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SYNOPSIS

This dissertation argues that a major factor in Pentecostalism’s rapid world-wide
growth was the emergence of a strong literary, as distinct from oral, tradition. From
its earliest days the movement gave birth to a plethora of publications and publish-

ing houses, mostly operating by faith, that proved highly successful in disseminat-

ing the distinctive tenets of the movement across the globe.

The first part of this work outlines the social, historical and religious background to
the movement in the USA and Britain, and highlights the distinctive doctrines and
practices of Pentecostalism. The second section examines the emergence of
Pentecostal publishing movements and their products in the USA, especially the
role played by the prototypical magazine of W. J. Seymour, The Apostolic Faith.

The third and major part of this dissertation is a detailed case study of the earliest,
and most influential, Pentecostal magazine published in Britain, Confidence. The
crucial role that this journal and its editor, A. A. Boddy, played in formulating and
propagating the beliefs and practices of the nascent movement is critically exam-
ined, together with an assessment of its contribution to wider issues of religious life
and thought in Britain. Areas of subsequent influence in the development of his-

toric Pentecostalism and its contemporary offshoots are also discussed.

(93,628 words)
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insider whose contact with the movement went back to 1913, and extended up to
1966.6¢ Not unnaturally, his broad sweep seriously underplays his own enormous
contribution to the movement, but a more basic weakness is that Gee’s work 1is
essentially historically based, and lacks an interpretive schema that synthesizes
the historical background to Pentecostalism with its distinctive social and theologi-
cal development. Also, in a number of important areas, his opinions are rather

facile and tendentious, which obviously tends to weaken his objectivity as a

historian.

However, the last twenty years or so has seen a positive efflorescence of scholarly
works on virtually all aspects of the Pentecostal movement. A fairly comprehensive
one-volume introduction to the whole panorama of Pentecostal belief and practice is
found in W. Hollenweger’s The Pentecostals.” Similar but less detailed works
include J. Nichol’s Pentecostalism® and Nils Bloch-Hoell’s The Pentecostal
Movement.? The historical and theological antecedents of the movement have been
thoroughly delineated in R. Anderson’s Vision of the Disinherited: The Making of
American Pentecostalism;10 H. V, Synan’s Holiness-Pentecostal Movement in the

United States,1! and D. W. Dayton’s Theological Roots of Pentecostalism.12

Information concerning the contribution of other biblicistic traditions towards the
emergence of Pentecostalism is given by E. L. Waldvogel in “The ‘Overcoming Life’:
A Study of the Reformed Evangelical Origins of Pentecostalism”, and E. R. Sandeen
in The Roots of Fundamentalism: British and American Millennarianism,
1800-1930.14 The interplay of the holiness tradition with subsequent
Pentecostalism 1s covered in M. Dieter’s The Holiness Revival of the Nineteenth

Century,15 and J. Ford’s In the Steps of John Wesley.16

From a geographical perspective, a plethora of doctoral dissertations discuss the

nuances of Pentecostal belief and practice throughout the world. A global overview
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of neo-Pentecostalism is R. A. Quebedeaux’s The New Charismatics;17 the back-
ground to Dutch Pentecostalism is provided by Cornelius van der Laan’s “Gerrit
Roelof Polman, Sectarian against his will: Birth of Pentecostalism in the
Netherlands™;18 a South American perspective is given by dJ. S. Carr’s “The Growth
of Pentecostal Belief and Practice in Brazil — A Sociological Perspective”,!? and
J. N. Saracco’s “Argentine Pentecostalism — Its History and Theology”.20 The move-
ment 1n Korea — home of the one-million member church of Pentecostal preacher
Paul Yonggi Cho — is examined by Boo Woong Yoo in “Korean Pentecostalism - Its
History and Theology”.2! A specialised treatment of the movement in Chicago has
been written by J. Colletti, “Ethnic Pentecostalism in Chicago, 1890-1950".22 The
origins and development of Pentecostalism in Britain are also recounted in a num-
ber of scholarly works. A general phenomenological analysis is R. Massey’s “British
Pentecostalism in the Twentieth Century: a Historical Introduction and
Phenomenological Study”.23 The same author has explored the origins of the largest
Pentecostal group in Britain — the Assemblies of God — in “A Sound and Scriptural
Union”.2¢ Two other accounts of the AOG, both written by insiders, are David
Allen’s “Signs and Wonders”25 and William Kay’s Inside Story.28 As yet, no
definitive history of the Elim denomination has been produced, but smaller
Pentecostal groupings in the UK are fairly well represented. T. N. Turnbull's What
God Hath Wrought,2? D. Ollerton’s The Revival’s Children?8 and K. White’s The
Word of God Coming Again?® discuss the Apostolic, Bethlehem and Apostolic Faith
Churches respectively. The important link between Black holiness theology and
incipient Pentecostalism is elucidated in two major studies — I. Macrobert’s “Black
Pentecostalism: Its Origins, Functions and Theology”,3¢ and W. C. Turner’s “The
United Holy Church of America. A Study in Black Holiness-Pentecostalism”.31

Literature on the leading personalities of early Pentecostalism is very diverse. Of
particular value are eye-witness accounts written from the scenes of the Los

Angeles revival by Frank Bartleman in his How Pentecost Came to Los Angeles.32 A
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detailed study of W. J. Seymour is given by D. Nelson in “For Such a Time as
This”,33 and J. R. Goff surveys the work of Charles F. Parham in Fields White Unto
Harvest.3 The life and ministry of Britain’s first Pentecostal leader, A. A. Boddy, is
traced by M. Robinson in “The Charismatic Anglican”,35 and short vignettes of less-
er-known Pentecostals were recorded for posterity in Donald Gee’s These Men I
Knew,36 which, despite the title, actually includes two ladies. Few other British
Pentecostals have received extensive biographical attention, three exceptions being
the discussion of Donald Gee in B. R. Ross, “Donald Gee: In search of a Church,

Sectarian in Transition”;37 and D. M. Cartwright’s The Great Evangelists: The Lives
of George and Stephen Jeffreys.38

The disparate nature of Pentecostal belief and practice, and its subsequent develop-
ment into a number of forms, can be gleaned from a number of scholarly works. The
“oneness” (non-Trinitarian) groups are discussed by A. L. Clanton in United We
Stand,3® and D. A. Reed, “Origins and Development of the Theology of Oneness
Pentecostalism in the United States.”s Two seminal works cover the emergence of
neo-Pentecostalism in Britain, Peter Hocken's Streams of Renewal4! and Michael
Harper’s As at the Beginning;42 while the rise of the House Church movement 1s
traced by Joyce Thurman in New Wineskins.43 The specific contribution of the
Restorationist churches in general is analysed by Andrew Walker in Restoring the
Kingdom 44 The penetration of the Charismatic movement and neo-Pentecostalism
generally into non-Evangelical churches can be gleaned from a number of Roman
Catholic scholars, including Rene Laurentin’s Catholic Pentecostalism,45 Leon
Suenens’s Charismatic Renewal and Social Action, a Dialogue,4¢ and Donald Gelpi,

Pentecostalism. A Theological Viewpoint .47

As would be expected, a very large number of works focus on the distinctive tenets
of Pentecostal theology, especially glossolalia and Spirit baptism. A survey of the

most recent research on this subject is found in W, E. Mills, Speaking in Tongues: A
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Guide to Research on Glossolalia.4® A number of medical, scientific and socio-lin-
guistic approaches to speaking in tongues have been attempted in works such as
L. M. Vivier’s “Glossolalia”;4® W. Samarin’s Tongues of Men and of Angels;5°
C. Williams’s, Tongues of the Spirit;51 and the joint work of H. Malony and

A. Lovekin, Glossolalia: Behavioural Science Perspectives on Speaking in Tongues.52

Scholarly critiques of Pentecostal doctrine and practice are found in two works by
James Dunn, Baptism in the Spirit,53 and Jesus and the Spirit,54 while the same
theme is handled by F. D. Bruner in A Theology of the Holy Spirit,55 and V. Budgen,
The Charismatics and the Word of God.%¢ Finally, the recently published Festschrift
to W. Hollenweger contains a large number of scholarly essays that constitute a
valuable overview of contemporary Pentecostalism worldwide.57 A complete bibliog-

raphy of works used in preparing this dissertation will be found after the appen-

dices.
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INTRODUCTION

Who are the Pentecostals?

Religious life in Britain is experiencing a recrudescence of Evangelicalism. Whereas
many of the older historic denominations are suffering serious decline and member-
ship losses, Evangelicals are enjoying an expansionist phase and buoyant growth.
The phrase born again’,! once the exclusive preserve of a small coterie of funda-

mentalist Christians, has become almost de rigueur in many circles, not least the

mass media.

Pentecostals are Evangelical Christians with a plus.2 They accept and believe
whole-heartedly virtually all that mainline orthodoxy offers, but with the added
distinction that, beyond the inaugural conversion experience that makes a person
‘born again’ is a second separate experience called ‘the Baptism of the Holy Spint'.3
This is a supernatural experience that endues the believer with a new level of love
for God and man, resulting in spiritual power to serve God more effectively.4 Spirit
baptism is attested to by a supernatural sign, generally agreed to be the ability to
speak in languages one has never learned.’ This gift is known as ‘speaking in

tongues’, or glossolalia.6

At present in Britain there are three main groupings within Pentecostalism. The
exact membership levels of these groups is difficult to establish with any precision.
The statistics available vary enormously, and are constantly changing. There is also
a tendency, with some writers, to exaggerate the numbers. However, allowing for
these caveats, a tentative estimate of these groups is possible. The first sector,

known as ‘classical Pentecostals’ probably numbers around 100,000 persons. Their
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denominations were formed shortly after the movement began in 1906, in Los
Angeles. In order of historical formation, these British denominations are known as
Elim, the Apostolic Church, and Assemblies of God. The Apostolics are the smallest
group, and are themselves an offshoot of the Apostolic Faith Church, founded in
Winton, Bournemouth by W. O. Hutchinson in 1908. At present, they have about
3,000 members in the UK.7 The Elim movement has about 400 churches, including
the largest Evangelical church in Britain, Kensington Temple. During its five
Sunday services and two Saturday meetings around 6,000 souls partake of
Pentecostal worship. It has recently been the subject of a BBC Everyman documen-
tary.82 The Elim church has a total membership of around 40,000. The largest
Pentecostal denomination in Britain is the Assemblies of God, formed in 1924 and
claiming about 55,000 members in 600 churches.? In contrast to the Elim pattern,

each church is ostensibly autonomous, but there is an official statement of belief,

and an executive council based at Nottingham.

The second major group within British Pentecostalism is known as ‘Charismatics’
or ‘neo-Pentecostals’. Charismatics have received the glossolalic experience, but
have generally remained within their historic churches, seeking to spread the min-
istry of charismatic gifts amongst their fellow believers. Charismatics are therefore
a supra-denominational movement, rather than a denomination as such.10 Virtually
every section of the Christian church has been permeated by the movement, but
because of its non-sectarian nature, accurate numbers are impossible to compute.

Many observers accept a figure of about 400,000 members within this wing.

The third, and, until recently, fastest growing sub-division of Pentecostalism is
known as the ‘House Church Movement'. These are Spirit-baptised believers who
have concluded that the structures of both the Classical and neo-Pentecostal group-
ings are inimical to the unfettered workings of the Holy Spirit. The house churches

generally pursue a radical, independent line on most social, political and religious
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1ssues. Their denial of the validity of other Christian groupings has led to some fric-
tion within the Pentecostal movement, and much controversy has dogged their
progress.ll At present, there are about 80,000 house church members in Britain,
but after a period of rapid growth in the 1980s, their numbers are now declining.

In total, therefore, it is estimated that there could be at least half a million
Pentecostals in Britain today.12 Whilst this figure is not spectacular, the growth has
occurred from a zero base (in 1907), and against a background of decline in other
churches. Further, the movement has prospered in a generally hostile and secular
Zeitgeist, with opposition coming from fellow Evangelicals as well as unbelievers.
The tendency to rationalism and anti-supernaturalism that pervades modern life
and much theological thought cuts clean across the Pentecostal Weltanschauung
with its stress on the immanence of God and the possibility of miraculous phenome-
na. In this context, therefore, the growth of Pentecostalism in the UK has been
significant, although elsewhere in the world it has been phenomenal. The most
recent definitive estimates for world-wide Pentecostal growth have been proposed

by Barrett, who gives the following geographical breakdown of Pentecostal adher-

ents.13

a) Europe: 29 million
b) Afneca: 48 million
¢) East Asia; 61 million

d) Latin America: 80 million
e) North America: 81 million
f) South Asia: 31 million
g) USSR: 4 million

h) Oceana 3 million

This therefore gives a total figure of 337 million Pentecostals throughout the world,
in 1989. Assuming the growth rate to be maintained at a constant level, at the time

of writing (1993) this figure must now be around 400 million. This makes
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Pentecostalism the world’s fastest-growing religious movement; the implications of

this fact for mission, and the study of intercultural theology generally, are both pro-

found and obvious.

However, the emergence and subsequent expansion of the movement is inextricably
bound up with a number of complex social, cultural, historical and religious factors,
all of which conflated to form the destiny and character of the movement. These dis-

parate factors must now be considered so that the milieu of Pentecostalism can be

properly evaluated.

In engaging in this examination of Pentecostalism’s milieu — and this word is being
used in its widest etymological connotation — some explanatory comment is neces-
sary on the scope and methodology adopted in this dissertation. Although this work
inevitably conflates a number of disparate academic disciplines, and is therefore to
some extent inter-disciplinary, it must be stressed that the main emphasis lies in
the field of publishing history. This dissertation is not intended to be a systematic
or comprehensive treatment of either Pentecostal history or theology, in both of
which fields many scholarly works have been and are being produced. However,
there are not as yet any works dealing with the specific contribution of magazines
such as Confidence to the spread of Pentecostalism per se, and there are no detailed
case studies of such literature anywhere within the gamut of Pentecostal historiog-
raphy. This work is intended to rectify that desideratum, and within that context

many other fields of academic enquiry are discussed.

Notwithstanding the fact that a worldwide religious movement such as
Pentecostalism considers itself to be based on the spoken word of God, it is argued
throughout this dissertation that it became factually successful principally
through the written, published word. Consequently, throughout this work, exten-

sive use 18 made of, and quotations taken from, the earliest examples of

12



L ki biaiel o ol ke L i - o o

Pentecostalist literature. This deliberately-adopted methodology allows the views
of the pioneering Pentecostals to be presented with minimum risk of bias and dis-

tortion, while at the same time making possible a critical and exegetical evaluation

of their teachings.

At the conclusion of this work, a number of specific questions are posed by the
writer. The purpose of this is to clearly focus attention on the main issues generated
throughout the text, and to locate and evaluate the role of early Pentecostal pub-

lishing 1n its theological and historical provenance.
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11.

12,

13.

NOTES - INTRODUCTION

The phrase is derived from the gospel discourses of Jesus, especially John 3. 1 ff.

Strictly speaking, a more accurate term is Pentecostalist’ but ‘Pentecostal’ is nearly
always used.

The various prepositions ‘in’, ‘of’, ‘with’, ‘by’, are generally assumed to be interchange-
able by most Pentecostals in relation to Spirit baptism. One writer who does make a
distinction is D. M. Lloyd-Jones, Joy Unspeakable, Kingsway, 1984, pp. 173-179.

This 1s deduced from verses such as Acts 1.8, Luke 24.49.

Ba_sed on the statement of Jesus in Mark 16.18 (but note that vv. 9-20 are almost cer-
tainly spurious).

Glossolalia is the usual transliteration for ‘speaking in tongues’, and is used frequent-

ly by St. Paul. Other nuances on this word include heteroglossolalia, xenolalia and
xenoglossolalia.

The most recent estimates of membership are found in the UK Christian Handbook

for 1994/95, to be published in October 1993. Peter Brierley, the editor, kindly made
advance figures available to the writer.

“Thank you Jesus, Thank you Lord”, BBC 1 TV, Everyman, 4 August 1991.
These figures are based on data in the AOG Yearbook, 1993.

In this respect, they are very similar to the original Pentecostal Movement in the UK
before 1915.

Particularly regarding allegations of harsh leadership and financial mismanagement.
The second edition of Walker’s Restoring the Kingdom was pulped after a dispute with
leading Restorationist Gerald Coates, who complained of misleading statements
about his financial position and lifestyle. The publishers (Hodder) refused to defend
the book in court, on biblical grounds.

This is assuming the component of about 400,000 Charismatics. This figure, and that
for House Church membership, can be interpolated from data in The UK Christian
Handbook, 1994/95, and given to the author as advance information by editor Peter
Brierley, in July 1993. These numbers should be regarded only as approximations,
and liable to considerable deviation on either side.

D. E. Barrett in “Statistics, Global”, in Dictionary of Pentecostal and Charismatic
Movements, Zondervan, 1989, pp. 810-829. Pentecostal growth has been particularly

rapid in South America, especially Chile and Brazil, where 10% of the population (14
million) are Pentecostals.
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CHAPTER ONE

Pentecostalism:
Its background in the USA and Britain

Part of the mythology that attaches to the origins of Pentecostalism is the disingen-
uous belief that it appeared virtually ex nihilo, with no clear pattern of leadership
or human forces helping to shape its form and distinctive character. Even so
respected a Pentecostal Bible teacher as Donald Gee, normally sagacious and bal-
anced in judgment, averred that the movement did not begin with any one out-

standing personality or leader but “was a spontaneous revival appearing almost

simultaneously in various parts of the world”.1

This view seriously overlooks the enormous contribution of men such as
W. J. Seymour and C. F. Parham in the USA and A. A. Boddy and Cecil Polhill in
Britain, whose publications were for many of the formative years of the movement,
crucial in propagating and defending Pentecostal belief and practice. It will in fact
be argued throughout this thesis that the role of publishing proved of vital impor-
tance in the establishment of the Pentecostal movement, and that the pioneers of
Pentecostalism proved adept at exploiting the advantages of this mass medium. In
this respect they proved worthy successors to the Reformers, who, some 400 years
earlier, had praised the invention of the printing press as “God’s supreme gift to

Christendom to aid the spread of the gospel”.2

Gee'’s view is also untenable in that it fails to recognise the peculiarly variegated

concatenations in social and religious life that, in Britain as well as in the USA,

were working almost inexorably towards the creation of a chiliastic, pneumatic
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movement such as Pentecostalism. The Pentecostal movement was a child of its

time, shaped and fashioned by a multiplicity of sources and events, “rather like a

great river, whose source can be traced back to any one of hundreds of streams in

the mountain”.3

It is the purpose of this chapter to try and identify these separate sources, and eval-
uate their respective contribution to Pentecostalism. At the same time, it must be
remembered that the movement contributes some of its own highly individualised

traits to this search, and it is these factors that give the movement its distinctive

character.

The Historical Antecedents of Pentecostalism

1:1. The teaching of the Puritans

Most commentators on Pentecostalism’s antecedents begin with the contribution of
John Wesley to a two-fold theory of salvation, the first stage being justification by
faith, and the second, sanctification. However, there is clear evidence that long
before Wesley posited this two-stage theory, some of the leading Puritan divines
adumbrated the latent Pentecostal schema of a bipartite salvation. Eaton has
shown that Richard Sibbes, Thomas Goodwin and John Owen — all of whom pre-
date Wesley by at least a century - clearly taught a post-conversion reception of the
Holy Spirit to the believer, generally resulting in a “sealing” or “witness” or “assur-
ance” of salvation deeper than that given by the conversion experience alone.4
Though none of these writers linked this experience to glossolalia, or indeed any of
the other charismatic gifts, there is the implicit recognition that the conversion
experience is initiatory, not final or exhaustive. This is an important concession to
subsequent Pentecostal soteriology in that it establishes a close historical and theo-

logical link with a body of divinity that subsequently became the basis for the
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Reformed Evangelicalism that generally stressed the discontinuity between its own
teachings, and those of Pentecostalism.5 Both Waldvogelﬁ'and Wilson? have come to

similar conclusions as Eaton regarding the pneumatological links between

Puritanism and Pentecostalism.

1:2. The teaching of John Wesley and early Methodism

The soteriological link between Wesleyan Methodism and Pentecostalism is unde-
niable. Wesley lived through almost the whole of the eighteenth century
(1703-1791) and few figures have influenced Evangelicalism as much as he.
Bebbington has adduced evidence of Wesley’s debt to Puritanism,® and it may well
be that his concept of the Spirit was derived from his reading of Puritan divines,
as well as his own independent study of the Bible. However, in one important
respect Wesley deviated from Puritan teaching, and it is in this regard that his
own distinctive contribution to Evangelical theology was made. Wesley accepted a
two-fold concept of salvation, but taught that the second stage (after justification)
involved what he called “Christian perfection”, “perfect love”, “the second bless-
ing”, and “entire sanctification”. The essence of this idea was that the sinful
propensities that remained within the believer after conversion could be eradicat-
ed, “root and branch”, by faith. Wesley’s maturest thoughts on this subject were
published in his A Plain Account of Christian Perfection,® and he regarded the doc-
trine as the sine qua non, the “grand depositum”, of Methodism, and for which the

movement had been raised up by God.

What Wesley failed to do, however, was to link this experience of sanctification with
any kind of definite proof or evidence that it had happened. He clearly agonised
over this issue, and was eventually forced to conclude that the Spirit is received by

simple faith. Writing in 1782 he asserts:

Entire sanctification from inbred sin can hardly ever be insisted upon,
either in preaching or in prayer, without a particular blessin% R
may be received now ... anditis to be received by simple faith.10
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According to Wesley, the Holy Spirit “witnesses” to the work done in the heart. In a

letter to Thomas Olivers he writes:

One fruit given at the same instant (at least usually) is a direct positive
testimony of the Spirit that the work is done, that they cannot fall
away, that they cannot sin.11

It was left to Wesley's successor, John Fletcher, Vicar of Madeley, to emphasise even
more clearly the connection between entire sanctification and Spirit baptism.

Fletcher, against Wesley’s advice, regarded entire sanctification as “receiving the

Holy Ghost”. Writing in 1778 Fletcher differentiates his views from those of Wesley
thus:

I would distinguish more exactly between the believer baptised with
the Pentecostal power of the Holy Ghost, and the believer who, like

the Apostles after our Lord’s ascension, is not yet filled with that
power, 12

Fletcher subsequently developed a doctrine of ‘dispensations’ that regarded the pre-
sent age as the dispensation of the Holy Spirit, the final age in the history of the
cosmos that presaged the imminent return of Jesus Christ to earth. This shift in
Methodist thinking — from the Christocentric to the Pneumatocentric - was a major
factor in preparing the ground for Pentecostalism, and the way it happened centres
around the teaching of a Missouri lawyer, Benjamin Irwin. The novel twist he
imparted to Fletcher’s teaching of Spirit baptism is examined in the next section of

this chapter.

As to whether Wesley himself ever entered this experience, scholars dispute.
Sangster affirms that Wesley disclaims it,13 whereas Ford claims Wesley testified to
it.14 Certainly the literature is ambiguous, and there appear to be no explicit data
to support Ford’s claim.14 However, the point is irrelevant to the main issue arising
from Wesley’s teaching, which is that it laid the foundation of Pentecostalism’s doc-

trine of subsequence, and the establishing of a bipartite understanding of the salva-

tion experience.
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