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Preface.

The point of view from which 1 have written this dissertaticn is
sufficiently explained in the Intrcduction. It remairns only to
acknowledge my indebtedness tc previcus writers. The books which. have
helped me most are: Caird's Evcluticn ¢f Theolcgy .in the Greek Thinkers.
and Fundamental Ideas of Christiarity; Adam's Religicus Teachers of
Greece; Zellers Plato and the Older Acadermy, and Stcics, Epicureans
and Sceptics; Prof Ritchies' Plato; W.Paber's Plato ard Platonism;
Nettleships Lectures on the Republic; Boianqueéa History cf Aesthetics;
Hasting's Dicticnary of the Bible, Article "God"; Davidsods Introductiar
to the New Testament; Denney's Studies im Theology. In qucting Plato I
have invariably used Prof.Jowett's trans-lation,thcugh not always word
for word. Therever it seemed possible to alter his rendering with
advantage,whether by way of cordensation of substitution, I have not
scrupled to do sc. My best thanks are due tc Yr St George Stock for the
patient care with which he has read through all the MSS. The work has

gained considerably in arrangement,in conciseness,in accuracy of thought

and language by his kindly criticism.
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Ei is much more true from the pcint of view of the individual. The soul,
in spite of its manifcld relaticns with the werld,in spite of its
depeqdence upon the world fer its existence and development,nrevertheless
retains an inexplicable eense c¢f independence and non-relationship.b «
Moreover the anomalies cf life — the nmutability of forture, the urkind-
nress of cur fellcw-nren,the contradicticns of character =~ all corbine
to alienate it still more from external affairs,and to impel it to sekk
fecr satisfaction in itself and in God. Thus, then, religion is primarily
and psrhgpa ultimately,a perscral matter. It pcstulates two entities onl
God and the scul; and though the former is revealed.to the latter only
in and thrcugh the world,the scul always feels the revelatioé?%ranscend-
ently mcre important than the mediur through which it has been made.

Plato, im comron with the general characteristics of Greek life and
thought,is mairly concerned witk the relaticn ¢f the individual tc the
state. He seldom introduces into his discussions the subject cf religior
ard then only in subcrdination to the main theme. This being so,it may
seem strange that an attempt should be made tc find in his works an
exposition cf that perscnal religicn which has been said to be quite
contrary tco the Greek conception. Such an attempt however,is not so
hopeless as it appears. Platoc, though a Greek and a philosopher, was by
nature intensely religious. He had ir his character just those elemenis

of sensitiveness and mysticism which impelled him,when his ocutward
circumstances proved unfavourable,tc retire within himself,and to seck
for support in a more perscnal relation with God. This relaticn,indeed
was shaped and coloured by the philosophical bent of his mind, sc that
the ultimate soncepticn of God tcok the form of the Idea of Good rather

than of one like tc the Hebrew Deity; nevertheless this abstracticn ful-

filled the same functiorn ir Plato's spiritual life as was fulfilled by

the more perscnal Jehovah in the life cf the Jew. Abundant justificatior
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for these statements will, I hope, be found in the sequel. As then one
might seek in the pages of Isaiah for an answer to the question: 'What
is my individual relation to the state ?', sc it is my intenticn to

apply the Hebrew concepticon of religion to the dialogues of Plato, and
to require from him anr answer to the question:' What is my individual

relaticn to God ? ',



Chap 1. The prcgressive character cf Plato's religion.

The progressive character of Plato's religicn is revealed in his
general concepticrn of life. He conceives of life as a long process of
develcpment from a less toc a more spiritual form of existence. "No
creature” ,he says,"is born with that degrea-and kind of intelligence
which it is destined to have at the time of its death." This develop-
ment is not confired within the limits of the vresent life. It has its
origin in existences which precedecd,and its fulfilment in existences
which follow,this onef These successive states are connescted with one
another in the relaticn cf cause and effect. What we are now depends
upcn what we have been in the past, what we shall be hereaféer depends
upcn what we are now. Platc does nct apply his evcluticnary concepticn
tc the explarnaticn of physical phencomena. With him it is confired solely
tc the spiritual l1life ¢f man. Responsibility for development is laid
upon the will., Thus it follcws that the pwocess is not rnecessarily an
evelution: under certain circumstances it may become a devoluticnf

This idea of the progressive nature of life is conceived by Plato in
no figurative sense. He sees clearly that the process of diesccvery is of
necessity a gradual one. A certair stage of experiencec must be reached
ere the discovery can be made, ard each stage becomes in its turn the
starting pcint of a new revelation. In the Protagoras‘he gives a philogo—
phical sketch of the beginnings cf society. After describing briefly the

inventicn of language and the manufacture of clcthes and houses he pro-

ceeds to show how the need of sore protecticn against wild animals

. 2 4 “ =
Laws 672 C. Phaedo 81. Timaeus 43. P.%33.
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forced men tc gather intec cities and other scocieties, The membc s of
these communities, however, who had been united by a common need, now
that the danger was past began to realize how much opposed were their
other interssts. The clash of wills engendesred strife and hatred, whence
there arose gradually the ideas ¢f law, justice, reverence, which were
given by God to be the " ordering principles " of states. Such concep-
ticns, however, could not have been apprechended by the human mind until
the necessity for them had arisen.

Two reasons are suggested for regarding life in this way. The first
is founded upon the fact of the divine creaticn. It is unnecessary here
to enter into the problem cof the relation of God tc the idea of Good.

Ir so far as Cod is held tc be the efficient cause it follows that the
werld must have been created with a purpose: That it was sc may be in-
ferred frcm the cosmical avppearance c¢f the universe. Every natural object
is sc well fitted for the perfcrmance of its functicn that its explana-
ticn is found by inquiring what is that which it is most proper for it
to doj Again, all the parts of the universe are made not in isolation

ncr as being equal in importance, but with reference and in subordination

J
to the whcle. This was a law so well understoocd and appreciated by Plato

that he made it the basis of his sociilogical system.

The.second reascn is derived from a consideration of the demands of
our moral nature. This life even in its entirety, is too finite to become
the standard of gocd: It does not give complete satisfaction tc the ideal

part of cur nature. Hence there is suggested the thought of another life,

‘Sophist 355  Phaedo 8. Republice4ll C  'Laws 903 B.

“Corgias 527 C
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more ideal than this, with refecrence to which the present should be
lived. Such a concepticn at once casts upon all human conduct the
shadow of an inncr purposiveness which could not otherwise have been
present.

If new, we inquire what is the end in which all this purposiveness
will find its naturalafulfulment, Plato would answer: in God. " God
is the naturel and werthy object of a man's most serious and blessed
endeavours.“rwhether this ultimate principle be expresssd by the Idea
cf Good, as in the Republic, cor in the rorc strictly religious language
of the Laws, the wreaning im either case is the same. Some spiritual
entity is postulated as the source and explanation of all knowledge and
all being in the corterplaticn of which alone the soul finds complete
satisfaction. From the pcint of view of the individual therefore the
purpose cf life is the apprchemsicn of God. There are not wanting indica
ticns that Plato conceived of the cours: of history much ir the spirit
of Schlegel as "the restoraticn in man of the lost image of God!‘In two
pasaageéiat least he has drawn pictures of a previcus state of existence
in whick the soul seemed to have a clearer knowledge of God than it has
at prescnt. If this idea be accepted it makes it even more incumbent
upcon the man to try to recover his lost estate.

Ged, therefore, in Plato's thoughts occupies the supreme place. He is
nct an entity in whose existence and Providence we may believe or not,as
we chocse, but the only rational end of existence. For +the attainment

¢f this end all the forces of the mind and ¢f the world should be brough

intc operation. The power of attaining to a knowledge of God is already

Laws 803 C. ‘Philosophy of History: introduction. “Politicus 272. and

Phaedrus 250. Rep—B18-3. Tim 69 5. Rep 518-P.
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in the soul . FHis image lies lost, or at any rate dormant, in the mind.
A11 that is required in order to bring it intc conscicusness is the
pres-ence of the appropriate stimulus. This is suppli:zd out of the
experience of lifel By contact with the material forces of the universe,
in which also the hand and character of God is revealed, the image in the
mind is revived. This process of recovery Plato calls " Oonversion."J
Thus happiness is identified not with momentary pleasure, nor ever with
the right choice of pleasures, but wit! educationf

But the world is so constituted as to conceal even whilst it reveals
God. Just as the scaffolding around a newly-built house, which at first
indeed was indispensable for building, when the house is finished becomes
a superfluity and a hindrance; so the crgans and chbjects of sense,
whereby alone the image cf God was discovered, finally tend tc obscure
the very idea which they themselves have revealed. Sc acutely dces Plato
feel the contradictiﬂn involved in this fact that he cries out almost in
the words of 8t Paul: " The body is the tomb c¢f the soul and we are mow
dead. Death is life and life is death.“rThe desires and passicns of the
flesh recessitate a mad universal pursuit after wealth, which is the

.
root of all evil. The transitoriness of natural phenomena is oppocsed

to the idea of an eternal ard immutable Godf

This contradiction is resolved only in another state of existence.
It is apparent even from the most superficial observaticn that the soul
departs from life with but a srall part of its ideal possibilities

realized. The limitaticns of its environment have prevented it from

kncwing God as He is to be kncwn. On the other hand no soul that does

‘Pim €9 2. nsp 518 D. “Corgics { 46C£  Gorgias 483 A.

‘ alal i Lol
Phaedc £6. Phaedrus 247 C.
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not depart entirely pure, can associate with cod: Hence it becomes
necessary tc postulate other states of existence,more ideal than this,
wherein the soul may complete its work of saﬁE&Fication. On the con-

summation of this process it becomes entirely free from wandering,

fears,fierce desirzss and every other evil,and dwells forever with God.

'Phaedo 87 b Phazedec 81 a .
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Chap.2 God as the End.

In the last Jhapter it was stated that the purpose of life, according %
to Plato, is the attairment of a knowledge of God. We now proceed to
a conaideraticn of the passages which support this position. The first
argument is drawn from the purpose of Creation. In the Timaeus'we are
teld that Ged created the world because he wished all things to become
as like himself as possible. Thus likeness tc God is made the sole
ground cf existence. It wculd be wrong tc suppose that in this passage
Plato is attributing to God the possession of a huran form. He has
expressly warned us against entertaining any such notiom. No other
reason is givsn for the creation of man than that otherwise the world
would nct have beer co~pletéi It is the univzrse which was made in the
likeness of God and thersfore the universe alone can be an adequate
irage of Him. The various parts of which it is composed by their mutual
relations and acticns upon one another shew forth this image. It follows,
then, that all creaticn is a revelaticn of God. Having no other motive
for its beginning it zan have no other for its continuance and end. The
huran mind, however, which alone of these parts is conscious of the
image, and kncws it is of God, is especially bound to enter intc the
8pirit and intention cof the Sraatcr: In making God its end it is fulfil-
ling the verv purpose of its being.

Again, in the pursuit and apprehension of this end man as an intellec-
tual being reaches his highest perfection{ Reason, which is the highest
part of the socul, is chiefly concerned with relations. The idea of God,

/ ol 'y 1 o
P.26d. ’Tim 41b. Protag.322a. Rep.5084d. Phaedrus 245¢c.
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as involving all the parts of the universe in their most re;atiie
form, makes demands upon the reasor which cculd be made by no other
science. Plato is well aware that his doctrine is contrary to the
general opinions of men on the subject of the chief good. Mankind
for the most part thinks that the best possessions in and for themselves
are health, beauty, wealth and ten thousand other things; not less to
be desired is the possession of unrestrained power to do whatsoever
one likes. If to this be added an etsrnity of existence thé Summum
bonum is thcught tc have been achieved. In contradiztion to this Plato
affirms that no earthly possession has any value unless he to whom it
belongs be a just and holy man, and to be just and ﬁoly, in Plato's
sense cf the words, is to be like chi Orn the other hand, when they are
the property of a bad man, things which are most excellent in theﬁéelves
become for that man the source of the greatest evil. Though this is a
proposition quite incapable of.procf Plato is as czrtain of its truth

o
ags he is that Jrete is an island.

There is also a moral reason why God shcoculd be regarded as the End.
Belief in His existence,at any rate,for the majority of men, is the
ground cf morality. It is the argument of the wicked man: if God does
nct exist what nced is there of acting riéhtly?uPlato would dcubtless
have preferred that righteousness should not rest for support upon the
thought of Goi's providence. In the Republic he has tried to shew that
justice is better than infustice fcr its own sake. He camnot help

realizing, however, that the idea of goodness apart from its relation

to God ia%very lifsless abstraction, and he is compelled finally to

jLawa 8681 a. ‘Theact 176 a. JLaws 563 b. Rep 355 °d.
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intrdduce intc his scheme a visicn of the last judgment where wvirtue
receives her own reward and vice her own punishment, Moreover, in other
places he has given hints of the true doctrine, that the best 1life is the
life of vittue, because that is most pleasing to God. " God is just. He
is therefore the friend of the just, the cnemy of the unjust.“’ "It is
difficult in learning ths art of public-speaking always. to say and act
the truth, nevertheless the good man will always endeavour to do sau for
the sake of pleasing God."z

A stronger argument is found in the identification of God with the
most universal principles of knowledge. In adducing these as evidence of
the place which the divine being occupied in Plato's thoughts it is not
suggested that the lattsr was always consciousito himself of .the full
import of his teaching. During the middle period of his philosophy, at
any rate, he was so much engrossed with the development of the dactrine
of Ideas that it is not strange if he did not appreciate the necessity
of shewing the relation in which they stvod :to God. ¥When, however, he
attributes to them the possession of qualities which have been universally
regarded as peculiar to God, and when we remember that the idea of God is
in fact cognizable to cur minds only through these principles, it is
reasonable to irnfer that whatsoever is said of them concerning their
value for human life may justly be applied tp Cod.

The most significant fact from our point of view is that only the most
spiritual principles are selected for this purpose. It argues well for the

high opinicn which Plato entertained of the spiritual nature of the soul

'Rep 352 b. ' Phaedrus 273 e.
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that he should at different times have exalted into the position
of Ends the ideas of Life,Law,Truth,Visdom,Love,Bzauty,Good.
The first indeed is directiy identified with God: In a fanciful
discussion on the origin of various names Plato connects the name
Zeus with the Greek word for "to live",alleging as his excuse
that since God is the Source of life to all creatures no more
appropriate name could have been devised than the one which was
the embodiment of this fact. The idea of Law,"which is ever the
same and wanders not through generation and destruction,"is a
frequently recurring thought., By it Plato wishes to express the
eternal and immutable principles of the heavenly system. They

o
alcne offend not nor are offended.

They alone.present that as-
pect of orderliness and calm finality of purpose which is so con-
gpic %usly absent from the life of mortals. Hence a knowledge
of them has been vouchsafed to us by God which may be for our
imitation and guidancet "Truth" is the guide of the philosopher

whom he must fcllow always and everywhere; Having this on his

side he will be invincible, though he be in a minority of one.
'

"For the Truth can never be refuted".
"The Divine#says Plate," is beauty,wisdom,gcodness and the like.
In the Phaedo the Summum bonum is made to consist in;pura know-
ledge. " All true virtue is the companion of wiadom."lThis is the
one true coin for which we should be ready to exchange every other
possession. In the Synposiumﬁthe final cause of all human toils
is Beauty. The admiration of the soul is first aroused by the
beauty revealed in external forms and colours. Next it learns
to love more the inward beauty of character. Thence it is led

on to the contemplation of the beauty of laws an%&iﬁstitutions
Z 4 * ) ar
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and sciences., Finally,by a natural progression i+ rises to the

conception of one universal Beauty which abides eternally,neither
coming into being nor perishing,neither increasing nor diminish-
ing,formless,bodiless,unr=zlated. The extravagance of Plato's
language may be excused when we consider that he is trying to
realize to himself his own idea of the ultimate principle of the
universe, gtarting from an aspect of nature which has ever been
associated with the most ideal part of the soul he ends by form-
ing an abstraction possessed of attributzs which are in no way
peculiar to the idea of Beauty, but which are peculiar to God
alone. In this respect Plato,whzazs much a poet as a philosopher,
resembles other poets. ;heyfgave attempted to describe the Divine
Being through the medium of some particular aspect of life which
for the moment has taken strong hold of their imagination.

The idea of Love in the Phacdrus is not so much identified
with God as it is the means whereby God's will is revealed to man.
Love is the inspiration of all great poetry and of all prcphesy.
It is a divine madness which impels us to seek for God. It is
the golden chain which unites us with our fellow—menf By its pow-
er we are initiated into the mystesries and the glories of the
higher life,and obtain a clearsr apprehension of true beingi
In his treatment of love Plato emphasizes the intellectual side

rather than the emotional. Herein his attitude diffsrs from

that of St Paul upon the same subject. For once;the pesitions -

Phaedrus 245 & 1Phaedrus ad2 B. 'Phaadrus 247 .
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of the Hebrew and the QGreek writers are reversed. St Paul is chief-
ly concerned with love as it reveals to us our duty tc our neigh-
bour; Plato eulogizes it rather as the powaer which leads to a know-
ledge of God.

It is not,however,until we come tc consider the idea of Good
that we can fully realize the spiritual character of Plato's religion.
In this conception he has summed up all the qualities which he had
previously applied to the ideas of Wisdom, Beauty, Love. The Idea
of Good is the highest knowledge. We have insufficient knowledge
of it yet without this nothing is advantageous to us./ All other
things become useful and beneficial only by their use of this.
The Good is neither Knowledge nor Truth,2 but the object of Know-
ledge and the source of Truth. It is the Cause of Being and the
Essence in all things known,yct far transcends Essence in digrity

3
and powzr. Of this alone do all men necessarily seck not the

appearance but the reality:f As the firast principle of knowledge
it is directly cognizable by the reason,requiring no further

hypothesis to give it validity: The grand image to which alone
it can be worthily compared is the sun. The Idea of Gecod stands

in the sams relaticn tc the intellectual world as the sun, its

{

own offspring, to the physical.°

Such is Plato's magnificent expression for the ultimate principle
of the universe. It is impossible to believe that in writing of
the Good in such terms he was not identifying it with God. Even

if he did not consciously identify them in thought yet he certainly

/ 1 -
Rep 505 a  Rep 509 b  Rep.511 Theast+176—=
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vrote in such a state of mind as can be felt by a mortal creature
only towards God. The importart point for us is that this conception
occupied the supreme place in Plato's scheme of educaticn. To it
as end was directzd all the teégifﬁﬁf§¥§”§tuth; with reference to it
a8 sole standard magistrate and ruler were enjoined to manage the
affairs of state. For the Idea of Good has an universal relation to
the lives of all the citizens.

Thrse further proofs are suggested that God is the End. The first
is implizd in all that has been said as to the purpose of the Ideas.
In each case the Ideas wers held up as a way of escape from evil.

The material eide of our natur:z being essentially opposed to the
spiritual,there arises a persistent struggle for the mastery between
the higher and the lower. The former is nourished and developed

by daily association with the spiritual aspects of knowledge.
Moreover there is ancother kind of evil,called moral turpitude,which
is caused not by ignorance nor by physical aberrations,but by in-
ability on our part to remain true to the divine principle within us,
From this the soul is released only by assimilaticn to God."Evils

have no place with God;wherefore we ought to fly away thither and

'

tc become like Him."

Again, there are three ultimate forces which control the destinies
of the world: Ged, matter, and human will; each of which ex-ercises
an influence in the production of any given result. The course of
circumstances, therefore,affecting th: life of a particular person

s more or less out of his own contrcl. The religious mind,which

'heaet, 176 a



#ill not admit that all things are the result of chance would
fain believe that the Providence of God overrulszs for good the
wickedness of men.’ Hence it feels the necessity of postulating
some such overruling power - as the ultimate principle of
the universe.

Finally,as God is the object of the soul's striving in this
life, so He will{the (be object of its attainment in the next.
The reward of living virtuously upon earth will be everlasting

Z

life with God in Heaven.

;Rep 613 a * Phasdo 81 a
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Chap. % The Existence of God.
/
The Existence of God is an inference from the facts of the world.
Being the highest knowledge attainable by the human mind it cannot
be supported by any further hypothesisj We are unable to apply tc
it the same proofs as are applisd to other things. The explanation
cf everything else is found by discovering its relation to the whole.
The idea of God,however,which is intended to be the explanation of

the whole cannot be supported by a reference to the parts. His

existence is proved rather, if susceptible of proof at all, by the

coherence of the parts among themselves. Yet this unsureness of

our knowledge of Him destroys for us the advantage we might de-

rive from other things.

The arguments therefore which can be adduced in proof of God's
existence rest mainly upon probability. They do not carry immedi-

ate conviction to the mind. It is quite possibls for the mind,

even after examination, to continue to withhold its assent to them, i

In point of fact,however, Plato does not think that consistent dis-

belief in the existence of God is possible, though he admits the

&

possibility of consistent disbelief in His interest in human affairs.

At gome time or other in a man's life he will be betrayed into acting

as though he belisved that Ged existed. With regard to the causes

oA

of such disbelief, Platc,contrary to what we might expect,does not

attribute it to a love of sensual pleasure,but rather to materialism.

'Rep 517 b zRep, 511 ‘Rep.505 e Laws 888 ¢ Laws G867 a
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The materialistic attitude is thought to be a conaequencé of
the study of natural science. By this men are inclined to ascribe
effects to necessary causes rather than to the operations of an
intelligent will accomplishing good.f The view of the matsrialist
is that fire, water,earth,air - " Comprehensively termed nature "-
are the first of all creatad things, and that the cause of the
generation and destruction of all things is subsequent to thesej
Instead of earth, air,fire,water, a modern matsrialist would per-
haps speak of atoms or electrons. The position of both,however,
is fundamentally the samz: ' the first cause is expressible in terms
of mattsr rather than of mind. Against the adoption of this view
Plato contends that it destroys the possibility of discovering the
first Cause without supplying anything in its place. In a world
where all things are related nothing can be explained by an aggres
gation of unrelated atoms. "The attempt at universal separation
is the final annihilation of all reason; for only by the union of.
conceptions with one another do we attain to disccurse of reason."
It would be inconsistent with the whole aspect of the universe to
believe that it was the result of an irrational and random chancef
Plato in fact remembered,what too many thinkers are apt to forget,
that explanation, in order to have any value for us, must be always
relative to human intelligence and human needs. He himself,there-
fore,preferred to believe that the world, being before non-existent,
came into being from God,and was made by God as Creator with divine

7
reason and knowledge. At the same time he recognised that his own

natural disposition was principally accountable for bringing him to

this beli=f.

Laws S67 a  Laws 893 ¢ Sophist 259 ¢ Philebus 28 e Sophist 265 d
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Platos first argument for the existence of Cod is cosmological.
The problem of Jausation was made simpler for him in that, with
the exception of the passage quotzd above, where he appears to
think otherwise, he invariably takes for granted the existence of
matter as such. His difficulty consists in explaining it in its
present form. God is the Oreatcr as being the cause which im-
posed a limit uporn unlimited matter; Of Jreation,however,csven in
this scnse some cause was necessary;_ Now the essence of soul,or
mind, is the power of self—motion; It alone of created things can

£
create a result. Also there are spiritual entitiss,such as jus -

tice,goodness,truth, which are no less real than the physicalj
Soul is still more obviously ths cause of these. On both grounds
therefore,- on the ground both of physical and of moral phenomena
- Plato feels justified in inferring that Cod or universal Soul
is the first principle of all thingsj

The second and perhaps strongest argument is derived from a
consideration of the teleological character of the universe. The

earth, the sun, the stars, the fair order of the seasons, the

of )
division them into months and ysars bear evident tokens of the

workings of a mind upon them. Such an order is adapted not merely
to the preservation of life but also to the formaticn of concep-

7
tual knowledge. All nature is akin. Every part of the universe

® Coleridge's definition of the poetic imagination " as a repeti-
tion in the finite mind of the eternal act of Creation in the infinite
I AM."

: ; . ; no
'Philebus 30 ¢ Laws 896 a ‘' Laws 89%a-b  Mews 81 ¢
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implies and is implied by every other part. Thus the mind is en-
abled to advance from the known to the unknown. From a particular

experience it can apprehend an universal truth, eimply because the

20

universal is centained implicitly in the particular. How important

this is for the developrent of krowledge it is unnecessary to¢ point

out. Such a prcocess would be impossitle unlese the external world
were " exquisitely fitted to the mind and the mind tc the external
world: The fact that they are so fitted is a matter for continual
woender. Hence,from the marks cof design in the universe Plato is
led to infer the existence of Gcd as the designer and architect.
The moral argument has been already employed in proving that
God ie the End. It is no less valuable as establishing the fact
of Hig existence. Unless Cod exists virtue is impossible,or if
not impcssible,at any rate improbable. Deprived of Him as their
Scurce and Guarantee the moral relations between man and man lose
their significance. It is a little difficult for us to realize
the truth of this argument. The conceptione of Law,Justice,Right-
eousness have received such universal validity;and society by
long acquaintance has become so habituated to them that we are
apt to regard them as having vital force in themselves.Histori-
cally,however,they have their rcot in belief in God's existence—,
a concepticn which haes been equally univeraalland lasting.It is
cnly cf late years that the cffices cf law-giver and priest have
been separated; among the ancients they were rot so. To the auth-
crity which the laws possessed by virtue of the magiatrateé civil
pesition was added the awful sanction of religion. In listening
tc the decree of the law-giver the people seemed toc be listening
to the very voice of God. A few educated minds have been able to

rise above this dependence and to pursue rightecusness for its



own sake; but for the generality of markind,except in the case
of the utterly abandoned, the unseen terrors of the next world
have always been a greater object of dread than the legal pun-
ishment of this. Plato was fully aware of the truth of this
fact,and thus in the Laws,where he was compelled to deal with
huran nature as he found it,he has sought to give religious force
to his own enactments by bringing them into connection with the
thought of the existence of God. Apart indeed from such connection
it is difficult to understand what possible appeal the legislator
could make to the minds and wills of his fellow-country men.

As was suggested in thellast parsgraph a further procf of
the existence of God is found in the universal consent of man-
kind. Such an argument is almost weak in its universality.
We are so accustomed to expect from all human creatures an
acknowledgement cf belief in a Divine Being that we forget to
consider how wonderful it is that such ar idea shculd be present
at all. It is a pecsition which,cn account ¢f our ernlarged oppor-
tunities for studying ite grounds is stronger even to-day than
it was in Plato's time. The latter,however,appeals to it with
confidence: If Religion be defined as " the feeling which falls
upon man in the presence of the Unkmown" we may readily assent
to the truth of the propcsition. Such unanimity proves that
thocugh human nature may differ in other respects, in its highest
manifestation it is the same. - Amid all the various ways in
which the races of the world have been distinguished from one
another this common belief in the existence of God, like a golden
thread, has run through them all.
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Thus far the argurents which we have been considering are the
arguments of natural religion. The questiorn of their validity
falls within the cognizance of the reason and is decided by a
mere examinaticn of their grounds. Since these are complete in
themselves they require no further support from the character of
the hearer. A bad man is as capable of judging of theirtruth as a
gocd one. Herein they differ fundarentally from the strictly teligious
argurent of revelatior. The latter requireé, in order that 2 pro-
positicr may be believed, in addition to the asgent of the reason,

a certain pr;cr attitude of faith on the part c¢f the will and
emoticni, From this pecint of view a propositior is true because
we believe it to be true and because such belief makes life
richer and grander. The hypothesis that CGod exists becomes true
for the religicus mind because in practices it is found to work.
This is the pragmatic stand point,and the question fcr ue is what
elements are there in Plato of such an argument ?. How far did he
consider that the religious experience itself justified belief in
God's existerce ?.

It is at least c=rtain that he would have teen preparcd to admit
the important part which the emoticns play in leading the mind to
particular beliecfs. He himszlf was raturally inclined to take a
religious view of the univ-rse: In a passage already quoted, he has
given clear evidence that he actually bslieves in the truth of certain

; ed
highly problematic prcrositicrs merely because it seems better to

believe in them than not to do sc. He recognized also that the highest

beliefs cf all are incapatble of being described in werds. We carnot
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get them forth as a syllogiem. The grcurds wherecn they rest are
toc vast and too closely interwoven with the wheole fabric of our
being tc admit of their being imparted tc ancther. We curselves
know nct whence they came nor why we Dbelieve in them. On the
whole then it scems reascnable tc infer that Platc in many cases
would have accepted faith as sufficient " evidence of things not
geen ". He would have deemed the experience of the will and the
emoticrs as a sufficient guarantee of the existence of God, even
without the reasor's consent. In contradiction to the evidence,of
gsense ard the cpinions ¢f the werld he held up as true these great
principles c¢f religior, which indeed are incapable of procf, but

s

which are equally incapable of refutation.
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Chap. 4. The Nature of God.

The BUGject cf the present Chapter is one about which not much
can be said. As cften as we attempt to analyse our notion of the
DPivine Being we find that it consists of little nore than a collec-
ticn of negative qualities. It is easier to say of God what He is
not than what He is. The finite mind cannct grasp the Infinite.
Being itself a part c¢f that infinity it ie as though the part were
trying tc comprehend the whole. 1t would seem therefore that it
matters little what conc:ption of the Divine Being we entertain,
gince all concepticns must from the nature of the case fall far short
¢f the reality. Such, however, is nct the case. It is a fact well
proven by experience that there is a vital connection between a
nation's idea of God and its naticnal character, and that any slight
change in the standard of the one is followed immediately by a
correspcending change in the standard of the other. It might be
thought that such a staterent is almost tautologous, since what
else is a naticns idea c¢f God than the expressior of its owrn character 7.
This objection is removed when we consider that a nation's idea of
the Divine Being is the result of the combined thought of all the
best minds during a long pericd of time, whereas its character is
exhibited in the lives of a multitude ¢f individuals, each of whcom
gseparately is inferior tc the naticrpal ideal. It is nc small
achievement, therefore, if a writer cam by a purified concepticn
raise this staﬁdard even a few degrees. In matters of religion the
presence or zbsence c¢f a single attribute may wake all the differ-

cnce between progress ard reaction, hope and despair.
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The chief point in which Plato's concepticn of God differs from
that of his contemporaries is in its increased gpirituality. In the
poems of Homer and in the other literary works of his day he found
many false notions current. about the Divine nature which were acting
deleteriously upon the popular mind. It speaks much for the strength
cf his religicus convictions that he was prepared to sacrifice even
the sacred gift of poetry,in order to put an end tc this influence.
Such ncticns erred for the most part in attributing to God the pos-
session of a human form. It is a mistazke common to the early history
of all religions. If it be true that man was made in the image of
Gecd it is much more true that God has always been made in the image
cf man. The mistake,as Plato has observed,is due to our inability
t¢ think of the Divine Being except under a material image: We
imagine Him to be partly bodily and partly spiritual. In contrast
with this Plato affirms that God is wholly sﬁ}itual, and that the
possession ¢f a human form is rather a sign of weakness. Thus he
finds himself in complete agreement with the doctrine that " God
is a Spirit,and thefzgﬁrahip Him wust worship Eim in Spirit and
in truth."

In another respect also,that is,in his expcsiticn of the right-
eocusness of God, Plato runs counter to the opinions of his contem-
poraries. It was popularly asserted that God is the Author of good
ard of evil,and that Ee gives arbitrarily of each to whomscever He
will. There is a sense indeed in which it is difficult to under-
stand how God is not the authcr of evil as well as of good;for in

so far as He is the Cause of all things He must be the Cause of
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evil alsoc. But it was certainly not this metaphysical difficulty
vhick caused men to speak thus irreverently of Him. The explana-
ticn is rather to be scught in the general lowness of the moral
thought and feeling of the tire. Plato, as we shall see later,
never succeeds finally in reconciling the rightecusness’ of God
with the apparent misrule of the universe; nevertheléss he is
prefoundly convinced of the fact cf Pis righteousrness. " In God
there is no unrightecusness at all, but He is altcgether right-

!

ecus ". "He is not the cause of evil, but the cause of Good ohly.

Cf evil we must secsk some cther cauae."l He sees clearly that to
believe the oppcsite would be to make all religion’impossible. “1In
the thought of the purity of Geod is i%volved belief in the" truth of
the moral imperative of cur cown sculs; If Ged be net rightecus

what guarantee have we against being deceived in all the other relaticns
of 1ife ?. We core to Fim as tc one " with whom is nc variableness,
or shadow of turning ". FHis righteousress is the ore principle' which
remains constant through this inccnstant world. TIn the strenucus=
ness with which he maintains this pcsiticn, apparertly im complete
contradicticn to the logic of facts, Plate approaches moet mnearly to
the réligicus optinism of the Hebrew prophets.

Closely connected with the subject of the righteousness of God but
in no way identical with it, is that of His Coocdréss. The two attri-
butes diffsr from one arcther in that the former expressés the atti-
tude of obedience which God chooses to maintain towarde His ‘own laws,

the lattzr the berignant treatment which in consequérce of .this He

metes cut to Fis creatures. The thought of the Divine Coodness! is

not a common one in early religions. To the ancient peoples CGod
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appeared more in the character of a tyrant than in that of a father.
He was dreaded more than he was loved. Even in the 0ld Teetament there
are not many instances in which Cod is represented zs "pleading"with
Fis people. DNor has Plato laid so much emphasis upon this attribute
as we might have expected. He speaks of God often as Father,but it
is usually in the sense of begetter; and the moral import = «:: of
the relation is rarely or never in his mind. He does not even rise
to the height of Aristotle who conceived of God as " the perfection
after which the whole crcation strives." Of the creation he says only
that " God desires that all things should be as good as possible."/

He does better when he comes tc describe God's dealings with men
in their every day life. " To him whom He loves God gives all things
good" so far as is consistent with the laws of the univereej There
is always attached to Plato's descriptions of the Bivine relaticns
a feelirng of coldress; not indeed peculiar tc him, but common toc
Greek literature generally. We look in vain for any sign of that
warm reciprocity of affection which Paul depicted as subeisting be-
tween the Father and His children.

God is just: the friend of the just, the enemy of the unjust:
"Holding in his hand the beginning, middle, and end of all things
Fe moves according to His nature in a straight line towards the ac-
complishment of His end. Justice always follows ﬁim, and is the pun-
isher of those who fall short of the Divine Law" He cannot be bribed
to overlook sin ,nor can the sinner escape His notice.." If thou say-
est: I am small and will creep into the depths of the earth,or am
high and will fly up to heaven,you are not so small or so high but

6 ®

that you shall pay the fittirng penality." The eyes of the Lord pierce

>

through the covering of the flesh into the secrets of the heart.
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In his treatment of the Divine wisdom Plato iai%ne respect unique.
HFe affirms that the word"wiaeﬂ can be truly applied to Gcd aleone.Of
all others w? can only say that they are 'philosophers' or seekers
after wisdom. Certainly there is something inspiring in this thought
cf the Divine Being as possessed of the ﬁhole sum of knowledge and
as sitting in silent contemplation of. all time and all existence.

Finally Plato claims for Gcd the attribute of unchangeable eter-
nal existence. Being the very idea of life itself He cannot periahj
It is wrong to say of Him that He was or will be, but we must say
only that He is;

It is interesting to enquire how far Plato attributes personality
to God. The word "person" in this connection is apt to be a misnomer.
It ies erronecusly taken to imply belief in the actual bodily appear-
ance of God. But we have already shown that such an idea is quite
contrary te Plato's thoughts.All that is meant by the question here
is: Does Plato conceive of God as subject only, or object only, or
both? The answer will have to be inferred from his general treatment rather
than from particular exposition. As Professcr Jowett has observed
" the difference between the personal and the impersonal was not so
marked to him as to ourselves.““There are passages which supposi
£11 three views. In the Sophist he speaks almost passionately in
defencs of the subjectivity of God. " Absclute Being is possessed
cf life ard moticn and soul and mind. We cannot believe that it is
devoid of life and m{pd ,and remains in awful unmeaningress an

everlesting fixture."” In the Republic on the other hand, where the

Idea of Good is held up as the supreme object of attainment,it is

/
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not suggested that the Idea itself in any way helps the soul towards
this attain-ment. The Good is passive rather than active; a Being
to be known rather than one that knows. In the Phaedrus’the subjective
and objective theories are partially reconciled. God is what He is
by contemplation of the Ideas; but still the Ideas are something
dis-tinct from Him. Cod is not subject and object. In the Parmenides:
the true hypothesis is suggested that the Ideas exist in the mind
of God. Platc however rejects this notion as involving ‘the separa-
tion of Cod from the world. He was in fact hindered by his own ‘pre-
suppositions from arriving at the true theory. If he could have
identified knowledge with concrete reality he would have found no
difficulty in conceiving of God as both subjecct and object, as
Himself the content of His own 3onaciouaneaa.*

On the whole there is no satisfactory exposition in Platc's works
of the esential nature of Peity. He hzs represented the life of God
as an eternal contemplation of knowledge absclute in existence abso-
lute. He has surrounded Him with a wonderful panorama of théT:;b-
lime ard glorious concepticns imaginable to the mind. But specula-
tively if not practically he has removed God too far from the world.

The reality wherecn He gazes is not the reality with which we have

to do; it is one to which we can attain only in our highest and

It might be said that from the religicus pcint of view it matters
littl: mhich hywothe~is we adopt, since all ars cqually inconceivable
"holly conceivable they certainly are not,but that does rot prove that
they are not partly so;still less does it provethat the last hypothesis
is not much mcre conceivable than the twc formsr ones.¥Fhere there is a
chcice between partial concepticns we must choose the most probable.
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best moments.It follows therefore that God can have little or no
sympathy with cur limited existence. Plato could not have spoken
to men and women in the words of St Paul: " it is God that worketh
in you both to will and to .de of Fis good pleasure." Instead of
human 1ife being transfigured by the thought that herein God is
being revealed, the soul is invited to shun the grossness of earth
and earthly associations, and to live a 1life of pure spirit. This
indeed is the consequence of Plato's speculative pesition, but it
does not represent his practical one. We shall find when we come
to discuss his theory of salvation that he lays almost as much

emphasis as 8t Paul on the valus of human experience.
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Chap. 5 The Providence of God.

All our conceptions of the Divine Being are necessarily subject
to the limitations of human intellect. God is all; but it is
seldom that we are able to think of Him thus. For the moset part
we have to be content to approach Him under one or other of His
manifestations. This,indeed,is convenient, but it is apt to lead
us somewhat astray. The particular notion which we have chosen,
when it is surveyed in isolation,and as though it were the whole,
“places in a falss light all the other manifestations. Hence we
are led to entertain ideas respecting Him which from the univer-
sal point of view are quite impossible. Such is one explanation
of the belief,common in ancient times, that God takes no interest
in human affairs: It is difficult to understand how the existence
of God cculd bhe conceived at all without at the same time involv-
ing a belief in His personal oversight of the world. But the
ancients , tc whom Cod appeared more in the character ¢of the First
Cause than of a moral governor, held this view, They thought that
He,having creatzd the world out of chaos and given motion toc it,
had then withdrawn Fimself from all active participation in-its
course. In proof of their nction they pointed to the many marks
of imperfection and failure visible in the world. The abortions,
the monstrosities, ‘the upheavals of nature are all cpposed to the
idea of a perfect Being guiding and ruling the universe. The law

of the survival of the fittest is a harsh law, bringing in'its
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train great suffering upon the individual. All oreated things
are constantly striving after a psrfection which they never realize
or which they realize only in the species. This'might be termed the
" natural " cbjection.

Plato finds another explanation of the same belief in the anoma-
lous charactsr of life. There are many facts in the moral world
no less than irn the natural which seem entirely to contradiot the
netion of Ged's Providence. He gives as an exarmple the same prob-
ler: which perplexed the mind of Job so much that it drove him almost
into unbelief:; why do the wicked prosper and why do the righteous
suffer ? A more modern problem would be: why should thers be such
differences in oppcrtunity, sc that one man starts cut well-equipped
for the battle of 1life, another handicapned by csvery possible dis-
advantage of environment and education ? Such were the vary real
problems which agitated the minds of Plato's contemporaries, and
which rade it difficult fcr therm to believe that Ged takes an interest
in human affairs. This might be called the " moral " cobjection.

The first objection arises chiefly from an inability to survey
the whole of the facts at once. The easiest and most obvicus way
of refutinglzherefore is to draw attention to the facts which have
been neglect:d. This is the method which Plato adopts. His arguments
for the existence and moral natures of God havs already been discussszd.
In the following reasoning he takes for granted these two positions,.
First of all he inquires: what are the assumptions which underlie ths
belief that God takes no interest in human affairs ? Apparently
there are two, of which the second is brought forward alternatively
on the denial of the first. If Gcd takes no interest in human affairs
it must be because He thinks that neglect of the parts is of no conse-

quence to the whole. Or, if they are of consequence and Fe neglects

' 4 .
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them, His neglect must be attributed to carelessncss and indolence.
In his manner of formulating the first proposition it will be
observed that Plato assumes that God does take an interest in the
whole if not in the parts. Herein, as was stated in the last
Chapter his practical standpoint is widely diffsrent frow his
spec-ulative. The latter left no room either wholly or in part
for the intervention of God in the world. But now in the Laws,
which were written for a practical purpose, we find him silently
taking for grant=d the opposite belief.

What then is meant by this antithesis ? In what sense can it

be said that God exercises an influence over the whole but not over
the parts ? The contrasfa appears to be that betwsen the operation
of natural laws which press equally and undeviatingly upen all, and
the suppeosei suspension or acceleration of these on behalf cf some
particular person. It might be readily granted that God is the ruler
of the world through these universal principles, but not that He
alters them in rssponse to the prayers cr sacrifices of an individual.
The neczssity of framing some such hypothesis as the former would
appeal even tc the irrecligious mind. Belief in the latter requires
an act of faith and canncot so easily be made a subject of proof.
e conclude, therefore, that Platc is justified in ma¥ing this dis-
tinction. It is impossible to explain the mest ordinary phenomenon
of nature or the most elementary act of thought without assuming as
its source the active prescnce of some spiritual power.

But supncsing this to be true, does it follow that God takes an
interest in the parts? Plato affirms that it is impossible to care
for the parts without caring also for the whole. FExpressed thus
abstractly the propositicn is perfectly true. The whole cannot be

preserved without the parts for the simple reascn that the whole is
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what it is only bty the existence of the parts. Nevertheless it
furnishes no proof that Cod takea an active intersst in human affairs.
The parts which go to make up the whole world are not parts merely
but are in a certain scnse " wholes " in themselves. The human
mind, heart, will, until they are brought intc subjection to the
Divine character, have their own centre and circumference which
are nc less rszal than those of the Jreatocr, God, whose character
repregents the goed and purposz of the whole, must in the fulfil-
ment of thess ignore to a certain extent the claims of the individual
as such.

We seem therefcre to be confronted with two apparently contra-
dictory propositions. Or the one hand the business of the werld
can be carried on succesasafully only by the operation of natural laws
and by the subordiration of the parts tc the whole. On the other
hand it is a necessary postulate of the religious consciocusness that
God should intzrfere specifically in rssponse to the prayers of the
irdividual. Can these two prcoositions be reconciled, and what hint
of reconciliation hae Plato giver ? It may be generally admitted
that in 2ll casss where the 2fficacy of prayer is in question the
chief object tc be attained is scme change in the mind of the person
praying. It is not necessary tc suppose what is manifestly impossible,
that any change in the attitude of God is desidsrated. In seeking to
apprehend God in praysr the soul really apprehends itself more truly.
If therefore in consequanée of 2 deeper insight intc its own nature
it is led to entertain more optimistic views of the world, and on
returning tc the world finds that its expectatiocn is not falsified

by the facts, the same result is achieved as if God had irterfered

specifically on its behalf.
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Now Plato's answer to the problem practically amounts to this :
Though the world is governed by universal laws, which make our
choice and conduct irrevocable, yet these are so designed as to
favour the choice of virtue and hinder the choice of vice.} He
therefore,who,having attained to a more exalted conception of God,
wishes to live a better life,will find that all the forces of the
universe are favourable to his endeavour. Thus his prayer will be
realized. Whatsoever may be thought of the truth of this doctrine
its originality and great religious value will hardly be denied.
Whether it can be supported by an appeal to the facts is doubtful.
Like all great spiritual truths it requires for ites acceptance
more faith than resson.

Let us turn now to tﬁe second assumption underlying the same
thesis; if the parts are of consequence and God neglects them His
neglect must be attributed to carelessness and indolence. This may
be refuted by showing that it is contradictery to the Divine nature.
There are certain fundamental attributes which we are agreed must
be supposed to belong to God if He exista., Namely, all acknowledge
that God hears and sees all things; also that He is good and per-
fect. From the first of these admissions it follows that if God
wished to take an interest in human affairs there is nothing in
the nature of things which would prevent Him. And from the second,
that if there were any moral reason why He should exercise His
power He would not refrain from doing so. Is there thenany moral
reason why God should interest Himself in the affairs of men.?
Plato thought that there was. The world and all mortal creatures

are the creation and property of God. Hence He would not rightly
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neglect His own. This argument seems to be as sound in logic as
it is dignified in spirit. When once the existence and nature of
God have been admitted His providence and care of men follow as a
necessary consequence.

The value of the above reasoning is dependent upon the denial
of the proposition that it is possible to cars for the whole with-
out caring also for the parts. That however, has not yet been fully
denied. It is possible to care for the whole without caring specif-
ically for the parts. The ultimate force which controls the uni-
verse may be like the Car of Juggernaut -- a blind,resistless fate
crushing in its onward course good and evil alike. That it is so
is the assumption which underlies the moral objection to Divine
Providence.

As has been already pointed out,a certain degree of probability
is given to this conjecture by the anomalous nature of life. CGen-
erally speaking it is true thatlthe forces of the world are so
designed as to offer greater incentive to virtue than to vice;but
the law does not always hold gocd. One may often behold

"—-— desert a beggar born,

And needy nothing trimmed in jollity.

* . » * . . ® . s . . o

And art made tongue tied by authority,
And folly.doctor-like,controlling skill.
And simple truth miscall'd simplicity
And Captive Good attending Captain Ill."
The consciousness of these anomalies impels us to seek for some further

explanation. None of course is forthcoming,for they are guite inexplic-



able. The human spirit,however, which still labours under a semse
of their extreme injustice turns as a last resource to religion.
The consolation which Christianity offers is expressed in the words
of Christ and of St Paul: "Take therefore no thought for the morrow;
for the morrow shall take thought for the things of itself." "All
things work together for good to those that love God." The answer
of Plato is expressed in precisely the same language." Consider, O
man,whether nobility and goodness are not something cther than sav-
ing and being saved. For not after this,how he may live as long as
possible ought a man to strivej;ncr should he be a lover of life;
but leaving all these things to God,and believing that none can es-
cape his appointed day,let him consider how he may live this life
as well as possible."! " Thus then must we understand about the
rightecus man, that whether he be in poverty,or in sickness,or in
any other of the so-called evils, for him both in life and in death
all these things will end in some good. For never does God neglect
him who hath an earnest desire to be just;and,K following after
righteousness, to become,as far as in a man lies,like unto Himself.":

The fact of Divine Providence having been admitted we may next
inquire by what means Plato supposed that this care was exercised.
As has already been shewn, he believed that in some measure 1t was
through the operations of natural law. The very fact that the
world constitutes a rational system, convertible by the reason to
its own uses,lessens the rigorousness of existence and makes vir-
tue possible., These however can bg regarded as the workings of

Providence only from the point of visw of the universal. The
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religious consciousness,which makes the particular the chief
unrit of  life, requifes something more. It demands that Providence,
in order to be of any value shall be as elastic and as diverse in
its operations as human life itself. Nothing less will satisfy it
than a personal oversight of every thought and impulse of the soul.
These conditions are fulfilled completely by Plato's doctrine of
the fwruwores

A few years ago it would have been considered absurd to discuss
seriously the existence of such Teings. Lately howevar, belief in
them has been expressed by a great modern scientiat: so that that
which wae at first perhaps orly a guess of Plato's may soon be found
to be in harmony with the highest conclusions of science. The lesser
deitiss are not apothecsized men. Unlike the human race they were

created directly by God, and are therefore immortal. They are enjoin-

ed to rule and pilot mortal creatures in the best and wisest manner

possible,averting from them all but self-inflicted evils. To each

soul there is assigned a guardian Selewr  which takes possession
]

of its life and continues with it after death. The character of
the fuiwor allotted is nct the same for all,but is dependent upon
y 4

the choice of 1life radz by the individual. It will be observed

that this relaticonship is so fermulated as t¢ preserve in avery

E

"T an impressed with the reality and activity of powerful but
rot almighty helpers, to whom we owe guidance and management and
reasonable zontrol."-- Sir Oliver Lodge at Birmingham University

Fub. Hibbert Journal January 1812,
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vay the freedom of the will. The lesser deities exercise an influsnce
over the general direction of conduct, but do not take away our re-
sponsibility for each specific act of choice.

By this conception Plato satisfies the two main demands of religion,
that Providence should be both spiritual and personal. The creatures
who have thus laid upon them the duty of guiding human destiny are
neither blind forces nor abstract principles. They have a clearer
consciousnessofthe end to be desired and of the means whereby that
end is to be attained than ocurselves. As Beings endowed with Divine
attributes they are able to call forth and to respond to every holy
and gracious impulse of the soul. Moreover the fact that their in-
fluence is commensurate with life itself removes the old antithesis
between the whole and the parts. The soul which believes in the
truth of this doctrine need have no further doubts as to whether God
answers praysr or has respect to its sacrifices.. It is true of course
that no procf is offered by Plato of the existence of the Seiworses,
nor perhaps could any be offered now. But in matters of religion the
need and the belief are always of themselves a sufficiént proof .They
find their justificaticn not in syllogisms but in the bed-rock of
human experience. The Jtiuorsy are hypothetical only in the sense in
which all religious truths are hypothetical. Perhaps in the near
future some more rational proofs of their existence will be feorth-
coming. Until that time comes however we must be content to accept
them on faith. To an age which coyld not possibly have risen to the
conception of the Divine Paraclste the thought of the guiding,atten-

dant Deitize must have come with peculiar consolation.
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Chap. 6 The Divine Elements in Human Yature.

In this Chaptsr it is designed to shew what in Plato's opinion
are the peculiar characteristics of man whersby he is distinguished
from other animals, and what in consequen-e of these is his relation
to the rest of creation. Here again the inquiry will be prosecuted
only from the point of view of religion. The answers to these two
questions have been already implisd in what has been said as to the
object of life. Plato has fixed unerringly upon belief in God as
the chief glory of human nature: Herein is man by comparison with
the other animals a divine being and is related in a unique manner
to the Lerd of the Universeﬁ To him alcne is it givern to conform
consciously tc CGod's Cosmic purposes. This belief is not something
erratic or accidental but was intended beforehand and provided for
by God. 1In the Timaeu; the creaticn of man is represented as being
resigned intc the hands of the created gods, who are bidden to im-
itate the divine power as it had been manifested in their own gen-
eration . But God Himself provides the divine and ruling part
whereby we are enabled to pursue righteousness and tc know God. The
mearing which seems to underlie this division of labour is that in
cne aspect c¢f his nature mar has a physical arnd imperfect origin;
in ancther he is fulfillirng an ideal purpcse vhich,though it is only
slcwly develcping its=1f, 6 was present pctentially from the very begin-
ning. Flato was often impelled to recognize in human character the

presence of a strange element cf goodness unaccountable except on the
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guprositicr of a divine inspiratinn.; In the existence of the fine
arts he seemed to fird a reason for believing that the knowledge of
Hirself is preeminently a gift of ch?

"0f all the thingse which a man heas, next to God, his soul is the
most divine and the rost truly his cwn.;IIn this ﬁrcpositicn Platc
expresses a furdarentel truth which he never deserts in all his writ-
irgs. The scul is divine because is has a divine origin, and it is
most truly cur own because it is that which makes us what we are.
By it we are enabled to rise from earth to our kindred in heavenf
It most resembles the immortal, intelligent, uniform, indissoluble,

£

unchangeable nature of CGed. Logically the soul, and all the things
4

that are akin to the soul, was created before the body. This must be
80 because the soul is the formative principle of cur nature.? There
are in all of us twc parts, the better and supericr part which rules,
and the werse and inferior part which obeysf It is the former which
brings into unity the compcsite elements of which we are made. We
should therefore always give that part the prgference.

In what then does this divinity consist, and how dces it manifest
itself ? TPlato, borrowing a phrase from Homer, affirms that the soul
is divine because it contains ar image of ch;? The meaning underlying
this metaphorical expression, seems to be,that the principles ¢f reason
and justice wherewith we apprehend God are already in the soul. "Every
gscul of man has in the way ¢f nature beheld true being; otherwise
it weould not have passed into a living form."ﬂ The scul not merely has
knowledge of Gecd, but its very being is made up of that knowledge.
Apart from the thcugh% ¢cf God it would not te. In the scul's endeav-
our tc erbody itself in reality are found the cause of our human form,
cf the world, of existence. All that is most valuable in life is

/ 3 . X
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contributed by it from its cwn naturc. Hence true educaticn consists
not as the many suppcse, in putting scrething into the scul, but in
bringing to the light what is already therei -

In the Timaeus Platc gives a metaphysical explanaticn of the
presence of this image. BRB:fore incarnation, he says, each scul was
shown the nature c¢f the universe and the decrees of destiny, in order
that the first birth might be one and the same for all. and that no
one of them shculd be lessened in any way by Godf This difficult pase-
age sceems tc set forth two impcrtant truthe. In the first place it
is insisted that all men "in potentia" are equally capable of appre-
herding God. Mcrality is universal. However much we may differ from
one ancther in cther respccts we all have an equal right of entrance
int¢ the kingdom of Feaven. In the second place by thus planting in
every human crzature the attributes of will and self-direction God gave
to mern a protectior against His cwn possible arbitrariness. Mar as =
creatcr beccomes in a sense equal with God. His freedom requires that
God shculd wirn cbedience for FHimself by reascn and persuasion rather
than by force. These truths though they appear scrmewhat ocbvious when
thus expresssd are in fact rot commonly met with. The cobligaticns
of the Deity tc mankind seldor trouble the unspeculative Christian,
and the tendency of Western theclogy is to bring all men tc salvaticn
by emphasis on their common sinfulness, rather than upon their common
inheritance of will and reascn,.

In the Republic Platc has laid down the general principle thatif

we wish tc discover the true nature of the scul we must consider it not

in the lowest but in the highest manifestaticns. "Let us see whom she

"Rep 811 d.
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affects, and what converse she seekrs in virtue of her near kindred
vith the immortal and eternal and divine." To hir it appears that
all this is summed up in the single word "philosophy". Philcsophy
occupied in Plato's thoughts the same relation tc 1ife as religion
docs i? ocurs. By it he meart to express our consciousness of a
divire principle in the world, and ocur conscicus search after it.
Jonsequertly the procfa which he adduces in suppert cf our divinity
are .rational rabher than religicues. They have their seat in the mind
and will rather tham in the emctiors.

"Geometrical esquality has great fcrce both ir heaven and arong men.";
This passage may be taken as symholic of Platc's whole attitude toward
universal principles. It would be strange indeed if he who was the
rost brilliant and enthusiastic expcrent of abstract ideas should not
make the power cof apprehending these the tcuchstcone ¢f the scul's
divinity. Man is essentially a raticral creature. He appeérs to find
by his own power that which is comrmer ir all pherowenaj Thus he advances
‘rom the perception of individuals tc tﬁe concepticn cf universala:
Ynowledge of universals is the foundatior of reascning, and reasoning
is the instrument of philoSOphyT By this power therefors man is.united
with God in two rsspects, In the first place he is enabled tc rise to
the concepticn of God Himself; and in the second place he resembles
Ged irn so much as God is what He is by the ccntemplaticn cf these same
ideas. In the very act of ccnceiving a wuniversal principle the mind
appreﬂends\that d%vwhich-gtself is the creatgr: that is it apprehends
itself. In this it approaches mcst nearly to that unique operaticn of

the Infinite mind whereby subject and object beccme cne, where God is

Himself the object cf His cwn ccnscicusness. It is nct umatura) To

: ) -T\
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supposs therefore that in this resemblance the sculs divine origin
is revealed.

Sorewhat closely conrected with this is the scul's pcver of per-
ceibing relaticns. Avart from such a powver ther: would Have been no
means ¢f bringing und.r a single cenception things otherwise utterly
diverse. How for instance could we have perceived the ideas of‘
equality, eimilarity, size, distarnce, which are never present to the
senses, unl?ss there were alrsady implanted in the soul the ideas
themselves? This is an impcrtant dectrine for the fcundation of any
ideal philcsophy. Plato uses it against the materialistic phiIOSOphera
cf his day who would not believe in the existence of anything which they
cculd not touch. The best example of its wcrking seemed to him to be
Geometry. On this acccunt ke recommended Cecmetry as the final study
cf those whe wished tc apprehend the highest truths. The value which
he ascribes tc the power of perceiving relations may be inferred from
the fact that he has excluded from the benefits of Divine providence
all who through some cause or cther have lcst it. "No madmen or sense-
less person is dear tc ch”t The peculiar respect in which the insane
mird differs from the ncerrmal one is just in its inability to perceive
relations.

Turning now to a more ethical aspect of the scul's nature a further

prcof cof its divirity is found in the power of free-chcice.
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"What definiticn shall we give cf that which we call the soul ? Vhat

hl';' 2 .
else Ehaé meticn which moves itself; for this is its peculiar possess-

ion ?" Character. it has beer truly said, is Destiny. In a sublime
passage of the Republic Tlato has freed God from the respcnsibility for

mans misdeeds, because to ran has been giver the pewer of free-choice.
5 .
"Virtue is free; which according as a wan horcurs or dishoncurs, sc he

shall receive more or less of it. The issue lies ir the hands cf him

7

—-

whoe makes the zhoice. Cod is rot respcnsible”, In one sense, indeed,
this freedor way be thcught te have degraded human nature, since it
has led us intec sin. Ir ancther ard far higher sense however it has
exalted us, for by it we are enabled "tc clinmb
"Higher than the sphery chime," _

ard tc render to God our conscicus and willing cbedience. The fact of
the scul's freedom has been universally regarded as proving its divine
birth. In this respect alone it is almost equal to God.

In the myth cf the Protagoras Flato has said that man, on account
of his kinship with God. alene of living creatures acknowledges the

'
¢xistsnce of God and has erected alters and images in His honcur.

This is a result of the fact that he alon: rossesses a moral sense

cf right and wrong. ¥an is not able to fcllow simply the guidance of

his instincts cr to give unrestrained satisfacticn to his lusts, but,

as often as there arises in his mind a choice betweern two oppcsing

ccurses,he is impellsd to chocse the one which zppears more right; or,

if he disobey this, tc suffer in consequence the conscicusness ¢of having

sinred. The standard of gocod to which he refers the claims of each

#
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does nct cxist within his own will. It ahides scmewhere externally
to himself, at one with the vast forcss of nature. Its mandate is
not always clear tc him. Often-times it is presert only as a dim
shadcwy scrething whose dirzcticn he feele he ought to ‘otey, but
which he can navsr sufficiently urderstand. "True and assured opinion
about the honourable and just and gcod, and their oppceites, when-
gver i? is present in the scul, is a divine prirciple in a divine
race." This principle Plato calls not irarpropriately "the eternal
elerent of the Scul.“: The pcsscssicn of a mcral sense imposes upon
us an cbligation ¢f remaining true tc it at all times and of honcur-
ing t*at part of our nature which contains it. Plato has expressed
this “in unmistak-ablzs language. "When a men desires to get money
dishonourably, or endures tc pcssess it not converniertly, he does

not afterwards hcnour his scvl by his giving:- nay rather he injures
it more. For he sells the fairest and most valuable part of himself
for a paltry sum of gold. But all the gold that is under or upon the
earth is rot to be giver in exchange for virtue.;; ¥ith this we may
worthily compare the great utterance of Christ: "Fhat shall it profit
a man if he gain the whole world and lose his cwn soul ?"

It is not necessary to survese that the struggle which is suggested
in the above passzges always takes rlace. If desire were ccntinuélly
oprosed to right there would be little chance of virtue being prac-
tised. There is a natural affirity between the highest part of the
scul and Truth; and this accounts for its constant striving to realize
it. "Truth is the meadcw wherecn the scul's wing by which it flies

4 &

tc Fezver is nourished." In another place Platc has suggested that

there is in the soul a power or faculty of loving the truth and of

'Politicus 309 c. b Laws 728 a. “Politicus 309 b. Phaedrus 246 B.
" Philebus 58 d.
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doing all things for the sake cf the truth. It is exemplified
logically in our inability to rest in a contradiction; and ethically
ir our demand that the outer and the inner man should be in harmcny.
It bas led on the one hand tc a love of knowledge for its cwr sake,
on the other to an aversion for everything that is merely appearance.

Very much akin to the souls love cf truth is its lcve of the Good.
As is well kncwn Socrates carried this tc the extreme cf paradox, and
Plate in a measure has adopted his view. "It is nct in human nature
vcluntarily to ccme to those things which it believes to be evil,
instead of the goed." Such a doctrine, when pushed to itsufurthest
consequegﬁfghxﬁfflgkfag? fi%jbifiti;izizgiging impcesible; and thus
far at least it is incorrect.,. The huran mind has a natural proneness
to recognize and respcnd tc the best, wher that has been pointed out

to it. Its errors of judgment, where they occur,are occasionéd far

rore bv want of knowledge than by want cf will. There have always

‘been a few things - the works of the greatest pcets, for example -

’

which have commanded the universal and immediat:z respect of mankird.
The value cf FPlato's paradox consists just in its recognition of this

susceptibility. "True love is a love of Beauty, and Order, temperate

z

and barmonicus." The problem of educaticn therefcre is not so-much
how t¢ strengther the will as how to impart knowledge. If only the

scul be surrcunded with fair sights arnd fair scunds it will naturally
£}

and of its own accord respcnd to them. A great writer has truly said

that wher once the world is convinced on authority that a certain
object is worthy of being loved 1t will very socn find something to
love in it; "for there is nothing else which men love than the good."
One cannct but feel t;at in this fact lies much cause for religious

optimism. The progress of humarity ijs nct entirely at the mercy of

»
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the incalculable &lement: in our rature - the will and the censcience;
but by reascn of the soul's love cf the gcod we are permitted tc enter
at once into the rich heritage of the past and to found there-upon the
conduct of the present and the anticipaticn of the future.

Finally, the scul isldivine because ( if we may use Scriptural lan -

fuags to express a pagan scentiment ) it is the temple of the Holy Spirit.

In the Laws Plato speaks of " a principle and a divinity that dwells in
ran and preserves all things, if it receive its fitting honcur from those
vho make use c¢f it." It is possible that in this passage Plato was think-
iing of the "Daimonion" of Sccrates. If sc, he di“fers somewhat fror the
opiricn of his master whe believed that his internal monitor was a rare
and*ever unique possesaioni Platc does well however, in enlarging its
application toc all human creatures; fcr what Socrates possessed in a high
and excevticonal degree most of us possess in part. The @rinciple referred
to cannot be identified with conscience, because that has no power of
itself. It might be regarded as an expressicn ¢f the general truth that
all things, and human nature among them, are striving unccnsciously toward
perfecticn; but this again would ignore the element of will which seems
to be required besides. ‘'here is another and a better interpretation.

Is it fanciful tc suppcse that here we have ancther aspect of the doctrine
of the "Daimones"? Just as Christ from the point of view of the Deity

is the Son, but from the pcint of view of man is the Spirit, so the Angels
frem the point cf view of Gcd are His sons, from the point of view of man
ar indwelling spirit. If this interpretaticn be correct Plato has most
strangely anticipated the doctrine cf the Trinity three certuries before

the Incarraticn. Or perhaps it would be truer to say that he has supplied

'Laws 775 E. Rep 4€6 c.
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the mould into which the later te=ching of Jhristianity was. destined
ultimately to cast itsslf?

These then are the various ways in which the divinity ef the soul
is revealed. Of the qualities which we haye considered there is scarcely
one *hich dces not bear an intrinsic excellence in itself, .In the
aggregate they pr:=sent a suificiently striking appearance to justify
Plato in his general belief that mankird were marked out for some great
and lofty destiny. Such destiry cculd not have been realized unless
the world had been favourable to a being posseszed of these qualities.
Our next erquiry therefore must be as to the relation which maﬁ bears
to the world in consequznce of his spiritual nature . On the whole,
though passages may be cited tc the contrary, Plato‘doea not represent
this relation as antagonistic. ¥He recognized that the soul has to maké
its home somehow in the world and that it is dependent upon the wprld
for its development. His unwillingness to represent the relation as
perfectly friendly is due not soc much tc any theoretical difficulty as
to his extraordinary consciocusness of the actuality of things. He teaches
clearly enough that God is tc be found in the world no less than in the
soul if only we lock for him, In his manner of enunciating this doctrine
he much regsembles Ruskin, It will be remembered that the latter in
" Modern Painters " defines the poetic imaginaticn zs that power which
interp}ets for us the phenomena c¢f nature in terms c¢f the Divine attributes,
Platoc also, with true poetic instinct, finds the proper complement of the
soul's divinity in the immutable principles of the universe "which .offend

!

not nor are offended ". From this we may infer that he considered the

world to be capable of a spiritual interpretation., BHe saw in the most

nateriglistic truthe of natural science moral lessoms for the guidance

'Rep 500 c.
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and uplifting of human 1ife. A11 that is resuired is a conscicus
desire on the soul's vart to find God.

But apart from the symbolic meaning of nature, which will ‘appeal
orly to the most spiritually minded, the universe is favourable to man
in another respect also,. i - éﬁg;; as the material upon which Reason
exercises its power, and in contsct with which it finds iteelf. For
without the stimulus which is afforded by exterral cbj:cts the mind
would remain barren and undeveloped., Hence they areée called secondary
or cooperative causss to distinguish them from primary causes such as
will ard thought: The secondary caus-zs, tooc, aré open to a gpiritual
interpretaticon, though not of so ideal a chardcter. In the Timeeus
Plato gspeaks of "the higher use and purpose for which God has given
them to us ." He takes as an example the pcwer of sight. "  "The sight
in my opinion is the socurce of the greatest benefit to us; for had the
gyes never seen the stars,and the sun, ard the heavens, none of the
words which we have spoken about the universe would ever have been
uttered. But now the sight of day and night, and the revolution of the
months and years, have given us the invention of numb:r, and a conception
of time, and the pewer of inquiring about the naturc cof the ‘whole; "“and
from this source we have derived philesophy, thaq which no greater good
ever was or will be given by God to mortal man.“_

In s0 far then as the world is subjsct to such religious interpreta-
tion, both in its essential meaning and as an aid toward knowledge of
God, the relation betweern it and the soul cannot be regarded as antag-
onistic. It may indeed be thought extremely harsh that so sensitive an

entity as the soul should have been made depsndent upon matter at all;

"rim 48 o, Tim 47 a.
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but Plato, although probably he felt this, has not expressed any
opinion about it. FHe was doubtless wiss and great enough to recog-
nize the futility of such a sentiment, and to try as far as possible
to make the best of life as he found it. It is important to remambér
this in view of what will be said later s about Plato's attitude
toward mysticism. There are many elements of mysticism scatterad.about
his writings, but they are always of the healthiest type. They shew
plainly enough his conscicusness of the symbolic meaning underlying
reality, and of his preference for that meaning above the sensational
one, but they give nc support tc the idea that he advocated a life of
contemplation only. His whole doctrine of the soul disproves this.
He belicsved that th:re was a necessary and intelligent connectior between
the soul and its environment: first, because the essence of soul is
development; and sscondly, because this development must proceed acéord-
ing to law and the order of destiny.r But what develcpment could there
be ir a life of mers contemplation ?» "Assuredly we bring not innocence
inte the world, ws bring impurity much rather: that which purifies us
is trial, and trial is by what is ccntrary."k The element of opposition
is supplied by the world. Furthar, though doubtless the laws of resason
ars logically antecedent to their manifestation in matter, yet the
presence of matter seems to be gimultansous with their realization in
mind. All that the mind knows about itself and about ite destiny is
derived from contact with experience. It would be impossible therefore

for any one holding this view to belisve that the souls purposes would be

best achieved by withdrawing itself wholly from the world.

A % .
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chap. 7. The Problem of Evil.

Plato, like St Paul, was painfully conscicus of the existence and
hatefulness of evil, and of its antagonism to God. - The first he has
expressed in cne very pregnant sentence. " The evile of life far
out nunber the goods."’ That this was hie sober conviction may be in-
ferred from the fact that in the place in which it occurs it was not
necessary to the course of the argument. It would be wrong tc suppose
that therefore Plato was a pessimist. His mind was blest with a rare
sanity and perspicacity of judgment, which would forbid him either to
exaggerate or misinterpret the facts. Such a belief is quite consistent
with faith in the ultirate removal of evils. Plato, indeed, owing teo his
peculiar doctrire of their causes, did not think that evilke. ocould ever
perish; but he believed firmly in cur ability to escape from them. "Evils,
Thecdows, can never pdrish? for there must always remain something that is
antagonistic to good. Of necessity, they hover round this mortal sphere
and the earthly rature, having nc place with Ged in heaven.  Wherefore,
also, we ought tc fly away thither, and te fly thither is to become like
Ged, as far as this is possible.%’.z Thus, then, although evils are imperish-
able that is nct to say that there is'no gacape from them. -We may - escape

by changing our nature and our abode. In the highest form of existence

there will be no degrees of comparison but everything will be superlative.

&
It is difficult to see why moral evil should not cease. Noral goodness,

unlike natural fitness, does not depend for 1its existence upon the presence
of its opposite. There is ir fact in the passage where this idea is set
forth a confusion between evil which is a negative good, and moral turpi-
tude. The former is a property of matter, the latter of mird.

"Rep 379 <. 2 pheaet 175 a ( Jowett )
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there will be no evil with God because there is finally no comrunion
between the perfectly pure and tre partially impurej

Evils are of two kinds - those which arise from the progressive
rature of revelation, and those which are inherent in the nature of
the will. Aristotle, as is well known, has shewn that every object
ecomes mattcr or form according to the pcint of view from which one
‘egards it. It is form with respect to the matter immediately below,
atter with respect teo the form immediatsly above. Hence every form,
xcepting the highest is capable of being regarded as matter. Such
lternation of form and matter is one of the necessary forms of thought.
't is not an evil in itself but inseparable from the nature of revela-
ion. The second kind of evil might be said to be equally inseparable
‘rom the nature of the will, but since it is possible for the will to
et without creating the evil it cannot be said to be equally necessary.
The fi%sgaigiétnggg%aable by us even if we wished; the second is a
oral evil whose cause and remedy alike are within our own power. Now
lthough this distinztion is never clearly expressed or accepted by Plato
t is plairn that he was awares of it. In the Sophist he attempts to
listinguish between two kinds of vice. The one, corresponding to disease
'f the body, is a state of moral turpitude and requires correction for
.ts removal; the other, corresponding.to deformity is called ignorance
ind is remedied by instructionf It is cbvious that the latter is not
:n evil in the same sense as the former. All men even the wisest, are
tecessarily ignorant of many things; and there is no one 8o ignorant as

0t to be aware of a few things. Who, then, is gifted with so fine a

liscernment that he can say what degree cf wisdom constitutes virtue,

ind what degree of ignorance constitutes vice ? The true test of the

,Phaddo 67 b, LSOphiBt 228.
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neral quality of an acticn is fourd by examining the intention of  the
doer. Yo cne has expressed this more distinetly than Plato, "If 'a man
gives a part of his property to another, or if dn the :other:hand he
takes away from ancther what does not belong te him, we ought not thus
simply to say that that man is just or unjust; but whether he benefits
or injures the other in obedience to somse principle or as a result of
some gcod intention, that is what the lawgiver must conaider."‘

Of the evils which arise from the progressive nature of revelation
the first and most painful is that the soul being dependent upon the
body for ite existence is forced tc spend a large amount of time and
labour ir acquiring food for its sustenance. This prevents it from
pursuing philosophy so much as it would. The evil is still further
aggravated if, as is generally the case, the body is attacked by ary
diaease? The more raligicn is defined in the spirit of Plato as a
process ¢f self-realization, which can be attained only by a libsral
education, the more pressing beccmes the question what proporticn of
time should be spent in bread and butter studies. The difficulty was
not so great for Plato as it is for us, for he belisved with Aristotle

that certain classes were by nature intellectually unfitted for the

highest pursuits. These therefore would naturally relieve philoscophers

from the trouble of earning their daily bread. He felt the limitation

most keenly in so far as it interfered with mental concentration, If
it had been possible he would have liked to live, not on "bread alone"

but on the "Word of God" alone. For physical consciousness is a hindrance
to pure thought. "All exparience shows that if we would have pure

knowledge of anything we must be quit of the body, and the soul in

3

hérself must behold all things in themselvss." "In this present life
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I reckon that we make the nearsst arproach to knowledge when we have
the least possibls concern or interest in the body.; This is a long-
ing comron to all idealistic temperarents. It finds expression in the
vords of Hamlet, "O that this toc toc solid flesh would melt, thaw and
resolve itself intc a dew".

A seccond limitation is discovered in ths influence which sensatior

gxercis=s over the mind and will. The fecslings of desire, pleasure

7

and pain, fear, anger are a necessary result of the perception of objects,

The mind cannot gaze unmoved upon the streanof presentations which
sass before it. 1In sc far as theyv ars percecived they become ebjects of
lesire and aversion; and the will has to decide whether they dc or do not
1elp fcrward its general purpcse. The whole mental life being thus
inseparably bound up with sensaticn, there is no time for clear thought
)r calm deliberation. As a rzsult the will is often persuaded to
icquiesce in that which the reason does not approve. So strange and
s;yrannical did this influence appear to the spiritual minds of Plato
ind St Paui that they both were led tc conceive of the human soul as
L dualism whose parts are essentially antagonistic to one ancther.
lerein is justified what we said in the opening chapter that the world
>bscures the very image which itself has revealed. By the senses we
are brought into communior with God, and by the senses we are separated
rom  Him. - The body which was intended to be the temple of the Holy
jpirit ofttimes becormes instzad the Charrnel house cf the dead.

There are many limitatiocns attaching to the devslopment of knowledge.
)f these the greatest is that we know the particular before the univer-
sal, and we can know the universal only in and through the particular,

"he mind is so constituted as to be bound to believe that the knowledge

’ Tim 435 and ;;77“;4 47};1_
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which it possesses, however.partial and fragmentary, is ‘true; and to
act always in accordance with its belief. Sins: experiends in early
years is necessarily very limited, and in later life not much more
advanced, we are always liable to be led astray through igncrance.
Thus it is that there éppear to be many goods instead of one absolute

’

gocd. ¥nowledge of the latter is cbtained only from a survey of the
whole.‘ From the same cause arises the cpposition between custom and
nature. Custom is only one aspect of nature. At first the local
habits of hamlet and village are right. Soor however they have to
yield tc the wider interests of the town; and the interests of the
town to those of the naticn. And it is found ultimately that even
the practices of a nation are not always consistent with the good of
humanity. This slow development renders the course of life change—
ful and uncertain, and there does not szem toc be in anything abiding
truth{

Again, Spiritual krnowledge can be attained cnly by a great effort

v

on cur part. The powers cf apprehensicn which we pcssess are tco

clumsy tc admit of cur knowing God as He is. We cannot realize to

E

ourselves all that we know and feel concsrning Him. If we wish to
commuricate cur thoughts we have tc employ an image,which is but a
"child of the Truth! The limitation which is thus impecsed upon us

makes difficult cur own faith and prevents us from strengthening‘the
s
faith of our friends.

The essential character of all the evils which arise from the
progressive nature of revelation is their unavcidabléncss., It is

impossible to conceive of a state of things in which they would not

]
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be present. Yo human being car be held ieeponaible for their
presence. Hereir they differ fundamertally from evils of the
‘second kind which are a rasult of the will's inability to remain
true tc the right. Thess are evils in the trus serse of the word
because they ars not merely aveidadble but life would proceed much
better without them. Yet it is Plato's supreme object in his
ethical philesophy to prove that moral evil has no existerce. 'In
contradiction to the geheral opinion of mankind he affirme that no
one evsr voluntarily does anything wrong. The doctrine from the
point of view of religicn is so reveluticnary that we may be ‘excused
for examining it at somes length.

There can be no reasonable doubt that Plato believed firmly in
the fact of the will's freedom. It is manifestesd in the' whels trend
of his teaching.Having the example of Socrates before his eyes he
was nevsr weary of exhorting man to try to exzrt their own strength,
and rot to drift helplessly over the ocean ¢f 1life before every wind
and current of opinicrn. By the very fact that he identifi:zd will
and knowledge, he showed his confidence that if ornly knowledge were
present volition was bound to follow. It may alsc be inferred in-
directly from the many schemes of reward and punishment in the ‘life
hereafter which he has drawn. 1In all these the soul is represented
as being punished or rewarded according to the character of its .
earthly life. 1In the Lawa‘he has given an explicit statement of his
belief, and at the same time has answered one of the chief objections
of the Determinist. "God desired, therefore, generally that each
several charactar should always possess and occupy a certain place
and abode. RBut He left to our own wills the responsibility of the

formation of a particular character. For wz all ¢f us beccme for

!
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the most part what we are by the bent of cur desires and the:nature
of our souls." But when once we have chosen we become subject to the
eternal laws of the universe which have been fashioned in a fixed
way by Ged. Thus Plato preserves the balance between determinism and
indeterminism. The will is capable of making.a volition withelt
certain limits, This voliticn will be followed by certain consequences.
Its determiniam ccnsists solely in the fact that it has no power to
prevert the consequences from following; unlsss, indeed, by another
volition. fThus its apparent inability to realize its aims is due
much more tc ignorance of the consequences than to the determinating
influence of past eveuts. It was the more easy for Platc to believe
this because, as was pointed out before . he alsc believed that the
eternal principles of the universe are more favourable for the practige
¢f virtue than fer that of vice.

Frcm the very perception of objects arises sensation either pleas=
urable cr the reverse, and in the effort tc prolong or aveoid this there
is occasion for the exercise of the will. The cbligation of choice
is thus forced upon us by the necessities of our naturé But though
such obligation is ever-present and inescapable we are not thereby
deprived of cur responsibility. Thne will is not less able to choose
because it must choose. If we control our desires we shall live

virtucusly; if on the other hand we ars controlled by them we shall

[¢1]

live unjustly -- in either case we shall have to give account in the

n:zxt life of the way in which we made our choice.
a

At the beginning of the present Chapter a passage was clted in

which Platc emphagized the necessity of judging the moral quality of

an action by the intention of the doer. It may be tak:n as typical

‘rim 42, * Laws 862 b.
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cf his whcle attitude toward things in themsclves. He believed,
like Hamlst, that "there is nothing good or bad but thinking makes
it s0". One sensation or one idea in itself is as good as another.
It begins tc have moral significance only when it is brought into
relation with the Final Good, that is to say, with God."God is 'the
measure of all things"i A vicious state of mind is caused therefores,
not by acceding to the enjoyableness of sensation, but by belisving
that the objects which give the pleasure are most plain and most truei
Such a belief ascribes to each sensation a value which it doces not
possess. God is the standard of truth; and everything partakes more
or less of truth according as it helps forward or hinders His general
purpcse. If therefore we allow ocurselves tc be dominated by a part-
icular pleasure to the neglesct of octher and higher ends we become
guilty cf an offence against Him.

Now thcugh theoretically all acknowledge the necessity of having
gscme standard other thar momertary desire, in fact few ¢of us base
our ccnduct upon so wide a principle. As often as we are brought
face tc¢ face with a chcice which involves a sacrifice of immediate
or perscrnal interecst w??fgﬁariably checcse the lesser good. What
reason can be assigned for this preference ? According tc Plato
it is either because the mind has never rightly apprehended the exis-
terce of the higher; cr, if it has apprchended, because it has been
overcome by the ferce of circumstances.

The word "ignorance" is used by Platc in a variety of meanings.
It covers everything from complete absence of knowledge tc the know-

ledge which is only just short of perfection. Perfect krowledge he

did nct thirnk it possible for anyocne to possess. Hence in thie life

'Lawe—-868-D. * Phaedo 83 c. Laws 716.
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at least no cne car be perfectly virtuous., . The case ofi complete:
igrorance is likewise hypothetical.. If a man has nc apperceptive
ground whereby to distinguish betweer the relative values of two
objects, he will cbviously be unable tc chocee the better; i or, 4f.
he dces chcose it, it will be by accident ard not by designi In
elither case he would nct be held responsible for bis choice. . The
only pecple who need to he considered here are th_ se whe occupy- the
middle ground of opinicr. They have sufficient knowledge to give
th m confidence in choosing, but not. sufficiert to enable them always
to choose rightly. In those cascs where their mistakes are due tc
ignorance it is not usual to make them responsible for them. The
essence of moral sin is to know the right ard to do the wrong.  Plato's
definitior cof igrorance enlarged the possibilities of the former
case 3¢ as entirely to exclude the possibilities of the latter.
According tc him, gll failures were due tc igrorance. . No one could
be held respcnsible for his wrongdcing because he did it involuntarilyi
If cne had known what was right one would have been bound to do it
In enrunciating this doctrine Flatc was well aware that he was running
counter to the established bhelisf. "The rest ¢f the world are of
opinion that knowledge is a prirnciple mnot of strength, or of rule,
or of command; their nction is that a man mey have knowledge, and
yet that  the knowledge which is in him nmay be overmastered by anger,
or pleasure, cr pain, or love, or perhape fear, - just s if know-.
ledge were a slave and might be dragged about any how."  On the
contrary "knowledge is a noble and commanding thing, which cannot

be overcore, and will not allow = man, if he only kncws the difference

of good and evil to do anything whick is c¢eontrary tc knowledge."

J
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rn Fny Platc was led to adopt this view must be scught in his psychology
The soul is divided into three parts, the desires, the passions,
and the reason. The self, which is not identical with any of these,
~has besides the power of free-choice. Virtuous conduct arises when
the self cbeys the voice of reascn and controls the desires and
passicrs. Vice or the other hand is caused by discbedience to the
vcice of reason. If the reascn were possessed of perfect knowledge
such discbedience would be impcssible; in so far however as its
knogledge is imperfect the self may and ofter does act conﬁrary to
;:zn%ictaticn{ UIrwillingness therefore tc obey the higher principle
is due to the limited nature of the soul. "The greatést evil to
mer, generally, is core which is innate in their souls, and which a
man isg always excusing in himself and never correcting; I wean that
which is expressed in the saying 'that cvery mar by nature is and
ought tc be his cwn friend.' "hereas the excessive love of self is
in reality the scurce to each man of all his offences; for the lover
is blinded about the belcved, sc *that he judges.wrongly ¢f the just,
the geed, and the honourable, and thinks that he cught always te
prefer his cwn interests to the tru‘:,h."2 The self-centered nature
of the will, therefcre, is the ultimate cause of its failure. In
the process of creating its universe it necessarily refers all things
to itself as standard. Then the law cf Gecd is revealed a new stand-
ard is nresented which has a higher claim upon the soul's cbedience.
It is inevitable that the new standard will conflict in scme measure

with the old. Until therefore the claim cf the new is felt with

sufficient force the old will be preferred.

* Laws 731 e..( Jowett )
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It weuld scem that such ar explanation excluded all moral 6

respensibility. I€ sin is igrorance by what right doss the law-
giver purish wrongdcers ? That incitement is there to moral deavelop-
ment ? In arswer tc the first questicr Platc said that purnishment
shculd te remesdial. It should have for its cbject, nct vindictive
satis?action,but the improvenent of the gﬁiit§ perscn. In arnswer to
the second ke affirred that there was a sufficiert motive for well-
doing in the fact that all ner necessarily did all things for the
sake ¢f the gcod. ™Then once they realized that their ignorance was
the barrier whict witkheld them from the good they would of their
cwn accord cffer themselves up for punishment:- "Fcr it is better to
be punished than nct to be punished."

We turn ncw to the second reascor which has been adduced for the
will's failure. Platc quotes with apprcval the saying cf Sinmonides
that "man cannct help being bad when the force of circumstances
overpowers hinﬂ."Jr From this pcirt of view all the liritaticrns which
have teen shewn tc attach toc a progressive revelation, including
igrorarce, may be regarded as sc mary hindrances to successful voli-
ticn. Of these the chief is heredity. YNc cne has ary contrcl over
the mental and physical dispcsition which he receives from his
parents. If they are gccd, sc much the better for him; if they are
bad, he is tc te pitizd rather than blamed. It is the character of
these which has nmost influence in shaping the ultimats life. Plato
believed that even pain has ar influence over the scul; and that an
ill-disposition of the body will often lead a man to evil. So much
does he fcel this that he urges upon all parents the duty of being
wisely prcvident and selfrestreined in the tegetting of children.

2
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Another circu%?tance against which it is impossible to contend is
innate desire. Since thig isa cnly a specific instance of Plato's
larger doctrine of necessity it will be as well perhaps to give:;n
account of that doectrine.

The three entities with which Plato starts out ars God, the Ideas,
and matter; beyond these there is no higher principle. Necessity is
either the limitation which the Ideas impose upon the power cf God,
or the relaticr which matter bears to form. As was stated in a pre-
vious chapt.r the relation between God and the Ideas is never satis-
factorily s=xplzined. We ar: left in doubt as to whether they are the
creaticr of God, or whether they exieted from the beginning co-eter-
rally with Him. The Ideas supplied the pattern according to which
the world was mad;. Every iimitation therefore which is present in
the world is due in the first place to them It was a common saying
in Grzec= that"not even God can fight against necessity." By this
Plato understands such necessity as we find in the laws and propertics
of numberéi His explanation is quite in accordance with the teaching
of modern philoscophy. " There is a sense in which it is no irrever-
ence to s=t limits to ths divine will,and power,and to hold that
there are eternal principles and laws tc which even Omripoterce must

submit. It is no nrore a limit to divire than to human powsr to say

that there are things which are impoesible to ite that, for instance,

o

s nnot make :
14 2 4+ 2 =8, or transform a circle into a square."

A similar limitation is imposed by matter. The elemernts of which
¥

the world is composed were all necessarily existent beforehard.They

reason and measurc,and such as everything may be ex-
4
pected to be when God is absert.

were without
The Jreaticn is a result of the

union of necessity and wind. Mind ,the ruling power,persuadsd neces-

g ~ey ., » ¥ o
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-sity to bring ths greater part of created things to perfection: In
this it was only partially successful. Yatter retainsd an inextin-
guishable antazgonism to formf
The necessity which is present in the cosmos reappears in the
microcosm. The reascn is subject to the same limitations ‘of thought,
the will to the same violent uphsavals of desire.Passion,regardless
of the voice of reason,hurries on the soul irresistibly to destruc-
tion. In all the scul's efforte to realize the divine character,
matter acts as & restraining force. Nothing can overcome it except
perfect kncwledge., Since that is noct attainable in the present life
the utmost we can expect is that a man should be as good as possible.
We have now considered the two kinds of evil in some detail. It
remains only to consider the question of responsibility. Who is to
be blamed for the presence of evil in the world.? Plato, like other
great ether religious teachers,has attempted to answer the question
bﬁ imagining a state of innocence and a fall." In the beginning,when
timelfirst was,human beings were not gernerated from one ancther as
they are now,but from the earth. God Fimself was their shepherd,and
ruled over them. U'nder Fim were ro governments cr separate possessions
of women and children;neither was therz any viclence or devouring of
cre another,cr war or quarrel among them. For thev had no property
cr families,but the earth gave them abﬁndance of fruits,which grew on
treee and shrubs unbidden,and were not planted by the hand of man.
And they dwelt naked.and mostly in the cpen alr;for the temperature
of their seasons was mild; and they had ro beds,but lay on soft coucﬁ—
es of grass,vhich grew plentifully out of the earth. Morecver they
had the power of holding intercéurse,not only with men,but with the

animsl creaticr. But in the fulness of time the governorg of the

‘pim.48a ' Politicus 273
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universe let the helm go, and retired tc his place of view; and

then Fate .and innate desire reversed the moticn of thée world. The
reason of the falling off was the admixture of matter in the world;

this was inherent in the primal nature,which was full of disorder,
until attainirg tc the present cosmos. From God,the constructor,
the world indeed received zvery gocd,but from a previcus state cams
elements of viclence and injustice, which,thence derived,were im-

,
planted in the animals.”

A number of difficulties are prezented in this explanation. The
ultimate responsibility for evil isg laid upon matter. God is nct the
Creater of matter and therefore He is not the cause of evil. But no
explanation is giver ¢f the existence of matter;and no reascn is as-
signed why God should have 1=t gc the government of the world. God
is the principle which unites form and matter: is He not therefore
in some measure respcnsible for the result.? Plato himself feels the
force of this obhjection and in the Laws has suggested another answer,
Fe admits that since universal scul iz the cause of all things it
must be the cause of evil as well as cf gocd. We must suppose there-
fore that there are two souls, one the author of evil and the other
the author of good. The best soul takes care of the world and guides
it along good paths; but when the world moves wildly and irregularly,
then the evil spirit guides it? This passage iz interesting as shew-
ing how nearly Platc apprcached tc the Scriptural doctrine. It is no
more satisfactcry however as an explanatior, fo} the presence of an
efil spirit is part of the problem to be solved. But perhaps it is un-
fair tc expect from an author consistency upcn such a subject.¥e are
concernsd nct sco much with the metaphysical as with the religicus as-

pects of the question. From this point of view Plato's position is

1
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plain. ‘The principle 'of Good after which the soul ebzives is.free O°

from every moral imperfection. " In God there is no unrighteousness

!
at all." The evils which "meke calamity of so long life " are not of

Fis making. " God gives all things as good as possible to His children?z
If God is not responsible man is still less so. He is the unhappy
vietim of circumstances. Sin is due either to ignorance or to the
influence of the passions. The only case in which a man could be respon-
sible for ignorance is when he had opporturity for gaining knewledge
and neglected it. But in no place does Plato suggest that he was aware
of this possibility. The tyrannical nature of the desires is reaffirmed
in the myth of the Phaedrus. There the soul is described under the
image of a charioteer and a pair of winged steeds. The charicteer
drives in company with Zeus to the outer circle of the Heavens where
he behelds the colourless,formless,intangible essence of true being.
Owing however to the intractibility of one of the steeds he is unable
to keep up with the divine chariot. Thus the soul falls further and
further away from God,until at length it becomes embodied in an
earthly form. Ir this fall is typified the struggle between the spirit

J L]
and the flesh. The cause of the souls failure is inherent in the nature

of matter.

We may point out in conclusion that Plato does not represent evil
~
as wheclly negative:— it serves a disciplinary purpose alzc."We learn

by suffering? % gome are benefit.z2d by beinz punished at the hands gf

e
Cod. The tribulations of life winnow away the transient and unworthy
elemenss of our natureg and leave bare what is eternal. Also,true evil
consists not in pains or poverty cr in any other such thing,,but in

the way in which these are overcome. It is possible to live morally

-
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good ir spits of them."™ In the lost island of Atlantis men were
obediert to the laws and wzll-affectiorzd toward God. They possessed
true and in every way great spirite,practising gentleness arnd wisdom
in the various chances of 1life,and in their int:rcourse with one
another. They despised everything but virtue, not caring for their
present stats of life, and thinking lightly of the possession of
gold and other property, which seemed cnly a burden to them;neither
were they intoxicated by luxury ; nor did wealth deprive them of
their self-control ;but they were sober, and saw clearly that all

these gccds are increased by virtuous friendship with one another.”

¥hat then it was pcssible fcr the men cf Atlantis to practise we

also may parform.

?
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Shap. 8 The Starting Point of the Religicus Life.

The word ' Jonversion' is not used by Plato in so absolute a sense
ag it is by Christian writers. The latter for the most part signify a
complete change from darkness intc light; Plato however means by it
rather a turning from the twilight to the dawr, and from the dawn to
the noonﬂay'sun. The evoluticrary character of his religicn prohibted
that there should be a viclernt distinzticn between the religicus . and
the irreligicus 1life. The one as part of the same cecntinucus process
develops naturally out of the other. But even in an unbroken progress-
icn there ars scme noments which ars rslatively more important than other
and there must be some externzl or intsrral stimulus tc ensure the

continuance ¢f the forward movement. These ncements and this stimulus
constitute the real starting pcint c¢f the religicus lifeL/fipart from f:;
special ccrsidsrations,a corstant and universal reascon for belief in

God is found in the value which that belief has for the individual

scul. Self-develcpment bzirg the esserce of soul it rmust develop

’

according tc the order of destiry. The good man no less than the artist
z

requires a standard with reference to which he may live ard werk. Geod
as the end gives a value tc the cbjeets of 1life. All the poverty and

ervtiness of .existerce result simply from cur ipability to apprehend

3
Hir as Fe is.

Again, religicn, transcendirg the liritaticns ¢f intellect and

cppertunity reconciles all differences Dy making rightecusness the stand-

ard of worth. The man who acts wisely - that is, in accordance with
be pref.rred abeve all cther ren, of every rank and

o

reascn, is to
ability, sver though he may not be able to read or write. Virtue is

3 « B
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not given Oy money, but from virtus come money znd svery cther good 1
of man, public as well : PRV -mal . Lovef
L - as we as private./There is alsoc a consciousness that

) - 2% ¥ T . i

God as the author of our being and the giver of all zood gifts has a

claim upon our obedience. Though the soul is of hsavenly birth and is
2

mre horcurable than the body, yet God is to be honoured more than our

3
ovn soul. He 1s naturally the worthy object of a man's most serious

and blessed 5nﬁeavcursT

But perhaps the chief force which awa¥ens interest in spiritual
things is the conflict of faith and reascn. Such zonflict arises in
the breast either of one who is dizsatisfied with the prevailing views
of the nature c¢f the Divine Reing, or of one who desires tc examine
fer himself the grounds uvon which his faith rests. There was in

Plato's mind marked distinction between conventional and personal

4 w

belicf in-ch. He belisved that up t¢ a certain point the former is

sufficient, but that there comes a time when faith must be supersesded
0y a reasoned and systematic belizsf., There are many objections to be
irged against this. Peopleﬂgay that we ought not to inguirs into the

Supreme Geod and the naturs of the universe,ncr busy ourselves in search-
]
"

ing out the causes of things,"“because it is impious ;that such enguiry

>ften succeeds in unsettling men's beliefs without putting anything

Jetter in therplace; that they engender contempt for tradition and the

weritage of the past; that the highest truths are incapabls of being

ipprehended by reason.

In answer to the first objection Plato affirmed thzt it was impossi-
y
gs we understand thoroughly His nature.

E W

(¥

)le te wership God aright unl

| !
ed reversence ags a proper respect for

~h
3

(41

‘n anawar to ths third. he defir
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r

what 1s traditicnal , and said that every good man ought to feel this.

He did not dery that many truths, perhaps the highest, ar: matters of

revelation rather than of faith; but still felt that we ought to seek

z

for ¥rowledge where that was pcssible.
The main justificaticn, hewever, of thoss who would substitute reascn
for faith is that both are parts of a continuous process. Faith is not

concerned with one thing, reason with arcther: the subject matter in

'8
either case is the sume. That it is sc is shown in the growth of the
moral consciousness. Pleasurs and pain are the first perceptions of
c¢hildren, and thzse are the forms under wﬁich virtue ard vice are
originally present tc them. By educaticn Plato means that training
which is given by suitable habits to the first instincts of virtue in
children; when pleasure, and friendship, and pain, and hatfed, are
rightly implanted in souls not yet capable of undecrstanding the nature

of them, ard who fird thsr, afters they have attained reason, to be in
4

harrony with her. The harmeny c¢f the scul, when perfzscted, is virtue.".
There is little or n¢ danger that the childrer will wander away from

their former affecticns, for those who have been rightly educated general
N L d "
ly become gcod men.

Hardly less powerful than the ccnflict of faith and rezason is the

consclicusness of sin. Py it rer ir all ages hav: been impelled, to .

sacrifice and prayer. The victim on the altar is not meresly a gift,

but a propitiaticn. Sore offence has beer conmmitted against the Divine

Being which can be expiated only by the sheddirg of bloocd. Paul made
this thez central point of his teaching: "all men have sinned arnd fallen

short of the glory of God." It might be thought that convieticn of sin

was excluded from Plato's religicn by his definition of sin as

/ 3 “
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ignorance. How can a man be blamed for an offence whicﬁ hé committed
inadvert:ntly.? But irrssponsibleness is not inconsiztent Mith re-
pentance. One may fsel remorss for what has been done.nof because

one is responsible, but becauss the act is hatefui to God. Plato
consistently represents sir as that which alisnates man from éod.The
penalty of wrong-doing is to lose sight of the divine 1mage.imp1anted

. !
in nature and in the soul. Only the soul which is entirely pure at

>

the time of departing reaches heaven., Love is the interpreter between
4 N
God and man because God does not mingle with man. There is finally

no communion between good and evilt

The desire for a2 more spiritual life is not awakened by conscious-
ness of sin alone, without repentance. Ritual cannot expiate sin.
In the Republic Platc speaks of " mendicant prophets who go to rich
men's deors and persuade them that they have a power committed to
them of making an atonement for their sins and those of their fathers
by sacrifices and charms and games.: Expiation was part of the elab-
orate ritual of the Mysteries. Plato does not deny that such ritual
may have somsz efficacy; ne maraly_suggeats that sacrifice must be
offered with sincerity and true repentance, if it is to have any weight

3

with a just and hely deity. Redemption is wrought,both in this world

and in the next,by pain and suffering; there is no other way in which
7

men can be delivered from their evil.

Bﬁt of all the motives which impel the soul tec seek for God the
most pleasing is the longing to idealize one's kindred. Plato depicts
love in its highest form as a desire on the part of the lover of
creating in the beloved a character like that of God. " Everyonec

2 / 7 2 v ’ o
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chooses the object of his affecticns according to his character,
and this he makes his god, and fashions and adorns as a sort of
image which he is to fall down and worship.; He desires to create
in him such a naturc as is possessed by God. In order to rsalize
this he is compelled to gaze intensely on Ged, to think of Him,to
become poss=ssed by Him,to receive His character and ways, as far
as man can participate in Ged. These he attributes to the beloved,
and loves him all the more. And he persuades him to imitate God,
and to bring himself into harmony with the divine nature. Thus

love is the powsr which unites us not merely with one another,

but also with God.
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Chap.S. The Way of Salvation.

The genius of Plato was so universal that one may find in his
vorks an exposition of more than the one theory of life. Stoicism
and Mysticism, the two philosophies which have played the 1argést
part in the development of religion, cowe their origin teo him.

They arz alike in that both make th: supreme good consist ;} in-
dependences of reality.ﬂThe geod man is self-sufficient,--he finds
his happiness in himself., Since he is least in need of other men,
the loss of a son or brother,or the deprivation of fortune is to
him of all men least terriblc. He will bear with equanimity any
risfortune of this sort which may befall him.; " The scoul when
using the body as an instrument of perception, that is to say,when
using th= sense of sight or hearing or some other senze, is drag-
ged by the body into the region of the changeable, and wanders

and is confused ;the world spins round her, and she is likzs a
drunkard when under their influence. But when returning into her-
self she reflects ;then she passes into the realm cof purity, and
sternity, and immortality, and unchangeableness, which are her
kindred, and with them she ever lives ;then she ceases from her
:rring ways, and being in communion with the unchanging is un-
changing?lThese elements of Stoicism and Mysticism are nct con-
firmed. They do not reprzsent Plato's rormal attitude toward the
world. For the most part he teaches us that evil is overcome by
enteringz more largely into life. Revelation is impossible with-
out the 2id of material supplizd by the senses. " Neither agent

nor patient have any absolute existence; but as they come to-

gether and gencrate sensaticns and objects of sense, the-one be-
3

comes a guality and the other a percipient." God 18 the power
' 7 . ¥
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’

which gives krowledge to the subiect and being tc ths object.In
the meeting point of spirit and matter He is revsalad.
(Y2 h 0N

The mest importaé@ﬁzf ethics is " how * to distinguish the life
of gocd and evil, and to chooss always and everywhers the better
life as far as possible." The choice involves a knowlsdge of life
as a wholas. The aspirant after holiness must be familiar with all
t?e learning of his ags. He muat krow "what is the effect of beau-
ty when compounded with poverty cr wealth, and what are the gocd and
evil conszquences of neble and humble birth, of privats and humble
station, of strength and weaknésa. of clevernsss 2nd dullness, and
of all the natural and acquired gifts c¢f the soul. Then he must look
at the nature of the soul, and from the consideration of all this
ietermine which is the better and which is the worse life."1

In practice the theoretical and practical aspects of the precess
of salvation are inseparable, but for th: purposes of exposition it
will be corvenient to consider them apart. Te will consid:r the soul
first as th: gpectator of all time ard all existence. and then as the
actor of it.

The standard with referencze te which the goed man guides his lifé
is the coherence of the whole{ Te enter into relationship with the
world by means of the senses. God gave us sight " that we might be-
hold the'courses ¢f intelligence in the heavens, and apply them to
the courses of our ovn intelligence which are akin to them,the un-

perturbed to the perturbsd; and that we,learning ther and being par-

takers of the trus computations of naturs, might imitate the absc-
v
wr i <P e

lutely unerring courses cf God and regulats cur own vagaries

L
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There are two kinds of causes in ths world, the one divine and the
other necessary. The necessary causes are the objects of sense.
These have to be studizd for ths sake of the Jivine causcs ; for
without them and when isolatzd from them the divine cannot be
appr<shended or received or in any way attained by us.f By reason,
which is the divine part of the scul, we advance from the percep-,
tion of individuals to the conception cf universalai The study of
geomstry is the best preparation for this, because it lecads to a
knowledge of rclationsj; but law and art, which are the crcations
of mind in accordance with right reason, are not much inferior as
a revelation of Godf The most universal idea is the idea of God,
vhich is reached last of all, and then only with diffiaultyt In
the apprehensicon ¢f this the soul recaches its higpesé perfecticn
intellectually and worallyf

Plato's account of the way of Salvation on its thsoretical
side is chiefly remarkable for the absence cf conditions, There
is no barrier c¢f sin which would prevent the soul from turning
tc God. Ignorance is expiated by the very act of conversicn.,
"The wan who is earnest in the love of knowledge and true wisdom

g

recessarily becomzs immcrtal and is pre-eminently happy." There

is no elaborzts ritusl to be observed. Religicn is not sometihin

apart from the life of every-day,but that same life raised tc
i -

2 higher level. So toc the means of grace are in no way myster

cus cr exceptional. All that is required is comprehended in a
liberal education. The material wherson the mind must work is
drawn from the crdinary appearance of the external world. The

e
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soul is preventcd, if preventzd at all, only by mental or physical
wealress,

It is crroneous to suppose that Plato advocated a life of con-
templation only. The pragmatic elements of his teaching are as nu-
merous as the mystical. Doubtless he felt with all the peignancy of
a sensitive nature the drawbacks of the present life, but he never.
allowed his feelings to interfere with his sense of duty. As lcng
as he was in the world he fulfilled the obligations which earthly
existence brings. There is no necessary opposition bétween concérete

and abstract kncwledge, In so far as they are formed out of the same
.

stuff they must have a common purpcse. They help one anothsr by

their mutual corrsction. The further the abstract is removed from

the concrete the more unreal does it become. "h:c most abstract sci-
ences are not always the most exact. Again, conceptual knowledge is
not always attainable even where it is desirable. Religion is based
for the most part upon sub-conscious instinct. Few minds have a
metaphysical reach sufficiently great to enable them to grasp the
principle of things. If in early years the instincts have been right

' 1y trained there will be nc need of a change of conduct when reason
develops. The concretsly lovely will be the abstractly lovely, the
sdncrstely true the abstractly true: Ncr for these who have.attain,
ed a knowledge of principles is there any finality in such attain-
ment. Each principle becomes in its turn the concrete material of
a yet wider abstracticn. The soul is always living in a world paré-
ly actual, partly ideal. The = opposition is not necessarily between
the bcdf and the spirit; it may be between a more and a ‘less imper-

fect spiritual state. The ideal state is one in which there is no-

[
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-thing further to be desired ;but that is found only in a knowledge

of the whole,
In adjusting the relations between soul znd body Platc always
laid the emphasis on soul. Ye belisved that spiritual excellence wmas
a greatsr dynamic for good than physical excellence: Nevertheless
he condemns excessive cultivation of the wind at the expense of
the body." "hen a weaker or lesser frame is the vehicle of a great
ard mizhty soul, or conversely. when they are united in the oppos-
ite way, then thes whole being is not fair, for it is defective in
the most important of all symmetrics ;but the fair mind in the fair
body will be the fairsst of all sights to him who has the seeing
sye. An impassioned soul which is more powerful than the body con-
vulses and disorders the whole nature cof man ;and one that is too
eager in the pursuit of knowledge wastes itself away. We should not
move the body without the soul. or the scul without the bedy. The
matheratician or anyone clse who devotes hinself to some intellectual
pursuit must allor his body to hav:z moticn alsc.and practice gymnas-
tics; and he who would train the limbs of his body should impart to
them the motions of the soul, 2nd should przctise musiz and all phil-
oscphy,if he would be callzd truly fair and truly goc—d."z In the
philebusa the "true" pleasures which arise frow temperancé and health
are described as "the handmaidens and inscparable attendants of virtwe.'
Spsculative knowlcsdge must bge brought to the test of reality in

*
order that its genuineness may be discovered. Plato, like Milton,

* .
‘I cannot praise a fugitive and cloister'd vsrtue, unexercis'd and

unbreath'd, that never sallies out arnd sc2s her adversary, but slinks
out of the race, where that immortall garland is to be run for not with

cut dust and heat." Arecpagitica.

jon
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did not believe in a "cloistsr'd vertue". The man who would be truly
couragecus nust begir by taking up arms against his ovn pleasurss and
by overzoming ther; for "if he be unp-actised in such conflicts he
vill not be half the wan he might have beer in respect of virtue".
Perfect temperance is tc be attained only by him "who has fou ht with
the shameless and urrightecus temptatiocrs cf his desires and lusts,
and conquersd them in earnest and in play. ir word and in deed.“f

The philosopher is nct to be allowed to remain in mers contempla-
ticn of the eternal ideas. Having received the best cducaticn which

?

the state can prcvide he must use it for practical purposes. FHis aim
should be to create in his fellow-men a character ccnsistent with the
irage of God which i3 revealed in the universe. In order tc achieve
this he will "look at justicz and beauty ard temperanée as they are
in nature, and again at the corresponding quality in mankind, and will
inlay the true human image which is, as it were, the 'form and like-

ness of Cod.! One feature he will erase, and another he will inscribe,

until he has made the ways of men, as far as pcssible, agreeable to
. 5
the ways of God."

&
There is ro¢ dirsct cormunicn between God and the soul. ‘The purity

of the Divine nature shrinks fror asscociaticn with matter. BSo lcng as
the soul is enshrired in mcrtal flesh it must emplcy indirect means of
cormunion. The three ways cpen tc it are rayer, revelaticn and

worship.

A
Sccrztes believed that pravars shculd bg expressad in general terms,
Sinecs God knows what we have reed of befors we ask Firn, there is no

need for us tc pray for particular. thirgs. It is prcbablz that Plato

sharsd his raster's view, for in the Fhaedrus he has put into his

J v ~ &
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mouth 2 praysr agreeabls tc this socnception. "Belecved Pan,znd all

y¢ other Gods who haunt this place, give me beauty in the in%ard

soul; and may the outward ard inward man be in aczord. Ma} I reckon

the wise to be weﬁlthy. and may I have so much gold Qs only the tém-

perats car bear." Plato did not think that prayers for the dead

were ¢f much avail. "Not much can be done in the way of heléihg'a

man after he isa daad."L B
Supernatural truth is conveysd to men by inapiratioh.'There ié

a madress which is the special gift of Feaven, and the source bf

the chief:et blessir:s amcng mer. Prophesy is a madness ,and ﬁhé

prophetess at Pelphi. and the priest:zsses c¢cf Ff%dcna. when dis-

J
trzuzht .have conferred great bersfits upcon Hellas." Plato believed

alsc in thz inspiration of art. "There is a third kind of madness,
which is a possession of the Muses; this enters into a delicate
and virgin scul, and there inspiring frernzy, awakens lyric and all
cther numbesrs; with these adorning the myriad actions of arcient

@

heroes for the instructicn of posterity." Art.which does not ex-

press immcrtal truths is not divine. " A false pcet has no place

) 5
in God."

Sacrifices and hymns of praise may be offered up tc the Deity.™
“Fcr a good mar to sascrifice to Ged and to hold converse with Him
is the best ard nochla=t ¢f all thinge, and most conducive to a hap-

4
py life." But they must be offered with sincerity and true repent

=1

ance. God is not moved by the sacrifices of a bad man. In the e-
ternal conflict between good znd evil He is ocur ally on the side
of good. He would not for the sake of a bribe relinquish his pro-
per task. " That is as if wolves might be suppcsed to toss a por-

7 ¥ S
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tion of their prey to the dogs, and they, mollified by the gift,
guffered them to tesr the sheep." Since in the Phaedrus, Love is
sald to be the interprster between God and man, we may infer that
Platc believed with the prcphet that " to obey is better than sac-
rifice ,and to hearken than the fat of rams."

Pleto's dialcgues have been called” the Rible of the Educafedﬁ‘
If by this be meant that his religior has an intellectual cast,the
statement is perfectly true. ¥nowledge is for him the " panacea of
panaceas.: the scvereign remedy of all ills. He rightly felt that
character requires educaticr ard opportunity for its development.
Neverthelsss his religion is rot confined to any particular cléss.
In two respects it is universally applicable, fist because the power
of attaining tc God is already in the soﬁl; and seccndly, because

the intention of the will, not irtellectual knowledge, is made the

basis of righteousness.

o
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Chap. 10 Eschatology.

What should be cur attitude toward such questicns as the immortal-
ity of the soul Platc tells us in the Phaedc. " I am wecll aware,"
he says, how very hard or almest impossible is the attainment of any
certainty about questions such as these in the present life. And yet
I should deem him a coward whc did not prove what is said about them
to the uttermcst, or whose heart failed him before he had examined
them on every side. For he should persevere until he has attained one
of two things: either he should discover " or learn the truth about
them, or, if this is impossible, I would have him take the best and
most irrefragable of humanr rctions, and let this be the raft on which
he sails through life - not without risk, as I admit, if he cannot
find scme word of God, which will more surely and safely carry him."

The progressive nature of revelatior involves the idea of contin-
ued perscnal existence. Just as in the beginning ¢f life the soul
finds itself related in some mysterious way to the past. so at the

end it feels that its experience has some reference to the future.
T

1
The most materialistic argurmert is unable to shcw that we ought to

live any 1ife which does nct profit in another world as well as in

this." The possibility cf an intermediate state is proved by the

81

existence of higher creatures whose powers are more akin to the divire

3
than our own,

“Gonception and generation are a principle of immortzlity in the
v -
mcrtal creature.” In begetting offspring men shew their desire of
becoming as far as possible everlasting and immortal. The only con-

dition is that the birth shall be in beauty. Thus immortality is

: : - d 20y 93
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identified with aspiration after God.

The principle of charge invelves a continuance of the principle of
hange. One ferr ¢f existence cannot persistently be the end or else
the world would spesdily cease to exist. " If there were no compensa-
:don of sleeping and waking, the story of the sleeping Endymicn would
.n the end have no meaning, because all things would be asleep too,
ind he would not be thought of. In like manner if zll things which
artook of life were to die, and after they were dead remained in the
‘orr of death, all would at last die, and rothing would be alive."’
lato failed te see that there is no guarantee that in this process
f change perscnal identity will be preserved.

The immortality of the scul is proved by its power of self-move-
wntf The creative éct of the will resembles the creative act of God.
1 is a epiritual force utterly unlike any of the forcee of nature.
‘hey come into being by a certain disposition of elements an&, when
hat disposition is altered, cease to bs. But the power of the will
‘emains the same through all changes of time and space. Being a part
»f the Divine nature it has no beginning zrd no ending.

No physical force car affect the soul,and it is manifest that nc

roral force destrcys it. "Even the cutting up cf the body into the

T

evil.
rinutest pieces does not destroy the scul." The only W%lch has any

:ffect upon it is unrighteousness; but that does not lessen it in any

vay A bad man is as much a separate entity as a good one.Fence we

sonclude that the soul is indestructible.
The soul is the formative principle which in spite of changes of
organism and experisnce preserves our individuality in this life and

in the next. " A man is the called the same, but in the short interval

' Phaedo 72 b ® phacdrus 245 c 'Rep. 611 a



83 ¢

vhich elapscs between youth ard age, he is undergeing a perﬁgtual
process of loss and reparaticn -- hair, flesh, bones, blood and the
whole bedy are always changing. So too habits, tempers, opinions,
desires, plcasures, pains, fears, never remein the same in any one

»

of us, but are always coming and going." " What makes each one of

us to be what we are is only the scul."lneath ig the separaticn of
twe things soul and body,- this, and rothing else. After thej arc
separated they retain their several characteristics. The hoiy has
the same nature and ways and affections; — he who by nature or
training cr both, was a tall man while he was zlive, will remain

as he was, after he is dead; and the fat man will remain fat; and

3

so orn. Ard T should infer that this is equally true of the scul.”

It is necessary for the scul to pass into the next life in order

a“

that it may give account of itself to Ged and fulfil its destiny.
The punishment and rswards which it receives. and the chcice of an-

other 1ife which it has to meke, are determined by its individual
o«
characteristics.

Finally, the religicus ccnscience demands that the anomalies of
this 1ife should be set right in arcther. " If only death had beer
the end of all the wicked wculd have had a good targain in dying,

for they would have been happily quit not onay of their body, but

of their own evil together with their sculs."” But as it is, Platc

has good hope " that there is yet something remaining for the dead,

and as has been said of cld, some far better thing for the good than

for the evil.”

The future is hidden from cur sight that the fear of punishment
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may not be the motive of righteousness. The ultimate reasor for
doing right is the pleasure cf a good conscience. Heverthelcaé
rewafda and punishments are introduced to adjust the anomalies of
life. There ;s & necessary connection between the character of the
scul in the present life and its position in the scale of exist-
ence in the next. The good rise in the scale of existence, the bad
iescend. " C youtb or young man who fancy you are neglected by God
know that if you bscome wcrse you shall go to the worse souls,or if
better to the-bstter, and in every succsssion c¢f life and death you
#ill do and suffer what like may fitly suffer at the hands of like .
'For that is the justice of the Gods who inhabit heavan,'m

The punishrent which cvertzkes evil-dcers is spiritual rather
than physical. By reason ¢f their svil deeds they have become so cor-
rupt in charactsr that ro purc perscn ~ill asscciate with them.They
lead a life arswering tc the godless and wretcked pattern they have
set themsslvesf" If the soul be impure and have done impure deeds,
or been concerred in foul murders or cther crimes which are the
brothers of these -- from that soul every one fless and turns away;
no one will be her companion, nc one her guide, but alone she wan-

ders in extremity of evil until certzin times are fulfilled, and

when they are fulfilled, she is borre irresistibly to her own fit-
']
ting habitation.”

In the next 1ife ae in this redempticn is wrought by pains and

7 - ‘ 1 :
suffering. God's forgiveness of sinners depends upor the forgive-
ress which they receive from those whom they have cffended. At the

end of the appointed time " they 1ift up‘ their voices and call upon

"Gorg. 525 b
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the victims whom they have slain or wronged to have pity on them .85
and to receive them. And if they prevail, then they come -ferth
and cease from their trcubles; but if net, thev are carried back
again intc Tartarus until they obtained mercy frem those whom they
have wronged."’ Thus the great law obtains in Heaven as on earth
that we shall be forgiven as we forgive those that trespass against .
us. |
The reward of the rightecus is to come to that to which .they are
most akin - tc the divine ard inmortal and rational. They are released
from the folly and errcres of men, fror fears and passions and all other
human ills; anrnd, if they are perfectly pure, live for ever with chf
An interesting problem is raised by thke question what will happen
tc children whe die as scor as they are bern. It is an essential part
cf the Flatcnic religicr that cpportubhity for develcopment should be
given in this life. Those therefore who by a premature death are depriv-
ed ¢f the advartages of living are naturally incepable of entzring into
a mcre spiritual existence. Plato wzs aware c¢f the problem, but mentions
it only to leave it urnarswered. Th= interpreter who led him through
the under-world told him about that as about other things, but what he
said was "nct wcrth repeatirg"f
The charact=r cf the future life is nct regarded by Platc as being
wheclly disparate from the present, hut rather as a mere idealized form
¢f it. In hie descripticn ¢® Heaver there are many expressions which
rerind us strangely of the Bock of Revelationdy. "In that fair region
everything that grows - trees ard flowers ard fruits - are fairer than

they are here; ard there are hills, and stores ir them in a like degree

srocther and mcre tranesparert than our emeralds and sardcnyxes ard

' Phacdo 114 b. * Phaedo 8la,82¢c. Rep 515 ¢.
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Jaspers; “or there all the stones are like cur precious stones, and
fairer still. They arc the jewels of the upper eatth, which alsoc
shines with gold and silver and the like; and they are visible to
sight and ars large ard abundant ir every fegicn of the earth, and
blessed is he whe sces them. Arnd the temperament of the seasons is
such that the irhabitants of the place have nc discase, ard live much
longer thar we do, and have gight and hearing and smell, and all the
cther senses, ir far greater perfecticn. And there they have temples
and sacred places in which Ged really dwells, and they hear KHis voice,
and recceive His answer, and are conscious cf Him and hold converse with
Him.“; Plato does not claim that this acccunt is literally true: it is
orly an approximaticn tc the truth. "I do nct mean tc affirm that the
descripticn whicﬁ I have given of the scul and her marsions is exactly
true - a wise man wculd hardly say that. 3But I de¢ say that, inasruch
as the soul is shown to be immortzl, ore may verture tc think, not

7
irprcpsrly or unvcrthily, that something ¢f the kird is true."
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Excurcus on Plato's use of the word #es.

87

1
The word 62os has in all cases been translated " God" irrespective of

number. The only excepticn is a qucotation from Homer. My reason for

doing sc was partly that the work might be more urniform

and partly

tzcause I have been unable to disccver any difference in Plato's use

cf the singular and plural. In going through the dialogues I  oted
every instance in which the word J:% goours. The number of instances

of the four forms in each dialogues is as fcllows

Lysis
Laches
Charmides
Apclogy
crito
Futhyphro
Euthydemus
Prctagecras
Yeno
Gorgians
Symposium
Phaedc
Republic
Phaedrus
Cratylus
Theaet-tus
FParmenides
Sophist
Politicus
Thilsbus
Timacsus
critias

Laws

feos % Bids Brol
2 1 1
3 - 1
¢ 3 -
3 223 24
- | i |
i = 21
1 - 4
3 2 4
- 1 S
1 2 33
15 12 33
4 8 10
24 28 71
18 7 18
4 12 10
? 2 10
1 3 1
7 2 3
? < 5
3 3 10
18 20 21
2 7 16 .
64 44 193
Totals 185 182 4¢3

Grand Total 103¢
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Grand Tectal 102¢

This 1list does not include ?:f"“;Whi::h occurs a few times
in the Tirzeus.
With the excepticn of wrékhf, which is generally used
with reference to particular gods, the singular,with and with-
cut the article, and plural sssm to bs uased intz=rchange-
ably. I would ask the reader to compare the use of Jsos
and o Yéorin the Timaeus 38¢,33%,47b.c.Laws 716¢;- 01: Bros
=nd 8o/ in Timzeus 37b.c; of o s and d&‘;i;‘l Laws 20Ce.t0la;
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