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Preface.
SR SE RS L IR

The purpose of this essay 1s not to eiamine the pfgiae
extent to which Christian Ethics hes borrowed elements from
external sources or has been modified by external influence
during the later processes of developément and systematization.
Its aim is rather tc show the organic relation of the ethical
teaching of the New Testament to antecedent and contemporary
moral conciocusness and doctrine, and further to show how the
ethical atmosphere of the time, made possible the wide=epread
disggimination of Christian principles. To demonstrate such
connection will nct be to divest Christian teaching of its
unique character and value. It is a great law of intellectual
and moral progress that no great truth can enter into human
life unless previous develop¢ment and preparation has rendered
men capable of receiving that truth. Accordingly, if we
recognise the teachingnr of Christianity as embodying the loftiest
of moral principles, we must also allow that a stage of
developément had been reached which rendered possible the
formulation and reception of that teaching. Thus an examination
of the ethical atmosphere at the beginning of the Christien era
may be considered a legitimate part of the historiel =study of
Christian ethics.

The fact that this study involves an examination of
Christian Ethics as well as of philosophical ethics will render

an occagional excursusg into the realm of New Testament theology
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unavoidable. It is impossible to estimate the ethical value
of New Testament tesching without taking into consideration
not only the immediate instruction upon conduct snd life which
it contains - were this only considered it could claim 1little
original much less unique value - but also the ethics of a
religious teaching. Moreover a considerable amount of the
external influence which finds its place in forming New Testament
ethical thought has been mediated through the channels of
theological ideas. Indeed the inseparability of the ethical
from the theological aspect of thought can well be illustrated
from the ultimate direction assumed by Greek philosophy in the
Indemian ethics and neo Platonism.

Avoiding therefore, too hard a distinction between
ethics and religion, we shall attempt to show New Testament
teaching in its place at the first meeting point of the two

long lines of developement in East and Vest.
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CHAPTER 1.

Argument--The principles of evolution are applicable in
the sphere of ethics. FEthical doctrine is intimately
connected with the development of moral consciousness in
the race and so with the Ethical atmosphere dfi the period
in which it has its origin. Such teaching is dependent

for its expression and advance upon previous material.

It progresses through expansion and criticism of the
product of previéus development. The laws of development
are applicable within the sphere of religious ethics since
the ultimate source of the data of any truly ethical system
is the moral consciousness. New Testament ethical teaching
may therefore be studied in relation to the historical
development of Jewish and Greek ethics; these being the
chief factors in the ethical atmosphere of the first

years of the Christian era.




A Historical Study of the Ethical Atmosphere
at the beginning of the Christian Era,
and 1ts relation to the Ethical aspect

of New Testament teaching.
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CHAPTER 1.

Introductory.

Division 1 - General princlples of ethical developgment.
1. The relation of ethical teaching to moral consciousness.

The introduction of the principle of evolution from the sphere
of natural science into almost every depabtment of human life, has
brought about a great change in methods of study, and this change
hag necessarily taken effect in the realms of religion and ethics.
It is now recognised that even the most unique and outstanding
gystems of religious and ethical teaching cannot properly be
understood apart from their historical setting. Indeed if a
system of thought were to have no point of contact with its
environment it would be completely unintelligible. In order that
truth may be intelliglible it must have its context in human 1life
and thought. It follows, therefore, that human 1ife must 4o
develope in relation to truth as to provide that context, before =
greater comprehension of the truth can be attained. The statement
that 'unto him that hath shall be given' is entirely applicable
here, for it is truth alone that makes the further apprehension

of truth possible. The application of this principle



within the sphere of ethical study will lead one to anticipate

a definite connection between the content of a system of ethifal
teaching and the moral consciousness of the period in which 1t
has its origin and excerises its influence. There is, indeed,

a sense in which any doctrine concerning character or conduct
must be regarded as the product of the moral consciousness of its
time. This statement must, however be guarded by a reservation.
The truth of a doctrine or system cannot in any way be regarded
as the product of consciousness. Truth is not manufactured. If
it can be considered as absolute it must be self-revealing; but
such revelation will be conditioned by the nature of human
consciousness and mediated through it. In the first place the
teaching is an expression of the moral consciousness of the
teacher. In his teaching he articulates the principles which
gseem to him to govern right conduct and to make for the best life.
No man can perceive much less imp%rt to others any moral truth
which has not entered into relation with his life. Moral insight
cannot spring from external sources. All perception of truth
involves apperception and as a moral principle cannot be apprehended
out of relation to the mass of a man's experience and theory of

life.
It may, however, be suggested that in the case of a

religion possessing an immediately ethical interest as well as

a religious character and in which both these elements are inter-
woven, the supernstural element in such a religion might involve
the postulate of a supernatural basis in the case of its ethies,
and that therefore we could not regard its teaching as the mere

expression of a human moral consciousness. It might be argued
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for instance, that the ethical teaching of Christ was not of a
purely human character. Such a suggestion implies that we,

in opposition to the argument it urges, regard the teaching, say
of Christ, as the mere product of a human moral consciousness,
whereas on the contrary, we only state it is the expression of
the content of such a consciousness, and we hold that this
content is in itself an expression of moral truth. Now we have
expressly stated that truth is not the product of moral conscious-
ness, and all that we are now seeking to establish is that in
order that moral truth may be intelligible to human beings the
medium of the transmission must be a human moral conschousness,
and that thé form of that consciousness 1s conditioned by the
moral atmosphere of the time. This statement does not in
itself involve a denial of any claim as to the essential nature
of Christianity but rather expresses a truth which is entirely
consonant with the meaning of the Incarnation.

It is obvious why it is necessary that the moral
consciousness of the teacher should be organically conmnected with
that of his period. It is essentially a growth in contemporary
gociety. During the early stages of its developement the moral
judgﬁments and rules of that society not only exert a formative
influence upon it, but also constitute the greater part of its
content, and this content forms the foundational material fér
further advance. The moral teacher and reformer arises most often
from the ranks of those who have fulfilled and more than fulfilled
the demands of the moral consciousness of their age. The life of
Christ affords a wealth of illustration upon this point. It is

thought worthy of record in the,ﬁynoptic account that he showed

dutiful conformity in children to all the demands of parental
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authority; while at the time of his transition from private
life to his public ministry he egpressed the principle that
'it becometh all men, especially one who is to teach the truth,
to fulfill all righteousness'{

All advance in moral truth must be made upon the basis
of the moral consciousness of the time. The work of a great
reformer is often to give utterance to principles which have been
developing beneath the surface of contemporary morality and have
perhaps found a growing though unconscious or rather unreflective
acceptance in the best life of his time. This does not make
the advance unreal or unsubstantial. There is something new in
every worthy utterance that has called men onward, but this
something cannot be entirely new for if it were it would be useless
gince it could not be linked into their lives. Advance 'is made
by means of a clearer insight into and a better undeé%anding of
the principles that lie at the root of human 1ife and find an
expression, real, though partial, in the moral consciousness of
society. Here again the objection may be ralsed that in
outstanding cases, such as that of Bhristianity, the unique nature
of the Teacher must be recognized. It may be urged that if
Christ were 'from above'!' (and is not every great teacher in some
sense 'from above'?) his teaching must also be from above and will
accordingly represent something entirely new. To the second part
of this argument we answer that it would only be solid upon the
supposition that truth had never entered into human life before
the advent of such a teacher. The first contention, as to the
possible uniqueness of the teacher, may be granted without

surrendering the contention that moral truth, even in the case

1. Matt. 111. 15. 5.



of Christ, was mediated through a human moral consclousness
and was developed in organic relation to the truth that had
already been expressed in the moral atmosphere of his earthly
environment; for we are not dealing with the ultimate source
of moral consciousness nor with the immediacy or unigqueness
of communion with that source which any particular teacher may
enjoy, but with the process of development of moral consclousness
in the incarnate human 1life.

If it be further objected that in the case of Christ
the process of development may not have been comparable to
that of ordinary human consciousness, we answer that this
objection is not pertinent to the peesent question. Whatever
may have been the inner nature of Christ's consciousness, its
outward exXpression and communication must have been conditioned
by the forms of expression famlliar to the moral consciousness
of his time, and his teaching must have descended to the level
of actual human life to link itself on to that 1life and to
become intelligible to mankind. Ethical teaching must always
be an appeal to the moral consciousness of those to whom it
is addressed. Reformers and teachers alike must find for their
measures and doctrines points of contact with the lives of men
whom they seek to raise. No castle can be built in the air, and
no character--building can be commenced at an upper storey. It
must be built upon the ground of actual life. Appeal must be
made to men's consclousness, encouragement must be given to their
moral aspirations. The slender material of their present lives

must be used in the enlargement of their outlook, and in }he



development of further moral strength. He who would build wisely
and who seeks to accomplish a lasting work must recognise that

in the process of such expansion the simple must come before the
profound. If then in the course of an examination of the world's
history we come upon what we are tempted to regard as the sudden
nresentation of lofty truths to human consciousness, and these
truths have subsequently exerted a wldespread and deep influence
upon human life, we may expect that with greater understanding

we should be able to perceive that there had been a gradusl
enlargement of previous thought and life until a sufficient
capacity had been attained for their reception.

2 There are various ways in which the materlial afforded

by the past can be used for the furtherance of moral progress.
One process 1s perpetually at work, viz., the mode of advance
bagsed upon the interpretation of the higher meaning of recognised
moral precepts. Two tendencies are observable in the history of
human morals. The one is analytical. Under its influence moral
interest has sought to discover the principles which lie behind
particular rules of conduct, and to apply them in a wider

sphere. The other tendency finds expression in punctilious
observances of the 1et£er and detail of the moral code of the
time. It exhausts the moral interests upon the min;tiae and
leads to stagnation. In the formed tendency alone the true
spirit of progress is manifested. The man who seeks to interpret
the moral injunctions of his time and to broaden their
appLﬁcation only transcends contemporary morality by interpreting
1ts higher spirit. Those injunctions, as we haw already

indicated, are the product of the working of the truth upon the
7 s



moral consciousness of the past and they will yield that truth
again to the seeker. The operation of moral principles in the
enlargement of the scope and content of morality mey proceed in one
or two ways. If a man devotes his interest to the intelligent
performance of present duties, the essential vitality of the
moral principle embodied in them will carry him forward to further
duties « Do the duty which lies nearest thee which thou knowest
to be a duty! Thy second duty will already have become clearer.
The progress of social reform in the state follows a precisely
parallel course. The assumption of one duty by the state
inevitably leads to the undertaking of further reformatory
enterprise. The sequence of the Apprentice Act of 1802, the
Factory Acts of 1831 to 1847, the Education Act of 1870 and
subsequent movements in the cause of childhood affords illustration
of the growing recognition of a principle in the sphere of
state-craft. Other illustrations of the same process might be
adduced from every sphere of human life.

If this, then, is the normal course of develogﬁment,
what is the place and importance of the teacher? The answer
is that the function of all sound ethical teaching is in a
negative direction, to correct retrograde tendencies resulting
upon the decay or misdirection of moral interest, and, in a
positive direction, to hasten and to stimulate progress. Thiés
it accomplishes by bringing the principles underlying that vprogress
into the light of general reflective consiousness. It gives to
morsl effort the power of a fully conscious activity. It
kindles moral enthusiasm with the fire of imaginstion and endows
it with the might of vision: and after the first energy of its
influence is spent there remains to those in whom the message has

8.



borne fruit, the quiet strength of conscious principle. 'But’
one may ask, 'is this all the teacher's work'? May he not
introduce new principles into the lives of men%? llay he not
claim a complete novelty of message and transcend all former
thought with an authoritative claim, 'But I say unto you?ﬁ
A

We have in part dealt with this objection already,l'but we may
add here that we grant that a teacher may bring into operation
in the sphere of character and action principles which have
never btefore moved men and of which mankind has perhaps been
entirely unconscious, but we still assert that if his work is
to be able to grip men those principles must be contained
potentially in the moral nature of men and will accordingly be
implied, it may be very remotely in the expression of that
ne.ture already explicit in the moral consciousness. The
principle of continuity is absolutely essential in the sphere
of morality since in that realm truth must enter into peculiar-
ly intimate connection with individual personalities, which must
therefore be able to relate to themselves all new developments.
EBven, for instance, if a moral leader be a law-giver, the laws
which he promulgates must have their foundations in the moral
consciousness of the governed if they are to be morally valuable;
while in the case of the teacher the hest work will take the
form of a discovery of inner moral laws rather than the creation
of an external code. It is the indwelling spirit of truth not
external influences, which make the teacheﬁ? work permanent.

he wor)x of the teacher, is, then, to deepen human
consciousness. This flow of consciousness into the moral sphere
takes effect in a multitude of directions. Principles will find

re-embodiment in extended duties. When for
l. Vide. page 8. 9.



instance the true spirit of brotherhood is perceived clearly, the
duty of forgiveness becomes extended from seven times to seventy
times seven. Further if a certain principle of conduct be seen
distinetly it will not appear isolated but rather in immediate
relation with other principles which perhape have not hitherto
been recognised. An example is afforded by the fact that with
the growth of insight into the true nature of religion there has
come in practice, if not always in theory the recognition of its
close connection with ethical conduct. 'If thou art offering thy
gift at the alt%r, and then rememberest that thy brother hath
aught against thee#, leave there thy gift before the altgr, and
go thy way, first be reconciled to thy brother, and then come and
offer they gift'.l.

So far we have suppcsed* the teacher to have arisen in what
may be characterized as a homogeneous moral atmosphere, that is
to say in the environment of a general moral consciousness which
hasg developed undisturbed by external stimuli. As a matter of fact
this is rarely if ever the case. It is an established biological
principle that the most vigorous offspring is produced by the
union of elements disparate as regards origin though necessarily
of the same genus and of approximately the same stage of
developsment. The same principle applies in the sphere of moral
developenment. The confluence through various influences such as

commerce, conguest, intercourse in literature and art, of different

streams of ethical thought has stimulated and devéloped the elements

thus brought into contact and has produced in subsequent

generations a morality in advance of the elements so united.

For instance the religious genius of the Hebrew and his minute

1! Hatt. V 25-‘-)4:-
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particularity of conduct combining with the reflective and
philosophical intellect of the Greek has produced factors of
unigue strength in the ethics of Christendom. The fact of
combination, however, to pursue the biological analogy,supposes
the organic unity of truth and a proximate stage of developement
in the several elements if improvement on both is to take place.
The tendency of combination is to ruleout of the wvarious
combining elements the accidents of expression and non-essential
forms, and to bring the fundamentals which lie at the root of

the various systems into prominence, giving to them new forms of
expression which unite in themselves the strength of several
former modes. This new independence of logel non-esgsential forms
(such as those of ceremonial observance etc.,) performs a
valuable function in assisting in the propagation of ethical
doctrines. The nearer our teaching approaches to fundamental
truth, and the more catholic it is in its inclusiveness of a
variety of elements, the more universally can it be applied. It
is, for example, upon a claim to complete expression of essential
truth that Christianity has the best foundation for its demand to
be recognized as a possible world - religion, and only in event
of that claim being valid in its wide-spread dissemination
possible. The last mode of develop®ment which we shall touch
upon is by means of criticism. The moral consciousness may be
stung into activity by abuses and wrongs or in its reflective
processes it may find faults and shortcomings in the material
which 1t examines. But whether its pronouncement be manifest in
the shame and righteous wrath of the moral enthusiast or in the

calm reflective product of philosophic thought, whether it be
11.



expressed in the denunciatory utterances of the preacher or in

the searching reasoning of the intellectualist, the principle at
work is the same. It is moral truth struggling against outrage
or striving to break the manacles of partial expression. And
moreover criticism has its positive aspect for faults and
incompleteness and can only be realized in the light of further
truth; and also when default becomes clear a constructive effort
to supply the lack is often aroused.

3. Summary of the relation of ethical environment to the develogﬁL
ment of an ethical system.

We may sum up the relation of ethical teaching to ethical
environment as follows: The moral consciousness of the time
provides material for further advance whether that advance be made
by analysis and discovery of principle, extension of the applicatic
of principles, synthesis of diverse elements, or by criticism
whether in its destructive or constructive aspects. It also
conditions the form of expression which a teaching will take.

And, finally, the atmosphere into which doctrines are introduced
after they have first been formulated will determine the
possibility of their promulgation. If the seed falls upon ground
that has been adequately prepared it will grow% if the growth
find something akin to its native solil and air in its new
environment it will live when transplanted, and if it find there
new room and richness it will thrive more vigorously, adapting
itself by new forms to new conditions, but maintaining throughout

a unity of 1life and a continuity of its essential mnature.
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Division 2. - Ethics and Religion.
One question has already presented itself which &s important
enough to warrant special consideration. When ethical precepts
are presented as a part of religious teaching, can they claim
a uniqueness of origin and nature which will emancipate them
from the ordinary laws of moral evolution? Our main interest
being to discover the relation of Christian teaching to its
historical environment, the answer to this question will vitally
affect the solution of the whole problem.
1. Historical relation between religion and ethics.

The relation between religion and ethics has varied very
considerably at different periods and in different places. A
religion has always an ethical quality, but it cannot be said
of all religions that their interest has been primarily ethical,
or that theilr relationship to the conduct of daily life has been
equally intimate. The religious value of certain actions has
not always corresponded to their moral value, as for instance
in the case of the Bacchanalian orgies.

A comparison between Greek and Jewish ethics reveals very
¢learly the difference which is possible in the relationship
between religion and ethics. In Greece the moral consciousness
found its loftiest expression in ethical and political philosophy.
It was so far distinguished from the religious consciousness that
the objects of the latter were subjected to its criticism.

Plato freely discusses the value of religious ideas in the
attainment of moral ends. Popular theology, he holds, must be
reformed in order that it may become a useful educational

1.
implement. This popular theology represented the sole satisfaction
1. Repub. Bﬁé.z. 13.



for the Greek of the immediate demands of his religious
consciousness. The theology of Plato and Aristotle, as
distinct from this is philosophic rather than religious in its
motive. T?e higher theology of Platonism, for instance, is
merely a form assumed by a philosophy which was primarily
ethical in aim. In Jewish thought the method of anproach was
reversed. 'God, and because of God, good' rather than 'Supreme
good therefore God' was the direction of argument for the Jew.
Joral conduct was a® part of religious duty. The moral tone
of Jewish thought is derived from the edthical character of its
theology, at least so far as articulate expression in pPOphegy
and law 1s concerned, whereas the theology of Greece was the
final and not the original expression of its ethical thought.

Seeing, then, that ethical teaching may be on the one hand
independent, so far as origin is concerned, of religious
teaching, and on the other hand may be incorporated in it, we
must consider what special characteristics it will derive from
such union, in ordep that we may answer the guestion which was
first raised, viz, whether the religious nature of an ethical
system alters its relation to the principles of moral evolution.
2. The special characteristics of religious ethics.

The form of all spiritual religion is revelation, that is
to say it implies the unfolding in some way of a Divine nature
or will to mankind. This is necessarily the case because there is
involved in all religion some relationship between a man and his
God, and the condition of any such relationship is that something
gshall be known of the Being with whom it is established. We

could assume no attitude towards a perfectly unknowable God
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nor could we stand in any relation to a Divine Being whose nature
could be subsumed under no form of thought, however indeterminate.
God, then, as at once the object of the religious consciousness and
the Supreme Being must reveal himself to man, and this self-
revelation on the part of God will give a special character to
the whole content of the religion, the specific nature of which
will depend upon the naéhre and import assigned to revelation.
Theories of revelation may be divided into two classes,
one of which favours the miraculous and abnormal in its explanation,
while the other includes those theories which regard the method of
revelation to be such as will utilize the facultlies with which man
is endowed for the discovery of truth to their full extent. The
former view contains, at least as an implication, the notion that
the Bivine revelation is communicated through a totally passive
medium which is no more than a mere channel obdhrough which the
waters of truth flow without altering it or being altered by it.
This account of revelation held sway for a long time, no doubt
by reason of the appeal of what is really its metaphorical form
to the mystical imagination of religious persons. It certainly
conveys a sense of the absulute and transcendant self-sufficiency
of the Divine, but it loses sight of a truth of equal religious
value, viz. that the Divine is perpetually in contact with the
human consciousness and is imparting itself to man through the
medium of that consciousness. Bacon, in his view upon the place
of revelation in human life, affords an excellent example of the
former type of opinion. He held that the natural view of the

world is in itself sufficient to demonstrate the ex*istenoe of—a
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of a Deity but not to show his nature, so that in order to
render right worship possible revelation is necessary.lThe
instrument of acceptance of this revelation is not reason but

faith, and indeed the more irrational faith is the more perfect
Do |
We have already seen one difficulty in the way of

1t 18

such a theory as this. It ignores the natural and continual
contact of the Divine with human life and thereby implicitly
denies that human life has any necessary share in the Divine
life, since it thrusts_them so far apart that it becomes
necessary to supergede entirely the established order of things,,
in order to reunite them. Further, by making this artificial
distinction between the natural and the revealed it produces a
cle%;age in the nature of man. He must either be disloyal to
the chief guide of his life, namely reaeon, or else to the
revelation, supposedly of the will of the Ruler of his life. Or
if no such conflict takes place, he can never reconcile the divine
in nature revealed through reason with the Divine revealed in his
inner consciousness through faith. There must perpetually be two
gods for him or (what is practically the same) two unrelated
aspects of God. The content of such a revelation will also
present a difficulty. Its matter will be reduced to a series of
abstract propositions whose claim to recognition”ih of divine
origin is based not on their intrinsic truth but upon a certain
supposed method of transmission. Now it is practically impossible
to produce any satisfactory evidence for the truth of a
proposition if we ignore that which is afforded by the apneal of

the inherent nature of truth to the consciousness of man, and
1. Advancement of learning 3-2.
2. Ibid 1X.
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therefore it is eXtremely difficult, upon this theory of
revelation to show that the content of revelation has been
introduced into the mind of man by God. Once separate God
from man in point of thelr natural contact through the personalilty
and spiritual insight of man and it will require a miracle to
bridge the gulf.

The second theory of revelation avoids these'difficulties.
It claims that revelation is possible only to true spiritual
insight and that the evidence of its authoritativeness lies in the
power of that insight to discern in its matter the working of
the same Divine reason that is evident in the organized cosmos.
If we translate this into pureély philosophical language we do not
alter its essential nature in the least. The revelation of
truth is only possible to a reasonable nature such as that of man,
and the test of its wvalidity is the power of the reason to give it
its place in a rational universal system. Why truth should
exhibit this property of rational consistency or why spiritual
insight should put us in contact with the Divine must ever remailn
a mystery. All we can say js that any alternative is unthinkable.
The essential harmony between reason and truth, and between clear
spiritual perception and the nature of God cannot be explained,
but it is none the less a basal condition of all poseibility of
knowledge and of the validity of the religious consciousness.

Revelation according to this theory is a T of

the Divine-with the human personality. Such contact is accomplishe
in every department of that personality. The soul upon the side
o ot ;
Contact,community, or interpemetion are symbolic phrases which
must not be taken as exhaustive in application.
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of emotion is in contact with God as Love; on the side of reason
it is in contact with him as Truth; in will it experiences his
power in the strength of right motives; through its aesthetic
sensibility it comes into relation with hies beauty; and its

moral consciousness 1s a revelation of his righteousness. It is
clear that this is an expression in the language in;ihe religion
of facts which are indisputable. It cannot be denied that thé
soul of man is in comnstant contact with beauty, truth and the
rest through the various functions of his nature, and surely

it would be difficult to prefer a charge of illegitimacy against
the interpretation placed upon these facts of consciousness by
religion. We are not however immediately concerned with the
validity of the form of religious expression. What we desire to
show 1is that the religious consciousness offers an explanation of
the facts of moral consciousness and therefore does not superﬁéde
but includes the latter. It accepts its datafgéprinciplea, and
without destroying their value, it endows them with a new meaning.
The preacher announces a great moral truth as 'the Word of the
Lord'. The prophet perceives the working of moral necessities
and the ordered march of events in the world, and in that perceptio
God has revealed to him the future.. A man has certain duties
to perform? - He holds himself 'the servant of the Lord'. The
laws of moral develop¥ment are regarded as God's method of
dealing with mankind; and to the religious historian the expand-
ing of the religious and moral consciousness is the gradual
unfolding to man of the Divine revelation.

The mode of acceptance of revelation, viz., by faith,
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is not antagonistic to the mode of apprehension of truth by
reason. Reason and the 'revelation which is by faith' are
not two separately working sources of the knowledge of God.
When certain truths are presented to human consciousness
reason 1is concerned with their apprehension and must subse-
gquently work out thelr content, but faith has first to be
exercised in their acceptance; not an unreasonable faith but
a faith in their reasonableness. Religious faith will go

a step further and will accept those truths as an expression
of the Dlvine nature.

The authority attributed by faith to the Divine
commands will not be a non-moral authority if we regard
revelation in this light. If the pronouncement of God con-
cerning conduct is made through the voice of the moral con-
sciousness it cannot contradict that consciousness. We may
render homage to moral injunctions mediated through the moral
insight of other persons but if our obedience is of a truly
moral quality these commands will not be accepted blindly.

We shall require to know what proof there is that this or that
direction which our mentor gives is really the will of God, and
the only reliable evidence possible in the nature of the case
is afforded by our moral consciousness. 'Is this source of
action right?' we ask; if so then it is the will of God. The
theory that would make the will of God absolute apart from its
moral quality may be the prcduct of legitimate speculation,

but that there should be a command of God which could be immoral

according to human standards is an absolutely unmotived possibili
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ty. Such a command would have to rest for its authority upon the
pronouncement either of sacred writings or of some such body of
the Church as being the channel of expression of God's will.,
But in the case of the Church or of sacred writers the message
concerning conduct must have been mediated through human moral
consciousness. Accordingly we have the right to examine it

for impurities accidental to the medium of transmission; or
else we must fall back on the theory of absoclute lnspiration
which we confuted sbove. The Divine may have many modes of
gself-expression but man can only apprehend those upon which he
can exercise the perceptive powers with which he is endowed,
end in cases where he has to discriminate between the right and
the wrong the faculty employed is the moral consciousness.

We have gone into these matters at some length in order
to make quite clear what are the unique features of a religious
ebhic. We have seen by means of this examination that the source
of the data of religious ethics is essentially the same as that
of philosophic ethics, viz., the human moral consciousness. In
the case of the former the religious consciousgness does not alter
the source but adds a special internretation of its significance,
deeming it s revelation of God. Idealistic philosophy W&ﬁ%dwﬂw§k
substitute 'truth' for 'God' sinmply because its province is not
that of theology. The facts are the same in either case. In
the matter or moral authority a truly spiritual religion will
not contradict the dictates of conscious but will give them a
further significance as the voice of God in the soult*. Thus

l'ccmpare Kant's Philosophy of Religion. Moral imperative takes
the form of a Divine cormand.
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the laws of the development of the moral consciousness will
remain the same whether it 1ls regarded as the consciousness
of a categerical imperative, or of a moral end, or of the will
of God.

The religious interpretation of the moral consciousness
has however been a éreat gain to the latter, where men have
had acumen enough to perceive the essential identity between
the will of God and the right. New motives and new strength
are derived from religion when it is found to be on the side
of morality. To unite various aspects of man's personality,
such as the religious and the moral consciousness by a unity
of aim is to add greatly to the strength of both. We have
called these two aspects 'various', but it is only possible
to divide them by means of a limited interpretation of the
former.l' The morai congcicusness is so much a part of the
full religious consciousness that the content of the latter
even when ncet immediately concerned with human character and
conduct has a reflex action upon morality. Religious con-
ceptions ag articulate in theology have a great cthical
gignificance. The influence of religious ideas upon morality
will heve to be taken into consideration in tracing the ethical
development of a nation such as the Jews and in determining its
relation to Christian teaching, for in the case of both the
religious import of conduct and the moral impert of religion

are fully recognised.

eier
Such as Schl¥s®nmacher's--Religious consciousness is
equivalent to religious feeling.
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Finally it remains to be shown in what directions
the principles which have been discovered to be relevant
in the case of religious ethics will apply to Christianity.
Its relations to its environment will fall into two broad
divisions. First it must be considered as historically
the climax of the development of Jewish religious morality,
and as first of all an appeal to the people of that nation.
The historicel development of Jewish ethics will therefore
fall within our immediate interest since it is the chief
preparatory process for the Christian message. The methods
of advance which were dealt with in the first division of
the present chapter will lead us to expect in Christianity
an expansion and criticism of the material afforded by Judaism.
On the other hand Christianity was introduced into a world
saturated with the atmosphere of Greek thought. A historical
study of this influence will therefore also fall within the
scope of the present interest. We shall have to determine the
extent to whieh this atmosphere influences New Testament
teaching, and notice the effect which it had in aseisting or
retarding of the promulgation of Christian doctrines. The
order of treatment will be as follows. We shall deal first with
the development of Greek ethics down to the commencement of
the Christian era. We shall then treat historically of Jewish
ethics and the development noticeable in Christian teaching.
Finally we shall turn our attention to the confluence of these

two streame and its results.
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In pursuing this method of study in the case of
Christianity we do not intend to adopt the illiberal
view which masquerades as breadth of thought and attempt
to contravent any of the religious beliefs which are held
to be inherent in Christianity by so many and so worthy
a body of people. If these beliefs were opposed to our view
we dare not term them mere theological presuppositions. Who
is competent to judge as to relative value between the verdict
of the religious consciousness and that of reflective speculatio
But there is and can ultimately be no such contradiction. The
gsame unity of truth lies beneath all expressions of it. We quot
a passage which cannot be termed ;;bhilosophical from a deeply
religious writer. We quote it because it is the verdict of a
religious faith of great simplicity and directness upon the
problem with which we are dealing. Whittier writes:-
Truth is one;
And in 8ll lands beneath the sun
Whoso hath eyes to see may see
The tokens of its unity . . .
. « « Nor doth it lessen what he taught
Or make the gospel Jesus brought
Less precious that his lips retold
Some portion of the truth of old;
Denying not the proven seers,
The tested wisdom of the years;
Confirming with his own impress

The common law of righteousness.




CHAPTER 11.

Argument - The atmosphere of Greek thought important
to present study since it dominsted the whole world
into which Christianity entered at the beginning of
its history. This atmosphere can best be understood
in the light of its development.

Its development.--In Homeric times an exter-
nal morality unrelated to the moral personality ob-
tained, the standard beling practical effectiveness,
many influences, such as commerce, etc., tended to
produce a more reflective atmosphere in which criti-
cism was brought to bear on accepted moral standards.
This 'destructive' movement found its culmination in
the Sophists. Then followed the age of reconstruction,
beginning with Socrates, who was the first moral philo-
sopher with a 'disinterested interest in the good’.
The characteristic of this age was intellectualism.
Its contribution to ethics was the idea of the unity
and supreme reality of the Good and of its unity with
the Divine: the realization of which being man's high-
est good, and the means of fully realizing himself.
Its failure was that it did not relate the theoretic
and the practical life. In this period there are al-
ready signs of movement from the self-sufficiency of
intellectualist ethics towards the self-abnegation of

religious mysticiem.
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In passing to Stoicism we make a transition
from purely Greek thought and intellectualism to
ethical intuitionalism. Stoicism has its historiceal
origin in Cynic and lMegarian teaching and was probably
affected by Bastern influence. It taught that the good
life was the life according to reason, reason being the
universal principle in the cosmos, yet speaking through the
moral congciousness of the individual. In this doctrine
is to be found the first effective synthesis of morality
and religion, and from it emanated Stoic universalism and
humanity. Its ethical failure was due to the fact that
it could only be the philosophy of the *ew, and also to the
pessimism which resulted from the view of the world as the
best possible which was the logical result of its pantheisn
Finally in Neo-Platonism we have the mystical
religious ethics of self-despair. The atmosphere at
the beginning and during the first century of the Christian
era was thus one of increasing dissatisfaction and intellec
tual despair albeit the great results of Greek philosophy
still survived; viz., a belief in the unity of the Good;
in the need for knowledge of the Good: in its self-revela-
tion in the individual moral consciousness; in the require-
ment of harmony of will with it; and, on the religious side
in its identity with God; and accordingly that man can only

realize himself through communion with God.
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CHAPTER 11.

OUTLINES OF GREEK ETHICAL PHILOSOPHY.

It would be hard to exaggerate the importance of the
place which an examination of Greek philosophy occupies in
the study of the ethical atmosphere into which Christianity
first entered. It may indeed be said that the work of the
great Greek thinkers is the one source from which western
civilization at that time derived its speculative thought.

At least the descent of later classic philosophy from the
former is clearly demonstrable. From Tarsus to Corduba

and from Alexandria to Rome there stretched a world dominated
by conceptions which owed their ultimate origin to Greek
philosophy. It was this world that Christianity wes destined
to conquer within a little over three hundred years of its

entrance into it.l'

Such a phenomencn as this does not occur
fortuitously. We naturally lcok behind the fact for something
which shall be adequate to explain it, but before we can arrive
at any such explanation we shall have to understand something of
the thought atmosphere of the ancient world at that period.

In a study of such extent the treatment can by no
meane be exhaustive. A selection, based upon the purpose which

we have in view, must be made from the data to hand. Our inter-

est will be directed towards the permanent influence of a systen

l.Constantine embraced Christianity circ. 312 A.D.
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rather than towards its detalls: and such influences lies in
the great ethical principles embodied in the particular
doctrines. The egsential unity of Greek thought and the
continuity which marks ite development compels us, however,

to begin at the very sources of Greel ethical philosophy,

in order to understand the place of the concepts which gradu-
ally emerge into consciousness during its history. Accordingly,
we must turn our attention first to the ethics of the Pre-

Socratic age.

l. Pre-Socratic Ethics.

l. Barly Greek Ethics:

a) Homeric.

The earliest extant pictures of Greek life and morals
are to be found in the Homeric literature. This literature
may be taken as affording a view not of herolic and legendary
days but rather of the life of the period at which it exerted
its highest influence. The mythology and mecrality of the
Homeric poems could only exert an absolute influence in an
age whose thought they represented. The change from the stand-
point presented therein is marked by the growth of a criticism
of their contents. We may therefore take them as exhibiting,
in principle at least, the chief moral characteristics of the
time of which they constituted the literature of religion and
morality.

The basis of Homeric ethics is to be found, not in the

human moral personality but in man's external characteristics
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and especially in his nature as a finite being dependent upon
the higher powers. The result of this neglect ﬁbipersonality
is to be found in the nature both of the moral standard and

of the recognised ends of life. The progress of ethical
language itself exhibits these facts. It will be found that
in many instances the word for a particular virtue had first
been used to denote some external attribute. The original
meaning of T\vq& , Tor instance, has reference to the price

or worth of a thing, i.e. to its external effectiveness, and
from that it derived what may be called either its metaphorical
or its moral significance as meaning honour paid to worth of
character. The type of virtue chiefly esteemed at that period
affords further illustration. The bravery of Achilles and the
cunning of Ulysses are Judged out of relation to their actual
character. Ulysses may have been a scamp and Achilles a monster,
but it is their effectiveness which is praised:ﬁkggtﬁ}'in its
Homeric sense means prowees.

The same principle holds good of the moral ends recognis-
ed. These related to such externalities as success and posses-
sion. (w4 , pursuing the study of ethical thought from the
point of view of language.points out that the use of Th wyioie ,
with reference to mafterial possessions preceeded the use of
Tox iy:«-@é’v as'the good'? It might further be indiecated that
the Homeric use of iyi%%g , meaning 'brave' or 'nobleiapreceeded
its use in the moral sense of 'virtuous'. Popular religion
had a further externalizing effect on the morality of the time.

l. From Hfﬁf = The God of war.
2. Wlmu}ar‘, EthiCBo Pt 10 p 26.
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The motive for obedience to the gods on whom man was considered
dependent was of necessity either fatalistic or propitiastory. It
any case it was without any definite reference to character. Sin
too signified only some breach of observance rather than the
presence of moral turpitude. It would be unfair, nevertheless,

to say that there was nothing in the ethics of the age to which
we should unhesitetingly apply the term 'moral'! in our sense

of the word. The Gods must be interpreted not as purely objective
in character but as in some degree a reflection of the inner moral
cansciousness}‘but it was the work of a more reflective age to
trace the moral law to its origin in the individusl. We may
therefore sum up the characteristics of morality in the Homeric
age as being externality and independence of the moral personality
of the individual®’coupled with its natural accompaniment, viz

a lack of unity in moral principle.

l. E.gs A recognition of the duty of hospitality would proceed in
2ll probability the worship of .

2. We must however take into account in a survey of the ethics

of Homeric times, two conceptions which modified very, considerably
this externalltx,viz the conceptions of ALSWws and Newests . These
are two aspects of the moral sense, the one inward and the other
external and public. The first is the sense of honour which
prevents certsin actions, and which when outraged produces the
discomfort of a bad conscience. One cannot quite tell when it
will come into operation. Its range of prohibition is inflefinite
but is wider than the range of thinge condemned by the ordinary
level of moral consciousness.Néwcsie 1s the sense objectified.
It is the blame whicly one feels others to attach to the action
about which one has #\ 3 s in the heart.Nipesis was soon
transferred from a third human person to the haunting if vague,
blame of the Higher Powers. The principlg obgecgﬁu LCETSR. and
viwes, were cowardliness, falseness,overwe ning t unprotected
the inferior or the stranger, and irreverence towards old people
and the gods; indeed anything overbearing or immoderate in
deportment.

It would be tempting to regeard these ideas as a fore-
ghadowing of the larger uncompelled excercise of virtue towards
others and the idea of all-seeing eye of a moral governor and,
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b) Advances upon Homeric ethics.

Between this ethical atmosphere and that of the time
of the great moral philosophers of Greece there isr a wide
difference. A number of influences which lay outside the
sphere of moral reflection were operative in bringing about the
change. Prominent among these there was the increased complexity
of social relationships which accompanied the growth of city life.
In Hesiod this change begins to make itself evident. The
conception of a social compact of mutual justice finds a place
in his thought, and the social aspect of morality has undergone
perpetual developk?ent from that time.

One cannot however easily or rightly separate this
enlargenent of social relationship from the growth of reflectiwve
enlightenment. During the long period that separates Hesiod from
the Sophists the develop&pent of the factors embodied in Greek

civilizaetion led inevitably to increased intellectual activity.

as such, a distinct element in preparation for future teaching of
brotherhood and of the moral nature of the Supreme Being. But

too much stress must not be placed upon this point. In the first
place these ideas represent the conscience which is common in
some form to every age, and is normally in advance of the explicif
moral judgement of the general mass: and in the second place
when the age of law and philosophy succeeded the less civilized
age this form gave way to the more concrete sanctions of state-
law and organized public opinion. In the subsequent ages of
speculation they receive singularly little notice, though there
is an echo of their demand for moderation of conduct in the

kadee ky«v  of Aristotle's mesn. But to speak of a doctrine as

an appeal to the surviving sense of g andvévcsugis merely
to say that it appeals to men's consciences.
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The influences of commerce would not only determine more
definitely the relationship of man to man but would also
stimulate thought. This is illustrated by the fact that as a
matter of history the most advanced thought of Athens emanated
from the Peiraeﬁ% which was the centre of her commercial life.
Further the influence of the Persian wars, and their effect in
producing more intimate contact with the East moved towards the
enlargement of Greek thought. There was gtill however a strong
tendency for the imagination of the Greek to run within the
narrow grcoves of his own city-state. This tendency was combated
by the pan-hellenizing influences of Delphi and Olympia. The
oracle and the festival played a very important part in supplying
the sense of national brotherhood which the Greek to a great
degree lacked. Commerce tco would produce a type of international
morality of a limited nature, even beyond the bounds of Greece.
The limitations of advance during this period'ﬁaxﬁfall into
two divisions, viz., limitationsiio content and limitations as to
extent of application of moral principles. In the first place,
morality was still the morality of the deed rather than of the
agent. Character and personality had not yet found their place
in the ethics of the time. In the second place what principles
were recognised were limited in the extent of their application by
the aristocratic prejudices and exclusiveness of the Greek. The
very city life that had assisted the growth of morality had
created classeé%with them boundaries which narrowed the application
of its principles. This tendency to limit the applicebility of

moral principles to the life of the upper classes was so strong in
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Greek philosophy and is so intimately bound up with the nature of

its teaching that it is well worth while to emphasize it. A
kindred

further étement in the Greek character, of known nature to this,

was the sense of national superiority that dominated it. The

effect of this was to render the international morality of the

Greek a pure matter of self-interest and to reduce lawfulness as

between Greek and Barbarian to mere expediency.

2e The Sophists ancd their time.

Finally in considering this period, we must enquire
what advances the actual philosophy of morality had made. We
can afford to neglect the first efforts of Greek speculative
thought as represented by the physicists of Miletus, and indeed
there is little of importance to be found from the ethical point
of view in any of the Pre-Socratics, except perhaps the monotheim
of Xenocrates and the glimpses of a unity of law in Heracleitus.
Their interest lay more in the sphere of natural science and
metaphysic. It is the Sophist who claims our attention, not
because of the intrinsic value of his own philosophy, but because
of its far-reaching influence.

We have noticed that the premiling morality of the time
was a morality of the deed rather than of the doer. The growth
of reflective consciousness in every sphere resulted in the
realm of morality in the growth of & distinction between
ngtural and conventional elements. The morality of the deed was
brought beneath the searchlight of reason, and old institutions,

moral injunctions, and customs of every sort were questioned.
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Some were shown to have their sole basis in social habit and
others were required to justify their existence; nothing
escaped criticism. This turmoil and change of ideas finds
expression in numerous ways. In the drama Aristophanes re-
presents the conservative element in society whé;viewed the
movement of the times with disfavour. While Euripédes
represents the pessimism that so often accompanies a period
marked by the breaking up of old ideas and shows also in his
thought the vaccllation that results when the new appears egide
by side with the old and the mind is dragged in opposite
directionsl' In the midst of this movement and ag it were

an incarnation of the spirit of a time of transition stand

the Sophistss Not by any means wholly evil in influence,

yet not wholly good, they were the pioneers who cleared the
way for the later constructive work of the great fathers of
philosophy. Gomperzg'sums up the nature of their work by
describing it as an inguisitorial soepticiém which did not
pause even at the gates of heaven. There are only two courses
open to those who are imbued with the spirit of such an age;
either to accomplish destruction of all that held society
together or else to undertake reconstructive advance. Unfor-
tunately and perhaps unfairly Bphistry has come to be identified
with the former course, and indeed it must be acknowledged

that the main issue of Sophistry was the denial of any universal

—
Oe

moral standard save egoism“*, and that the mercenary life of the

Sophist seemed to the Greek to bear out hisg doctrines. On the
1, See Gomperz. Greek Thinkers--Section 1. Vol.ll.

2. Op. cikt.

%. See character of Thrasymachus in Plato's Republic.
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other hand one cannot forget that it was along the alternative
path afforded by this movement, viz., that of reconstruction
upon sounder basis, that the greatest of the Sophists passed,
and that in him we recognize the father of Greek ethical
philosophy. This man was Socrates.

Do Socrates and the Socratics.

1) Socratkes

We have classified Socrates as a Sophist, but this
classification is only partially correct. He had much in
common with the spirit of the Sophist on one hand and much that
was 1ts direct antithesis on the other. He shared with them the
spirit of examination and criticism but the motive from which
it sprung was very different from the motive of the ordinary
Sophist. The work of the latter was undertaken for personal
advantage. Ethics in so far as it found a place in Spphist
teaching was a useful propaedaﬁ%io in the study of the art of
'getting on'. It was, on the other hand, moral enthusiasimm
that impelled Socrates to test established order and conceptions
to discover their falsities and truths. He was & paradoz--

a Sophist with an enthusiasm for morality for moralityis sake.
He was the first of the moral philosophers with 'a disinterested
interest in the good'.

Socrates was also the great leader of all subsequent
thought inlthe quest for universald. The importance of this
guest in the sphere of ethics is that it recognises the independ-
ent as opposed to the merely relative nature of virtue--Justice,

wisdom, etc. being universals, are justice and wisdom independent
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of time and circumstance. This method of work consisted
largely in an examination of particular ethical concepts.

The employment of this method alone would no doubt have lekd
to a lack of system in results and in the isolation of %hrious
universals, had it not been for the central thought that
permeated and unified all his work--'Virtue is knowledge'.

It is easy to find a fault with the one-sidedness of this
principle, but whether it be justly open to criticism or not
it laid the foundation of a free and pure morality which spoke
not with many voices, but?g;e.

We take this dictum then as the text of Socratic
philosophy. The source of the idea is first of importance
since it shows at once its kinship with a difference from the
Sophistic philosophy of the time. Socrates holds that virtue
will be assocliated with in some way with satisfactioqand in
this sense his ethics rest on an qﬁﬁaemonistic basis. The
key to this belief lies in his definition of the 'good' along
utilitarian lines as the 'good for®* something'. Now no man
willingly thwarts his own advantage, therefore if any man
see clearly that which is useful (and the good is the useful)
he would adopt it; therefore virtue lies in a knowledge of the
good. The possibility of a disagreement between knowledge and
will finds no place in his thought. The kinship of this
conception with Sophistry lies in the view of the 'good'
as the useful, but whereas the Sophiet interprets this as a
doctrine of expediency and convention, whereas Socrates with

moral interest dominant, regards the 'good' as the only thing
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that can afford permanent sétisfaction. The Sophist regarded
the expediency of the moment as constituting the 'good'.
Socrates regarded the 'good' as the absolutely expedient.
This then was the origin of the great Socratic notion.
What was its value? Its unifying effect upon morality has
already been noted; the importance of this result can hardly
be over-emphasized. The external unity of moral principlejﬂas
opposed to previous multiplicity of code, when recognised,6 opened
the way to a vast future of development. When the moral consciotl
ness speaks with one voice and not with many, then moral progress
becomes supremely possible. Not only unity but inwardness of
standard was established by the Socratic dictum. It is true
that morality was still far from being based on the complete
moral personality of man, but it was a great step forward,
to bring the standard within the bounds of that personality.
When Socrates claims that virtue is knowledge, he is claiming
that every man has a personal interest and responsibility in the
matter of the 'good'. It cannot be given him ready made apart
from his own activity. He must seek if he would find. He must
'get to know'. Virtue is a matter not of blind obedience to
custom but of discernment.

Further Socrates is responsible for emphasizing the
esgential identity that exists between the virtuous life and
the happiest life; between xeery and Y mr.ovfy.. lfen may
argue for or against this identification, some may regard it as
obvious, others as false, but it is for all that a belief which

cannot be torn out of the moral consciousness that to be truly

A
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good is to be truly blessed.

The influence of the principles that we have found
embodied in Socrates’ teaching upon subsequent thought was
immense. He gave a definitely ethical trend to the whole
of Greek philosophy, and within the sphere of ethics he
established the unity in the search for the 'good' which
marks the thoughts of all his successors. He may also be
regarded as the author of the intellectualism in ethical
study which pervaded Platonic philosophy and from which
Aristotle can hardly be said to have escaped. Finally the
belief in the unity of virtue and happiness runs through the
whole of ancient philosophy. Plato maintains the identity
throughout, and devotes himself in the Republic to the proof
of the thesis that & blwxcss Lvhe & Modsern
Aristotle founds his ethics upon the identity of the 'good!
with happiness. The Stoic held the view that'praesidii ad
beate vivendum in virtu% sdtis est'.

The shortcomings of Socratic thought must be noted before
we pass Trom considering his work. The first will very readily
be noted by those whose views have been moulded by modern ethics!
Socrates neglects the essential element of will in morality,

If to know is to do and knowledge is not dependent upon the
will to know, then there is no freedom and so no moral wuality
in a man's actions. If knowledge 1is dependent on will to know,
then virtue lies in the latter and not in the former. It is
easy to domn Socrates work with this criticism and neglect

its real value. Socrates had hold of s truth when he attributed

1. Repub. 353 (Ba.l)
2. Cicero--Tuse. Disp. Lib. V.-1.
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virtue to action which had its spring in a consciousness
of the dif ference between right and wrong, and this one-sidedner
of emphadis was gradually corrected, as we shall see, by Plato
and Arlstotle.
, : . s . .

The second shortcoming was the result of 2 Socraltic methoc
Having established the principle that virtue was knowledge he
proceeded to apply it in the definition of particular moral

ideas and in consgguence left the content of the 'good' which

is the object of knowledge somewhat undefined. It was at this
polnt that Plato took up the work. He proceeded to define thic
'Good' from knowledge of which virtue flowed.

The third point on which criticism may be offeredrﬁggga
the ambiguity involved in the identification of virtue with
) happiness. We have seen that Socrates' own moral enthusiasm
protected him from the consequences of this ambiguity. He held
that virtue led to happiness. Still in his teaching there was
the seed of confusion. It lay in his view that all men will
the best when they see it. It is an easy thohgh illogical
transit fromf;tandpoint 'that virtue leads to happinesazand'
that all men desire happiness/therefore when men see what 1is

good they will desire it' to the view that if men seek the

4
satisfaction of desire, i.e. pleasure, they are fulfiling the

; demands of virtue. It is perilously easy to confuse the
Minor ‘'virtue of happiness' with the 'happiness of virtue'.
Socratics. e

This was the path that/Cyrenaic took. This gystem however,
even in its later form of Eﬁicureanism has had so little

influence on Ghristian thought that, keeplng cur main purpose
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in view, we can afford to pass it by with this brief notice.

By far the more important exaggeration of the Socratic doctrine
from our standpoint in view of its relation to the Porch is
exhibited‘ég?cynicism. Cynicism was an extreme branslation of
Socratic Mtilitarianism into daily life. The origin of its
one-sidedness is probably traceable to social dliscontent and
g resulting misanthropy. It is interestirfgz.ihgmthis particular
bo—sompare Antisthenes the Cynic with Roussea#h the modern
advocate of a return to nature. The result of the reactlon of
this discontent with social 1life upon the Socratic Doctrine that
the good is the useful was to produce a philosophy which rejecte
according to this test many of the amenities of ordinary life
and which correspondingly narrowed the ideal of true humen life.
Cynicism was practically based on the uselessness of most things
Ir, however, it narrowed the ideal of human life, it also
deepened it and we are more concerned here with its value than
with its origin or failure. Let us consider then its central
doctrines and their value. The rigid application of a stern

1 test to humen institutions resulted in placing a

utilitarian
return to nature in the central place in Cynic doctrine. This
was not altogether an uncompromising advocacy of a return to
the savage state. It contained in itself a contrast between the
will of man as expressed, so often arbitrarily, in human customs
and lnstitutions and the reasonsbleness and obedlence to law
found everywhere in nature; a contrast which is clearly fraugh!
with grea% possibilities. The great motive for a return to

nature was found in the Cynic passion for freedom--freedom from

« "Utilitari ust of course be taken in another senge fron h&
. tﬁa% igréﬁ?cg it is interpreted through 1%5 connection with

Hedonism. The Cynic test was to discover the useful in the
sense of the absolutely necessary in contragt With the



paln and grief, and above all freedom from illusion, which is the
root of the most bitter of all evkils. The Cynic was an advocab:
of stern reality as against appearance, and carried this to the
extreme of fettering reality with the gyves of narrowness of
outlook. This led to the depreciation of all external goods

and contemning of all amenities.

On their poaﬁitive side however these doctrines present
agspects of real value. The depreciation of external goods
coupled with a belief in the reason-ableness of natural life
produced an inwardness of standard, which marked a distinct
advance. It lald emphasis on the self-sufficiency of man in
the innermost and most essential part of his personality, the
part that remgins when all accidentals of fortune are removed—*x%
his rational nature. Here for the first time great stress is
laid on individual human personallty as the foundation for a
moral system. So much emphasis lndeed was placed upon it that
Cynlcism became an extremez#lndividualism, The Cynic¢ had not
yet fully correlated his belief in the sufficiency of man's
own gelf with his belief in the essential reasonableness of
nature, so as Lo produce a doctrine of natural and universal
moral law speaking through the individual reason. But the seeds
of this Stolc tenet were present.

Further, the chief Cynic virtue, endurance, contalned
great possibilities. It drew attention to the value of a firm-
ness and singleness of will in pursuit of an end or in the
living of a life even in the face of difficulties and privations

This paved the way to some considerable extent no doubt for a

1. superfluous and merel®9iuxurious.



future doctrine of the essential walue of the good will and the
pure heart.

Finally the religious aspect of Cynic ethical doctrine
though not in itself very important is fraught with potentiali-
ties. The Cynic theology was entirely monotheistic. Antggthenes
sums 1t up by saying that by convention there may be a multitude
of Gods but by nature there is only one. Now monothe#ism
whatever its plaSe in the religious consciousness is valuable
in the ethical sphere because of its unifying influence. If
there is one wil%fgbt many proceeding from the throne of the
universe then there may be one law throughout the world. The
universal reign of law becomes in consequence a perfectly
natural conception.

Exactly how far these corolloraries of the Cynics'
doctrines commended themselves to their mind 1s difficult
to determine. Their influence would probably be confined
by their churlish attitude towards human soclety. Humankind
would not, generally speaking, trouble to look behind the
veil of seening misanthropy; it would be far easier to ridicule
than to plerce. Gompﬁrz sums up the place and value of the
Cynic teaching well in these words 'We have no means of gauging
the influence of the Cynic moral sermon. In any case 1t did
something towards paving the way for what may be called a
softened and less one-sided form of Cynicism, and helped to

make possible the widespread dominion of the Porch.'l'

l.Greecx Thinkers.--Vol.ll-=-Chap.V11l. Sec.8.



Division 3--Plagto and Aristotle.

We now return to the main stream of Greek thought,
to consider the work of the great masters of Helleniec
philosophy, Plato and Aristotle.

1l. Plato.

Plato's work is entirely ethical in motive. It falls
into two main divisions which correspond to the earlier and
later periods of his thought. His earlier dialogues are con-
cerned more with the detached examination of particular ethical
concepts, conducted upon Socratic methods. To this division
belong various dialogues such as the Lysis on friendship,
the Laches on courage, the Ghamides on temperance and the
Euthyphro on piety. But by far the most important part
of Platoe's work lies, not in this examination of detached virtue
but in the greét, central doctrine of 'ideas'. This doctrine
gives the character to the whole system of Platonic ethical
philosophy.

Before examining this doctrine it will be well to return
a little way to discover the relatiorn of Plato's thought to the
teaching of Socrates. The very fact that it is difficult to
determine the precise extent of the Socratic element in the
. Platonic dialogues shows the near kinship which must exist
between the two. The common element shared by both may be
summed up as follows. In the first place Plato accepts without
nodification, at least in his earlier works, the Socratic dilctunm-
'Virtue is knowledge'. For him virtue 1s essentially related to

consciousness. He does not recognise the possibility of
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unconscious virtue. True virtue, he holds, is a matter of
discriminating the good. Confusion of thought, against
which Socrates was continually warring, is in Plato's
opinion too the root of all error. We ery because we cannot
distinguish substance from shadow.
The second point of unity is the recognition of the singleness
of the Good and the personal n;gﬁ%é of its realization.
The Platonic belief in the latter leads at times almost to
an asceticisml' and what would be today described as 'other
worldliness', while the conception of the Good as One is
central to the whole doctrine of ideas.
The third fundamental tenet of Socrates to which Plato adhered
was the belief in the essential unity of the virtuous and the
happy life. In the Gorgias he introduces us to this viewg',
and throughout the Republics'he is employed upon the task of
proving their unity, and right through to the close of his
work he holds the same great faith4'
Plato, then, commenced with the Socratic view that the
prize of life is gained in the pursult of virtue, and that
virtue is essentially one in principle, and is attained through
a full consclousness of the Good. Wherein then lies the advance
made by Plato beyond the point reached by Socrates? In the
first place progress was made in the further definition of the
object of tﬁat knowledge which is virtue. Socrates had left
the content of that object practically undefined. For him the

l‘See for example the attitude of Socrates towards death in the

2 a Phaede.
Gorgias 470d. ‘In the lLaws he holds that even if it b
untrue it must be proclaimed; being

3'See end of Bk. 1 lie 'with a purpose'.
42.



'good! was the 'good for'. It was the useful: and though
Socrates' own aim determined for him that that which was the

best should be the most useful for the attalnment of $§§% end,

in the case of those who had 1less e%ég;:; moral purpose,  this
description left room for any number of particular interpretation
of the 'good', varying according to the different practical

aims which a man might have In view. Plato removed any ambigulty
by first defining the Good more distinctly,®X raising it from a
utilitarian level to an idealistic height as the one Divine
thoucht behind all things, and then pointing to its realization
as the only truly useful course.

The other great advance which Plato made was in the
definite conception of the Good as something to be realized
socially, an ideal which finds its completest embodiment in the
State. This characteristic ranks side by side in importance in
Plato's ethical system with the unity and reality of the Good.

Plato's philosoPhy)mofeover, 1s not a rigid system.

There is not only an inner development of doctrine to be noted
in his work but also in some instances a considerable modificatic
of his earlier views through the introduction of new material.
Perhaps the most interesting change from our own point of view
is the introduction of new ethical standards and the correspondin
modification of the view that makes virtue purely a matter of
understanding. Two references to the Platonic teaching will
suffice to indicate this change. In the Gorgias Socrates
ngintains against Polus the thesis that 'the doer of an unjust

act...is less migserable if he be punished and meets with
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retribution ab the hands-of God and men® %.  This ke maintains
is so because punishment is the medicine of the soulZ.. This
transition from instruction to discipline as a measure for pro-
moting virtue implies a change from the intellect to the will
as the thing to be trained or healed. Second, the division

of the virtues in the fourth book of the Republic, and the
corresponding three-fold analysis of the soul intOvﬁﬁg with

its virtue of wisdom.c}Uruéqwith its virtue of courage, and
zuxi}utufa.with the virtue of temperance, even though the chief
virtue be wisdom, marks the introduction of other elements of
personality into the ephere of ethics and a correction of one-
gided intellectuslism.

The introduction too of Orphic doctrines of reward and
punishment after death as in the Phaedoz' demonstrate the
presence of a new conception of sin which has gone a great
distance towards undermining the absoluteness of the old Socratic
doctrine. The intellectual element ln the Platonic thought,
inherited from Socrates, was however still dominant though not
absolute, and it served an excellent purpose by maintaining the
Ideal as a clear and definite object of thought; and had Plato
been able to relate perfectly this element with the new view whicl
was tending to place more stress upon the will, a doctrine of
great strength would have been produced. He did not however

succeed in accomplishing this, and the co-existence of these two

L+ Gorgias a72d.

2. Ibid 477 .
3. Phaedo 107 ff.



imperfectly related elements creates a dualism between the
contemplative life and the practical life which corresponds
to the metaphysical dualism between the ideal and the material
world.

We must now examine in a little more detail Plato's
two chief ethical doctrines, viz., those of the Idea and of
the State, and the relation between them. PFirst as to his
doctrine of the ideas and its relation to ethics--His central
thought is that in order to see both the world and life in the
correct light they must be seen in relation to a purpose or
design. A 'weltanshaﬁing' is essential to any true comprehension
of human life, and 80 the realization of this world-view or
purpose 1is essential to the good 1life. There are three most
important points which arise out of this doctrine. First of all
it implies that true morality lies in a comprehension of the
true purpose of life, and that this purpose is a universal
purpose though it is to be realized by the individual (in
contemplation of the Good). The second point to be noticed is
that this universal moral purpose or Good.&é?the purpose which
rules the whole world. Moral and cosmic order are one. The
third point is that this Good is the ultimate reality. It is in
the realization of it that the actual world or the moral individu
al 'finds himself'. There is an amplitude and greatness about
this view which was new to philosophy and dwarfs the doctrines
of all contemporary schools. Philosophy is brought back to
heaven and moral order is found to be the«é:grto the riddle of

the universe. It is in the return from heaven to earth that the
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Platonic philosophy fails. The doctrine of the Good is
sublime, but there are great difficulties-ﬁégééﬁ%é& in the

mode whereby the Good is to be realized in human life.

In order to appreciate these difficulties we must

turn to Plato's theory of the State.’ There are two divergent
aspects of thls doctrine. The'SIate may either be regarded as
a means to an end or as an end in itself. These aspects
correspond to the two opposed views of the way in which the Good
is to be realized. If the Good is to be regarded as sémething
which is best reallzed contemplatively by the individual, then
the Btate becomes merely a means for the training of individuals;
a something which they transcend, when their wings have grown,
in order to pursue something higher than it can give. If
however one sees in the Good something to be imitated in the
sgocial life of the community, that sooial 1ife becomes am end
in itself. Both these views are present in Plato's doctrine
but he never qulte succeeds in reconciling the two or in com-
nletely subordinating one to the other. On the one hand the
philosopher is to leave the cave 1. to find the Good alone, and
only returns perforce to pay a debt of gratitude. On the other
hand we have the conception of the State as the pattern of the

TORveee & o’«_‘e_,;v:? . Both sides have their value.

It is perfectly true that the moral ideal has to be realized

by the individual, and it is equally true that that ideal is
social, but the two views must be combined if the whole truth

is to be comprehended. It was the individualizing influence of

intellectualism that made the cleavage,and that breach could onl;

1. Repub.V11, 46,



be healed by changing the stress of relative importance from
mind to will. There is a further difficulty presented in the
Platonic¢c theory of the state. éggrpioture Plato draws is of

the Greek city state and is consequently limited by the short-
comings of the latter. It lacks universality in its conception.
It lacks even unity within itself, for Plato the aristocrat,-
neglects the artizan class altogether and confines his attention
to the ruling classes. The fault lies in basing the conception
upon the actual political state rather than basing it upon the
universal law present in human moral consciousness and the
essentlally social nature of man. The result is that the Btate
becomes something that is limited and external rather than
something which is at once external, internal and also universal.
It is merely an artificial pattern of the TwoXitews. E&v 5uQ¢q%
and there is again a cleafhge between Yhe Ideal and the actual
world. It is to the Stoic ideaiékingdom of heaven which is
within, and yet universal and the basis of all law, that we

must turn for the resolution of this dualism and the reconcilia-
tion of the individual with the social end.

2 Aristotle.

Before leaving Greek philospophy proper to consider Stoiciem,

we must give some attention to Aristotle's ethics. In one

sense Aristotle was a disciple of Plato, in another sense he was
his severest critic,. Probably he imagined that a greater

gulf than actually existed separated him from the founder of

the Academy. However, this may be,hls starting point in ethics

was essentially different from that of Plato. He returned
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from heaven to earth, and commenced his philosophy there. He
regarded the 'ideas' considered abstractly as purely subjective.
The real idea is in the thing}not above it. This change in
view brought about a change in method. The main question for
him was not 'what is the good in and for itself?' but 'what is
the good for man within the conditions of his,%&pé%ical,ﬁ%istenoe
Pursuing this course he comes to the conclusion that the
Good which all men seek iﬁ'Happiness. He then proceeds to
define Happiness as the realization of i.geww& or excellenc
or if there be more than one excellence of ie_eTcik. . Virtue, is
the meangst to the realization of the activities of the soul whic
are accordingN to excellence, that is to say, it is a mode of
realizing the Good possible to man, in which reelization he
Tinds Happiness, A further psychological analysis leads Aristotle
to the view that,ﬁ;ason is the highest faculty in man. Therefore
the highest excellence consists in the full exercise of reason.
HReason may be operative in two ways. There is first the practical
exercise of reason upon desire and will. This function is
regulative; it is to guide the will in the reasonable middle way
between the two extremes of vice. Thus the virtue which is the
exereise of activity according to excellence iE’the sphere of
practical conduct consists in the habit of aiming at the meanimes,
Practical virtue is therefore more a matter of the exercise of
a reasonable or good will,or of the existence of a reasonable
disposition. We have here a scientific basis for an ethic of
character as well as an ethic of conducﬁ,since character is
tuilt up of dispositions. On the other hand, there is the
'theoretic'! use of reason, which is the basis for a

second class of virtues which may be termed intellectual, or
1. Wundt-Ethics p.283. 43,



dianoetic. The pure ex¥ercise of reason pr the
is to be found in the Divine, the God who is pure form. God
being absolute form, and self—sufficienﬁ’has no externmal
activities;therefore he has no share in the practical virtues.
The divine virtue consists in self-contemplation or Gewlx.
Now progress whether human or otherwise 1is according to
Aristotle's view a.n& evolution of formy, XMatter realizes its
potentlallty in form, and forms become successively the matter
for higher forms. Therefore the true end of human developenent
is the realization of pure form or God and approximation to the
Divine life. The intellectual virtues thus Wecome to occupy a
distinct position superior to that of the practical. Aristotle's
Doctrine of God has resulted in a dualism which is even worse
han that of Plato's. A rift has opened which completely
divides the highest life from the life lived in the world.
Practical virtue becomes a mere means to clear vision. 'Vice
is to be avoided since it distorts vision, and virtue is a
means to right contemplation'l‘ Greek philosophy finally fails
to provide an ethical creed for everyday life. ItsC;;;;; in
the future lies in the dibection of the religious ethics of
mysticism. Already in the Endemian ethics there is to be found
the religious element which féund its completest expression in#
the ethics of Neo - Platonism; but before we can understand the
place that this system which is the final issue of Greek thought
and which may paradoxically be termed the apoth%%is of its

failure, occupies in the stream of classical philoaophj)we

1. Nigh. eth. V1 - 12
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must turn to the philosophers of the Pordqand consider their

doctrines.

4, Stoicism.l'

1. Origin of Stolcism.

There is a great deal in Stoic Doctrine which was made
possible by world movements which took place outside the actual
realm of philosophy. The abolition of the narrow barriers of
the Greek state, the destruction of‘the exclusive nationalism
of the Hellene by the conquests and policy of Alexander had
all tended to exert a broadening influence upon minds of a
universalizing influence upon their conceptions. This came
to full fruition when the whole of the ancient world was re-
united under Roman rule, and the Pax Romana reigned all round
the shores of the Mediterranean basén. Further, the centralizatio
of government had destroyed the keen local interest in polities
which had been characteristic of Greek 1life and thought, and thus
transferred the interest of Philosophy from the outward political
life of the citizen to the inward life characteristic of essential
human nature. An influence which was both individualizing and
inwardizing and also universalizing was brought to bear on man's
thoughts. It was in the world thus changed that Stoicism had
its origin and took root,

Stoicism cannot be described as a purely Greek philosoph
Its beginnings are traceable-#eg;-two sources, viz, Greek thought
and Bastern thought. On the Greek side of its ancestry it derives
elements from two of the minor Socratic systems which seemed

l. Note - We omit any reference to Eplcureanimm because its
relation to Christian ethics 1s altogether negligaeble.
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prima facie irreconcilable. These two were the Cynic and
legarian Schools. Zeno the founder of Stoicism was a pupil
of Crates the Cynic, and Stilpe the Megarian. From the Cynic
he inherited his view on the value of the individual, and the
suffioienceg of reason, and on indifference do external goods
and the wvalue of endurance. From the Megarian he derived his
pantheistic principles and with them the view that the reason
which gave the individual was?universal principle underlying
human personality and all nature. His attention was drawn to
the essential humanity which unites all men and in which the
note of the principle which rules the world could be heard.
The negative attitude of the Cynic, his antinominism, was
corrected for the Stoic in declaring himselﬁf?;Om the'bondage
of the law' declared himself a slave to the law that lay behind
law and spoke in his own heart, Cynic individualism negative
in its isolation of man from society, was merged in the positive
individualism of Stoioismbwhioh found in the principle which made
man most an individual, that is reason, the principle which
united him with mankind and the world.

The philosophy of Stoicism was pervaded throughout
by influences gathered from its Eastern ancestry. The principal
Stoic teachers were all of Eastern,mostly of Semitiq,origin.1~
Zeno came from Citium, a Phoemician colony. It is even likely
that Seneca was of the same race. From the East Stoicism

whied,

inherited its stern moral enthusiasmkdiffers widely in form

1. See Zeller.and Grant on the Ancient Stoics.
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ffomiSPeculative intellectuallsm of Greece. The intuitional
element which bulks largely in Stoic W& ethics is also
probably traceable to the same source. Consclence takes its
"place side by side in importance with reflective reason as a
source of moral authority. The rational proof of doctrines is
subordinated to their moral appeal. Diogenes Laertius reports
Chrysippus as having said ru:w]q rﬁ:\c TN Tao\,tu:umu
DD o-s:mu)»..f.s.g Xe_vf\guo T':Lq ':h"kn'oﬂe/l.%enq ok?ur;:m gugv{ﬂm.
The religious character which belongs to a marked gegree to
Stoicism was also a heritage from the East. We have in 8toicism
not only Monothelstic theology - Greece possessed that - but
a deep religious feeling which at times reaches sublimity of
expression as in Stoic hymnology. We may sum up Stoic indebted-
ness to its double parentage by saying that its spirit came from
the East and was incarnated in a body derived from Greek
philosophy. Lightfoot describes it as 'the earliest offspring
of the unlon between the religious consciousness of the East
and the intellectual culture of the West}l
2. Doctrines of Stoiclism.
Now let us review the principal doctrines of Stoicism
- themselves. There are two central doctrines which together
with their corolloraries, give the whole content of Stolce
teaching; the one is the doctrine of the end and the other the
doctrine of the source of nature of the moral law.
From the first the Stoic placed the end of morality
not in some contemplative experience of an Idea but in the good

life. This good life is essentially a reasonable life and so

1. Commentary on PhilYippians.
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in the first place it must be one:which is self-consistent.
The doctrine of the good life as the self-consistent is
Zeme
the earliest doctrine of the Stoic schoolzis said to have
taught that the one end of life wasTe orb\oyoﬂhé{ﬂllj? view
S €hy
was however qualified by successive teachers. It was
brought into relation with the conception of the vniversal
fa human nature. The Stoic held that there are certain
essential characteristics helonging to all human nature as
rational, and that these are presented in intuitional form
P
in the sphere of moﬁ\glity. The self-consistent life thus
came to bhe regarded as the life in accordance with the rational
element in one's being whigh is universal in character, and
from this the finished Stoic doctrire as expressed by Cicero,
‘congruere naturae sumque ea convenientes vivere...esse finem
bonorum,'l.is evolved. This l1life is considered as inclusive
of the highesl happiness. The root of evil and misery is in
discord with one's own highest rational nature. Therefore, when
a man has realised aJharmony with universal reason in his 1life
he has done the 'one thing needful', In alletherthings he is
gelf-sufficient; nothing can disturb the équilibrium of his life.
It is this 'qentralizing' of the princinle of the good 1life that
nroduced the Stelic attitude towards external goods. His indiffer
ence to these constituted no mere negative privation: the 1life of
self-denial was not the shorn and naked life, but the life that
was so filled by the one essentlial principle that these external
advantages shrunk in importance until they were seen to occupy
their true position as accidents of life, without power to
disturb its central harmony. Yoreover a true perception of the

1. Cicero Tuse. Disputat. Lib. V. 82.
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proportions of things,followed necessarily by self-denial

and endurance for the sake of the One Good’was regarded as essen-
tial to the attainment of that end and so assumed the nature of
a positive virtue. The good, then, according to gtoie doctrine

consists in an inner 'rightness',a purity of heart, a conformity

)
with the requirements of our moral nature. Emphasis is placed
suprernely on the will. A man may not be able to control
external circumstances; he can endure them. He cannot cormmand
success 'sed in magihis voluisse sat est'.
The second great Stoic doctrine is implied in the first.

It relates to the source and nature of the moral order,in harmony
with whick the highest 1life is lived. We have already seen thst
the essential characteristics of rational human nature were
made by the Stoics, the basis of thelir ethlcal system. These
become articulate in the voice of pure reason and are directly
involved in its nabture, Thus, the moral law is in the first
instance inward but it is not therefore purely subjective. Tt
is not the witness of a man's heart alone but of humanity in the
individual. Not only so, but the veice of humanity is the voice
of Universal Reason.

+soSomething far more deeply interfused,

Whose dwelling is the light of setting suns,

And the round ocean and the living air,

And the blue sky, and in the mind of men,

A motion and a2 spirit which impels,

All thinking things, all objects of all thousht,

And rélls through all things.
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The moral order and the cosnic Orderd&E;ftheir unity in a
Spirit which is universal and rational, which is behind all law
and which speaks with one wvolce without and within the heart of
man. This léads us immediately to the Stoic doctrine of
conscience as the medium of exXpression of this Reason, and the
pronouncement of its judgement upon conduct. We mustinote
however that 'conscientia' was used by the Stoic in the

limited sense of a faculty which pronounced upon actions which
have actually been performed and not upon those ideally presented
as possiblé lines of conduct. Moral obligation however, was
regarded as an expression of the same reason,which é%?ﬁﬁgiea a
judicial function in consequence. Such a doctrine as the above
is bouhd to have a nrofound influsnce upcon the view of sin. We
cannot excuse sin as the triumph of {the irrational over the
rational for we are rational in nature throughout}' and there is
the inner witness of the right, in the voice of reason. £in is
therefore division and anarchy within the rational nature of
man and is & failure on the part of man to be true to himself.
It is the revolt of a rational being sagainst reason®* and
accordingly involves guilt in that it involves responsibility.
1. The Stoic placed great emphasis on this entire rationality.
2. There are very grave difficulties in the Stoic doctrine of
Sin, if we push Stoic pantheism to its logicsl conclusion. If
the reason which directs and the reason which obeys are one and
both are expressions of universal reason, how can they conflict?
Must not sin be mere appesrancet how can we avoid this

Spinozistic conclusion? The Stoic only aveids this difficulty
by deserting the theological basis of his schoole
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Let us now consider the deductions which have been made
by the Stoic from the fundamental view of the universality
and unity of reasonr®

In the first place we have as a consequence in the
Stoic system an ethic which could claim to be the égzgzé for
Greek and barbarian, rich and poor, bond and free , learned
and unlearned, for wisdom is of the heart rather than of the
intellect. This conception of the universal ethical system
issued in the broad humanity of the Stoic , and in the virtue
of 'philanthropid!. '"Homo Suum: humani wihil a mme aliemurrs
puto'. This stands out in strong contrast with Cynic indlvid-
ualism. The independence of the Cynic became the wvalue of the
individual in Stoicism and was transferred to humanity at
large, because the Stoic individualism was derived from a
recognition of a unity in man's inner nature, achieved not b%kf
negation but by widening the conception, and recognising it as
& part of a larger unity.

The notion of this larger unity took “he.form in Stoicism
s the doctpine of a'universal kingdom of humanity' whose law
was the jus naturae, which underlies all particular laws. It
represented the organic unlty of all humanity erystsllized imto
a conception of a noXxer e THL t(és“‘.\.ou .

Before criticizing these Doctrines we must give brief
notice to the religious character which belonged to Stoic
doctrine. The harmony of life with universal reason took the
form in the sphere of religion of a consciousness of unity with
God. Seneca speaks of God as one 'who 1s near us, who is with

us, and is within'.1*
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In Plato and Aristotle communion was a matter of contemplatiog,
in Stoicism., {ft is a unity of nature based on a harmony of
the will with reason, in Neo-Platoniem it will be found to be
a mystic communion of religious feeling. In Stoicism this
religious aspegt is not divorced from ordinary morality as it
was in the case of Plato and Aristotle by intellectualism and in
Neo~-Platonism by mysticism. The great value of Stoic teaching
upon this point is that the Stoic realized the unity of these
two elements of religion and morality. How can we reconcile
the feeling of dependence which is an essential aspect of
religion withi&’freedom which is postulated by morality? The
Stolc found the true answer in the unity of man's nature with
the Pivine.

3. Failures in Stoic philosophy.

It was on 4&& other grounds than these that Stoicism
failed most completely. First of all the struggle bedween
individualism and broadezr . humanity in the practical sphere
ended in the failure of the latter. The conception of the
WORNLTe(w T8V KOSpov became of the nature of an unrealigable
i1deal for two reasons. One was that the conception was too
abstract. It was not to be realized in the relationships of
everyday life, but through a mere abstract unity of reason.
The other was that the i&miﬁ}% . of the Stoic'which seemed to
him necessary for the rational governance of 1life led to the
Btoppingﬁgf the springs of human sympathy and sentiment, which
l. Letter X1i - This tendency towards religious expression is

manifested most widely in later Stoicism but was manifested in
its hymnology ( cp.Cleanthes) throughout.
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provides the dynamic that makes realizable the brotherhood of
mankind rendered posesible by the unity of humanity.

The second point of failure resulted from the pantheis-
tic theology of Stoicism. If the actual world represents the
rational system constituted by Universal Mind, then it must be
the best possible world or else one is abandoned to an absolute
pessimism. Evil must be either mere appearance a mere negation
of reality, and so the 1life in the flesh which is subject to
evil must be unreal or else evil is of the nature of the universe
and must be fatallstically endared. In the first of these
alternatives we already see the tendency which finds full issue
in union with religious mysticism in Neo-Platonism, the philosonh)
of despair.

S5e¢ Neo-Platonlsme.

A brief consideration of Neo-Platonism is useful for
our present purnose not so much because of its influence upon
the beginnings of Christianity - its influence was exerted upon
Christianity in the direction of mysticism and asceticiasm at
a later period - but because it is the final expression of the
atmosphere which pervaded ancient thought at the commencement of
the Christian era. A detailed examination will therefore not
be necessary at this point. It will be sufficient to indicsate
the general trend of its thought.

We have seen how Greek thought proper had ended in a
dualiasm between g practical 1life and'% life of contemplation,
and also that the contemplative life had already begun to
assume a religious character in the End@emian ethics. We have

geen how Stoicism which started out to discover the secrets
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of the wise life ended in sternly melanchol; apathy}' and
instead ofhPeing 8 philosophy of everyday life became a mere
school for Heath. Into this atmosphere of hopeles?ness Neo-
Platonism was born, and for self—gﬁfficiency taught men to

substitute self-despair. The panthelism of Stoicism impelled by

a religious motive which led men to seek communion with the One,
led on to the view that only by being stripped of that whi ch
constituted man an individual could he attain that end. To find
God he must lose himself. The time was ripe for the work of
Plotimus, teaching men to flee from the world, to strive to get
rid of all that marked them off as individuals, to lose themselves
in the One. The dualism ﬁetween the practical life and the
supposed highest 1life had ended in a victory for the latter.

The “ca¥We’ must exist without its philosopher, he is seeking his
good elsewhere. Ve have left the ethics of conduct and arrived
a2t the ethics of mysticism.

The manner in which this spirit expressed itself is
briefly as follows:- Various grades of virtue were recognised,
all save the highest being merely the ornaments of life. The
highest grade were regarded as purificatory, preparing men for
communion with God. Thnis cormmunion Plotiwmus held constituted
man's highest good, and ie only gained by complete negation of
511 that divided the individual from the One. It is only to be
~eglised in a sort of ecstatic passivity. The conception [if
conception it could be called)of the Good as something supra-
sensible snd even not confinable within the narrow limits of

T\QW
human intelligence &=t was no doubt valuable, but the loss of

relabion.
1. The spirit of melancholy in later Stoiciem is evident to any
reader of the words of YMarcus Aupieutes.

[ WNS v
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to actual practical life was fatal. 1Morality was merged
in mysticism and a religion of pure feeling took the place
that should have heen oceupied by a religion concerned with
conduct.

This sketeh of Greek and Graeco-Roman ethics has
revealed several great principles as the gift of ancient
philosophy to the world and as constituents of the moral
atmosphere whiech pervaded civiligation at the cormmencement of
the Christian era.

The first great conception which we owe to Greeck
Fhilosophy is that of the unity of the Good. However the
content of the Good may alter through sueccessgive ages, the
vision of one great unifying principle in gll ethics, of one
irmutatle moral law which is one with the power that rules the
world will remain unchanged thfoughout. To the ancient world
we owe too the definite notion that the human moral agent is no
mere blind tool of this world-force but an intelligence that
nust coffprehend this Good, behknd and sbove all things in order
to realise it in hinmself. Further, Greek philosophy and its
offspring have taught men to look for that universal moral order
in the voice o¢of the inner moral conscilousness and that the secret
¢f the true life was to be found in the harmony of will with
the requirements of that consciousness. A1l this, they had
tevght was the way of perfectlion for man. This was the path
in the followinéﬁwhich he might complete himself and realise
his excellences and also, indeed 1n consequence,find highest
happiness.

Religious conseiousness had already interpreted the

highest good as one with the Divine Being and rhilosophy dk its
rO . .



best had endorsed that view. “en had already thought of the
highest lifle as the life in harmony and communion with the
Divine Life. It remeined for Christianity to make this
relation personal rather than purely intellectual or ecstatic,
and living rather than theoretic. 'When a Person had appeared
charging himself with the work of establishing a kingdom of
God among men announcing purity of heart as the sole condition
of membership and able to inspire his followers with a belief
in the perpetuity of his spiritual presence and work among them
then the time came for the value of the philosopher’s work to
anpear.le

CHAPTER. 111.

Argument. Judaism, the direct historical antecedent of Christianift

The ethical aspect of Jewish thought,t%ggiiéﬁggf being
theobéntric, is inseparable from the theological aspect. The
ethical developé#ment of Israel cannot be treated apart from the
central growth of ethical monotheism. This monotheism developed
from henotheism and underwant the processes of universalizing
spiritualizingg moralizing, thus rendering possible a universalize
content, related to the individual moral personality and lofty in
standard, for the religious form given to ethical demands, viz,
'the will of Yahweh'. This content had undergone a corresponding
developément from custom and ritual to spiritual service and the
true morality of the heart. The social ideal meanwhile had
changed from the merely national to the expectation of a

universal kingdom of righteousness which was to have its centre

in Zione.

l. T.H.Green -'Prolegomena to Ethicsi
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The results of this developement are gathered up
in the Jewish literature of the two centuries immediately
vpreceeding the birth of Christ. Emphasis is placed in these
writingsupon purity of heart, love, brotherhood etc.,
Greelt inTluence.is already evident in the advent of a more
reflective and philosophical attitude of mind and in a broader
and more universalistic outlook. Wisdom is the chief ethical
ideal of this period. It varies in significance in different
writings. On the one hand it inclines towards the contemplative
and adumbrates the ideal of 'communion' which occupied a large
place in Christian thought. On the other hand it tends towards
legalism in that it is considered as embodied supremely in the
Law, the highest human wisdom being therefore obedience to the
Laﬁ. The broadest thinkers do not however confine its expression
to the Mosaic Law, but Jewish thought was never completely
emancipated from the influence of Pharisaism; the broader and
more universal ethical thought was cramped by detailed legalism
and in order to appreciate the full results of Judaism, they
must be viewed as emancipated from the bonds of particularism

and fulfilled in Christianity.
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CHAPTER 111.

Outlines of Jewish Ethics.
A survey of Jewish Ethics occupies of necessity an important
place in the study of the antecedents of Christian Ethical
teaching, by reason of the fact that Christian thought is
historically continuous with Jewish thought and has absorbed
much of the content of the latter. This scarcely needs
demonstration. The place which the 01d Testament has occupied
in the religious consciousness of Christen@om affords ample
proof. If however, we desire evidence of the actual historical
continuity of the two it is sufficlent to note that the
distinction between Jew and Christian arose in the first instance
from the attitude of the Jews rather than from the direct
action of the early Christian community%.

Division 1 -~ General Characteristics of Jewish ethics.

There are certain unique characteristics manifested in Judsisem :
which have to be borne in mind in reviewing its ethical developem
ment. One of the most striking of these features is the strong
national and historical consciousness of the Jew.
Israel was pre-eminently a people of tradition. Thies characteristi
is expressed in the form and phraseology of their religious
thought. Examples of a quasi-retrospective consciousness abound.
The attitude of God to his people was considered as determined
by 'the oath which he swqre to their forefather Abraham'. God
bgcame the God of the individual Jew because he was the God of
l.See for example one of the many illustrative passages in the
N.Te - Acts 21. 20-26.
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his fathers, of Abraham, of Isaac, and of Jacob. The national
consciousness of this historical consciousness were complementary.
The one involved the other. So unity with his nation and with
that nation's past was one of the greatest facts presented to

the consciousness of the Jew. The growth of a collection of
canonical writings greatly helped towards confirming this attitudse
which the existence of oral tradition, a feature common to all
Semitic peoples, had in the first instance produced. The Book

of the Law, the Prophets, and Writings was at once a record for
the Jew of the past and also as such a guide for the present.

The religious authority of Scripture reinforced the strength
which it derived from the basis of customs - much of the Law is

a record of national customs - and gave its content a peculiar
significance. The influence of this traditional element in
Jewish moral consciousness, combined with the existence of
documentary records, and the religious character with which

the utterances of the past were invested, was profound in shaping
the whole course of Hebrew Ethics. It tended strongly to produce
a moral code of a legal rather than of a speculative character.
The question which occupied the foremost place among the moral
problems of the Jew was 'Bhat is ordained’? The mode of developﬂ-
ment of ethical thought was largely cumulative and interpretative.
This method has brought about a complemEity of data, extremely
difficult to resolve into historical order. Though sacred
writings may have a didactic purpose (for example, the books of
Job and Jonah) they were usually cast in historical form, and

on the other hand when historical records were being compiled,

of history
the purpose as presented to the mind of the editor viz, te provide
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religious and moral teaching and guidance had tendedto give a
celour to the history, which belonged to a contemporary rather
than a historical atmosphere of thought. In a word, the purposiwve
character of scripture has tended to diminish its immediate
historical value, and in order to discover the true historical
value of the records it is necessary Lo employ analytical and
critical methods to separate history from purposive fiction and
editorial colouring and interpellations from the actual records.
When this task is completed we have still another before us.
Throughout the history of Israel there are two strands traceable
representative of two levels of moral consciousness, the one
lower, characterized by customary elements, and at once popular
and cruder, the other belonging to the representatives of

v
. purer Yahhism,l

and being higher in ethical standard than the
former and by no means representative of the general level of
moral consciousness-at the time. The nurder of Uriah the
Hittite by David, for instance, would not be sufficiently
startling to provoke much popular moraX indignation, yet it
certainly called forth some rebuke from Nathan the seer. Ve
seem, then, to be confronted with an extremely complicated task
of criticism of ext%nt records. Fortunately however two things
intervene to render this largely unnecessary for our present
purpose. The first is the very phenomenon which we mention above
as complicating matters,viz the historical consciousness of the
Jewish nation. The resultant writings embodied in Jewish

religious literature include all that history had contributed

1. Many 01d Testament scholars posit the existence of a distinct
gect of 'Yahwehists' from quite early times.
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to the moral consciousness of the age during which they held
uncriticised sway and at the same time represent that conscious-
ness fairly adequately. This might seem to compel us to hold
that iniScripture we have no record of a process of moral
evolution but only the product of thet evolution, and that a
literal interpretation of the whole contents of the recognized
canon of Jewish writings would give us, with approximate
accuracy, the moral atmosphere of Judaism at the time of Christ.
But this is not strictly true. That it is not so is accounted
for by the nature of Jewish ethics on the one hand and of the
records themselves on the other. The Jew was not first concerned
with the production of a system which should be consistent in
every detail. A sufficiently workable consisténcy was ample.

The unity of his moral code had a religious rather than a logical
basis. Thus side by side with the conception of God as entirely
righteous, we find in Scripture the conception of God as the
creator of evil as well as of good. The historical rather than
critical attitude of Jewish thought has preserved the records
from losing entirely their evolutionary aspect, in spite of the
fact that otherthan purely historical métiéhb~enter into the
compilation of the sacred writings. This however would be
insufficient to account for traces of develop®ment within the
Scriptures themselves, apart from their compilatory character.
Whatever may have been the purpose of the editors of sacred histo:
their method was cumulative and involved the a%?mblage of actual
documents which themselves belong to different periods in the
nation's history. Thus tﬁé fact of the absence of logical and

speculative system in the 6ld Testament writings, with the
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co-ordinate fact of the compilatory character of those writings
is sufficient to explain how the scriptures could represent at
once a developement of thought and also to a great extent the
actual content of Yewish moral consciousness. ‘he second great
characteristic of Jewish ethics is that historically,%ﬁorality

of the Jews was the offspring of religion. It may be suggested
that a more accurate description of the fasts of the case would
be that from the earliest times the morality of the Jews, as

of other peoples, was couched in religious form. This is true
but not exhaustive of the whole truth. No doubt the stage of
moral developement attained by a people reflects itself in the
character of their conception of the Deity and of the service
required by Hhim - a man's conception of God is no higher than his
best thoughts - but there may be moral corollaries of great wvalue
to primary religious conceptions which may have thegé immedlate
source outside the moral consciousness proper. This was so with
Israel. The ethical significance of their primary religious
conviction was tremendous, but its implications were only worked
out throughout a long course of history. Monotheism as presented
to the religious consciousness has a moral value latent in it
which gradually permeates the moral consciousness and elevates it.
In studying Jewish ethics therefore, we must take into account
the moral implications of the religion of Israel as well as note
the gradual change in the content given to the supreme form

'the Will of Yahweh', remembering however that the latter
reflects the growth of the moral consciousness. The distinctly

religious character which pervades Israel's moral consciousness

moulded in a further respect their ethical code. The Hebrew
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moral consciousness was never distinguished, as in modern ethical
philosophg)from the religious consciousness, and then re-inter-
preted in the light of that consciousness. The division between
the two aspects of human thought was never present. This was
really the ultimate cause of the non-speculative character of
this people's ethics. When moral obligation assumed the form

of God's will the question which presented itself was not 'why'@
but 'what?' The moral interest of the Jew was centred not on
accounting for the will of God but in discovering its content.
This produced an external standard, legal in character into
Jewish ethics for as long as the conception of Yahweh bore the
emphasis upon his absoluteness rather than upon the lofty ethical
character of his rule. It is therefore to the growth of the
idea of God that we must look for the greatest progress in
Jewish ethical thought, and we must note how the growth of the
conception of the moral loftiness of His rule brought about the
conquest of ritualistic and legal elements by a purer and more
inward moral standard. We turn therefore to consider the
ethical value and develop¥ment of Yah§istic monotheism.

Divigion 2. lMonotheism and Ethics.

1. Relation of lionotheism to morality.

There exists a definite theoretic as well as historical
relationship between monotheism and a high level of morality.
It is difficult to say in actual instances whether monothelsm
is a corollorary of a high moral standard or vice versa. The
relationship is probably one of interaction. Monothelsm more
@insily develop¥s into a pure moral atmosphere, but in its turn

acts in the production of the latter. In any case the modificatioc
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imposed by religion on morals is logical rather than arbitrary,
A man's!good' cannot logically be considered out of harmony with
the general order of the universe because his life is so
intimatel%?gzien with that order. His end must stand in definite
relation to the Power or Powers which shape destiny.

The first direction in which lMonotheism will exert an
influence upon morality is towards unification. Polytheism in
gso far as it postulates a plurality of governing wills results
in a conflicting plurality of duties. The only way out of the
logical impasse created by the opposition of Divine wills is to
bind the gods themselves by eternal laws. This solution was
accepted by the Greek dramatists. ©Sophocles in the Antigone
speaks of T &G«.Qenh?, Bewv \ro't-.utlmnd vov Sewy Miw W » In the
cage of the Jew though the idea of one God controlling the
nations destinies which was instinct in Jewish thought unified
his duties as a Jew, something like this difficulty would arise
in two directions. In the first place, at the time of the
entrance into Palestine the problem of duty to the gods of the
country agitated popular consciousness, though it would seem
that some stand wac made against their recognition. In the
second place the problem would take the form of the difficulty
of supposing ultimately different standards for various peoples.
Hebrew henotheism offered to these difficulties another form 8f
the Greek solution by gradually elevating Yahweh to the supreme
place above other gods, and changing into lonotheism+v*®
1. In both cases we can perceive the gradual exaltation of the One
the many not being abolished but being merged in or else sSUbOT =
dinated to the One. For example the gods of paganism were very
real to the early Christians but they were degraded to the positi~
of fuluecvic 4The word itself illustrates the process. A«ixevs first
meant gods,then intermediate spirite, and finally devils (as above
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Monotheism is the logical result in either case. So, conversely
the monotheistic character of a religion will take effect in the
unification of moral order, else Deity will fail to occupy the
position of source of all things. The effectof the unification
of the moral standard is inevitably to extend its scope and
increase its loftiness. The One for oneself becomes the @ne

for other people simply because unity is arrived at in the normal
process of develop*ment by means of purging morality of accidental
elements and arriving at the fundamental and so universal
principles of human moral consciousness. Consequently with

the extension of the scope of moral order there comes to pass a
purification of standard. This is necessarily so, because when
universality is recognized, inwardness must also be posited.
Hypothetically one might suppose a universal rule of law without
conceiving of it as inward and moral. But this is rendered
practically impossible by two considerations. First, the
practical, political and rTacisl distincions which exist around
the philosopher who is in search of the universal drive him to
discover that unity in the inward nature of man rather than in
external conditions. Secondly, the only guarantee of obedience
to any universal standard is that its authority should be within
the personality. Finally, universalism pre-supposes a stage

of reflective develop&ment which would embody also the
conception of the inw;;dness of the universal authority. So

the Stoic arrived at the conception of universal Reason in man,
and the Jew acknowledged that 'Thus saith the Lord: I will put

my law in their inward parts, and in their heart will I write itl®

l. Jeremiah 31. 33.
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We do not attempt to place these several principles in order

of develoﬁfpent. We prefer to say that unity and universality
loftiness and inwardness involve each other by mutual implication
and are in turn implied in the conception of God as One, and as
the only God.

2e The !lonotheism of the Jews.

1. Developg¢ment of Monotheism.

Monotheism was the oentralfggéggg of the religion of
Israel and exerted a profound influence upon Jewish morality.
Throughout Hebrew theology there runs perpetually the thought
of God as a jealous God, jealous for his aoj%ignty, jealous for hi
golitariness and for his glory. The primitive character of
Jewish theology was however Henotheistic rather than monotheistic.
ﬁrobably most of the Semitic tribes and Caananitish peoples were
henotheists in that they possessed one distinctive national God.
In the first instance Israel was no different from these other
peoples except that there existed in its henotheism, thouph
through peculiar circumstances, the possibility of a lofty
ethical monetheism. The nature of these circumstances we shall
note subsequently. The first idea of Yahweh was, then, that of
a good among the gods of other nations. His sphere was confined
to the particular nation or tribal confederation whose god he
was. The Israelites were 'the people of Yahweh' in the same
sense that loab is spoken of as 'the people of Chemosh'l®
There was a strong tendency which we have noticed above on the
part of the Isreelites to adopt the gods of the country in which
they settled, for the gods (as among many ancient peoples) were
localized and considered autochthonous--for instance Yahweh's

1. Numbers XX1. 29.
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1.
special residence was Horeb ~-thus in Judges it is recorded that

the Israelites did not utterly destroy local worship and agfthe
gods of the people were 'a snare unto them'z- This conﬁeption

of localized deity was long in fading from popular belief.

Ahab for instance saw nothing incongruousvin the introduction of
the worship of lielhart of Tyre by Jezebeld.by the side of Yahweh-
worship. Naaman requested two mules’ burden of earth that he

might worship Yahweh alone in his own land4. From very early days,
however, the Israelites had some sense of the superiority of

their god over the gods of other peoples. The idea of Yahweh

as a god above other gods was probably the result of the concep-
tion of Him as the Deliverer of the nation from Egypt. He must
in the first instance be stronger than the gods of Egyptﬁ;

The conquering progress of the nation would extend this notion

of the supremacy of Yahweh till.hi_covered the gods of all the
conquered peqples of Camman. The retrospect of a Jew of Solomon's
reign as he remembered the history of his nation'scaptivity and
struggles and contrasted it with the prosperity of his own time
would deepen the thought of the power of the hand that brought
them out of Egypt and made them to dwell in a land flowing with
milk and honey. Many passages could be quoted from the 0ld
Testament to illustrate the idea of Yahweh's supremacy among the
gods?.This conception was, indeed, dominant until about the eighth
century before Christ. The change tcok place through the gradual

degradation of other gods to utter powerlessnege and so to

practical nonertity. Jeremiah for example speaks of & nation's

l. 1l.Kings X1X. 8. 5. Numbers XXX11ll. 4.
2. Judges 1l1l. 2-8 6. Exodus XV. 11, Deut.X.17.
3. 1l.Kings XV1. 31=32. Josh. XX11. 22. etc.

4. 2.Kings V. 17.
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gods 'which yet are no gods'l. and refers to the impotence of
other godsz.beside Yahweh. The subsequent transference of
these dethroned gods from theology to demonoclogy conversely
completed the process of enthroning Yahweh as supreme. So it
came to be recognised that Israel's god was the only true god.
But was he interested in the other nations of the earth apart
from their relation to Israel? The answer to this question is
afforded by the further development of the idea of Yahweh as
ruler of the peoples and as universal in moral government
though peculiarly interested in Israel. The practical side

of this kovement towards universality is illustrated in the
prophecies of Amos against eix non-Israelite peopleé. Though
these natioqs had no immediate revelations of Yahweh and
consequently their responsibility was not so great, their con-
duct was judged by Yehweh's standard which was considered
universal. Subsequently the Babylonish captivity did much

to broaden the views of the Israelites in thie respect, through
the conception which it introduced of Yahweh's using other
nations as instruments for the execution of his will upon

his people. If God could use Cyrus, for instance, and the world-
wide events of his fthnd a8 instruments for the restoration afte
correction, af his people, wae he not then in truth the ruler
of princes? The conclusions to which the Hebrew thinker came
on this point are put into the form of an acknowledgement (in
the book of Daniel) by Nebuchadnezzar of the sovreignl$y of
(the Most High...him that liveth for ever...His dominion is an

everlasting dominion...he doeth according to his will among the

l. Jer. 11. 11. 2. Jer. 1l1l. 28.
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inhabitants of the earth and none can stay his hand . Vhen

this is put into the mouth of a Gentile despot it is clear that
the conception ie attained of the universal undisputed rule
of one God. The way has therefore graduslly broadened for the

-
recognition of one universal moral standard for all peoples.

A

y Spiritualizing of conception of Yahweh

oy

Other processes however had been at work collaterally
with that of unification. We can discover from the actual data
afforded by Israel's history how the spiritualizing and moraliz-
ing of the conception of the Bivine Being corresponding to the
development of an inward and lofty moral standard, accormpanies
the unification and universalizing of that conception. The

original nature?%he Hebrew national god, Yahweh, was probebly
A .
principally that of a storm god and his worship specially

1. Daniel 1V. 34-36.

2. If we take the original character of Yahweh to be that of a
Storm-God, light is thrown on a number of passages in the 0ld
Testament. For instance in the oldest extant fragment of Hebrew
litersture, the song of Deborah, we find the following passage:-

Lord when thou wfntest forth out of Seir whenxthou

When thou marchest out of the field of Fdom.

The earth trerbled,the heavens aleo dropped,

Yea the clouds dropped water.

The mountains flowed down at the presence of the Lord

Even you Sinail at the presence of the Lord the God of Isra
In connection with the conception of Yahweh as a mountain God,
the passage in 1.Kings XX.23 is interesting 'the servants of the
king of Syria said unto him, their God is a God of the hills;
therefore they were stronger than we, but let us fight them
in the plain and surely we shall be stronger than they'.
8ome authorities hold that Semitic deities were never confined
to one department of nature.But this would not prevent a god
from having a pronounced naturalistic aspect to his character.
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associated perhaps in consequence of the storm aspect of his
character, with mountainous districts. The problem is how this
crude naturalistic theology could develop into the lofty
espiritual conception of God whichegisted in Judaism in the time
of Christ. The adoption of Yahweh as the God of Deliverance
and of covenant by Israel was a great step in this direction.
That adoption may quite possibl,-have been simultaneous with
the adoption of the name and certain elements of the nature of
Yahweh, the stormy god of Sinal, and the resembdance of the
Israelitish conception to the original naturalistic idea mgy
have been in superficial detail only. However this may have
been the idea of Yahweh as presiding over the whole destiny and
life of the nation was no inconsiderabie step towards a spiritual
concepticn. Nevertheless a long time elapsed before these
possibilities were realized. The process of spiritualizing the
idea of Yahweh after its partial liberation from naturalistic
elements is illustrated in the war of the prophets against
images. The terephim, though their exact nature ies a matter of
controversy, may probably be regarded as imagee of Yahweh, as
also the golden calves of Jergboam. Perhaps the ephod mentioned
in Judges (V11l. 2€) may be interpreted in this light also.
The disapproveal of any image of the redactor of Judges is shown
in his comments 'all Israel went a whoring after it, and it
became a snare unto Gideon and unto his house'. The final
triumph of the spiritual conception of Yahweh is illustrated
by both Isaiah and Jeremiah. Jeremiah writes 'Am I a god at

hend, saith the Lord, and not o god afar off? Do not I fill
S
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1.
heaven and earth?' Isaiah refers to the use of images made

by gﬁldsmitha and workmen and asks 'To whom then will ye

liken God and with what likeness will ye compare Him?---

Have ye not known? Have ye not heard?---It is He that sitteth
theat on the circle of the earth---that stretcheth out the
heavens as a curtain? We find here the idea of Yahweh not

only as a spiritual presence in his temple, but as a spiritual
presence throughout the universe. One more step, and the process
was complete. That presence must be found within the human heart.
The captivity was probably the instrument in bringing thies idea
into the Hebrew mind. The idea of God as the transcendent God
of the universe is unsatisfying alone. The Jew had enjoyed a
closer association with Yahweh through the temple worship.

In Babylon this communion was no longer possible. The exile was
thprown in upon his own heart and therein he found the voice and
presence of the God of Zion. The religious consciousness of the
Jew survived the shock of the destruction of the Holy City, and
was found therefore to centre itself elsewhere, for God must
never be thought of as utterly forsaking his people. So in the
Ismiah of the exile we find the sublime thought, 'Thus saith

the high and lofty One that inhabiteth eternity, whose name is
Holy; I dwell in the high and holy place, (but) with him also
that is of & contrite and humble spirit.’ S

4, Moralizing of conception of Yahweh.

Finally we must notice how collaterslly with the
unification and spiritualizing of the idea of Yahweh there
had come about the gradual moralizing of the conception of his
l. Jer. XX11l1l. 23. 3. Isaish LV1l. 15.

2! Iﬂa’i&h }U_u 18-220
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nature. Thieg had also probably ite origin in the covenant
relationship.The God of Israel was a champion of the weak
against, the strong}of the oppressed against the Egyptian
oppressor, 0 his character was stamped from the first with

the character of elementary justice.rAS the ideal organizer

of a new~born nation through the instrumentality of his

servant lioses, he would be recognised as the god of social
order and of law. The character of deliverer attributed to
Fahweh had also a further implication. The ﬁi%%&gfidea embodied
;%Ee title, 'the chosen people' was that Yahweh had chosen them,
not vice versa. He was a god therefore with great claims. He

had sanctified a people unto himself. All their duty was to
him. A certain amcunt of that duty was covered by the ritualis-
tic and elementary social law, which was considered as expressiwv
of the divine will. A large amount of conduct however in daily
life which would come under the clear jurisdiction by the moral
consciousness was not included. Two tendencieg exhibited them-
selves in consequence; one, detrimental to morality, was to
consider the whole extent of duty exhausted when the religious
codified law had been satisfied in letter; the other was for the
moral consciousnegs to claim the religious sganction for all its
pronounicemente. This was the movement speclally represented by
the prophets. The idea of complete obedience and sanctity of
life moved in the minds of the truly inspired and led them to
give a lofty moral contéet and scope to the will of Yahweh and
then to announce moral precepts to the people as possessing

the peculiarly tremendous force of divine commands. Thus the
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general moral consciousness gained from the elevation of
the religious consciousness which in its tgiaﬁhad been uplifted
by the higher moral consciousness of the few. Had the prophets
preached their ethical precepts the response would probably
have been 'we do the will of Yahweh according to the customs
of our religion? What more?' Whereas presented as Divine
commands these precepts were an appeal to the religious nature
of a naturally intensely religious people.

A real difficulty in the process of the moralization
cf the Jewlsh idea of God found its metaphysicel embodiment in
the problen of the origin of evil. It must be remembered that
the primary characteristioc of Yahweh was his power and absolute-
ness. If then God were absoluteﬁ\must not all things, both
good and evil have their origin in him? If he disposes the
heart must be not dispose it towards evil as well as towards
good? We find indeed frequently this view in the 81a Testament.
It was Yahweh that hardened Pharoah's heart in order that his
power might be shown. It wes he who put a lying epirit in the
mouths of the prophets to entice.Ahab to his doomlo It is
difficult to determine the time or manner of the change of
view. We suggest that one line of change was brought about
by the gradual differentiation between evil and moral turpitude.
We can tell fT@%?%ingularly persistent survivel of the notion
that temporal misfortune was the result of sinz. that probably
in early times smongst the Jewg,haa amongst other nations, the
idea of evil in circumstance had not been differentiated from
the evil of heart. Yahweh would therefore be regarded as the

author of each. Vhen however the idea of evil circumstances

10 1 Kingﬁ }Q{- 22. F(\?I‘ o.'r.
5. E.g.John 1X. 2-5./Exa,mp1%see book of Job.



began to be separated from the cther, the first stage of
development was reached, where misfortune was regarded as

the purely vengeful visitation of Yahweh, with no corrective

i o,

purpose. Then?éécond stage to be attained would be that

at which misfortine was regarded as a corrective instrument

in the hands of Yahweh. Illany passages could be guoted from
the prophets of the exile to this effect ‘as always from other
writings subsequent to that period. The Babylonish captivity
is without doubt largely accountable for this change of
attitude. ©Such a change, however, 1mpliequorre1ative one

in the view of the relationship of Yahweh to sin. Thus the

idea had arisen even before the captivity that God was 'of
>0
purer eyes than to behold evil...and to look on perverseness'

This changed conception of the attitude and relation-
3
ship of God to sin 1is perhaps best shewn in the changed

conception of Divine forgivenesa. Corresponding to the earlie;
stage %%re emphasis was placed upon the absoluteness of God's
will, there is the notion of arbitrary forgiﬁﬁess. 'T will be

gracious to whom I will be gracious and will shew mercy on
4.
whom I will shew mercy' was applied to the sphere of forgive-

ness and God is represented as being wrakthful or 'repenting
1.Ezekh.BX. 33 ff, Dan.X1l. 35, Isalah 1. 26. 4, eto.
2.Habakuk 1.13.(circ. B.C.626) see also many of the Psalms.

Z.The idea of God as the source of evil in the sense of mis-
fortune of course still prevailed in Hebrew thought, only the
view of the 'uses of adversity’were changing.*Thus in Isaiah
'T make peace and create evil saith the Lord' (Is.XLV. 7)

We must also be careful with the interpretation of such passag
as Isaiah V1. 10. 'liake the heart of this people fat'. What is
stated here as in kindred passages is the great law of moral
deterioriation and marks a very advanced stage of ethical
insight. This truth is used by Christ himself (Matt.X111.14f)
and ig further developed by Paul in his epistle to the Romans.

4. Ve XEELE. 19. 79 .



Ly
himself' as a despot might, Later the change of attitude
i®
is transferred from God to man. God is regarded as constant

in justice and mercy and man as needing to repent. ‘Let the
wicked forsake his way and the unrighteous man his thought;

and let him return unto the Lord, and he will have mercy:

and to our God, for he will abundantly pardon : out of this
attitude of thought came one of the loftiest ethico-religious
conceptions of Judaism, one which above all others found its

culmination in Christian thought, viz. the ides of God as a
Se
moral redeemer ; as calling lis erring people back to hims2lf

by such means as would Jjustify his righteousness, and ensure
4,
the morality of forgiveness Side by side with this thought

grew up that of redemptive suffering, though not as attached
to God. Isaish (2) for instance was possessed by the dawning
idea that in some way suffering might be vﬁ%ariously useful,
and that the suffering servant of Yahweh might justify many.

Whatever the view taken of the nature of propheﬁy, this
5.
famous passage must be regarded as an anticipation of the

principle so vital to éhristianity cf redemptive work at the
price of personal suffering, which is so important an element
in any social theory of morals that recognises a man's efforts
a8 contributive to the moral progress of others.

1. Exodus XXX11. 14, Judges 11. 18. 2.5amuel XX1V. 16. This may
be regarded as passing intoc a figure of speech in the later
prophets.
2. Is.LV. 7.
3. Side by side with this view of God we find ether milder
attributes obtaining recognition. Thus the change from theocra-
tic despotism to fatherhood (See Psalm Cl1ll. 13.--Like as &
Father, etec.)
4, Isaiah XLL1V. 21 ff., EX11l. 9. ete. The conception of
redemption would only become freed from the idea of national
temporal restoration in proportion as nationalist hopes were
checked by political circumstance.
5. Is. L111l.

80.



The results of the development of ethical monotheigm
in Hebrew thought may be summarised as follows: Yahweh was
finally recognised as the sole ruler of the universe, as
a spiritual and unlocalized presence, near to the hearts of
his servante. His rule was regarded as absolutely just,
and the larger and ethically even more valuable thought
had emerged that he was loving and merciful, vet é%g?thia
character consistently with his righteocusness and that
therefore he was labouring to bring his people, even through
suffering to moral perfections in order that they might dwell
in unbroken communion with him in Zion. The concepntion of wor-
ship had changed correspondingly. It was regarded not supreme-
ly as a matter of ceremony;igg of the heart. The stage is
pessed when men washed away their sins with magic purges and
swore them off with incantation formulas; pasg;é too is the
time when they bargained with a bull or a ram for freedom of
action and indulgence. The ethical stage is reached 'where
men conceive God as caring for neither gifte nor ceremonial
adulation, but for repentance and change of heart%; However
much encumbered with religious and ceremonial legalism these
conceptions may have been they were discovered by Judaism
and were never again lost by it, and from them Christianity
has taken much and fulfilled it :

Some considerable time has been spent over the theologieca:
development of Judaism, but this is inevitable in the study
of the ethics of a theocentric system. Before the conception
1. See Hobhouse-~-Morals in EBvolution Vol.2. Chap.lV.
2. Synagogue worship, being free from Temple ritual, and being

a simple service of praise and prayer and meditation on the
sacred writings was conducive to a more spiritualised coneeptic

of worshi and to the delocalization and spiri ; of th
conceptiog’of God. 81 . Piritualizing e



of God, in a case such as that of the Jews, as become spiritual
and ethieal, morality camnot become inward and lofty for it is
the reflection of the religious thought of the people.

Divigion %---The content of Jewish ethice.

1. Development of Jewishethics.

Having noted the development in character of the ethico-
religious form 'the will of Yahweh! we must now consider the
development of the content which Judaism gave to that form.

The original material of Jewish morality which was wrought

into the earliest mosaic system would be the same as that
existing among the Bedawin of today. Morality in itse

strictest sense of action upon a conscious principle was
probably in its most embryonic stage and its place would be
supplied by custom. 'It is not so done in our place' represents
very fairly the norm at this stage of ethical development though
it does not explain the particular content of custom. This
content may be divided into two sections, religious customs and
social customs. The origin of the former is complicated and
obscure and includes many elements of ritual and sacrificel.
which had probably lost much of their original meaning.ﬂn the
8ocial side the code is somewhat eaag%to explain. It is a
rough and ready adjustment of balance necessary for the preser-
vation of social order. In the first place person and property
must be regarded. Hence the custom of blood revemge (taken

over and legalized by Mosaic code--'an eye for an eye,etc')

1. Obscure traces of human sacrifice are not wanting in a
modified form e.g. the consecration of the male first-born.

See also Gen. XX11. 2. Judges X1. 34-40.
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and the regard shown for the honour of thefgérgin and married
woman; the former being part of the preoperty of the father,
and the latter of the husband. Many other examples of the
operation of early customs might be given but these will
suffice to show the rule of cultus# and social habit. This
condition of things was not changed immediately upon the
adv&ht of the liosaic era. The old forme were taken over,

and in the oaseigﬁitus—forms given a deeper spiritual signi-
ficance, while the Social forms were more and more defined and
systematized with the growth of national organizetion, until
the fully developed 'law of loses' was arrived atl.. The
covenant relationship stood for more in Jewish development
than even the details of the law. It was the spirit that
moved behind the latter. The é%ntral effect of the covenant
was to produce a sense of unity through common religious
obligations. The significance of this in a comparatively

loose confederation of tribes was tremendous. It supplied

the place of a fixed national unity and \\probably saved

the federation from falling to pileces when its members
dispersed after the entry into Canaan. Indeed out of it

the national unity of the Jews grew in all its steengthg.
another important product of this religioues confederation was
the conception of a 'holy people'. In the first instance this
term merely signified a separate people, distinguished by
their worship of Yahweh. ©Since however it was the nature of
the Godﬁ\whem they worshipped that separated them, the differen
_tisswhich constituted the connotation of the term 'Holy'

T1. We may note here again the peculiarity of Jewish development

Usually the cultus and the soclal code tend to separate more an
more as the latter takessghe form of law, but Eg%%dseparation



would alter with the development of the conception of that
nature. On the sidle of religious relationship then, there
was the moral concept of holiness. On the side of conduct,
including both its religious and social aspect was the

demand for righteousness because of this holiness. The
covenant had of necessity its legal aspect, and its norms

of conduct and obedience to these constituted righteousness.
Ve arrive then at a third tiominant. concept involved in that
of righteousness, viz. that of obedience. A detailed study
of the liosaic code would be superfluous for our purpose. It
is sufficient to note the general principles of religious and
docial duty involved. The decaloguea.illustrates this
division of duty into two sections. The first fé; commandment
are relative to religious duty; the fifth comprises elements o
religious duty and social obligation; the last five are
occupied with the setting forth of exclusively social norms.
This fairly represents the division which may be made in the
rest of the law. This divisicn is however not absolute.Bocilal
rules took religious forms and Banotions%._ThiB ie illustrated
by the association of certain duties, such as forgiveness of

debt etc. with the religious celebration of the year of Jubile

l.contd. was counteracted in part by the place of religion
in Judaism.

2. The place of this religious-national consciousness in the
development of the idea of the Messianic kingdom and so of
the @hristian kingdom of Heaven will be noted throughout the
course of Jewish ethical progrees.

5. Not the original form of the decalogue but the version from
the'E' document given in Exodus XX.

4., Lev. X111. l4--even hygienic rules took this form.

5. Lev. XXV.
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The full development of the law was of course not accomplished
until much later than the liosaic epoch, but the germs of social
and religious obligation together with the primitive forms of
the ethical concept of holiness, righteousness, and obedience
as the main element in humen right conduct were present in the
covenant relationship and the earliest rules of the Israelitish
federation. We can pass quickly over the ethically unimportant
period of the Judges, noting however how the religious unity
of the Israelites managed to counteract the disintegrating
tendencies of the dispersion of the tribes and to preserve

the racial distinctness and therefore the possibilities of
moral distinctness. We may also note the rise of the school

of the prophets, probably of no great ethical value in the
first instance .but destined to develop into a class or
religious orderz‘which had a great moral influence at a later
period?. It must be recognised however that though there were
no outstanding features of moral development noticeable during
the time of the Judges and the early kingdom, the advance if
gradual must have been considerable. Passing over that period
we come to the reign of Solomon during which an event took
place which was of the utmost importance in the history of
Israel, viz., the building of the temple; for around it
developed the vast and elaborate system of ritual which bulked
so largely in Jewish life. In ite services the consciousness
1. Combining character of dervish and diviner with some sort

of primitive priestly office. Note incident of Samuel and the
Asses of Kish as illustrating divining function of the Seer.

2. See note P.85. on Yahwehisn.

3. See also action of Nathan mentioned p.
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of an intensely religious people found its supreme expression.
So largely did the religious duties which multiplied around it
dominate their minds that later the balance was lost and the
moral consciousness though outraged by the neglect of social
righteousness and right conduct in life was silenced by

minute attentjon to detailed: ceremonial duties. It was to

a nation carefully occupied with religious duty but in the
grip of the immorality of a corrupt civilization that the
mesgsage of the pre-exilie prophets was directed. With the
increase of wealth there had arisen licenBious luxury and
social oppresion, growing up by the side of an ornate temple
worship. The prophets were not opposed to temple-worship
though probably to the ritual, which had crept in unordained
by priestly usage. They were however above all things opposed
to the co-existence of vicetggffunctory religion,and their
great work was to give a truly moral content to the 'will of
Yahweh'. The message of Amos to the 'chosen' people from
their god wae 'you only have I known of all the nations of

the earth' but he draws and new and a startling conclusion--
'therefore I will vieit upon you all your iniquities'l..

‘This points to a new view of Yahweh's character. The most
ornate ritual service is nothing to him when weighed against
justice 'I hate, I despise your feasts...let judgment roll down
as waters, and righteousness as a mighty stream‘,z. 'hate the
evil, love the good, and establish judggment in the gate' g |
l. Amos 11l1l. 2.

2. Amos V. 21=24.
B« Amos Y. 1D
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Isaiash appears with substantially the same message 'when ye
come to appear before me, who hath required this at your hands,
to trample my courts...when ye make your prayers I will not
hear, for your hands are full of blood. Wash you, make you
clean...cease to do evil, learn to do well; seek judgement,
relieve the oppressed, judge the fatherless, plead for the
widow' ; In all these messages it is important to note

the appeal from and against mere custom to a higher and more
individual standard. An appeal like this last presupposes

the directive influence of individual conscious but the virtues
i&numerated are still chiefly of social value. This intermix-
ture of social with newer individual elements is noticeable

in the interpretation placed on national adversity--it is
because of national sin that national trouble arises, but that
national sin lies in the national aggregate of individual
licendiousness vet calls for national repentance. Suggestions
are not wanting of a possible future emphasis upon purity

of heart as the desire of Yahweh, but this stage is not yet
quite attained.

Some improvement in the national morals seems to have
resulted upon the wmork of the earlier prophets. The most prom-
ising movement was the Deuteromomic revivalg.in Josiah's reign.
This was chiefly a reform of religious worship)though it inecluc
ed the removal of social evile such as slavery for debt and
land monOpolg.in accordance with the Mosaic law. The reform wai
l, Isaiah 1. 12,17.

2. 2.Kings XX11 ff.
3. See Isaiah V. 8.
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however superficial only. The wprship was altered; the con-
ception of the will of the Being worshipped remained the same.
More drastic events were required to alter this state of affairs
Exact observance such as that of circumcision is useless unless
the people 'circumcise thelforeskin of the heart'l. Nothing
short of the rending away of the worship of the temple out

of their life by the Babylon conquest could alter the idea of
the Jews that God would never forsake Jerusalem whatever its
moral foulness. We saw that the captivity brought about a great
change in the conception of Yahweh. It also and indeed in con-
sequence brought about a change in morality. Corresponding to
the spiritualising of the former is the inwardizing of the latte
The wicked is to 'forsake his way' and 'the unrighteous® man hie
thoughts'!. The last word in this message of a prophet of the
return shows the change towards inwardness. 'The heart of the
contrite', 'fpowardness in the way of heart' etc. are all
pﬁ%ses occurring in the same prophecyz. This increased inward-
ness led inevitably to a wider conception of the range of moral
government. Thus the prophecy by Isaiah closes with the promise
of Yahweh, 'the time cometh that I will gather all nations and
tongues, and they shall come and see my glory; and there shall
be new heavens and a new earth' yet this kingdom of peace is to
have its centre in Zion. During the exile there had arisen
naturally, stimulated by the prophets the hope of the restoratio
l. Jer. 1V. 3.

2. Isaiah LV11l.
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of a purified Israel to the glories of a renewal of the
Davidic kingdom. This prospect had been enlarged and
glorified by prophetic imagination and rhetorie into
somgthing mére than a mere revivel of nationalism. There

was & picture of the golden age when God should dispense
through Zion mercy and peace to all the nations. Some-
times it takes a more primitive form, as in Zechariahli

'In those days it shall come to pass that ten men shall

take hold out of all the languages of the nations shall

even take hold of the skirt of him that is a Jew, saying,

we will go with you, for we have heard that God is with
you'. At other times it takes a more frankly universalistic
form 'he shall judge between the nations and shall reprove
many peoples...nation¥ shall not liftnup sword against nation,
neither shall they learn war any moreb'". Thus arose in its
various forms from narrowness to universality the conception
of the lMessianic kingdom. In this connection a further pro-
blem arose for the prophetic mind. Were those who had
earnestly looked for this consummation and who had perhaps
laid down their lives for the nation to be denied participa-
tion in this theocracy of the future? No. God has still a
greater mercy for Israel 'Th{y dead shall live's' Again,

in the book of Daniel we find the seeds of the idea of s
more mystic kingdom which should be eternalé.and shared by
l.Zech. V111. 23. |

2. Is. 11. 4~-regarded by many as a post--exilic passage. See
also Ps.LXX11l. 11,12. Isalah LXV. 22,23.

2. Is. XXV1l. 19. Dan.X1l. 2.
4, Psalm ClVV. 13.
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the living and the resurrected. This is of supreme ethical
importance since it represents an ideal of a perfected society,
and an ideal in wvhich each individual though mortal, has a
personal interest. Il is however, still an external Xkingdom,

a definite future community ldealized, but at the seme time
materialized. It is however the germ-concept of the Christian
idea of the kingdom which is within and without.

After commerce with ideas of such great ethical »ogsibil-
ity the trend of thought after the return from Babylon is somewha!
digappointing. The conditions of the return were unfavourable to
the higher develop®ment of these concepts and ethical thought
takes a definite trend in the direction of particularistic nomism
The little company of Jews, no longer divided from the rest of
tlie world by political barriers, and dwelling amongst the other
Palestinian settlers, were afraid of being merged and lost in
the greater world. The resulting tendency was to lay emphasis
on the external aspect of holiness or'separateness' snd to trans-
late it in terns of national exclusiveness. Moral enthuslasm and
pietism checked in their universalistic developﬁﬁent were turned

into the channels of ceremonial observance. This geve onportunit;

for the revival of old abuses in the moral sphere%' hat such was
i 3 Bff.
the case is suggested by such passages as Zechariah 73T ang

2

certainly falachi found it necessary to argue®’against the suppos:

ition that Yahweh delights in his people in spite of their moral
delinquencies. These historical circumstances are sufficient to

1. It must not be supposed that there was a return after the
restoration tc the state of affalrs against which the earlier

prophets had inveighed. The concepgion Ef. eligion.araingt which
they declared was a TR AT has -eT§h3e~°Eo‘&oa?“glao the
rituel against which they protected was prolably pagan ritual
borrowed againsb Trom the Canaanites (See Idiah 2-6) whereas the
particularism of the Puarisee of post-exilic times 2did a2t least
spring from religious and moral (though perverted)enthusiasm.

2. lalachi 2-10 ff. 90.



explain the nature of the contents of tiie books of Qf%a and
Nehemiah. The Tirst event of note afier the restoration, was

a ritvalistic revivall* The book of the law was read and inter-
preted to the people. Coupled with this revival was the strenuou
enforcement of national exclusiveness. We find Ezra mourning -sad
deeply for the sine of the people, but that sin wos only that they
had not *separated themselves from the peoples of the Lands*s"
Attention seems to have been devoted too exclusively to ceremonia
observance for it is rccorded that the rich had taken asd¥antage
of poor harvests, and the poor had mortgaged their fields and
vineyards and houses, and even their children and persons for.
food. The class tyranny and oppression which had characterized
the kingdom before the exile was growing up againe

The priests and even Nehemiah himself seem to have been concernec
in it. This abuse was however summarily correcteda° but that

it should have arisen is dissappointing. The broader

universalism, —we—

1. ¥eheniah-0le 13>
Eqna §35; Nebsnik 4

2. E?u.??? Cont.
3. Mbesul &5



the purified conception of social duty and justice as the
will of Yahweh, seem to have been lost under an overwhelming
recrudescence of formalism and nomism. The loss was however
only apparent. These broader conceptions once arrived at

do not disappear completely. We shall find them returning
in altered form, in some cases combined with elements of
legalism, in the ethical thoughﬁ of the second and first
centuries before Christ.

2. The ethical thought of the second and first
centuries B.C.

In order to bridge the gulf between the 014 Festament
and the hbw it is necessary to turn to Jewish Apocryphal
literature. The material thus provided is extremely important
gince it affords us an immediate insight into the ethical
atmosphere of Judaism at the time of Christ. The narrowing
tendencies of national separatism manifested in the restora-
tion period, only relieved by occasional gleams of the
earlier universalism, could not entirely prevent the in-
pouring of foreign influences into Judaism. Pal®stine was
under the fiomination of the Persian empire, which gave way
at the beginning of the third century B.C. to the Greek rule.
For three centuries Greek ideas were quietly interpenetrating
Jewish thought, and their influence was steeé?hened by the
Hellenizing of many of the Jews of the dispersion; while from
the outside at least one attempt was made 8eliberately to
hellenize Pal&stine by Anﬁiochua Epiphanes, which attempt was

the immediate cause of the Maccabaean revolt. Probagbly there
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were Greek schools even in Jerusalem before this time.

At Alexandria there was a large Jewish colony in the

midst of which there grew up a school éf thought, which
whilst retaining a zeal for the things of the law, possessed
under the influence of Greek thought, a wider outlook than
that of the thinkers of Pal@stine. The attitude of thought
of the former school illustrates admirably the trite phrase--
'Philosophy isg the handmaiden of theology'-~they used Greek
ideas not to supplant but to supplement and enlarge their
Judaistic falth. The importance of this school of thought

in the movement towards breaking the bounds of Jewish
particularism can hardly be exaggerated. It was a definite
attempt to attain by reooncil\iation and synthesis a unity

of all truth. Ite thought was characterised by spirituality
and breadth. Emphasis is placed on purity of heart rather than
upon the measure of obedience to outward 1aw.1. The influence
of Greek thought is distinctly traceable in its literature.
There is something of an approach to the Platonic identifica-
tion of virtue and knowledge couched in religious terms in
the statement, 'to be acquainted with thee is perfect right-
eousness'. There is also something akin to both the Stoic
Doctrine of universal reason and the Platonic doctrine of

2. =
the 'sun' and the pattern of the Idea, the dﬂs Beov,

3.
in the passage. 'Wisdom pervadeth and penetrateth all things
by reason of her pureness, for she is a breath of the power of
God, and a clear effulgence of the glory of the Almighty,

1a '."[inom 1a 4"“'5

2. Repub. Bk.V1l.

3. Timaeuns.
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...an effulgence from everlasting light, and an unspotted
image of the working of God, and an image of his goodness,
and she being one hath power to do all things: and remaining
ih herself, reneweth all things'l.HePe evidently is the first
mingling of the waters of the two great streams whose courses
we have been tracing. On the other hand we have the Palestin-
ian literature of narrower Judaism. This may be divided into
two sections of thought, ffe one represented by the Chasidim
or Phariseed and the other by the Sadducees. The former held
to the strictness of the law and the oral tradition which
had grown up around it; the latter were by no means so
particularistic and exclusive in attitude,and while they
accepted the law, they rejected the oral expansions. The
revolt of the Maccabees{}se-lﬁs B.CJ carried with it a etrong
element of reattion towards the Pharisaic position, largely
because of the national enthusiasm manifested in the latter.
lost of the literature of Palestinism Judaism is Pharisaic

in charactea but there is a tendency towards greater breadth
manifest in much of it, and a certain revolt against the
narrower legalistic and exclusive bounds. We shall now
proceed to examine some of the ethical ideals set forth in

he literature of these two centuries immediately preceeding
the Christian era. The first idea in order of prominence

is that of Wisdom. It is first set forth in the Book of f&::f
The precise theological significance of wisdom is difficult tc
l. Wisdom V11l. 24-27. For other passages akin to Stoic thought

see 8',13 8 (gf showing a modification akin to the Stoic
correction of,Platonic view of the involuntariness of vice.)
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determine but is ethically important because of the place

which communion with the Divine was destined to occupy as a
moral end. ©Some authorities have regarded it as a separate exi
tence outside Yahweh, anticipatory of Trinitarian conceptions.
This could only be explained by reference to strong Greek
influences, Greek philosophy recognizing archetypes of things
as having a separate existence of their own. Other authorities
hold that the personification of Wisdom is purely poetic.l.

At all events we cannot posit more than vparallellism between
Greek and Jewish thought. Wisdom is divided into two distinct
gradesz., somewhat remﬁiscent of Aristotle's division of the
virtues, but probably only presenting a coincidence of

thought. The highest grade is contemplative and beﬁ{ngs

to the scribe who meditates in the law, the lower is the
practical wisdom of the artificer which is nevertheliess
valuable in its place. There 1s a great distinction however
between the Greek attitude of mind and that of Jesus the Son

of Sirach. There 1s not the self-sufficiency and pride in the
ideal of Ehe latter that is found in the High-minded man of
Aristotled. or in the Stoic Wise Man. His self-sufficency

4.
is tempered with humility and penitence This ideal 1s nearer

of
to thatiﬁhrist than to that of Greek thought. Indeed when we
come to enguire into the nature of wisdom we find that it is

interpreted in terms of religion. 'To fear the Lord is the ful-
54
ness of wisdom'. It includes faith and meekness, 'The fear

of the Lord is wisdom and instruction; and in faith and

1. For hypostatization Siegfried. Against Nowaclk,{uenen,Bandiss
2. Ecclesiasticus 38. 24 g££.

5. Niéh.Eth.4.1V. Hagnanimity--a true and high estimate of one-
4. Eccleslasticus 4. 25f. gelf

5. i l. 16. See a%gp l. 14, 1.20,19.20,21.8,



dis
e—’ - - -
mpekness is his good pleasure, and involves righteousness

faw

This righteousness is interpreted in terms of the Law. Wisdom
it is held findes its highest embodiment in the Mosaic law. We
are thus brought back again within the bounds of legalism,

but this legalism is relieved by a gleam of higher universalis:
Wisdom saith 'In every people and nation I got a pc::e;sessti.c-n'.:5
As we shall see later, the whole of this view suggests
elements in Paul's view of the Law set forth in the epistle

to the Romans. Eefore leaving this consideration of the

ideal of Wisdom, we must take note of the later Alexandrian s
treatment of it in the Book of Wisdom. Therein the idea of
Wisdom is comparable to the creative Aéyog of John's gospel,
which 1is 'with God',4. and is much more hypostatized than the
Wisdom of Sirach. It further suggests the organizing

of Anaxagoras — Y i xe '{Iu.u.r-k %»r oo T Novs eXBo
iVTi~:%L&KéﬁbqﬂNIhiB Wisdom is universally aégéasible to
those that seek and love her ?. Universality and inwardness,
love and attitude of heart are the chief factors in the
thought of this book. Wisdom has fellowship with uprighthess
of soul alone. Universzlity is the tone of the passage 'Thou
hast mercy cn/all men...and thou overlookest the sins of men
that they may repent’?'"Thou sparest all things, because they
are thine. 0 Sovereign Lord, Thou lover of men's lives: FOR
THINE INCORRUPTIBLE SPIRIT IS IN ALL THINGS.7'There is almost

an echo of Stq?ism in this last clause. This attitude of God

2
1. Ecclesiasticus 1. o 4. Wisdom 7?%,84, 94,
2, " o7, 8 5, " 8=°FP,
3, n 24, © 8, 95
5. % 1188,

8. ’ 12920,
. 95'



has a counterpart in philanthrophy on the part of men. 'The
1.
righteous must be a lover of man' In this book however
2]

—

Wisdom still consists chiefly in obedience to Mosaic law,

Yet Israel is not the sole end of God in his gift of the

law; she is to be the channel whereby 'the incorruptible

light of the law is to be given to the race of men' B

The teaching of the Book of Wisdom may be summarized as follows
Salvation, which is open to all men, is to be found in fellow-
ship through Wisdom with God. This doctrine stands in contrast
with the ordinary view of justification as attained through
the works of the law. Ve have nasaed from the conception of
conduct as moral in the isolated deed to the conception of
morxl conduct as the expresalon of an inner life.

In dealing with Wisdom we have already come upon the
conception of righteousness, for wisdom is regarded not as
merely intellectual but as moral also. Righteousness, we saw,
was defined in terms of obedience to the Law, since highest
wisdom is embodied in that Law. HBthiopic Enoch, for instance,
states that righteousness consists in obedience to God's comman
In Jubilees it takes the narrower form of ceremonial observance,
and shows traces of exclusiveness. There is to be found its
relationship to the old ideal of holiness. Because Israel is
a holy nation certain outward observances are ordained as
gigns of their 'election'. Obedience, however, is to spring fro
love to God—;'Love the God of heaven, and cleave ye to his

commandments '---and there is to be found in this book the

passage, parallel to that quoted by James in support of the

1. Wisdom 10(3&9 5. Jubilees 15%3 529
g, * 16%,18° 6. " 227°.
3. 184 7. " 207 .
4. Enoch 8960, 8. " 146.

9. 7+ James 213, cf.Gen,158-



Christian doctrine of righteousness through faith 'Abraham
believed in the Lord and it was counted to him for righteousnese
The coneeption of salvation by faith is much further developed
in LL‘Esdras (B1=968 A.D.) The writer of this book forsaees

that if the basis of judg\@ent is the law, few will be saved.l.
Then he turns to God and prays 'O Lord, Thy righteocusness and
Thy goodness shall be declared, if Thou be merciful unto them
that have no store of good works.2* Good works will save those
that have them, but faith will save those that have not>" This
is so far akin to the Christian doctrine of justification

by faith and Divine forgivness involving as it does a morality o
the heart rather than of the act.

A further approach to Christianity is found in the
doctrine of love to God and one's neighbour. In the Testaments
of the Twelve Patriarchs these two aspects of the moral life
are linked together for the first time. 'Love the Lord through
all your life and one another with a true heart'4s Judging from
the breadth of outlook of the writer we may even interpret

neighbours in a non-racial senae.s' Love for onés neighbour is

6.

of
regarded as & redemption value. Emphasiéh\is placed too on

purity of heart and motion. 'Let all your works be done in
order with good intent in the fear of God'”* The negative side
l. 2.Eadras ¥X1¥. 137-140. 6. Test. Gad. 1V. 7.

v 2 F V1ll 36. 7 "  Naph.ll. 9.

e 2 » 1X 7

4, Test. Dan. V.3.
5. See such passages as T.Is$ath V1l. 5. T.Zeb.V11l.2 £f,
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of this view is found in the doctrine of evil that held sway

at the time. Evil was regarded.ig-having its root in the
nature and disposition of man. Sirach holds the evil
inclination (yezer hara) of man to have been placed there by
God but to be conquerable by attention to the laws® The evil
heart is a universal fact.~' Sin lies in‘the store-places of
the heart’®* It may be suggested that the evil inclination

of the heart being part of human nature, has no relation to

the will and does not involve moral responsibility; but this

is not the view of the son of Sirach-'Say not my transgression
is from the Lord, for that which he hated¢th he made Noteeeo
Wickmdness and an abomination the Lord hateth; and will not

let it befall them that fear Him.e..If thou choose thou mayest
keep the commandments>®* That is to say man is disposed to evily
he is led into temptation, but his will is free. Together with
this deepening of ethical content in Jewish literature there
had necessarily come about a greater breadth of application.
Thus, in the Testamentgfthe Twelve Patriarchs it is said that
the 1awtwas given for to highlen every man!S' Israel is to be
the agent for universal redemption. The best expressions of

this universalism are to be found in the idea of the lessianic

+F o

kingdom. This hbpe wag brought into prominenceéﬁyhgﬁé deapair

induced by the tightening of the foreign yoke,first of the

T. Ecclesiastiens (Syriac) 2Xl. 1ll.

2. Test. Lev. ‘1...]_.. 3 Ts

S+ Enoehs Lllls S

4., 2 Esras 1V. 45 ff.

5. Eccles. XV. 11,13,15. (Hebrew version)
6., Test, Levi. X1V. 4.



Persian then of the Greek (332 B.C.), and then of the
Réoman (63 B.C.) upon the negk of Judaism. The keeping of the
law had failed to save Israel from the foreigner and accord-
ingly the hope which had been derived thence was Rradually
transferred to a type of ethice-political kingdom, Herein is
embodied the narrowest view of the lessianic age, viz, that
of a kingdom to be brought in by political revolution. But
the hopelesaness of means of force against the oppressor drove
the Jew forward to the hope of a kingdom established by the
moral power of the llessiah, but still brought about not by
inward moral growth but by external conquest. The stage of
transition is reached where Israel is regarded as elected to
be the SaviouP of the nations. The gracious in¥luences of her
age of peace will flow to all the nations. 'Many nations
shall come from far'l* to the people with whom God dwells.
Finally we have the trudly universalistic conception of an
all-embracing ethical kingdom. This is found distinct from the
expectation of a lessiah.®* ~Indeed the book of Enoch contains
side by side both that idea and the i1dea of a !essianic age
when the hostile Gentiles shall be destroyed.s' Again in the
Similitudes of Enoch is found the thought of a divine llesgiah
who will establish a universal kingdom of righteousness and
execute judg*ment upon alls' This kingdom is not altogether
a material kingdom for the resurrected will participate in it.
Here, then, are three distinct views but in the midst of so
many shades of opinion and hope one thing stands out clearly.
1. Tobit X111. 11.
2. Enoch X. 21,25,3. contrast XC. 9 ff.
3. Enoch XLV1.48.
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If there 1s to be a Messiah, he is to conguer by the forece
of moral personality and the highest hope i8 of a kingdom of
universal righteousness. All this is very important as ms
anticipatory of the advent of one who should claim to rule men
by the force of moral personality, andwhe should proclaim a
kingdom 'not of this world' but of purity and righteousness in
the hearts of men, knitting them together in universal brother-
hood by the bonds of love.

For the sake of greater clearness it éﬁgéi be well
to recapltulate the results of the foregoing study ofi Jewish
ethical development. We have secen, first of all, how the idea
of God had @#leveloped into that of the universal moral ruler,
not vindictively just nor yeti%brally lenient but desirous
of rec\ﬁ?ming man and redemptive in purpose. The moral ideal
of mankind had of necessity developed collaterally.t=e Man
always embodies his ideap in his gods. The meaning of moral
action had pasaeduggugérious stages from obediente to custom,
and obedience to the external standard of the law, to obedience
to the moral commands which, though perhaps not definitely
traced to their source in the moral consciousness cannot be
conceived to have any other origin; and finally it had been
recognised as a matter of purity of heart and intention.
The morality of legal performance had given way to the morality
of right acts and finally to the morality of the heart.
Holiness came to be regarded as involving righteousness, which
in its turn was gradually interpreted in terms of the inner
life, thus tranferring the formal idea from the ceremonial

to the spiritual sphere, and so from narrow national exclusive-
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ness to life and conduct.Brotherhood was brealking églbounda
of mere nationalism, and a kingdom of ethical purity in-
clusivemen of all men was anticipated. These were the tenden-
cies offioftieat thought of Judaism but the average moral
consciousness failed to attain to them, the chief virtue was
8till obedience to the law and the tradition, and the hope

of the future was still of a temporal kingdom when Christ was
born. 'Wilt thou. at this time restore the kingddom to Israel?"
men asked of hims--But the best is never lost. To understand
the magnitude of the work of Judaiam in the qgﬁical ptogress
of the world we must view its loftiest results as gathered up

and fulfilled in Christianity.

-
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Note Division 3.

Chronological list of books quoted under the title

of Jewish Apocryphal literature.

a) Palestinian.
190-170 B.C. Sirach (Bcclesiasticas)...pp. qQk . qs,q=
Before 170 B.C. Ethiop. Enoch (Chel-36)........p.QQ
166-161 B.C. Bthiop. Enoch (Gh.BS:QO)..........ht 46,99
150-100 BeCo TODiteeesssrnesenneersecenssennassb. (Q.
135=1056 B«eCes JUblleCBecscsscsnsesssssscvssencsas ?-Qb
109-106 B.C. Testament of Patrlarchs.. h.ﬁ.{{ntﬁxq_
04-G7 B.C.) _ 1
. Bl ;Ethlop Enoch (Gh.B?-?O)..........Pk.QQqu

81-96 A.D. B. Esdras (1V E8ra)eccesccescsssce ??'Hﬂ’q%

¢) Alexandrian.

50=1 B.c. wiSd.O]Tloo.o-ooooooooo--oooocoooooPFc{?\}P{%‘qq‘Q(
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CHAPTER 1V.

Arpunent. syry The teaching of the New Testament must be
regarded historically as a growth within Judaism and therefore
as continuous with it and embodging a great part of ites results.
The ethical aspect of the New Testament teaching may be
divided into two portions, the first comprising the immediate
ethical teaching of Christ and representing the further
extension of the broadening and deepening tendencies that had
been at work in Judalsm in revolt against the narrower
Rabbinism; the second comprising the ethical implications of
an interpretation of the meaning and significance of Chrit's
person and of the ethical religious relationshipsm into which
man 1s conceived of as entering with God through him. These
relationships may be considered to be an expansion of the
theistic relationships, together with the influence of Christ's
personality, and modifications in the direction of quasi-
pantheism, probably due to the indirect dindir=ct influence

of Greek thought. The total result of this second aspect of
New Testament thought in the sphere of ethics is the present-
ation of an ideal, s%&tioned religiously by its interpretation
as the life lived by God in the flesh and made clearer by

the doctrine of atonement in the conception of sinj and

gsecond the presentation of the end of the cormunion and the
unity of life with the Divine life, whereby the Divine ideal
and purpose, realises itself in and through the individual,

sRr4,
and, because of the unity of the Spirit in each believer,

in and through the whole body of believers, which Paul speaks
103.



of ms the body of Christ.

CHAPTER 1V.

fthe Ethical Teaching of the New Testament and its relation
to Jewish Lthicss .

The ethical teaching of the New Testament may be divided
broadly into two sections. Under the first division will be
subsumed the immedlate teaching with regard to conduct, while
the second will embrace the ethical implications of the
religious teaching of Christisnity. It must not be assumed
however, that this analysis corresgponds to any exact division
in actual fact. The simple Buties and attitudes of heart are
always related to motives supplied from the religious
consciousness, but there is still a large body of teaching
which relates primarily to practical morality, reinforced by
religious motive rather than to theology and ethical deductions
therefrom. The difference may seem to be one of method of
approach rather than of essential character. It is true that
in Christianity the ethical and religious motives are so fixed
that a separation would be at best artificial, but some divisior
in matter is necessary for historical study because the progres:
made by Christianity lies in two directions. On QEE one hand
Christianity took up a large portion of the practical results
of moral evolution, and brought into full light the principles
embodied therein, the revivifying and invigorating them. On
thig side its relation to Judaism is most apparent. Its teaching
is a continuation of the processes which had been at work in

the developkyent of Jewish ethics. On the other hand it must
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be recognised that Christianity is primarily a religion and

not a system of ethics. The essential feature is not an
attitude towards moral principles but towards a moral Personali:
The central object of the Christian consciousness was, from
very early times, not the teaching of Christ, but Christ
himgself. The unique contribution of Christianity is\the sphere
of ethics was the moral impulse of its theology. Accordingly

to do justice to the ethical influence of Christianity we must
attend to the ethical implications of its theology. Here the
divergence from Judaism is obviously wider than on the side of
practical ethical precepts, but some points of contact are not
wanting. Christian theism is immediately relation to Hebrew
monotheism. The Christian idea of the fatherhood of God was
the next step in the developﬁment of the Hebrew conception of
the just and merciful One, and, as we have seen, indications

of the former idea are not wanting in Jewish thought. It is upor
the doctrine of Christ's person and offices that the wiseness
of divergence from the genius of Judaism occurs. Here, however
there is some historical continuity of the Jewish ideas of

the lessiah, ©On the one hand, and the symbolism of sacrifice
on the other. There are two aspects of ethical importance
which muct be noted in this distinctively Christian Doctrine.
The first is the idea of the 'Christ' or lessiah as the moral
redeemer of men and the founder of an ethicgiareligious kingdom.
The second deals with the methodlof redemption. This aspect
may be considered under a three-fold division. First Christ is
regarded as the moral idea, second as making atonement for sin
and third as an abiding personal presence?}?iyna.mic of life and

conduct and so the soﬁze of power to realize the ideal that
A
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he himself constitutes. This is the practical effect of the
indwelling Christ. On the other side is the issue in the ethic:
of communion. This communion is variously regarded as the

end of practice or as the means to conduct, and gives rise in
consequence to two tendencies in the develop&ment of Christian-
ity, the practical and the mystical. The whole of Christian
ethics considered as embodied in a relation to a Person may

be coﬁprised under the title of the'ethics of faith'. Thus
while New Lestament teaching shows a marked affinity with
Judaism on the side of practical ethical doctrine and on the
transcendental aspect of its theology and indeed even in the
conception of atonement as an act, yet on the side of the
doctrine of' the immanent God and its ethical consequences,
although an attempt may be made to demonstrate the presenge

of the germ of the doctrine of the 8pirit in man in Jewish
thought}'it is considerably nearer to Greek thought. The
reaction of this factor, which is at least akin to the

product of Greek speculative thought upon the factor common

to Christianity and Judaism, brought about a combination which
united the strength of the philosophical atmosphere o8 the
world of Greek thought with the strength of the practical
morality and theism of Judaism; but we must refer a fuller
consideration of this synthesis to a later chapter. We must

now consider in more detail the actual ethical teaching of the
1. The results of attempts to prove the existence of anything

but the strictest monotheism in Christian thought are extremely
doubtful in value and restag}orification (quasi apotheosis)of

th.e ‘tEBSiah.o q_g A y = gf tﬂ\u dhs ._-,15/ ’&‘R
.,gah.r;.f o Of- o, G { tha
2. Article on Ethics in chtionery of Christ and the Gospels.

(Hastings)

106.



New‘féstament and in particular its relation to Jewish Thought.

1l.The Ethical Teaching of Christ.

l. General nature of problem presented.

Johannes Welss advances the question as to whether
we can correctly speak of the ethics of Jesus at all. It is
true as he points out that we cannot look for system in the
genge either of orderliness or completeness in the Ethical
teaching of Christ. It is a moral standard according to Weiss,
created by a Personality in act and life, and elucidated in
his teaching}that is the valuable element. Let this be granted
without'further argunent; we are none the less justified,*ht
s pposing that life to have been consistent, in systematizing
its governing principles as embodied in the teaching of Christe.
The second difficulty which VWeiss touches upom is that the
ethical ends and principles in Christ's teaching cannot be
separated from the religious and that we can only speak of
Moral Science when that abstraction is complete. We grant that
Christ was in no sense comparable to a professor of moral
philosophy but nevertheless we may legitimately emamine the
ethical principles which are interpreted by the religious
consciousness as also the ethical deductions from the specific
objects of the latter. Enough has already been said on the
relation of religion and ethiss to obviate the necessity for
further comment here. All we wish to establish is that Christ!
teaching being consistent in principle is amenable evem on its
religious side to systematization.

The second class of difficulties comprises those of
historical criticism. Even when taking the gospels that are

avowedly historical in purpose (the Synoptice) as the basis for
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enquiry, it is difficult, it may be sald, to separate the
ethics of the Synoptists from the ethics-of Christ and so to
determine exactly the channels of the varioﬁs influences that
have moulded this section ithis—geetiem of the ethics of the
New Testament. We cannot here enter into the question of the
exact historicity of the narrative. The influence of the
personal factor in the case of the historian is probably con-
finable to the selection of material. In any case, even iff
subsequent influences has modified the interpretation placed
on parts of Christ's teaching, the resulting account is so far
consistent that we may assume the record to be correct so—be
correes in essential points.

2. _ The Bynoptic record.

We cannot rightly estimate the ethical teaching of
Christ without giving some conslderation of its relation ithe
Judaism of his day. A sufficiently clear view of this relation
may indeed be derived from the teaching itself for it is
formulated with at least a portion of the teaching of Judaism
clearly in view, and consisted in an attack upon Rabbinism.
It was not however primarily destructive in its nature and
only assumed that character because of superlor breadth of
view. In considering Christ's teaching, under the aspect of
and polemic against Pharisiammwe must note carefully the
constituente element of the atmosphere of Judaism at this
time. We have already noted the broadening processes in Jewish
thought that had been represented by the prophets and some of
the later apocryphal writers. With this movement of thought
Christ is entirely in sympathy, indeed much of his positive
ethical teaching may be regarded as historically continuous
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with it. Weissl‘reoognises that the uniqueness of Christ does
not lie in his teaching but in his personality, and drams
attention to the importance of the factor of personslity in
progress. 'His ideas', he says 'are neither so novel or so
revolutionary as to create & new world; but derive their
procrestive virtue from the fact that he made them his own,
lived them, and died for them's This broader atmesphere of
thought co-existed with a pharisaic exactness of legal

many of the
behaviour and in the case of/Phariseces moy be considered to haw
been the source of the 'soul! of practical moral é;nestness
.which found its expression in the body of correoﬁnese of rélig-~
ious observance as well as in life and conducts On the other
hand with at least a section of the Rabblis this detailed
nomism had cho\ked the broader view and issued in religious
moral and political narrowness. It was against this type of
of rabbinism that we must consider Christ as directing his
scathing criticisms, but we must also recognise he was the
exponent of a?gzmplifieﬂ form of religion and morality than
was exXpressed in Pharisaism at its best, and had more in
common with the psalmists and prophets than with the leviticeal
gsection of post-exilic thought.

Let us then first consider Christ's conflict with
Rabbinism. Hise greatest quarrel was with the external legalism
of the Pharisee, and its subversion to the justification of ZF=me
imnmoral practice. In the first place Christ states the utter
indifference of externals in the sphere of character 'Perceive
ye not that whatsoever goeth into the mouth passes into the

belly and is cast ocut into the draught? But the things which

proceed out of the mouth come forth out of the heart and-tkez-
1.0p .01t' -2 109.



and they defile a man...But to eat with unwashen hands defileth
not the man?l'Further he rebukes inconsistency of life. 'Now

do ye Pharisees cleanse the outside of a cup and of the platter;
but vour inward part is full of extortion end wickhgdneas...

ye tithe mint and every herb and pass over judgtment and the
love of @0d!*”* His condemnation was speoially fierce when the
literalism cf the Pharisee not only took the place of morality
but served as a cloak for positive wickedness'. Vhy do ye also
transgrees the commandments of God because of your tradition?
For God said, Honour thy father and they mother...but ye say
whosoever shall say to his father or mother, That wherewith
thou mightest have profitted by me is given to God, he shall
not honour his father. And ye have made void the word of God
because of your tradition'”*Christ's whole attitude :towards

the tradition of the elders is vastly different from his
attention towards the law. He characterizes the former as the
mere precepts of mené'in contrast with the latter and the
commandment of God. So far as the latter was concermed he
regarded his teaching as the fulfillment of the law. 'Think not
that I came to destroy the law oq:ﬁrophets; I came not to destrc
but to fulfill...Till heaven end earth pass away, one jot or one
tittle shall in no wise pass away from the law, till all things
be acoomplisheddﬁ' This conception of fulfi%&ment involved

the recognition of the principles which lay beneath the law
rather than attention to the details of the law. The place and

value of the law is however fully recognised...'Lvery scribe

1. Matts XV. 17,
2. Luke X1, 39,42.
5. liatt.xv. 5-‘70
4. Mk.V1il. 8.
50 };att- V.17 f.
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who hath been made a disciple to the kingdom of heaven is like
unto a man that 1s a house-holder which bringeth forth out of
his treasury thinge new and old',l' but the place assigned

ie very different from that which it occupied in the Pharisaic
consciousness. The Pharisee regarded the lav as the moral end
and therefore exact fulfi;iment as the supreme virtue. Christ
regarded it as the means to a hipher end and even as a means
to man's welfare. 'The Sabbath was made for man, not man for
the Sabbath', markﬁa a fundamental change of view. This is
still further recognised by Christ when he claims that some

of the law is adventitious, given at a certain stage in moral
developdment and is superseded when a higher stage is reached.
The laws of divorce were given because of man's 'hardness of
heart', but the permission of law is contrary to the natural
order of thinga.g' In short, Christ asserts a moral in place
of a legal standard of conduct and a moral rather than a legal
relationship to God. The spirit of the act (eesgeof )‘.‘t:u'g»;:i.verleEse,:3
is taught in place of the act itself. Love is taught as the
fulfil\ment of the older relationship of obedience. Self-
surrender is still emphasised but is transferred from detail to

the whole. Thus the advance beyond Judaism lies in the complete

emancipation of morality from external legalism. The end 1s

no longer the law but the kingdom of God and his righteousnesa?'
Purity of heart super%edes obedienoe.ﬂs a result of this

emancipation there is possible a complete synthesis between moral
and religious ends and duties. Purity of heart and of vision,5'

l. Matt. X111l. 52, 4, Matt. V. 8.
2, 1k X. 2=-12. 5. 2 Matt.XV11ll.21.
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conduct unto the least of men and behaviour towards God,l‘

are recognised as indissioclubly joined. There is a further
advance which &8 concerned with motive fells beneath the
consideration of moral science, viz, that of dynamic of

Christian morality provided by the personality of the Teacher
which impressed itself upon the earliest Christian consciousness
as peculiarly permanent in influence. It will however be betterd
postpone} {he consideration of this point until we come to
examine the ethical resultsof the interpretation of Christ's

Person.
The positive side of Christ's doctrine may be summed

up under two great laws, the law of motive and practice and
the law of love and self'-denial. That is to say he asserted
the essential and ultimate value of motive, on the one hand,
and on the other hand characterized that motive and its
implications. Here again, we cannot claim originality for
Christ's teaching. We have noted in Jewish ethics the develop‘:
ment of morality of motive, and it will be remembered that in
the Testaments of the Twelve Patriarchs the law of love had
elready been stated. In Christ's teaching however, these
truths are not the product but the foundation. They are stated
cnce for all as the fundamental principles of right action.
"ot every one that saith unto me Lord, Lord, shall enter into

the kingdom of heaven; but he that doeth the will of my father
which is in heaven' is the positive assertion of the requirement,
of right action as opposed to empty profession. Conduct is
necessarily the product of the heart -- 'a good tree cannot
bring forth evil fruit' -- therefore it must have reference

l. 5 Matt. XXV. 40.
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not to details of performance but to the whole of life. The
ultimate source of the morality of conduct is the heart, so
gin is an attitude of heart. 'Every one that looketh on a
woman to lust after her hath commited adultpry...already in
his heart'. The second great principle we name is that of love,
and, coupled with it, the negative asgpect, self-abnegation.
This principle of love is the expression of an attitude of
heart which is two-fold; on the one hand an attitude towards
God, 'Thou shalt love the Lord thy God' on the other a social
attitude; ‘thou shalt love they neighbour as thyself'. Both
these commandments were taken from the lips of a Pharisee
according to the Lukan narrative}' while the account of the
interview with the young ruler given by MNMattliew pre-supposes
the familiarity of the young man with the second of these

2«  There is however, in the gospel teaching a more

commands,
complete synthesis of the two aspects than is to be found in
Jewish thought&finasmuch as ye did it unto one of these my
brethren even these least, ye did it unto me'.%* The issue of
love of God is not in detailed observance but in a freedom of
gelf-expenditure. A condemnation is earned 'inasmuch as they
did it not'. Love is conceived of as in itself the denial of
the narrower bounds of self-sufficiency and self-interest. Thus
we ore brought face to face with the paradox of Christ's teach-
ing 'He that findeth his life shall lose it and he that loseth
his life for my sake shall find it'.‘“ The attitude towards

God is one of self-interest; towards man it is one of self-

1. Luke X. 27.
2. Matt. X1X.19.
E. Matt.m‘ 40.

P e
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-emptiness. Thus the way is paved for the virtues of poverty
of spirit, hﬁnger and thirst after righteousness on the one
hand, and meekness, mercifulness, compassion, peacemaking, and
kindred virtues, and specially the virtue of service as sgself-
expenditure on the other.

The true spring of this two-~fold attitude of heart is
to be found in the ethico-religious relationship eatablished
between man and God that of 8on to Father. This view of the
relationship of God to man is more fully developed than the
Jewish idea which is found in the later Psalms and prophets.
The reference in the Psalms which is most positive, 'He shall
cry unto me thou art my father, my God'...z’refers either to
the nation of the figure.of David or else to an idealized
Egbeption of the He%ﬁah. In Isaiah®* the fatherhood of God is
a relationship to the nation as also in Jeremiah‘: There is an

anticipation of the Christian extension of the idea in

Cag

Ecclesiastiggs, '0 Lord, Father and Master of my life, abandon

N

me 1ot €tCessssss0 Lord, Father and God of my lif€eeess but

in Christ's teaching this conception of Fatherhood of the

W

individual is the essential element in the idea of God. We

find there the fully developed idea of the universal Fatherhood
of God. It is a personal relationship and therefore to be
contrasted with the thinly veiled pantheism of Stoicism. It has
two important results in directing the course of the ethics of
individual life. On the one hand, it may be regardesl as_the

SHrte 2
l.lFatt. X. 39. Contrast with_self-denial from motive fxewr self-

gsufficiency.

2., Psalm XXX1X. 26.

3. Isgiah LX111l. 16,64,8.

40 JEI"EIIlia.h 111& 19.

5. Eccles. XX111l. 1,4-
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#% wse source of the Christian ethics of communion. The idea
of fatherhood is an invitation to an intimat’ on the part of
man. Again the contrast between Christianity as the product of
the theistic system of Jewish theology, and Greek pantheism
which takes a religious form in Neo-Platonism mey be noted;
the personal and almost aghropomorphic tendency of the former
standing in opposition to the extreme mystic and impersonal
conmunion of Neo«Platonic ecstaoy.l‘ On the other hahd the
conception gave rise to a new ethic of forgivenesgs. We have
noted that forgiveness which is'reckoned as of grace' found
nlace among the apocryphal writers alongside Justificeation by
works, but in Christianity the idea of mercifulness was taken
up into the idea of fatherhood and regarded as a permanent
attitude on the part of God. The incémparable parable of the
prodigal son describes the waiting attitude of God which finds
its highest expression in the full réstoration_of the prodigal
immediately upon his returm. It is instructive to note that
via this theological relationship an ethical result had been arri
ed at comparable with the view of modern ethics that the
righteousness of & man's character at a given time is not
computed by a balance of acts; the moral law is not a sort

of '"jus talionis' demanding the cancellation of part evil acts

by good ones. It is the attitude of the total self that

determines ones relation to the moral law i.e. theologically

1. We shall have to note however the influence of Greek thquht
on the Christian ideal of communion, particularly in the fqrth
Gospel. But the interaction of Greek and Hebrew elements i

Christian interpretation of the Divine fatherhood produced
mutual modification.
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gpeaking, repentance and faith are the requirements for change
of character and relationship to God.

The universal fatherhood of God implies;its necesgsary
correlativefﬁhiversal brotherhood of man. On the religious
side the sonship was extended from'Israel' to 'man', therefore
on the social side the fellowship was extended from compatriats
to all men, and an attitude of universal charity was achekved, "
Moreover the ideal of an active love on the part of man, rein-
forced by the conception of Christ as the suffering son of God,
induced an active love from man to man which issued in the
ideal of service for others. 'He that is greatest among you shall
be your servant'®*

On examination of Christ's ethical teaching would be
incomplete without a recognition not only of the social
implications of his teaching concerning the individual 1life
and actions but also of the universal aspect of his teaching.

We have dealt with his teaching about character and conduct,

we must now comsider his teaching about the 'universe! of the
laws he taught i.e. the Kingdom of Heaven. The relation of this
idea to the Jewish idea of a llessianic kingdom presents an
intricate problem. It is difficult to do equal justice to the
similarities and to the essential differences..le must however,

admit at least a superficial continuégﬁy of idea between the

two. The title Christ is the equivalent of the Hebrew lMessiah.
Other messisnic titles such as Qon of David, Kﬁng of the Jews,
Emmanuel, etc., were appropriated to Christ, who himgelf

1. It will be noted later how that a tendency arose to narrow

down the concention of brotherhood to the fellowship of believers
2. Matt. XX111. 11.
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certainly assumed so far as we can make out the role of the
Vessiah, but the kingdom he proclaimed was widely different

from the expected kingdom of the Hebrew's hope. The nearest
approach to the latter is to be realized vhen the kingdom of
heaven 1is considered in its extensive aspect. It is to be

an inclusive spiritual kingdom determined in extent by accept-
ance of the rule of the principles formulated by Christ. It
will be remembered that the highest conception of the

"esgianic kingdom was that of a universal rule of righteousness -
a kingdom of moral suasion, not of force. The similarity
between the idea of Christ snd the Jewish idea, however, ends
here. The Jewish hope was materialized and took the form of an
expectation of a millenial age upon earth. Christ, on the other
hand, emphatically declares that his kingdom is not of this
world. Its intensive aspect claims first attention. 'The
kingdom of God cometh not with observation, neither shall they
say, Lo, here! ot there! for lo, the kingdom of God is within

you'.l'

The parables of the treasure and the pcarl emphasise

tiis side of the view®*. The other side, viz the extensive

aspect of the moral universal is taught in the parables of the
Se 4.

drag-net and the mustard seed The principles which are

within have an objective value as laws of a moral universe

which is larger than the individual. An illuminating parallel

is to be found in the Stoic conception of the universal within

and without. The complete spirituality of the kingdom #¥suat

1. T_IUke xvlln 2‘0"'21‘
2. I’Iat. Xlll.%—-‘l-ﬂ.

o 1 Mat. x111047“530
4. Mat. X111.31-32, Mk. 1V. 30-32. Lk.X111.18=19.
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cannot be better illustrated than by the teaching concerning its
rmethod of influence in society. It is Christ =ays like the
leaven which permeates the whele lump with its influence&:

It operates secretly like the growing of a seedz: It is clear
that the kingdom is nothing more nor less than the spiritual
sphere of principles considéred as universals. Probably the pure
spirituality of the idea, and the great difference between it

and the popular expectation of the coming kingdom constituted

a difficulty in the way of the acceptance of the idea. Certainly
it seems to have taken a secondary place in early Christian
consciousness as compared with the ideas of the second advent and
of the church. The former of these two ideas was more akin to
the Jewish expectation of a messianic age while the latter
censtituted a visible counterpart to the invisible fellowship

of those that accepted the kingdom in the heart. Both vonceptions
were however necessarily narrower and in a sense more akin to

the Jewish idea than the conception of the spiritual kingdom of
heaven.

We have seen that throughout the whole of Christ's
teaching there exists a definite relationship to Judaism which,
if we put aside the criticism of the degeneracy of & section
of Pharisaism, is comparable to the relation of flewer to bud.

he law of motive is made supreme--purity of heart becomes
central in the galaxy of moral requirements. The synthesis
between religious and moral duty is 1deally completed and the
consummation of the evolution of an ethical theism is realized

in the conception of a God who is perfectly moral and perfectly

. Mt.135%, 1)x.1320-21.
Palie.d. 909,
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loving, and perfectly loving because perfectly moral.

The universalistic implications of this theology are
realized in practical brotherhood and in a spiritual
universe of divine and moral rule. ¥We must now turn

to the consideration of the interpretation of Christ's
personality. The first point to be considered iw Christ's
teaching concerning himself as interpreted by the author of
the fﬁurth.Gbspe;)writing,'oertainly under the influencgﬁ’of

1.

Greek thought, probably about 20 A.D.
2.
Division 2. The ethics of the Fourth Gocspel.

We shall not attempt here an exhaustive study of
the detalls of the ethical teaching of Christ embodied in this
Gospel. Indeed the author never professed to show Christ in a
variety of human relationships or to give specimens of his
teaching simply as such.s. He deals rather with the supreme
question of who the Christ was. Thus his work may be regarded
as occupying a place in the sphere of religious ethics comnar-
able to that occupied by the metaphysic of morality, or say,
for example, the theology of Plato in the sphere of philosophic
ethicse. We shall only endeavour to show the contribution to
Christian Ethics which is specially the product of this stand-
point, and will avoid as far as possible covering again the
ground already dealt with in the examination of the Synoptics.
The problem of the affinities of this Gosnel with
contemporary thought is a point of great controversy. The exter
to which Greek ideas have exerted a moulding influence upon
its combents is a maitber which we musi posipone for fuller
1. Some authorities fix the date considerably later(post.l00 A.l

2. This gospel forms the connecting link between the synoptic
records and the epistles, being a Christology in historicael forr
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its contentes is a matter which we must postpone for fuller
consideration to the following chapter. In this place we rust
be content with noting its undoubted relation to Jewish thought.
That the author®s attitude towards Judaism is Jewish in colouring
must at least be recognised even by the few who deny that he
nimself was a Jew. The idea of the 'Chosen people' is present
even in the prologue to the Gospel , El¢ T& Lhuw f\)\@-eqx;u
ov (heol v T‘“ﬂ*-&é ’\“'-@"-W b The Jews were regarded

as Christ's own possession, his own 'home', his own

peopnle. Salvation is of the Jewezwho enjoy a special

revelation of God. The relation of this thought to later
Bessianic ideas is so obvious as to require no further indica-
tion. Indeed one aspect of the main purpose of the gospel is to
demonstrate Christ's fulfilment of llessianic expectations.
Jewish history and prophegy is regarded as a purposive develop-
ment towards Christ '"Your father 8braham rejoiced in the effort

Se

to see my day (ﬁbahfﬁsq ): and he saw it and was glad' 'Had
4

ve believed lloses ye would have believed me, for he wrote of me!
The writer of the gospel records that by the wll of Sychar,
Christ definitely claimed to be the Messish. 'The woman saith
unto him' I know that llessiah cometh (which is called Christ)

when he is come he will declare unto us all things'. Jesus
5a

saith unto her 'I that speak unto thee am He' The immediate

%. For full trestment see 'Criticism of Fourth Gospel' (Sanday)
It would be out of place tc debate here the historicity of the
Gospel. We shall accept the record as the Author's interpreta-

tiong of Christ.

l. John 1. 11l.

2. 2.John 1V. 22.
3. John V111l. 56.
4, 2 John V. 46.

5. John 1V. 25,26.
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line of connection with Jewish thought is therefore through

the Messianlc hope. Christ is regarded as the founder of the
kingdom of ethical and spiritual sovgreignty. The nature of

the kingdom is demonstrated through an analysis of the signifi-
cance of the King's person. If we are to accept John's account
of the Samanétan woman's expectation as representing the higher
expectations of the time, there is no tremendous disparity
between the hope and the fulfilment, for the above passage shews
that the hope was by no means merely of a material kingdom.

The breadth too of the expectation is unique 'We have heard

for ourselves, and know that this is indeed the Saviour of the

1l
world!

Another and perhaps more debated line of comnnection
with Jewish thought is through the Iinterpretation of Christ's
person given in the prologue to the Gospel. Traces of the
Word-doctrine may be found in Jewish writings. The word of
God was regarded as creative by the writer of one of the psalms,
'By the word of the Lord were the heavens made:' as also in
Wisdom. 'Oh God...who madest all things by thy word', and in
2.Csdras 'As soon as thy word went forth the work was done'.
The passage in which the word is most personified is in Wisdonm
XV11l. 15-16 but the personification is even more obviously
poetical than that of 'Wisdom'itself. The only kinship is in

the functions sscribed to the word. John's doctrine differs

1. John 1V. 42. There seems to be no impossibility of accepting
this as representing an actual hope in the minde of Jews and
others. We have seen already the trend of Jewish thought in
that direction.

2. Ps. XX111l. ©

3. 2.Eadr. V1. 73.

4, Wisdom 1X. 1.
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from both the Jewish and the Philonic idea in the incarnation
of the VWord. This personified sonship and the second person

of God is widely divided from the strictness of Jewish lonotheis:
on the one hand and from the dualism of Philo on the other, who
regarded matter as evil and whose object was to remove God from
contact with it. We have dwelt at some length on the Logos
doctrine because in the statement 'the Word was made flesh and
dwelt among us' we have the source of the symthesis between the
ethice of practical conduct mnd the quasi-'theoretic' end of
communion with God, the mystic idea of unjon with the spiritual
Christ and through him with the Father. God, union with whom
is the end of the ethics of mysticism (Neo-platonism) and con-
templation of whom is the supreme end set forth by Academic
and Peripatetic alike, comes down from the sphere of mere
'theoretic' function and enters the sphere of “(ﬁ;E;Lq

.ssthe Word had breath, and wrought

Witk human hands the creed of creeds

In ld&lineas of perfect deeds.

It is undoubtedly the doctrine of Incarnation that gave rise
to the complete synthesis of the mystical and the practical
which is inherent in New Testament teaching/though it has been
neglected by later Christendom.

Before passing on to a more detailed examination of the
ethical,implications of Johannine Bhristology it will be well
to note the 'anti-incarnation' universalism of the author.

By this we mean the universalism which is not the result of

his view of the redemptive work of the incarnate Christ but
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which is really the product of the doctrine of his pre-existence,
and function as the Divine Logos. He has appeared as the light
to men, and in proportion to their light they are judged.l.
Before any widespread dissemination of the gospel, Christ is
declared to have said, 'Other sheep I have which are not .of this
fold' - The author further speaks of 'the children of God that
are scattered .a,br*cmr.d:'5 and the phrase ‘'everyone that is of the
truth'é' gains new meaning when correlated with these passages.
We consider that there is quite sufficient in 'prospective'
universalism of the gospel of universal redemption, when it is
synthesized with the doctrine oqure—existing Word to account
for this retrospective universalism; but it is interesting
to place it alongside the idea in the passage in Ecclesiastiéﬁ&
(Wisﬁom loguitus). 'In every people and nation I got a posses-
sion'5.,and other kindred passages in later Jewish literature.
We must now consider the ethics of the Christology of the
fourth gospel. The prologue brings us immediately in contact
with the function of Christ as truth, active and life giving,
the true light which lighteth every man coming into the world,
the Thought of God, incarnate, ﬁhose reception by men is the
real source of salvation. This is the philoaophic interpreta-
tion and summary of the Christology of the whole gospel.
The gospel itself is an account in historical form of the way
in which the Thought was exXpressed and the way in which it is
to be received. The expansion of this idea leads ue to the
1. John V1I1l. 20.
2. John X. 186.
3. John V1. 52.

4. John XV111i. 37.
5. Eccl. XX1V. 6.
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method of salvation, belief in Christ. This belief is centdred
upon Christ crucified--'As lioses lifteth up the serpent in the
wilderness, even so must the 8on of man be lifted up, that
whosoever believeth may in him have eternal life'l. The
crucified Christ, to translate this truth into the terms of
the prologue, 1s regarded as the supreme expression of the
Trought of God. From the ethical standpoint the whole case
turns upon the Johamnine use of faith. We suggest that faith
may be taken as a submission or obedience to the declaration
of God's thought or word in Christ, and identification of
onegelf with the judg%r::-ent of that declaration, In support
of this view we would quote the regular phrase used in this
gospel for 'belief on'. It is TLETEevELY €LY é»q
being the normal preposition used to express identification

2.

with. Perhaps a more cogent argument is afférded by an

antithesis made in the statement & WiLsTEVwWY €Ly Tov

\ 27 ~ 2 7/ ~ 2 - - e/ -~
'\?LO\I y e Xeu Q‘DV\\I dLwYeoy %-E'c v'-.’{‘l'&t.(g-t.)\; Tq_y Ut.b'\_y
© THLu ~
> L.l) V 5. 2
oV IK S | MATED, Eere KTre  Sesv
-~ > 2
is opposed to MiLsStTevwv €Ly which indicates for the

latter the meaning we have attached to it. We may associate
this attitude of the total personality of man implied in
faith with the teaching of the CGospel on the new birth. The
latter is a striking figure which is taken tec illustrate the
complete change of life, which issues in an active 'living'
of the will of God. 'If any man willeth to do his will, he
ghall know...'! The great result of the new birth is however,
1. John 111. 15. i 5 > e

2. .See John 111. 16. Cf. Romans 45( ¢ Aoy(s®m €5 sixiosivy)
@onstruction ¢ig for equivalency (so identifioatioﬁ)oommon

in LXX (Sanday)
3« John 1lls 956. 124.



in the view of the author, the indwelling life of Christ in

the believer. This is mystically described under various f£igure
the eating of the body, and the drinking of the bloodg‘the
spring of living water ete.t* The sharing of 1life has two sides.
'He that eatec#th my flesh and drinketh my blood abideth in me
and I in him!®* The abiding Christ is further illustrated by

the figure of the vine. The abiding fellowship is through the
Spirit?' In this teaching we have at once the ethiecs of
mysticism and the ethics of practice, a mystical fellowship and
a moral dynamic obtained through unionwzg Christ. It is
important to give both these aspects full emphasise because
therein lie the similarities and the differences that exist
between the Christlan view and the Jewish view on the one hand
and the Greek on the other. The practical issue ies akin to the
practical nature of the Hebrew mind while the modified pantheism
of the'indwelling' ies unlike Jewish theology and more akin to
Greek thought, while the union between the practical and the
myastical avoids the dualism in which the latter ended between
Cewels and wex € Le, . On the one hand the abiding Christ
is the supreme alm of Christian life,but the issue of this
union is in frult-bearing. 'He that abideth in me and I in him
the same beareth much fruit...herein is my Father glorified,
that ye bear much fruit; so shall ye be my discipleS..I chose

you and appointed you that ye should go and bear fruit and that

your fruit should abide!*" go on the practical side fellowship

2.John V11.37-38.

3.The spirit of Christ and the abliding Christ seem to be inter-
changeable eXpressions.

4'J0hn XV. 5"8"16-
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issues in moral dynamic, while in the relation of the truth

it brings charity of vision. 'When he, the Sprrit of Truth,

is come, he shall guide you into all truthll'
Let us now summarise the results we have arrived at

in our study of the Fourth @ospel. Ve have seen that the

influence of Jewish thoughts must be taken into account in

discussing the affinities of the Gospel with contemn%?y ideas,

but there are wide differences from Judaism arising out of

an interpretation of Christ's person and functions which indicat¢

at least an indirect influence exerted by a hellenized atmospher:

of thought. As regards the teaching of the gospel it will be

found that though the standpoint is differeng the actual

results arrived at are perfectly in harmony with the teaching

of the 8ynoptics. Religion ie of the heart. It is intensely

spirituale God is a spirit and they that worship him must

worship him in spirit and in truth.' It is supremely ethical

in that it# demands a practical attitude of the will: a new

birth of the heart: issuing in a life of service. 'Ifzthen the

igz}and the Maater have washed your feet , ye also ought to

wach eme- snothers feet'. The theology of the fourth gospel ie

of high ethical value. God is taught as a Father and God of

Love. The relation between God and man is the more ethical in

that it is reciprocal and personal and active on God's side.

It is ethical in purpose, being redemptive, It involves faith,

that is an acceptance of and obedience to the revealed Thought

of Godzz The end of life is union with the Faﬁherggzriﬁe Spirit

of the Sonj; not an ecstatic union with the Unmoved, but union

1. John XV1. 13.

2. We have taken Thought as representing in modern parlance more

the esgential idea of Noyoq than the term 'word'with its associat

every-day usage does.
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with what becomes a moral dynamic ews active issue.

Divigion 3 == Paulinéfethics.

The ethics of the Pauline epistles form perhaps the most interest
ing part of the historical study of the influences that have
moulded New Testament doctrine. Paul - 'circumcised the

eighth day,of the stock of Israel,of the tribe of Benjamin, 4ke a
Hebrew of Hebrews; as touc@ing the lawi?Pharisee: as touching lﬁ:
rightecusness which is f&ﬁﬁie law, found blameless! -= yet a

Jew of Tarsus in Cilicia’,(a seat of Greek learning ranking with
Athens and AlexandriQQ— apostle to the Gentiles - surely in his
work all the most varied influences of the cultured world of

his day must find expression. Let us concentrate first on his
attitude towards Judaism. His treatment is one of understanding,
givéngto the Law its place, yet transcending the ILaw. Consider
tlien, his speech at Athens. Mere also he could adapt himself to
the views of his hearers. Ve are at present however chiefly
concerned with his relation to Judaism, with which he regards
Christianity as historically continuous. The fullest exposition
of the relationship is to be found in the epistles to the Romans
and the Galatians. The starting point of the description of thi
relationship is, in Romans, Paul's doctrine of Law. Three
different usages of vémog must be distinguished. The first
is the usage with the article ﬁb hﬁk~og, to indicate Mosalc
law. The second is anjg%throua use which has reference to law

in general-wéggé:is not regarded as gonfined to the Jews but to
be possessed by the Gentiles aleo. The third use is also an-
anarthrous that refers to the Mosaic law again,when the purpose
is to concentrate attention upon the character of the Law as law

The general doctrine may be taken to be that there is a
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revelation of law to all people, but that law is supremely
revealed in the lMosalic Law. The revelation of the Iaw to the
Gentiles is through the conscience - ( éﬂJvéiﬁbqau% ) 'When

the Gentiles which have ( as you say) no law (yuh Véruov ?;Kpﬂwwu)
do by nature the things of the Law (1b?>“fgr~oﬂ ), these having
(so vou say) no law (Vépnv PK ?Xpuﬂﬁ), are a law ( Vé‘~0Q, )
unto themselves, in that they show the work of the law

( Tou \rékuoﬂ) written in their hearts, thelr consciences bearin,
witness therewith and their thoughts one with another ezocusing
or else accusing them'. l'éiﬂufeCEQWQL& is a reflective

faculty which pronounces one of past acts, not on the ideal

. presentation of GEEES% of action. This suggests somewhat the
older practical attitude of the Jew who judged sin rather by
deeds done than by intention, but 1f there is any association
with that attitude in the conception of consciousness it is
merely a Burvivalz‘ Pauliq%‘emvhasi%!'is normally upon the
state of sxnfulness, *rather than upon the acts. The place
which Paul gives to law is well illustrated by his philosophy of
ﬂlStOPY?' 'He divides history into three periods represented
typically by Adam, Moses, Chrigt....0f these the first period
represents a state not of innocence but of ignorance',

'"Until the Law i.e. from Adam to Moses, Bin was in the world;

1. Romans 11 14-15.
§: "ne important argument for this wosltlon rests on the use of

&orist by Paul, not in temnoral Jgense but to &enote completed
action or state e.g. Thvves wale u“&wq¢tq KAL USTEQouVTHL V&

-cog, Tou @»&o‘“«).
Roman 3. 23. )= translatidxable 'All are minnﬂrs and come short et

corpare'USWHngthx in point of tense it qt«&QTnv.

5, 'his retrospective function of Guvéltiwsie ¥ is probably
more attributable to influence (See Ch.V) of Stoic conception.
4. Romans V. 12 ff.
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but sin is not imputed when therse is no law. It 1s a period
wnich might be represeﬁtad to us by the most degradsd savage
tribes. At this period guilt cannot be imputed. God deals

with man in this condition by the Revelation of Law; in the

case of Jewish peopls by the Revelation of the Mosalc Law.

This revelation has convictsd men of sin and by showing them
their sinfulness and has pointed, with the finger of revealed
neead, to Ghrist.l- Let us pagéa et this point to compare

Paul's doctrine of law with the doctrine of law found in later
Jewish writinga. The wrilter of the testament of Levi holds

that the light of the law 'was given for to lighten every man'zt
In the Sibyllins Oracles (cl04 B.C.) the Mosalc Law is treated
of as the supreme embodiment of the Moral Ideal but the Gentiles
are charged with 'transgressing the immortal God's pure law
which they are under'. ' These passagaq}ooupled with the view
of Jesus the Son of Sirach that Wisdom has got a possession in
all peoples, but 1s incarnated especlally in the Mosaic law,
will serve to show that Paul's view was by no means unknown in
orthodox Judaism. Th® same may bs stated of his view concerning
the failure of man to attain righteousness by the law. In order
to understand this fallurs we must know what Paul means by
righteousness under the law. Here again his antilitsralism has
correspondence with previous thought both in the prophets and ths
%pocryphal writers. 'He is not a Jew which is one outwardly...but

he is a Jew which is one inwardly: and circumcision is that of

4. _
the ﬁéart, in the spirit, not in the letter' gompars this for

instance with

1. See Commentary on Romans (I.C.C.) Sanday and Headlam.

2' T toL .le. 14. o
3 Sggyl.agr. 111. 597-600. 4. Rom.11l. 28-29.
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Jeremiah's utterance 'Circumcise vourselves ‘o the Lord and

take away the  foreskins of your heart'1°The law has not only
exposed the unrighteousness of the heart and failed to remove

it but it has also worked towards moral degeneration. Disobedienc
has led to abandonment to lust. Paul indicates thus the common
law of degeneration through persistence in expesed ein, 2"
Works have failed, then, and the law has only emphasised that
failure. Ye may note again the correspondence with Jewish
thought. In &1 Esdras the writer notes that if those 'that have
received the law shall perish by sin',s‘very few will be saved,
and the mercy of God is appealed to against the just verdict of

the 1aw,4‘

but he retains the doctrine of justification by
works. Paul Pé%gg%ﬁ this entirely and regards the law as a
moment in developjment towards Christ and as superieded by thke
new dispensation of Grace. As determining the ¥#% relationship
between man and God it is merged in the new covenant, and
becomes entirely indifferent in value.'In Christ Jesus nelther
circumcision availeth anything nor uncircumcision's'. As
deternining the relation of man to man it is fulfilled by love.
'Lovesseis the fulfilfment of the law' 6+ Having arrived at
Pzul's thought of the new dispensation we;iiamine the ethiecs

of his view of redemption and justification by faith. The two
important aspects of the atonement to Paul are expressed in the

sentence 'that he (God) might himself be just and the justifier

17
of him that hath faith in Jesus' - that is to say there are

3. 2., Eagdr. 1X.86. 25- Rom. 1. 18.ff. 5.Gal.Ve 6.
1.%. Jeremiah 1V. 4. 4. Ibid. V1ll. 32-36. §.Rom.X1ll. 10.
N 7.Rom.111. 26.
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ethically speaking two ends in view, the establishment and
vindication of the absoluteness of the moral law on the one hand,
and the redemption of character on the other. As regards the
first, Patil's doctrine is that the redemption that is in Christ
Jesus is an Zvﬁ?eu@qu of the righteousness of God because
of the passing over of gins done aforetime, in the forebearance
of God:® In this sense the sacrifice of Christ hs propitiatory,
that is to say the cost of the atonement to Paul is equivalent
to and so a declaration of the enormity of sin. It is also a
manifestation of )<;-Q\J% sthe overflowing bounty of God,
which supeqﬁedes the requircment  of merit on the part of man.
It -has often been urged-against Paul that his scheme of redemptic
showsﬁendencies whieh are subversive of morality in that the
reconciliation to God is produced not by works (i.e.moral worth)
but through$% the imputation or a merit which is hypothetical;
that the demand for propitiation in the sense of venaliy is
forensic, a mere 'lex talionisg', and that faith is a substitute
for character. This interpretation arises from a comnlete
misunderstanding of the Apoétle's position. Twoperfectly wvalid
arguments may be urged against it. In the first place the works
which Paul discounts are 'the works of the law'Z2+« that is to
say, detailed observance of the losaic Law, which obedience 1is
incomplete, since in the case of no man has it led to complete
obedience of heart. In the second place the faith which is

the necesdary condition of justification is the fulfi%lment of
the old Jewish ideal of obedience in that it surpasseé detailed

1. Rom.111. 25. 2. See Gall. 11 16.
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observance by a complete submission of heart to God's

declaration in Christ. The phrase MNisTcuLely ey » the
o bt 4

apposition of 5TraJtOW and wlgTLg in the phrase

. % B3
VTARON TLSTLWS

which is the keynote of the epistle to the
Romans, both indicate that an essential attitude of heart is
understood, while the anarthrous use Of‘W{?TLg shows that it
cannot refer to the mere content of belief. It involves a
transformation 'by the renewing of the mind'z'. If any man
be in Christ he is a new creature'3. Paul is urging the
morality of the total self, of implicit obedience to the
supreme revelation of the moral law, i.e. the mind of God in
Christ as opposed to the morality of detailed compliance. We
can thereforé understand how he could regard faith as the
fulfilgment of the law 'Do we then make the law of more effect
through faith? God forbid; nay, we establish the 1aw‘.4'
The consequence of faith and surrender to a God who is
nokl unmoved but rcracious is a re-cstablished fellowship with
God in the person of Christ. The phrase of supreme intinmacy
ev Xersvid Unsow is one of the main pillars of Pauline theology.
This intimacy, like that spoken of by John, has a practical 1issus
This the Apostle speaks of mmder two great figures, death and
resurrection with Christ, and the indwelling Spirit. The first
of these figures treats of self-identification with the ideal
nersonality of Christ, which involves death to sin and

resurrection to the life of Christ-likeness. The second attracts

1. We take this to be a genitive of apposition, but even were it
a genitive of origin, our argument would still be deducible.

2. Rom. ¥X11. 2.
b 2.COI‘.V.17..G3,1.V1-15.

4' ROIﬂ. 1111 31.
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attention more to the immediate guidance and the dynamic of
the new life. The injunction is 'Walk by the Spiritt', 'Be

led by the Spirit'...'The fruit of the Spirit i%j?ﬁy, peace,
long~-suffering, kindness, goodness, faithfulness, meekness,
self-control.le The doctrine of the Spirit leads by natural
assbciation to the anthithetical doctrine of the flesh, with
its evil tendencies. There are two doctrines of the relation
of spirit and flesh implicit in Pauline teaching, but thev are
not mutually irreconcilable. The one is the doctrine of their
antagonism, the other the doctrine of the sanctification of
the flesh. In the first considerable affiniffes may be found
with contemporary thought. Its relation to Platonism and
Pletinmus we shall deal with more fully in the next chapter. It
will suffice here to indicate that the Pauline doctrine is
neither ultimately pessimistic nor dualistic as is that of the
Neo-Platonists. We are immediately concerned here with its
relation to the rabbinical doctrine of the'yezer hara'. The
immediate resemblance is in the conflict within the individual
of opposing tendencies, 'I delight in the law of God aftep the
inward man: but I see a éifferent law in my members, warring
against the law of my mind and bringing me into captivity under

the law of sin which is in my members'.z'

L]

The contrast occurs in that Paul regards the flesh as
the source of the evil impulse, and that this is inherited by
man as a descendant of Adam and because of the fall, whereas

l.S5ee Gall. V.
2.Rom. V1l. 282.
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the rabbinical dootrine was that neither the 'yezer hara' nor

the 'yezer hatob' had its seat in the body or soul as such, but
in the heart, which is the selfj a synthesis of body and aou]..l.
Sin is not associatsd with the fall, but is in the product of the
incitement of evil spiritaz.upon the evil tendency, which is pre-
lapsarian in origin, and implanted by God. Sirach and Jubileas
make the fall the starting point but not the cause of racial corrup-
tion. The contrast with the more active Pauline principle of evil
which is not attributable to God but to Adamitic transgression is
¢laar. The modification is probably due to Greek 1nf1uenoofé

The 8pirit 1s the counteracting principle according to Paul's
view. The Bpirit is the medium of union with Christ. It is an
indwelling of 'the mind of Christ' and is associated very closely
with the impulses of the redepimed personality. The question 1is,
is it identiflable with immanent reason? The antithesls batween
the 'wisdom of this world'! and the 'wisdom that hath been hidden'
would indicate the answer 'No' ?he wisdom of God is revealed
through Christ, and only in that intimate communion that is

born of love. 'The natural man receiveth not the things of the
Spirit of God, for they are foollshness unto him.' Yet the
:Spirit is an indwelling of higher wisdoms.albeit an active and
not a purely 'theorstic' principle. The flesh clouds this Wisdom
and so is to be subjected. On the other hand, there 1s the hops
of the sanctification of the body, and indeed the call to respect
the body as the temple of the Holy Spirit,s.and to consecrate 1t,
See Test. Naph.ll. 1-5.

T.Ben.111.3. Test.Sim.V.3. Test. Napn. 111l. 1.

l.Cor.l1.186.

1l Cor.V1ill. 3.
Cor.ll. 14-

+ 1.Cor.V1i. 19. ) _ .
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1.
a living sacrifice, holy, acceptable to God, This removes

Paul's view entirsly from the sphere of Greek dualism. The effect:
of Salvation may bs summed up under the title of thel!ivine

life of spiritual communion and inspiration which sanctifies

both soul and body.

This Divine 1lifs considered under its universal rather
than its individual aspect gives rise to the doctrinek of the
Church, which is stated in the epistlse to the Ephemians. It
is the communion of believers through a common creed and
Spirit 'There is one body, and one Spirit, even as ye werse
called in one hope of your Calling,' one Lord, one faith, one
baptism, one God and Father of all, who is over all and through
all and in all.'B. No~«Gne can accuse Paul of lack of Catholicity
of view. His attituds towards the Gentils world showed that
he was possessed by the conception of the worldwide extent of
Christ's kingdom, and the universal brotherhood of man, yeot
from this idea of a community of bellevers Joined by one Spirit,
grow the conception of the Church, joined by what was first the
viaible sign of community of Spirit but afterwards bscame
predomlinant, viz., unity of Creed--a Church destined to be at
one period the counterpart in Christian history of the narrowness
of community of nationality in Jewish history, and even borrowing
at times the phrassology of the latter--but this is far from the
spirit of Paul.

We may sum up this treatment of Pauline ethics as follows.

S0 far as ends are concernad the alm of the Christian 1life

1. Rom. X11. 1.
2. Eph. 1V. 4.
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is a complete synthesis ofﬁkaﬁLMRTQ;Ewin communion with God
and possession of his active spirmt. The chief virtues of this
Rivine 1life are faith, hope, and love.--Faith, the attitude of
obedience which sumes up the relation to God as moral governor
which was the main idea of Judaism, but which further leads to
an acceptance of the grace and love which invite fellowship.
Hone, the prosvective attitude which is the product of the
conception of a progressive realization of an ideal in the
individual, and the coming of Christ's Kingdom objectively in
the world. Love which is the seal of the relationship to God,
and the dynamic of the practical morality which flows from the
moral attitude of faith. These virtues and indeed the whole
scheme of thought necessarily take a theological fnrflfnr the
whole of Paul's thought was theocentric, but beneath this form
there lies matter which can legitimately be considered to vnro-
vide the data for an ethical system. First,}%%nception of Gdd
in Christ became the moral ided for man. Every act of man is
judged by that standard. Even actions such as the contribution
of money-ggfreferred to it, 'Ye know the grace of our Lord
Jesus Christ', writes Paul, 'That, though he was rich, yet for
your sakes he became poor'l. Thus his Christology is first of
all the doctrine of a moral ideal, which obtains the peculiar
sanction of the Divine examnle. Second, the revelation of God
in Christ is a moral imperative. It demands intellectual sub-
scription to certain declarations concerning sin and righteousne
and the submission of will and moulding of life to them. Finall
the thought of the indwelling and Kowvayvie of Christ and the

l. 8 2. Corinth. V111i. 9.

o
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believer contains many elements of great el;hical importance.
It® supposes a unity of principle ‘g:: the good will, that will
reproducing itself in likehess to?ﬁdeal, i.e. reproducing the
ideal itself in man; and further it synthesizes the purely
religious end of communion with God with the »urely ethical
end of the attainment of an ideal form of life.

Division 4. Ethics of inor Epistles.

1. Hebrews.

The purport of this epistle is an interpretation of
the person of Christ. It is strongly influenced by Jewish
ideap particularly in the imagery which it borrows. The
revelation of the truth in Christ is the fulfilment of the
revelation through the prophets and is supreme. Christ
himself is the fulfiment,according to the author, of various
Hebrew ideam, which are regarded as his Antetypes. He is the
High Priest who mediates between God and man. He is the
immaculate offering for sin who takes the place of the
'shadowery' sacrifices of lambs and bullocks. He is the new
way into the Holy of Holies of the presence of God. The
ethical application of this teaching disentangled from the
profuse imagery would be something as follows. The end,as
in Pauline ethics,is a renewal, or rather here a completion
of communion with God,which was considered to be shadowed
forth in the types of Jewish ceremony, end is fully accomplished

o

through the Incarnation--'a new and living way through the uase,
1.
that ie to say, His flesh' is appointed. This communion

has a practical issue, 'Let us consider one another to provoke
'

l. Hebrew X. 20.
157-



i
unto love and good works ', though the attitude of the

writer towards works of the law 1s clear from tlie phrase

S

'repentance from dead works' Faith has a different conno-
tation from that given to it by Paul, but the views are not
conflicting. The former meaning is that of assurance (NWosiaciy
the basis of hope. he connection between the two views would be
through the idea of acceptance of something laid down, and
building upon it as a foundation. The difference is chiefly a
point of view. Paul examines the inner nature of faith; the
Writer of Hebrews considers its function in giving'substantialit3
to hope, and in promoting reliance on things promised or taught
but not seen.s. With Paul faith is the acceptance of the will,
the obedience of the heart, while the latter places emphasis

on the acknowledgement by the mind in belief.

2. Epistle of James.

The writer's attitude towards sin and ite origin is
comparable to that of Sirach. The passages 'Let no man say,==< )
I am tempted of God'4. and 'Say not, my transgreesion was of Godj
are comparable. Indeed James who was head of the most Judaistic
section of the Church shows considerably the influence of 4he
rabbinical literature. Details such as the teaching on the use
of the tongues., thie falth of ﬁbrahamq-etc. affording parallels
even in style of language can hardly be coincidencess.and
indeed the main thesis of the correspondence of faith and works,
'Paith without works is dead', may be set beside the passage
from 11.Esdras (1325) 'Such as have works, and faith towards the

Almighty'. James is conﬁending‘not against Paul that faith

l. Heb. X.24. 5. Eccles. XV. 11. (Heb.)
B ¥ Nles s 6. Jas., 111. 5.P. ¢f. Pa.Solomon X1l.1-4.
30 " X].n 1- 7. » 11- 33. Cfo Jubileﬂs x1v- 6-

4. Jas.l. 13. 158.8’ Cf.also Jas. 1V. 7. and Test. Sin3%. 4%



according to the usage of the latter is insufficient for
salvation, but that faith must be active, and that a passave
profession is useless. He has this use of faith as profession
evidently in mind if we may judge from the sentence 'Hold
not the faith of our Lord Jesus Christ in respect of versons
(TR#'W(GTLV To Vv uUQ£WQ). He urges a submission to God
(Ch.4) as the essential, and this 1s quite in harmony with
tle Pauvline view.
Ge Epistles of Peter.

There is little méther that we have ntot attended to,

to be found in these epistles. The moral end is to 'hecome
L]

vartakers of the divine nature' Thie atonement is apoken of

L 4
t) e

under the Jewish figure of the immaculate offering Faith is
4,
evidently closely associated with obedience to the truth ;

. ’ i
and issues in Legjxdﬁtaku9\¢ through knowledge, self-control,
=3

L &

. " . : g =
patience, and Godliness, and is vrerfected in AYwTOY .

-

Rmphasis is laid on the progressive nature of the Christian
Be
life and therefore on character development as/religious

(ﬁndﬂeo ethical) ideal.
4, Epistles of John.
The doctrine is very similar to that of the Fourth
Gospel. God is light and truth, and-ls revealed in the incar-
nate \ﬁrd. The end is fellowship with him. This fellowship,
which moulds character, 'We shall be like him, for we shall
7.

see him as he is', must find practical eXpression in the °’

8
negative act of putting away sin., gnd in the positive atti-

1: Jeggs« I1ls 1. 5. 11.Peter 1. 5=7.

3. 1l.Peter 1. 4. 6. 11. " 111l. 18.
%Z. 1. Peter 1. 19.7. 1. John 11l. 2.

4' 10 Peter 1. 22. 8. lc " 111- Bt
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1.
tude of love towards others.
* * *

Glancing retrospectively over the whole range of New
Testament teaching we can see that many of its moral injunctions
had been anticipated in the precepts of Judaism. MNuch of its
theology is a development of Yahwehism. Even its Messiah
claimed to fulfil prophetic promise, and yet the whole atmosvher:
of Christianity is different from that of Judaism. The unique-
ness of the former isto be found in the »ersonality of its
Founder, and the interpretation that men placed upon it. It
lies first in the fact that he gathered up the loftiest teach-
ings of the time, made them his own, lived them, died for them.
8o precepts gave way to an ideal, Then as men came tc regard
fin as God incarnate, the moral life took uvon itself the
character of tlhe divine 1life, and morality became thie human
realization of the divine likeness. The death of Christ came
to he interpreted as a declaration by God of certain elemental
trutis concerning himself, and as purposive, to determine the
relation of mankind to him. The believe in the abiding personal-
ity of Christ led {hem to regard fellowship with the object
of religious consciousness as attained through union with hin,
and hie work as mediatorye, Thus there came about a fusion,
which the conception of Incarmation rendered possible, between
the ideal of the religious consciousness, unicn with God, and
the ideal of the moral consciousness, right conduct,; through the
idea of the inner working ef the splrit of God, #k&ek reproducing

in man the likeness of God, which is the image of moral perfectic

l. 1.John 111. 14.
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New virtues rose to fit this synthetically constituted end,
and the means whereby it could be attalned. The faith which
at once submitted to the God it saw declared in Christ, and
appropriated the offers which it conceived of him as making,
and took the God it saw into its heart as the spring of '1life
and conduct, svpeqﬁéded obedience.Hope, too,shone bright
amongst the new trinity of virtues. So long as morality had

been the fulfilment of detail, and obedlence to law, so long

®

o

pe had Tound no place. Change from disobedience to submissio

5

e

is sud@den and only this type of gﬁgngRme within the thought
of the 01d Testament, so there is no prospective view of the
broadening path toward perfection. When obedience is complete
the end 1s attained. Hope began to glimmer when there dawned th
prospect of a future ideal age and !essianic rule, but it was
Christianity which took it and gave it its place beside faiths
For tlie end in Christianity was an ideal progreceively realized,
tlierefore the Christian might hope, and indeed must look
forward to the time when that ideal should be sttained. So
there were used the metaphors of the foot-race, of growth up
to the measure of the stature of Christ, and other figures
which attached to the prospect of future progress. The Christian
too, muet look for the expanding kingdom of Christ and the
coming of his Lord -- therefore hope. And love, the bond of
perfectneess, the greatest of the three, beceuse 1t was the hond
that bound the believer#® to God, and the force which issued in
the Divine life of perfection. It expressed at once the
religious and the practical asttitude, which wae the sum and
total of Cﬁristian morality.

Far removed gpg such a discussion a2s that which has
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occupied us in this chapter, may seem to be from the sphere of
etiiical system and rhilosophy in the strictest sense of the
terms, it is not difflicult to discover the ethieal asnecct of

the teaching which naturally taokes rellgious form in the New
Testament. There is first of all the central thourht of God

as Incarnate. This impresses with the religious form of a

Divine life, all the moral relationships of a perfect human life.
"oreover the idea of God as condescending with redeuptive rurpose
to assume human form gives a new content to the ideal of human
life, since that 1ideal is Christ. This content includes supremely
the virtues of self-humiliation and self-forgetflness, in Lkat
Christ set an efMfample in these, and also of the love for all
nankind which issues 1n the ideal of service, in that Christ also
gave the ®xample of service to lhils disciples. Here then, in

the first place, we may find a lofty ethical ideal, the meaning
of which ideal is incomplete 1f the form given to it by the
religlous consciousness is ignored. PFurther, when we pase from
vhe acltual human life of Christ ond the meaning which Christlan
aought has assipgned to thev 1life; to the thought of the life of
Christ in the heart, we have not passed from the sphere of ethlecal
interest. The best resultk of etlhiical thourht is embodied in

the i1dea that man's supreme good is not purely individual. His

end and therefore his good is te share in some cosmic purpose,

|-

to find his allotted place in the Whole. The good will must be

considered to be universal though realised in the individual.
The religious consciousness has given to this idea of realising one
place in this whole a richer form thian thet of merely realising

6 universal purpose, viz, the realization
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of a communion and unity of life with the Pivine. This thought
is contained in the NWew Testament idea of the life of Christ
in the heliever. The purrose, work, and very life of the
Divine ie thought of as working itself out in the individual
life and knitiing mankind together with the unity of life
wrich is accomplished by love, through the comrunion which
has been criticised so often as cras-individuslism, other-
worldliness, and impractical mrsticism. The total result of
Yew Testament thought may therefore be summed up in ethical
language as the presentation of an ideal the nmore outstanding
Lecause it is declared as Divine, and because submission to
vhe lower 1s shown to be a transgression of Divine commands;
an ideal which is of the iarger self in thatZincludes one's
attitude towards one's fellows and towards the "hole: and
gcecond ne the declaration of the philosophy which holds

cut to man as the part the mesns of realizing in himself and
in his conduct and life what is interpreted to he the purpose,
gpirit, and life of the Whole.

CHAPTER 5.

Armunent. There are differences between Jewlsh ethies and the
etizical atmosphere of New Testament teaching which rust be
accounted for. On the practical siig,bﬁ.Jewish ethics

consisted in the formulation of maxims, and wise sayrings and
counggls, whereas Vew Testament teaching is more concermned with
inwardbrinciples such as love, i.e. it is of a more refiective amt
intrespective character. On the theoretic side Christian
tenching differs from Jewish in the matter &f 'immanence' and

its ethical implications. Can these divergences be attributed
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to the influence of Greel thousht?
There are several possible modes of lnflu;uue the
zost likely, because the most subtle and widespread, éﬁ-tne
Lromdan '
influence of tlhie dw»dshdewr outlocock and reflective attitude
peculiar to the attitude of Greek thought, which would tend
amonga&,/bther cffects to developR certain native elements in
Christianity alien from Jewlsh thought. A parallel study of
Greek and New Testament ethical theught demonstrates such
greal differences that one is redueced to n theory of indireot
modification rather than one which supposes any irmediate
influencg)though this may have been poselble in certain details.
Referring to the details of possible influence we find
that the broader atmosphere of Christ's own teaching weme wwae
prohably due indirectly to the broadening influences within
Judaism, produced by contact with Greek thought. Further, the
Pourth Gospel owes at least its new categories of thought (that
of the Logos particularly) ultimately to Greek influence, and
also possibly, in a reasure the developyment of thourht of the
cormmity of life existing tetween Christ and the heliever. The
influence of Greek thought on the ethical signifiecance of this
.ching must therefore have been through riore or less theological
cliannels. This significance lies in thelr emphasis onr the

r o

revelstion of the truth (the Logos, Light, etc.) and iis

=

relaticn to ran ané the world, and on the other hand in the
Joetrine of the reproduction of the universal rpurvose (considered
as God's purpose in Christ) and ideal in the 1ife of man.

The correspondence between Greekls.and Pauline thourht
is noticable in several directions-, notably in nethed, in
l. This may be taken broadly to cover later Stoleism also though

this was nore Roman in spirit than Greek.
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the theological or metaphysical basis of ethical ideas, and in
teaching concerning the end and value of human life, and in
the ppychological basis of the doctrine of man's personality
and evil (See Division 2, Section 2b, in Contents List).
The special opportunities which Paul had for imbibing the
influence of the atmosphere of the Greek world makes it
unlikely that these correspondences should he cgg%gidences.
Lastly the final results of Greek philosophy sf *huE and
the atmosphere of the world dominated by its ideas would
influence the dissemination of New Testament teaching in two
ways. PFirst, ite points of coincidence with New Testament
thought show that in some measure it must have prepared men's
minds for some of the thoughts of New Testament teaching,
particularly on the ethical side, and, second, its very failure

would prepare the hearts and minds of men for something which

supplied the lack which was felt.
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CHAPTER 5.

The relationship between Christianity and Greek Thought.

1. Differences between Christianity and Judaism.

Notwithestanding the kinship which exists between the
Chrigtianity of the New lestament and Judaism there is a gulf
between the geniuve of each which cannot be accounted for on the
hypothesis of an undisturbed centinulty of developgment between
the two. Even upon the ethical slide of its teaching Christianity

-
By the Jew the ultimate authority and sanction of mprality wa.8
conceived of as external -= in a transcendent Reity. It would be
incorrect to say that communion with that God was not em end to
be striven after by every devout Jew, but the form of the moral
irperative, the will of 'a transcendent God, did not permit of
a complete synthesis between conduct and communion. It 1sg
true that conduct was regarded as esséntial 4n the man who
sought fellowship with God; the Psalmist wrote 'Lord, who shall
sojourn in thy tabernacle? who shall dwell in thy holy hill? He
that walketh uprightly and worketh righteousness, and speaketh
truth in his heart'l',.. but the relationsghip between communion
and conduct was not thought of as reciprocal. There was no
thought that God would reproduce himself in the inner life of
the soul of the believer. We can conceive of a Jew ag agreeing
with the exhortation 'Speak to him thou, for he heareth, and
spnirit with spirit can meet' but we are travereing the bounds of
his thought when we pass on to the statement 'Closer is he than

1. Psalm XV.
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bréathing nearer than hands or feet's God was conceived of

as spiritually omnipresent but nrt as immanent. The real
difference resolves itself into one of theology. The tendency
to Judaism was to conceive of God first as a principle of

cosmic order and therefore as the author of moral commands.

Thé Christisn believer reversed the order. He is first conscious
of the 'Spirit of Jesus' within the soul, shilesephiocelly othcll
speaking, the moral law, and through its guidance and through
the larger fellowship, which absorbs it,of communion with the
Father who is also Creator and ruler of the universe.

A further difference between the spirit of Christian

teaching and that of Jewish thought lies in the developX¥ment of
& reflective character, in the former. This is closely
related to the difference which we have noted ahove. The
attitude towards the world of a purely transcendent God is one
of submission and unquestioning obedience; but the attitufle of
thought where God 1s conceived of ag indwelling is introspective,
even though he be regarded as transcendent also; for it is
natural to seek God where he is nearest and then pass on to

the knowledge of the God that is 'afar off). Here afain, it

ig difficult to assign to reflection on the one hand and the
doctrine of immanence on the other their relative positions.

It is perhaps wisest merely to posit their co.existence, and to
recognise that whereas reflection is requisite to produce the
thought of immanence, the doctrine of an immanent God would
produce in the individual believer a%ﬂ’intrOSpective and
reflective attitude.

Apart from this difference in spirit between Christianit
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and Judaism there are details in Wew Pestament teaching which
cannot immedlately be traced to Jewish sources. The question
arises, can these differences be traced to any contempo%?
influence? Can this new attitude of thought which finds a very
full expression in the New Testament be the product, at least
in part, of extermal stimuli? hat was the relation of the
Greek mind which dominated the thought of the Gentile world

to thiés seceming offspring of Judalsm which differed to such

an extent from its parent?

2. Possible modes of influence.

In entering upon a discussion of the relation of Greek
thought to Christianity we do not commit ourselves to any
position which regards Christianity as the offspring of Greek
thought. Ther@are various modes of modificatory influence which
do not invelve a theory of immediate descent. We may safely
g0 even further than this. hristianity did not borrow from
Greeck philoéophy any of her earliest doctrines in the sense that
the Alexandrine school of Jewish thought derived material from
thence. There are several reasons why any immediate indebtedness
to the actual content of philosophy on the part of early
Christianity is unlikely. In the first place, Jesug garnenter of
Nazareth as a student of Greek philosophy aaea:%%s—an utterly
incongruous picture. lir. T.R.Glover scarcely puts the case too
strongly when he says, concerning the thought of Jesus upon God,
and how he conceived of the relation between God and man, that
'he approached the matter orisginally from the standpoint of
Judaism and no attempt to prove the influence of Greek philosophy
is likely to succeed'l*  Further the attitude of the believer

1. 'Conflict of religions in the early Roman Empire'(1209).p.l3s.
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towards pagenism in the earliest days of the Church would
preclude any conscious adoption of its doctrines. We must reject
t"en any theory of $he immediate indebtedness. There are however
other possible modes of influence. If Christiani@ty had its

rociB in Judalsm we may look further back for the points of
contact with Greek thought to the actual results of the impact

of the Greek world upon Judaism. It is not hard to prove the
existence of hellenic elements in later Judaism and even in
Pharisaic documents. Greek ideas and the still more subtle
'atmosphere' of thought could not pervadethe whole of the
civilized world as it 5?' gggzolating gradually and silently
through Judaism itself, and in this way the atmosvhere of
Paleatine itwedf would be modified by that of the Gentile world.
Supreme amongsﬁ the possible influernces emanating from the

Greek world must be placed the influence of the Greek attitude

of mind. It would be difficult to limit the extent of influence
which the subtle permeating influenee—oF atmosnliere exerts.

It operates in areas where immediate influence of ideas themselve
would be impossible. The modifications which it occasions may

be brought about without any actual transference of ideas.
Atmosphere may stimulate the growth of innate tendencies in a
system of thought, or on the other hand retard the growth of
others. The influence, of the surrounding world of thought may

be to rouse a system to self-consciousness; to cause it te work
out the implicatiors contained within itself; and verhaps to lend
it speech to express itself. Thus although we may recognise
fully that Christianity had%ts roots in Judaism still it must be

recognized that it grew up in an atmosphere profoundly modified
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by the influence of Greek thought, and even if we deny all
immediate indebtedness to philosophy we must recognise the
stimulus which that atmosphere gave to the develop{ment of
elements native to Christisnity and also the influence of that
atmosphere upon the soil from which the latter sprung. That
this excursus will have led us to recognise that Christianity
is wed—exwdyx indebted to the Greek worldzgor a modification of
roint of view, and for the stimulation of ideag)but also for
influences which made possible its extensive propagation. There
is the influence of similarity of thought to be recognised.
Zany of the ideas embodied in C ristian teaching were not so
utterly foreign to pagan thought as to convey no meaning.
Exchange of ideas,which is essential to their propagation, was
possible. Further we shall have to consider the influence of
the failure of Greek philesophy in disposing mankind for the
acceptance of teaching which offefed an optimistic solution of
the probleme of life in lieu of despair*, and a religien for
the many in lieu ofzbhilosophy for the few.

3. Lethods of study.

I?earing in mind what has been said concerning the possibl
modes in which Greek influence may have been brought to bear in
the rise and propagation of Christianity, we shall find that
the safest method of study will be nolt to attempt to deduce any
Christian doctrines from Greek ideas, but to place side by
slde as far as possible parallel ideas in Christianity and
Greek philosophy and discuss the possibility of influence. Ve
shall do we2l to remind ourselves of the grave danger ef

% Pee Division 3.
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of speculation, motived by =2 desire to discover connections
between the two. If, as we believe, truth is one, and
ievelopgﬁ along lines determined by inner necessity and only
conditioned by outward circumstance, then we must be prepared
to recognise -collateral independent developiments in different
systems and not attempnt to discover channels of communication
wherever similarities are discovered. It is only our duty

to discover vhere these pereadsed lines of deVGIOﬂkment touch

or Jjoim and what the effect of such contact is.

Divieion 1.

IGeneral relationship between Christianity and Greek Thoughl

1. The influence of the Greek mind. |
a) Influence upon Judaism®.
The study of the influence of the atmosphere of

Greek thought upon Christianity must commence with an examinatior
of the influence which it was already exerting upon Judaism at
the time of Christ. It was seen from our study of Jéwish
Apocryphal writings that there was a school of thought at
Alexandria vhichw%%%sﬁreserving loyalty to the Law sought to
bring the results of Greek thought to bear upon Jewish ideas.
An examination of the passages quoted from Wisdom in chapter 3
is ample to demonstrate the extensive influence of Greek thought,
whilst it would be difficult to find a qualinter intermixture of
Judaism and;Hbllenism than in the passage 'I will not belie thee
0 law, my instructor, or forsake thee @ peloved self-control.
I will not put thee to shame O philosopher Reason, or deny thee

O honoured priesthood, and -science of the lawy® The nmost

4. See chapter 3.
l. 1V. Maccab. V. 34.
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profound modification is not however shownng;-the introduction
of Greek conceptions but in the breadth of view produced by
contact with Greek thought. An atmosphere which c¢an produce
such a book as the Book of Wisdom must have been essentially
different from the unmodified atmosphere of Judalsm.

The existence of such an atmosphere actually within
the boundaries of Judaism exerted an inTluence throughout its
length and breadth, and even within the circle of the narrowest
Pharisaism. Here it produced a more reflective type of thought
were it only that the latter might defend itself, But this
narroweyr Pharisaism was by no means characteristic of the Judaisr
which had been produced by the stimulus of external influences.
'It had become itself something like a philosephy and could,
thereforq,in Alexandria and elsewhere easily make terms with
another philosophy and blend or coalesce with it into a new
product. And whﬁt is true of the religion of Israel is still
more true of Christianity. ©Springing out of a Judaism which
was already - deeply tinged with Greek ideas and developing
itself under the constant pressure of Greek influcnceq,
Christianity was from the first what we may call a reflective
religion, a religion which gathered into itself meny of the
results of both Eastern and Western thought 11

With this growth of reflective attitude, which, if not
entirely the ﬁroduct of Greek influence, was greatly stimulated
thereby, there was brought about a conflict with particularistic
externalism. Again we shall not be far wrong if we attribute

1. Caird 'Evol. of Theol in Gk Phikosophy - Wol 1.p6. (19049
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the conflict at least in part to the permeation tﬁLJuﬂaism by

éreek influences. The writer of the Epistle to Diognetus 1llus-
trates the attitnde of the Greek mind to Judaism. He considers
thelr peculiar characteristic to be ™ \bo+ofee§;-_a1m03t 'fussiness’'.
The effect of such an attitude could not but be to produce in

the thought of those that came within its influence a revolt
against detalled externalism. We may explain the kingship of

Christ to the Greek attitude as & ceincidence, or we nmay regard
J &

him s the child of 'liberal Judaism', but we must recognise

that he shared the spirit of revolt. Though hisg bitter words
were only spoken ageinst hypoorligy there is something in his
spirit which transcends &ll detaill. His work was no doubt a
fulfilment, but a fulfilment which leaves no vestige of the
ngrrowness of éhat which he fulfilled. As it was his teaching
ran counter to the attitude of thought of the rulers of his
natinn, but had it not been fa' tPe leavening influence of the !
broader view in Judaism, )mplther among

the liberal-minded or among ilhe hthle, and is the rmightiest
product of an age of clhange. Being the product of a time of
transition it comhined the broader outlook produced without doubt
by the external inflﬁences which were operative upon Judaism,
w¥ith the best products of the older age. 'The absurdity and
serupulesity which the Greek ridiculed in the Jew, were the
cutcome of his devotion to the law of the Lord; and when once

the law was re-interpreted and taken to & higher plane bty Jesus,

M""% '10

Nl
the 0ld passion turned naturally to the & -
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As we proceed with the history of Christian teaching,
the influence of the Greek mind becomes ore and more defined.
We pass from the vague influence of an attitude of thought, the
mere stimulus of external pressure and surrounding_atmospherg,to
a more direct correspondence. There is a definite transition
to be noticed from the simple and direct ethical teaching of
Christ to the theological interpretations of his person and
work. It is a change which can only adequately be explained in
the light of the tremendous influence of Christ's personality,
but the formulation of doctrines and the philosovhy of
interpretation are, in the form in which we have them today,
in part the product of the influence of the Greek mind.
Christianity was forced out into the Ureek world. Hernack writes
'A movement like that of Christianity which discovered to the
Jew the soul whose dignity‘was not dependent on its descent
from Abrahem, but on its responsibility to God,6 could not long
continue, in the framework of Judaism)however expanded, but must
goon recognise in that world which the Greek spirit bad discovere
and prepared, the field which belonged to T Expelled by the
narrowness of contemporary Judaism, inpelled by its own inborn
evangelism, invited by the broader outlook of the larger world.
Christianity could not help but catch something of the svirit
of the Greek mind. Apologetic and poclemic are essential instrume
in propagating a new truth and they must work upon the basis of
the thought of those whom it is sought to proselytize. So the

ideas and language of the Greek world and above all its subtle
atmosphere penetrated the whole texture of early Christian theolog;

i. Harnock :Hisg;'of Dogma'- Trans. 3rd Germen ed. (1894)Vol.l.p.
47,
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This movement is already noticable in the theologians of the

New Testament. <‘here are the germs of a systematic theology

to be found in the writings of both John and Paul. These early
followers of Christ had begun to set in order the elements of
their faith, to explamn,.éo reason, and in a word, perhaps in
spite of themselves to philiscophize.Christianity could never again
be the religion of simple faith without losing its spiritual
character and becoming merely a subscription to the declarations
of some external authority. <+he influence at this crucial

period in Christian history of an atmosphere of systematically
reflective thought such as that afforded by the intellectual

world at that time, cannot be dismissed as unimportant. It would
indeed be wonderful if the material and tools provided by that
world, which owed.its character to the renius of Greecq)had not
found use in the work of these Christian thinkers. Thoughf the
result of thisjﬁﬁ%ggﬁcﬁas not to produce a definite system of eth}t
the indirect influence of a systematization of theology is imrorte
ant. FEthics could no longer be a mere matter of Maxims and
practical precepts, it became a matter of root orinciples, of
Spirit, and moreover the ethical implications and practical issue
of doctrines were always related to a definite theory of the
realities which lie behind the world and human life - a gggg:step
in the evolution of morals.

2« A parallel study of Greek and Christian idease.

Before it is possible to discuss properly the relationshiy
of Greegfgg New Testament thought, it is necessary to place the
main results of Greek philosophy side by side with those of
New Testament teaching and to discuss in a general fashion their

likenesses and differences. The world of philosophy had come to
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regard the'good' as one and as universal, the principle of world
order. It declared the necessity of knowledge of the 'good' and
community of life with it. It had taught men to look for the
voice of the 'good' within, to see it declared in nature and in
law, and it had held that community of life necessitates unity
of will with this supreme 'good'. The religious consciousness
of the ancient world had identified the 'good' with God, and made
the divine life of communion man's chiefest end, and the mode
whereby he achieved his destiny, whether that be in the realizatior
of the excellencies of his own personality, or the loss of that
personality in the One. All these various lighta of ancient
thought glitter from one or other of the manifold facets of
Christian teaching, but there is that in the latter which transforn
then into something more living and personal --= a central fire
in the diamonds heart. To disgcover the difference we must make a
closer comparison of the two systems.

“In the conception of God, as it unceiled itself in Greek
history, three strands of thought are constantly intertwined --
the thought of a Creator, the thought of a moral Governor,- and

1le 1 these words Dr.

the thought of a Supreme or Absolute Being.
Hztch surmmed up the totality of Greek theology. Superficially
this“seems very much akin t&?iheology of the New Testament. We
might carry the anmlogy one step further. his God was conceived
of as dwelling in the heart as well as in the universzs. Beyond
this we cannot go. 'The result of Greek speculation upom God -
where it did not end in pure vantheism - was that of CGod nothing
wvhatever could be predicated -- not even being, but that he was

tc bte expressed by the neﬁation of every ldeg that coul@ be
LHate! ectures -1888 iams & ﬁsgga

; '.ﬂt - Il R GlOVET i O Git D lbla.
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On the one hand is Stoicism with ite unmitigated vantheisn
expressed in misleading terms of theism, on the other hand the
Unknowable of Plotimus, to enjoy Vhom man must surrender all
motion and thought. Over against these results the versonal
fellowship of the Christian with God in Christ, combining the
thought of the transcendence and personality of God with the
thought of the indwelling Epirit - the immenent God -~ stands
cut in sharp contrast. It shows the religious temper untroubled
by philosophy yet ueing its results to express ite experiences.
The moral end set before man by the thought of the
Greek world shows like similarities and differences when com—
pared wiﬁh the Christien end. The end was, ae we have seen,
theologically and metaphysically definedfé possession of God
either through contemplation or ecstacy. It was to know God
and to share his life. Sowas the end which every humble Christian
strove for in the earliest times. But what a difference between
the cold and phllosophic intellection of the Greek thinker or the
obscure and mystic 'merging! of a Plotimus, and the immediate?and
personal fellowship taught by Christ and learnt by his disciples!
'So incredibly simple is the relation between God and man (for
the religious consciousness)==simple,unconstrained,heedless and
tender as the talk round a table in Nazareth':e The Greekl' had
also said that the object of human life was'becoming like God';
the idea was the god-like man, the Stoic €@ireamed of the 1ife that
should be in accordance with Universal Reason and strove after it.
The Christian sought to become 'conformed to the image of the San'2-
tut again ncte the difference. The Greek found that conformity 1in

1. Plato.
2. Romans V111, 29.
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the scarce attainable life of @;Gungfd~ above the conduct of
life in the world. The Stoic found it in a stern and passionless
self-sufficiency. But Jesus taught that the Father so far fronm
being self-sufficient yearns for every soul of nan, and longs
for the fellowship of his children; thal every-day life presents
plentiful opportunities to be good and pitiful like the PFather
who is in Heaven. And the followers of the Christ remembered the
example of the 'servant of:all' whom -they had come to think of
as God. The shedding of graclous influence was recognised as
the mark of family likeness with God. It may be contended thnt
this difference is largely that between religious and philosophie
expression and that the theological definitions of the relationship
of God and man would yield something more in common with Greek
thought; but there is a difference between the theology of Greek
rhilosophy and that of Christianity which makes a world of
difference to ethics,when the god-like life is made the supreme
ideal. Take Aristotle's theology for instance as typical of the
lozical extremis of Greek thought; *Aristotle seems forced to
think of the ideal activity which cornects God with the world as
one which is in the world and not in God. And he only partly
disgnises this discrepancy when ke speaks of their being 'something
divine' in all creatures which makes ther seek the highest good'l-
Compare this with the vision--'God so loved the world...',
'Herein is love,‘not that we loved God but that he loved us',
compare it with the Jdominant Pauline thought-- HL_>(;Q}Q of God.
These similarities and contrasts become even more

striking when we place Christignity beside its conterporary in the

1. Caird op.cit. Vol.1ll. p.16.
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world of philosophy, viz. Stoicism. The superficial similarity
existing between the theology of the two is so striking that

Stoic phraseclogy does not seem at all foreign to the spirit of
Christianity when used by Christian writers. The Fatherhood of
od finds a prominent place in Stoic philosophye« Paul gquotes from
Cleawmthes or Aratus, 'W? too are his offspring' and suggests that

of their
nore than one/noets had voiced the same sentiment.l

" But PFatherhood
is a wide term and may be subjected to used /hich range from the
barely metaphorical to the most exact analogy. The fatherhood of
Homeric godas differs widely from the Stoic conception. The Stoie
conception, which deslgnates mere community a rational principle
7ith the Universe=~« the world is as much the offspring of God as
a man is -~ differs as widely from the Christian quasi-family
rzlationship between God and his children.

This similarity of thought with Christianltgaas is
even more evident when the Stoic teaches the immanence of God.
'Prope est a te Deus, tectum, est, intus est! Ita dico, Lueili:
sacer intra nos spiritus sedet, malorum bonorumque nostrorum
observator et OﬂBtOB'2°Senecca writes, Ang again, '"Non sunt Dii
fastidiosi, non invidi; admittunt, et adscenfientibus manffun
porrigunt.Miraris, hominem ad Deus ire? Deus ad homimes venit;
immo quod propius est, in homines venit. Niulla sine Deo mens bona
est'9. Lightfoot's comment on the Stoic doctrine of the 'Sacer
spiritus' is as follows; 'It may be translated literally by the
Holy Spirit, the wvévpw Lyiev of Scriptural language, but it

gignifies something quite different. His declaration that we are

1' Acts XXV].].- 28-
2. Ep.Mor.X11.
3. Ep.idor.lxx111.
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Asperum cultum, et intonsum caput, et negligtntﬁorem barbam,
et indictum argento odium, et cubile humi positum, et quidaiud
aliud ambitionen perversa via sequitur, evita'}' There is a
striking counterpart not only in sentiment but in the first part
of its pkrasing to Christ's indictment of the Pharisees~, It
shows that sincerity was demanded besides apathy to externals.

The doctrine of Sin bears this mame stamp of inwardness.
Sin is also held to be universal 'Erras, mi Lucili si exiﬂtﬁmas
nostri seculi essa vitgium luxuriamet negligerthdm boni moris
et alia quae obiecit sdmis quisque temporibus,Hominum sunt ista,
non temporum, mulla aetas vacavit a culpa'?' Conscience is the
revealer of sin, 'Coargult...conscientia et ipsos sibi ostendit!”*
Sin, however, for the Stoic was not sin as it is for the religious
consciousness of the Christian. Lightfoot states the difference
as follows. For the Stoic 'Sin may be condemned either from
physical or aesthetic considerations...but consciousnees of sin as
sin is distinct from both. It is only possible where there 1s s
clear sense of a personal relation to a Personal Being, whom we are
bound to love and obey...Here again the Stolc's language is
treacherous. He can talk of sin, just as he can talk of God the
Father. But as long as he 1s true to his dogma, he uses terms in
& non-natural sense'®* There is however a correspondence in
ethicalV;;;;: between the sin 'which conmes through law'! and the
sin which is conflict with the voice of Reason in the soul, but
we must recognise the superiority of the view that sees in sin
sometling which is not viewed with ind&fference by all except the

1. Ibid V. 50 Senec ED-IEOI'.XGV]‘.:.L-
2- !Tatt-Vl! 16- 4a. Opo Git-



Rk |
immer eye of conscience ==t sees in conscience the voice of !

a God who cares.

Upon the soclal side of ethics we find a corresnondence
between the universalism of Stoicism and that of Christianity.
The attitude towards slaves assumed by Seneca 1s tynical of Stoic
Ymumanity'. 'Servi sunt? immo homines. Servi sunt? Immo J
contubernales. Servi sunt? Immo humiles amici. Servi sunt? Immo
conservi; si cognitaveris tantumdem in introsaque licere fortunae'l'

Philanthropy is enjoined in almost scriptural language: Vee potest

guisquem beate degere, qui se tantum intuetur, qui om-mia ad
utilitates suas convertit; alteri vivas oportet, in vis tibi viveree.
In pdaces throughout Seneca's writings this attitude is enjoined
even.towards enemies. 'Non desinemus communi bono operam dare, |
adjuvare singulss, opem ferre etraim inimicis miti 2323315' The |
basis of this broad humanity is very different from that of the
brotherly love enjoined in Scripture. the universalism of the [
Stoic was based on the cold philosophic contemplation of the
fundamentggaggégg frrm the vicissitudea of fortune, eaas¥rrty of

all men as sharing ir Resson, not on the passionate evangelism

like that of the Apostles to the Gentiles, or on the imitation

of the love enjoined and manifested by Christ. His humanity

sprung rather from an absolute self-sufficiency; it was an aspect

of his pride, a duty coldly undertaken, a fulfilment of himself
rather than a forgetting. Contrast this with the meaning of bk
Christianity =& discovered in the Paesion of Christ, remembering
that passionlessmess was a fundamental Stoic virtue. The difference
i8 even clearer in the contrast between the self-denial of the Stoie

1. Op.cit.xLvii. 3. Dey Otie (28).
2. Op.cit.xlviii.
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and that taught in the New Testament. The former is an
ascetlcism and an assertlon af independence and self-sufficiency
which is purély self-regarding in motive. The latter is a |
bursting of the boundary of self and the issufing forth of a |
life in service.

We have a coup d'oeil of the fundamental difference
between Christianity and Greek thought 1n the picture of the
ideal man as conceived by each. Self-sufficient, self-Tforgetting;
proud, humble;rerXQ*uy@%rax@ﬁiummﬁreason, faith; these are the
parallels afforded by Christianity and Greek philosophy. On the
one hand we have Stoicism, a philosophy tinged with religious
ideas, on the other Christisniiv, a religion, philosophical only
because self-conscious. In Stoicism we have an unrelieved
pantheism which led to self-gufficiency in ethics, and to the
view that everything in the world was consequently the best
possible; and thus to a self-despair. It was on emotionless
rational system whose Liighest good expressed negatively was
‘kﬂiigexu?unmoved by self or others. True in lts practical precepts
it is often extremely like Christianity, but there is not often
a very profound disagreement.betwecn systems as to what is right.
Greater divergences are usually to be found in the snhere of
motive)and here Christianity and Hee Greek philosophy are poles

apart.
We are thus forced to the conclusion that any influence

which Greek philosophy has exerted on Christianity will not affect
this fundamental difference. We must recognise in the teaching
of the New Testament thought which if applied to the results of
Greek philosophy will be a criticism as well as a fulfilment.

This does not however prevent us from holding that the plant

of Christian doctrine wh%g% was rooted in Jewish thought but



grew up in the broader atmosphere of Greek thought, gathered
influences therefrom which assisted its growth; tht there are
elements in Christian teaching which would have been cramped and
atrophied but for the larger room of the world of hellenic ideas;
and that it contains truths which could not have found adequate
expression but for the media afforded by Lhe reflective thoupght
of the intellectual world of Greek philosophy. We shall thereforw
still be justified in tﬁrning to a more detailed examination of
the modificatory effect of Greek thought upon Christian ideas.

Division 2. Possible influence of Greek ideas upon the developd-

ment of Christian thought.

1. John and Greek Thoughtk.

The view which we expressed in the previous chapter as
to the meaning of the central thought in John's Christdlogy
was sugh as to warrant us in discussing the influences wnich may
have moulded it at greater length here. Ve saw that Christ was
consldered in his life and death to be a setting forth of the
Divine Logos. This thought of God, was to be accepted by man
through the heart-attitude of faith, and thereupon became
enshrined in man's heart in the person of the $nirit of Christ.
We have therefore a declaration by God equivalent to the setting
forth of the moral law, an acceptance by man, equivalent to assent
and conformity of will, and then = community of life with God
which is at oncé the supreme end and the dynamic of cunduct. This
doctrine though religicus in form is evidently of great ethical
importance. Further, whether we consider the preface to the Fourth
Gospel to be of the nature of a prolorue or of an apologue it

is clearly the summing up of the message of the gospel in
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philosophic form. It is therefore important for us to consider
the possible origin of this form and the immediacy and extent
of bhggy influence. To this end we must give attention to
the Logos doctrine of Philo.

a)e. The Philonic doctrine of the Logos.

One of the central ideas of Philoniec philosophy was
that the Diving Being is incomprehensible and i_nvisi‘ble. So far
does he deny all possible predicates of God that he regards
‘:‘{hg i 'bg't?m, Géc, ags an incoreect expression. In short he is

o

involved in the dualism between the phenomenal and the nawsessl
which has been the pitfall for philosonhers for all time. Euch

a view \aa this necessarily removes God absolutely from the

world, & philosophy which cannot e consistently de corried out.

A1e we have no knowledge of the Divine nature it is useless to

tell us that there is a God. This breach between God and the

world has always to be bridged somehow, elther by Telan or byzy\/ekogq
or by =.o \_QC&. or by the l\éyog . In other words bare
transcendence ~ust be supplemented by some mode of immanencej

or else as in Jewish hope, the Lord,high and lifted up, rust

send his Meesiah to instruct and rule his people. As a matter

of history the <z o \Q{k of Wisdom literature may be regarded

as the immediate precursor of the /\é\/o't, of Alexandriﬁe
philosophy+* The Logos 18, in a word, the medium of God's

operation in the world and is to be found everywhere where God

is at work. As regards the nature of the Logos, Thilo himself

calls him God -= KLX& i %ému ™V trgesfsé TATOV nz.unﬁ'u xu

1. ’\éyoc, is the more personified form OfE_OkQ{,nL JleD Mo is

ancther synomym. ‘
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He is however, distinct from God, aScuvegov ©esy. He is the

revealYer of God. He is Light. He is eternal and creative
(the Eevavev of creation). thile this view by the very fact
ofzgeparating the two worldsz%reventﬁdb#émrﬁdwﬁﬁ'from impressing
on the religiocus consciousness the ethical value of details
of human 1life and conduct,as Christianity, with the doctrine of
the Incarnation, doeg, it is of importance ethically because it
posits that the 'One God', One Law, one Element' is immanent
in the world and in the human mind 4= as Reason or Nisdom, which
is not merely intellectual but has a moral significance also.
b) Relation to the Johannine doctrine.

The views of John and Philo are so strikingly similar
that one is obliged to admit some hypothesis of relationship.
The theology of the Johannine doctrine is cubstantially the
same as that of Philo. No man 'hath seen the Father'l: but the
Son is the revealer of the Father. The Word is eternal. 'In
the beginning was the Word':?gzg 'with God' and 'was God'.
He was the creator of all things and the 'light which lighteth
every man coming into the world's The ethical application of
the doctrine is akin alséﬁ?rg;ilo;?g;§§ds the productioﬁ of the
1¥Q)QR 5uryumﬁ as the end for man which may be regarded as the
soul conformed to Wisdom, or the soul in which the Logos resides..
It brings about the possibility of fellowship or rather contempla-
tion of God. Hohn regards the Christian life as a life according
to the revelation of God in Christ but further as a life of
Christ in the soul, amd so as the 1life of communion with the

Father. The divergence in ethics is most noticeable when €xe

1. See John V1. 46.
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one examines Philo's conception of faith. Thie was taken Ffrom

the Judaistic side of his thought, and is comparable to the

view set forth in the e@pistle to the Hebrews. It is placed
collaterally with the classification of the virtues borrowed

from Greek ethics but is otherwise unrelated to them. On the

other hand faith, according to the Fourth Gospe%,is more the
acceptance of a Person, Christ, and the submission of,@ggersona1ity
to him. That is to say, it is a deeper idea than that of Philo, ad
greater than the faith of endurancg,»'as gseeing him who is
invisible!

A further comuon element which must be noted as indica=-
ting a relationship between Philonic thought and the Fourth Gospel
is:g:phraseology. As examples we may take & two metaphors,
used gft the Word by Philo and of Christ by Johnjof manna and the
living streasm.

The differencesi#® between the Philonic doctrine and the
Johannine are more fundamental than the similarities. Philo on
the one hand does his utmost to separate God from the vhysieal
world. He regards matter as 'evil', the 'tomb of the soul' and
flesh as the seat of sin. The notion of an Incarnation of God
would be to him the greatest possible absurdity. 'The Word was
made flesh and dwelt among us' would be an insurmountable
difficulty, se~—kims Added to this there is an absence of many~ of
the catchwords of the Philonic doctrine in John's gospel%.

That hypothesis of relationship, may we, then, adoot?

We cannot conceivejfor many reasons,includeggthose furnished by
the differences noted abovq}adéét of any theory of immediate

1. See Sanday - Crit.of Fourth Gospel. p.191. (1905)
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vorrowing. The idea of the author of the Fourth Gospel pduying
over the abstruse and involved writings of Philo is sufficiently
absurd in itself to secure the dismissal-of that theory. It is
poasiﬁle that Philonic influences might have'filtered indirectly
into Johannine thought, but there is a better hypothesis still
vhich will esplein all that requires explanation. The theory
advanced by Jowettl' seemg sufficient. He explains the similarity
by the widespread dissemination of Alexandrine modes of thought.
The ideas ofZo Leia. and the (\"{YG"R were by no means original in
Philo's work. They had found their way even into Palestinian
Judaism. Of the actual similarities of language Jowett says

that there can be no doubt that they are a part of the language
and mode of thinking of the age,‘for of desifned imitation, either
in one or the other,there is not a trace.' The only borrowing
which can be laid to the charge of the author of the Fourth Godpel

is the borrowing of fresh and more philosophieal categories of

thought.
The question has thus narrowed iteelf down, so far

as our purpose is concerned to this, 'what does Johannine ethical
teaching owe to the hellenization of the atmosphere of Judaism?'

&
First of all it oweszthe view of considerable ethical importance

that the Christ, to express it in X\ religious language, or the Logos,

or the moral law,
to express it in metaphysical language,/ to zxpress it in the

language of ethical philosophy}is immanent in the soul, as the
"1ight which lighteth every man coming into the world'!, and is
also the underlying cosmic principle present in creation. The
personal incarnation of the Logos in a single human life is a

l. B. Jowett -- Commentary on Pauline Ipistles.
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o
peculiarly Christian idea, a product &f reflection &8 Christ's

own personality, but it is of supreme value from the ethical
as from the religious standpoint in that it sums up the Logos
or Yoral law in the conduct of an earthly life, and brings the
Object of the redigious consciousness into an actual relation
with the details of hurman existence. But the Logos is more
than mere moral law; he is more than mere moral example. He
is, for Johﬁ,as the indwelling Christ what the presence of the
One in the lMany 1s for philosophy. He is the indwelling God
with whom we may realize community of life.'The light which
lighteth every man' becomes merged in the larger light of the
indwelling Spirit of Truth, the spirit of Christ. Here we
arrive at thdfcommunit%?aife, the harmonizing of conflicting
elements in the Cosmos into one great unity of Life and Will,
which is the true end of all ethics. This we attain through
partaking of the 'life of Christ] mystically symbolized under
the metaphors of 'body' and 'bloecd'. Now we maintain that such
a far-reaching doctrine as this could not have been forrmulated
or appreciated, unless it had been for the contribution Greehl
ideas had made, in the production of reflective atmosphere and
cosmic outlook. We do not consider it necessary to hold that
these ideas were borrowed from Grzek philosophy, but its
widespread influence at least stimulated a development which
could probably never have occurred had it not been for the
opportunity afforded by its broader cutlook.

2. Paul and Greek thought.

We have already referred sufficiently to the hellenized

atmosphere of even Pharisaic Judaism. Paul, a FPharisee of the
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Pharisees, pupil of one of the most enlightened teachemsof
his people, Gamaliel, well versed in rabbinical though%,oan
gecarcely have escaped its influence. There were, however,
circumstances in the Apostléds 1life which determined that he
should be peculiarly susceptible to the subtle and powerful,

if indirecﬁ)influences of pagan culture. Perhaps the circum-

0 the Gentiles

e

stance which determined this most was his apostleshin
In arguing with a certain class of peopls, in teaching them, or in

confuting them, one is always subject to the tendency to assimilate

oneself unconsciously to one's opponents. To argue upon the basis

of their ideas is to use their mode of thought and expression for

conveying one's own ideas. Poul, ever ready frr polemic or

preaching, 'a debtor' to Greek and barbarian alike,was almost
bound to be affected by the ideas of the Gentile world in which
he moved. There was also a peculiar fitness in his vocation,

for he, of all the apostles, had had the most opportunity of

becoming conversant with the thought-atmosphere of the world of

Greek culture. He was born and brought up in Tarsus, a citiy

which ranked becside Athens and Alexandria for the fame of its
schools. This brings us immediately to the question as to

whether Paul had any direct acquaintance through philosophic study
with Classical ideas. The arguments for such study are briefly

as follows. There are, in the {irst instancg)similarities which

we shall notice between Pauline and Greek thought; Moreover a

man who could enter into polemical contiroversy as ably as Paul seems
to have done must have had some adequate acquaintoance with his

spponent's views == It is universally acknowledged that his speech

3t Athens showed a familiarity with the main pointe of the Btoilc
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position. Further there are in his writings quotations

from the philosophers. Too much stress, however, must not

be placed upon this argument, for the only extant quotations
are familiar and almost proverbial, and there is no need to
postulate a very intimate acqualntance with the classics to
account for them. There are however similarities of diction
between Paul and Stoic writers which cannot be ignored, but
they are sufficiently accounted for when we recognize that the
it is not easy to overrate the extent to which Btoic philosophy
had leavened the ﬁoral vocabulary of the civilized world at the
time of the Christian era. Finally, even Paul's Hebraic train-
ing left room for the influence of Greek thought. Gamaliel

was one of the few Rabblis who were not only indirectly influ-
enced by the atmosphere of the time, but who also took a
liberal and enlightened view aboult the permisgibility of the
Chokmah Jovanith, or 'wisdom of the Greeks'.

Before attenmpting to show that all traces of hellemic
influence - to be found in Paul can be accounted for otherwise
than by a theory of immediate study, we will cite the arguments
that are advanced against the latter. PFirst of all there is no
ereabt likelihood of influmence from Alexandrine Hellenism. Paul's

prhbad, was
aim was very different from that of Philo, ¥igwy L0 encrust ancient
Hebraism with a superimposed covering of Greek ideas. loreover,
in spite of the attitude of Gamaliel to Hellenism, the Jews of
Tarsus were thoroughly Hebrew and were not likely to permit any
extensive contact at least on the part of the young with Greek

ideas. The strongest argument for the pretence of this exclusive
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Hebriastic attitude in Paul is afforded by passages in his owm
writing where he refenmgs to the -'S“DLQCLOI’ the Greek disparaginglyl.
This fact would not disprove the possibility of considerable
influence on the part of the latter and prohably his censure

only calls On the shallowness and cheap superiority of the pettr
philosopher of his day whose pride of intellect covered looseness
of 1ife;, and who was more prone to the “ow.?\o\,\_?v_o\_, which
promoted strife than to the earnest search for truth. The final
argument against including Paul in the 'five hundred' in the
gchool of Gamaliel who studied Greek wisdom is to be found in

the absence of any direct reference to the great philosophers.
Farrar adds that 'his Greek is not Greek of the ARTicists nor his
r'hetoric the 1*31c-tc'>r-ii of the schools, nor his logic,-the logic

of the philosophers,manﬂ. although we shall see in his method and
thought some influences of Greek method (thus we cannot subscribe
entirely to Farrar's statement) vet there are not sufficient signs
to waprant our pesiting systematic study.

Some theory is however necessary to explain the evident
correspondences of thought and method. This need is/,‘:re imagine,
sufficiently met by the recognition of the influence which the
thought of the schools would have on the philosophy of the street.
There could not bhut have been a steady filtration of the ideas
efd methode of +the schools into the minds of the citizens of
Tarsus. Unconscious sbsorbtion and assimilation would be continu-
ally taking place in the early life of the Apostle, laying in
a hidden gtore of ildeas which though not consciously subscrilbed
to in any way, would be bound to c¢xert their influence and con-

tribute their quota, when the time came for him to be engaged

l. See Corinthians especially Chaps. 11, & V11l. 2=-4.
%+ Life of §i. Paul. 172.



in definite reflective thought upon the meaning of Christ and

his teaching. Especially would the scholastic atmosphere even

of the city induce habits of mind which would rmodify the effects
of Hebrew Wmining and render him more open to the broader influenc:
of later life.The effect which these early influences had on
Paul's method is most noticeable if we contrast his ﬁriting

with a typically Jewish product such as the Epistle to the Hebrews
The latter proceeds by the favourite method of stringing together
loosely quoted passages from the Hagilographa together in support
of a line of thought,and though Paul's sometimes inclines Lowards
this uaagel.his general method is one of closer and more consecu-
tive argumentation like that of Plato or Aristotle. The influence
of this in the sphere of ethics was great. Whereas Jewish ethics
usually take the form of epigrammatic, proverbial, and often
disconnected sayings and maxims, such as are given in Broverbs

or Ecclesiaatiggﬁ, Pauline ethics though couched in religious

and theological form have a unity of principle (which for Paul

ig to be’found in Christ) and so contalined the embryo of a
logical system which finds its summation in the life 'in Christ'.
Paul in other words works not from the details of character and
conduct--hie Nis not an ethics of practical advicej;=but from a
central Umity or Suwmmum Bonum, expressed in Christ. The

nearer kinship of this methdd to that of the great philosophers

of Greece need scarcely be indicated. It may be fortuitous,

but the arguments which we have put forward for the possibility

of Greek influence, particularly in the direction of modifving
methodse, renders this scarcely the likelgest hypothesis.

. See Rom. 111 & 1V.
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9, Parallels between Paul and Greel thought.

We must now examine more in detall the correspondence in
1.

ideas between Paul and Greel thought We must perforce commence

with Pauline theology, This constitutes no grave tresnas of the I
boundaries of ethics. The basing of Pauline ethics in theology I
is only comparable to the relation between Platonic ethics and |

the doctrine of Ideas, which is familiar to every student of Plato.

Again we state that parallelism does not mean nlagiarism and that

the most we desire to establish is the stimulus of Greek thought.

The first lmpressive similarity between the two systerns

is in their mutual recognition of the unity of the cosmic and moral
order, and so, when the principle of cosmic order comes to be

identified with the object of the religious consclousness,of the

unity of the Blivine and the moral order. The connection between
Paul's idea and Plato's does not extend much hewvond this bare
fact. Plato finds the unity of cosmic order in the transcendent

world of ideas, the actual world being an image of that world
S

and its plan being a sofirtg of vies ©eov ; o 'son' of the E—&é{‘:‘

who is the supreme Good. Paul inclines more to the Stoic view

of the sustaining power of God in the world of natures. The Stoic
identified the principle of the natural world with the Reasgon of

Moral law. Paul identifies the Being 'in whom' all thingéd

- - - . - “) - - - - -
consist with God. his is n’ever a far nmore theistic and spiritual

pantheism than that of the Stoic. The contrast is seen if we

place the Stoic idea of the 'best possible world' side by side
w’ o .‘-.‘5 f
with Paul's idea of the whole creation gaeﬁgiﬂg'and travailing

in pain together with man for the realization of Christ. The

1. We shall take the whole range of Greek thourht from Dlato o

Stoic S«
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sormer is simply in toto God, in the latter it is distinct

from him yet realizes itself in him.

In Paul's thought Christ occupies a parallel place to

the Supreme Good in Platonic thought.

'Plato's Supreme Idea is the cause of all. Tn Christ,

says St. Paul all things are created. Plato's Supreme Idea

is the cause of all, the Omega of creation as well as its Alpha.

'That He might sum up all things in Christ' 1s the ladt word of

St. Paul's philosophy. -*Plato's Good is imminent, striving to

'"He must relgn till Hechath nut all
1

. - P
enemies under his feet', declares the apostle .

establish itself upon earth.

e/ . ;
How far can we say that the phrase vieog ©esw applied to
Christ is a product of Greek thought? It certalnly is not used
by Greek Philosophy in any way in the same sense as when applied

to Christ, but the idea of multiplications within the One, as 1t
2 s

were, is certainly philosophic in origin. A cornection may be

established through the identification. of Christ with the world--

Logbs and certainly the passage in the Epistle to the Co%loéﬁans

is striking--'the image of the invisible God, the first-born of

all creatlion, for in him were all things created in the Heaven

!
There

e

and upon the earth, things visible and things invisible'

is also a similarity between Paul's view, and the doctrine of
3

Ideas, in that he regards 'the things which are seen' as 'temporal'
rr

e

and 'the things which are not seen' as 'eternsl' 1e importance

to ethics of placing the things upon which human l1ife and conduct

are based in the supersensible world is great in that it considers

the reality which is behind the moral law not as €upérical but as

1. E.S.Waterhouse 'Kinship of St. Paul to Gk. thought' London
Quarterly Rev. Jan. 1912. |
2. Colfosnl. 16. 175. 3. 11.Cor. 1v. 18.



absclute.
Between Paul and Stoic pantheism there exists s
A however

gimilarity which is recogniscd by him. Ve must/enquire
into the relation of the two more closely. PFirsi; there
is an evident correspondence betwecen Paul's idea of the
universal immanence of V{Loszmﬂd the Stoic Universal Law
and Regson, but we have scen thal the former is probably due
to indirect Greek influence through later Jewish Literature.
A 1ink between Christ and this immanent law is found throurh
the assoclation vc;t..c,\ and © f\cfyoq.'l‘he ’\&loq 1s %the light
that lighteth every man coming into the world'. This association
also forms the libk betlween a Christian 'Universale rule of law'
and The Stolc principle of cosmic law, the f\é~go<; being like

Vi;f»o% the 1light in man and also the creative principle;
but this comnection was probably not in the mind of Paul.
The more immediate correspondence between Pauline and Steic
pantheism was through the doctrine of the 'nueotb¢, i:Ygov.
This topic has however been dealt with on pagel§q, to which we
must refer for further discussion of 1it.

We now pass on tot‘:more distinctly ethical aspectg of

Paul's teaching. The Suprenec end of life according to Paul
may be wvariously described. Perhaps the best description,
if we interpret the term ‘'knowledge' sufficiently broadly is
given in thczworda *to come to a knowledge ( aﬁ4ﬁfv\n5\& )

of the truth’ In another place Paul combines the nractical

and theoretic aspects of the end, 'bearing fruit in every good
2

e

work and increasing in the knowledge of God'. The whole is summec

1. See Acts 17.47. 4. See Jowett-Op.cit.Vol.l. P.%92.
2. 1. Beek Tim.11. 4.
50' 001OBBl 1. 109 176.



up in the words 'The peace of CGod which pesseth all understend-
ing shall guard your hearts and minds Il CHRIST JFEUS.lW A1l
ie comprised for Paul within the corprehensive phrase 'to be
v L]G-g;, Xe 51-59*. Side by side with this let us place
specimens of the loftlest expressions of the relliglous issue of
Greek ethics. Plotimus writes:-
'So let the soul that is not unﬁorthy of that vision
contemplate the Great Soul; freed from deceilt and every
witchery eard collected into celm. Calmed be the tody of her
in that hour and the tumult of the flesh; ay, all that is
about her, calm; calm be the earth, the gesa, the air, and
let Heaven itself be still. Then let her feel how in that
silent heaven the Great Soul floweth 1ih!
Or an earller example still from Plato:-
'"Proceeding as on steps....until, from the meditation of
many doctrines, they arrive at that which is nothing else
than the doctrine of the Supreme Besuty itself, in the

-

knowledge and contemplation of which they at length repose’?'
Let us compare the Pauline G%noqiu.with the Greek i?eal; more
closelys Pirst place it side by side with Plato's ideal. It

is like his an ideal of vision. 'Then shall I know even as

also I have been known'.S'Like the cult of the Supreme Beauty

it is one pursved through love, tut more than the 'Amor intellec-
tualis' of the former. 'If any man love God, the same is known

r

1 ]
of him'bwd Fo be'in Christ' is a more personal and mutual fellow-

ship than that of Plato, fompared also with Aristotle Paul's view

presents similarities. ILike him Paul holds this knowledge of the

lePhil.lv. 7% PFor dlscussion of meaning of phrase for ethilcs
see page \'14 4.
2« Plato-~Svimoa 211. A
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one is the supreme end. Like him he regards communion with the

Eternal to be the secret of eternal 1life. The *mweiot,..u..

of the eru_'..:n\m;r\ Por Paul is the immortal portion of the
> ]
personality. For Aristotle the VON§ '“b\\T\KOK is the
i : . ’
permenent element, and that is the part realized in Crweiw,
But again the communion of the philosorher is tcoone-sided
1.
and intellectual and moreover tooc removed from practical life.,
In Stoicism this defect is remedied, and cven the other
extreme is reached. Communion has become community. Contem-
plation of the One has ziven way to a sharing of the life of
the One--membership in the One. Through this community of life
with the Ghe the isolation of the philosopher is overcore. )
- - - = . - ‘ ’ -
Man comes to recognize hie citizenship in the WBALTeLs TRU
Kgspmu, and the Divine Life hecomes once again practical.
Paul realizes this advantage in his sytem by similar means,
L o ; ~ 3% 'l '\e_e 4
without surrendering the advantages of the earlier W0 L
. ~ @y ~ ”~ -
and without losing YV ev in “vyo TRV or making God
the mere cosmic 'animal'. Perhaps the profoundest union of

the theological and the philosophical and of the religious

and the ethical is to be found in Paul's doctrine of the
2 o o] f
e A vu:s* -"-:.,

'Body of Christ® Ve have watched the simple ethiecal

of the gospels seceningly give way to the growth of a Christian

religion. There are no doubt those that would, in eonsequence
g Q@ V.

disagree withf} our carrying our ethical enguiry further. Put

1. Although Aristotle approaches life more closely in recogniz-
ing a practical employment of reason. :

See Epistle to Ipheslans.

-~
e
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here we have arrived at the completed unification of practical
ethics and the ethics of mystlie€ism. The religious consclousnegs
ig Batisfied in union with its object. The moral congciousness
is satisfied in realization of the 1life of the Thole. The will
of the Whole lives in the individual and acte through him,

He is a member of the highest 1roku.rn<ﬂg s in that helsw ia

3

a member of'the body'. Throurh this comrunity of life individuals

become 'members one of another'. Could we have a more ctriking
Al

anticipation of the resultis of the best ethieal philosophy, than
this re-harmonization and unification ef mankind in and through
the Supreme Good which is also a Will, personal and #ven supra-
personal? It is a bold and startling docirine even for the
genlus of a Paul to give to such-en age as hies and would
incomprehensible but for the long edncation which Greekx philosophy
had given to the world's thought.

Another striking parullel between Paul and Greek thoughrt,
is in a point which differs from the view of Judaism. e have
notedlothat the idea of development was ahsent from Jewish ethies.
It is central with Bi. Pgul. Life is regerded as g pernetual
flow towards the realization of tlie purpose of God in Christ.
¥an's course is a perpetusl striving towsrds the goal as of a
race, a growth to 'the measure of the stature of the fnlness of
Christ'. The whole thought of Paul is nermeated with this concep-

tion of development and it is surely not unreascnable to assume

Greek thought where there is such funidamental

some connection with

similarity.

5 [ Chapter' lv-
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Gathering up minor points of corrcspondence chiefly

with Btolecism, we find that Paul and stoic alike place a supreme
value upon the individual life, the direct outcome of their
common universalism and treatment of personality. ©So far as
isolated conceptions ares concerned it is well to note that the
Pguline Svvelows\s is practically a nodel of the Stoic 'conscientia,
Sanday and Headlam in their commentary on Romans state that 'the
usage of St. Paul corresponds accurately to that of his stoic

contemporaries'. This list of virtues given by Paul form an

interesting study in comparison and contrast with the Greek virtues.

-

Aniother idea of 'wisdom' tends to take the place of the wisdom
or knowledge which was the virtue of the highest portion of the

sou%’according te Greelr philosophy. It is of & nmore practical

nature than the latter,combining, as one night exnect,the theoretic
and the practical. Love takes the place of justlice. Humility,
long-suffering, etc., take the place of courage and magnanimity.

. - - - — ,
The only virtue quite comrmon to hoth is 'dL)\Q-Q}yyu\/% —="tem- |
= |

perance' or self-control. In Christianity it is perhars less
a balance of the paris than control of lusﬁ}ﬁut the ddea is
substantially the same in both cases. Faith and hove have no
parallel, except such as may possibly be discovered in the

: " . kéﬁz_ /
surrender and expectation invelved in WR Lk , or as
repards faith, in the Stoic submission of will to the voice of

Reason. h

Finally we come to a very interesting problem, viz. the

relation of the psychological side of Pauline ethics to Greek
thought. First we must deal with the so-called "tripartite'’

division of the soul to be found in Paul's philosophy of human

180.



mture. Paul's distinction between ~ru¥(H and Wvew W&
correspond with the Hebrew distinction between 'nephesh' and
truach®. 'Nephesh' was the life constltuted in the creature.
'Rusch! is the life as bestowed by God. So~ru¥Xy i the
rrinciple of life and Tew & the gift of God. It may even be
confined, some suthoritiee hold, to the Wvewpesriw oy . ‘he
sane distinetion is also found in the Apocrypha}' The Pauline
use is the one we have indiceted above. In the first epistle to
the Corinthians he contrasts theWwve Ur-.aLTLKl;\.. with the ruXuiwan Re
In this respect. How then 1s this view related to the Greek
division and how far has it been modified by 1t? Ivri.-‘ﬁemagm helds
that the division into body, soul, and spirit is Platonic,but
that Paul has it, not from the language of Plato and his r:c-}'iolarsb
but from the current language of society, into which it had
passed out of the narrow circle of the schools:f‘- Loidlaw holds
that thoupgh' the parallel is aporeciable the diverpgence is more
important in that the division of the upper and the lower in
the soul was made by Greek philosophy to account for the continuel
conflict in man &f lust and desire againet the Rivine whereas the
Pauline conception is formed to introduce the higher principle
of the indwelling Spirit into men's personality. This is in a
méasure trus, but the idea of conflict is still relained by Raul
and it is here perhaps?‘lf;is treatment is most comparable to that
of Greek philosophye.

Before discusesing this point, let us briefly note the
three main views of &ncient philosophy. Plato's division into j
Te )‘\D\f\‘STLK{;V N ) \Eﬁv‘uot—.c\ﬁé‘; y SAR ~ éru_\(::?-utﬁ-tr\'!‘\-\(évf’,--

will be well remembered. The second part sides with the first

1, See Wisdom XV. 11, XV1. 14, 2. 1.Cor.2. 14-15.
S« Commentary on Theasalonianj
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j.nﬁle war against the third (which has its seat in _atb!“-d- Yo

) N e =
Nevg or T° >\C.‘>\/L'~3'I"LI<..D\I coes not correspond to the Pauline
wv&"uln,e.. o The chief correspondence between the two is in

\ / x . _—
the point of the z'rrt,%u'a.\.d..v.rhloh ere at war with the higher

members. Arlstotle differs widely both from Plato and from

Paul. Hls three divisions are really only three fianctions of
the soul, the vegetative, the sensitive, and the noetic.

The only point of correspondence is thati Aristotle considers
the noetic as everlasting like the pneumatic of Paul but this

everlasting nature is purely impersonal. The Stoic divislion ig

simply Plato's division with sli~ht additions and modifications.
2&.@8’ is opposed to v-;*)':-\
the former is the seat of sinful lust as that 2ll its emotions
to a state of Lﬂ‘i“@vu@.._

A

s not so much in the sense tha
|

tend to cloud \/D‘ug » and must be rcduced

The chief correspondence in this motter between Paul

and Greek thought, then, it is to be found in the cthically most
the

interesting point of the conflict of “&¢& and Voug
natural or physical with tre spiritual, and its moral cffects.
Paul's view is different from that of later Judaism in that

the yezer hara is recognised by him as having its seat in the

flesh}whereas according to the ethics of rabbinical literature

it waas not specially loccated there. Paul makes the flesh the seat

Carnel is

of lust. '"In my flesh dwelleth no good thing'.

opposed to spiritual. But it is not every desire or emotion

that belongs to the flesh -- only evil desires. Herein he is

more Platonic®*than Stoic. This idea is not by any means - ot

, - - -
HKwex9e¢/x « Plato's coung@l of self-discipline and view of

1. Rom. V11l. 18. :
2. Cf. Plato's defence of Love in Symmos,etc. c.
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deathﬁ' as a rclease correspond broadly to Paul's exhortation
to mortify the members and to his metaphorical use of'death!
in Christs This dualism in both further corresponds to the
dualism in the cosmoe between the seen and the unseen and
their relative value as objects of desire. For Paul as for
Plato the affections must be 'set on t-inss above'. On these
lines also Paul's thought is penerally similar to the Stoie
and Neo-Platonic ideas exceplt in one . fundamental respect.
Paul holds that the flesh has become evil throush the fall and
may be re-sanctified. He@—Platonisaaﬁ, the final expression
of the Greek vieW)hcld that it was esgsentislly evil. The Stoice
ideal ( &ndBeLw )) too, lef't room for scarcely more hopeful
treatment. There is all the difference between an optimism
and a peseimism, between an unworldliness and an Other-world-
linesa, in the gulf between Christianity and Psul on the one
hand, and the final results of Greek thought on the other.

3. Summary.

We have seen the striking correspondences and the striking
differences between Paul and Greek thought. It would be unwise
to dogmatise as to the exact nature and extent of the correspon-
dence. Collateral developgment and coincidence are always
possible theories, but &t all events kinship must be recognised,
and that chiefly on the ethical side of thought. Noting, as we
have done)the possibility of commerce between Paul and Greek
philosophy}we can scarcely account for the likeness as purely
Tortuitous,and we must at least recognise the existence of

modificatory influences, profound though indirect, enamating

1. Phaedo.

183. M



from Hellenism. In Paul's thcourht we may venture to recognise

the early mingling of Hast and West, Jewish religionbnd Greek
philosophy in one harmonious whole,

111. Conclusion.

MJ_
We have noted #mt many es=—sMe varied influences which

have moulded New Testament ethical thought,combining in it the
strength of diverse parentage. In conclusion let us attempt
broadly to classify them. PFirst of all we noticed that in the
soil of Judaism the new teaching had its roots.Transcendental
theology, ethical monotheism, religious spirit, practical
moral fervour, and the practicel side of its immediate ethical
teaching were its birthright from its native csource. Second, there
was the elementzwhich ethical system can scarcely take adequate
account o but whi?h the history of the growth of morals cannot
afford to ignore —= the personal factor, Christ. 'In thoge
decisive perlods when some great change in the conditions of
human life, extending beyond the boundaries of the a gsingle
nation, has brought about 2 moral crisis effecting the whole
history of the world and demanding a revolution of moral ideas
and theorieg,then the historical process awaits comnletion by
the power of an ideal character, an ethical genius, whose
influence can awaken slumbering impulses to YiFat s But more
than this the Christian consciousness attributed to Christ. He
was the supreme object of an intensely religious consciousness.
'Before the Gospels wers written, men spoke of the 'Spirit of
Jesus' as an active t&ggggt amongst them. We may criticise
their phrase and their psychology ae we like, but they were
speaking of something they knew, something they had seen and
1. Vundt's: Ethics p.491.
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felt, and it was that'something' which has changed the course

of histor#ﬂ: Christianity however could not have remained

long dependent on the experience of individusl believers

without running the risk of degenerating into pure mysticism,
and losing much of its ethiecazl value. Bul the influence of

the Greek nmind was brought to bear upon it; inducing reflective
thought and systematization and bringing the mystic experience
into r=lation agaln with the whole of life, working out its
ethics again in the supreme ethical conception of community of
life in a universal, cosmic and spiritual whole which yet
embodied this mystic fellowship with Christ. This was the
religion and ethlie which was thrust out into the world of Greek
culture. There, 1t discovered commonjelements which ensbled it
to find a basis for argumenty and propagation. But more than thi
it came under the influence of a great failure. It came to a
world wh ose systems had led at last to pessimiem, and divorce
between the daily life and the bleussed life, whose best teaching
had been for the few, and whosej masses had nothing more
satisfying than a blank paganism, while the prhilosopher drew

his cloak more tightly round him, shutting hirmself within himself
It came to the many, to the wise and to the foeclish, with a
mesgage of hope, of religious satisfaction, of practical moralit]
and brotherhood, and it found a world waiting for it. And eo
from the time of the New Testament we look forward down the

agen in which this new teaching was to assimilate more and more
of the results of ancient philosophy, borrowing boldly when
occupying the dominant position where as subordinate it would

1. T.R.Glover Ofﬁ.oit.
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have been more eXclusive, sometimes acknowledging, sometimes
repudiating its debt, but combining more and more through
the work of broader minds the gift of the East and of the
West, to accomplish the Eternal Purpose which moves through
'all thinking things, all objects of all thought', calling
mankind onwards, and which ls the Alpha and the Omega of all

development.

A K
"f###,f,,aﬂ
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