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INTRODUCT ION

ross ! 'Cr [ !

It's not hard to understand why the cross has been a major symbol - 1f not
the major symbol ~ of Christianity since the beginning,

Eut what of the crescent? The moon is important for Muslims because they
follow 2 lunar calendar, and have their own names for the twelve months of
the vyear, Sa, for example, the first sighting of the new moon at the
begimiing of the ninth month of the Islamic calendar signals the start of
fast of Ramadan, Since a new moon is increasing in strength, the crescent
symbalises something that is growing,

The symbol of the crescent, however, has & strange history, The people of
Byzantium (Constantinople) wused to have a mwyth that the city had been
founded by FKercessa, the daughter of the moon goddess, Io-Hera, They
therefore used the crescent as a symbol for the city, It continued to be
the symbol of Byzantium when it became the capital of the eastern half of
the Holy Homan Empire,  For centuriss, therefors, it was the major symbol
af & Christian empirs, In other cultures it has been the symbol of 'the
Great Mother', the lunar 'Queen of Heaven',

It was then taken over by the Muslims some time after they conquered the

city in 1452 AD, and for several centuries it was regarded as a Turkish

symbsol, Since the beginming of the 13th century, however, the crescent,
usually combined with & star, has come t2 be regarded as the emblem par
excellence of the faith and community of Islam all over the world,

Just as Christians often put a cross on theé spirve or dome of a2 church, so
Muslims put & crescent on top of the minaret or the dome of & mosque, By
putting 'cross’ and ‘crescent’ together in the title, therefore, we are
bringing together the symbols of tws wajor world religions - religions
which have had an uneasy relationship with each other for more than 1400

years,

"Challenge' is a popular word which we use in sport, politics and many
ather areas of life, It conveys the feeling that we're being invited to a
contest or a duel, We cannot remain neutral and are forced to rezct in one
way or another, since igooring or refusing the challenge amounts  to

surrender, and making an inadequate response means certain defeat,
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Christians who live in predominantly Islamic societies, like the Copts in
Egypt, tend to have all the fears of a minority community, and feel
themselves to be at best tolerated and at worst persecuted, Zince in many
cases they have lived in this kind of situation for centuries, they have
worked out ways of adapting, which often involve having as little close
contact with Muslims as possible, Their concern is net so much with the
growth of the Church, as with its survival, and the veligion of Islam is
perceived as a threat to their very existence,

Christian expatriates working in the 6Gulf and Zaudi Arabia come face fo
face with Islam in every avea of their life and work, They cannot fail 1o
cee how Islam is practised all around them and how it is presented for
their benefit on television, They are ocnly too aware that the authorities
want them to gain greater sympathy for Islam, even if they don't actuslly
become Muslims,

Christians in the western world who are gradually becoming aware of the
qrowing Muslim communities in their inner cities and the increasing number
of mosques, can easily feel threatened by what they see as an alien
religion, They cameot avoid asking fundamental guestions about  the
uniqueness of the Christian faith, and wondering if Islam is set to win the
world,

Many of these Christians would feel that the word ‘challenge’ is entirely
appropriate, while some would feel that it is too weak, and prefer the word
"threat', Most of them find it hard to agree with other Christians who
adopt a 'live and let live® attitude to other faiths, or who think simply
in terms of ‘mutual sharing’ between Muslims and Christians, They telieve
that Islam has its own clear agenda, and that in one way or ancther it
continues to throw down the gauntlet to the Christian warld,

If we are thinking simply in terms of pumbers, the feeling is that "Islam

i growing = spreading” ., We know that Islam has been a migsionary

religion ever since the time when the Prophet Mubammad brought the tribes

aof Arabia into the House of Islam, We have heard of the glories of the

Islamic Civilization, Islam is very obviously here to stay, and it seems

incredible to us today that as recently as 1916 Samuel Zwemer, an American

missionary in the Middle East, could write & popular book entitled The
Disintegration of Islam, Muslims claim that Islam is the fastest growing

religion in the world, with about one billion adherernts, and that it is now

poised for the conversion of Europe and North America, Here, then, in what

is said to be a pluralist world, we have a missionary religion which would

like to convert the world; and while the Christian Church seems to be
contracting in the West, Islam szems to be expanding,

If we are thinking in terms of cyliure, the typical reaction of Christians
is that "Muslims are different - their culture is alien to wus". When the
average westerner thinks of Muslims, he thinks of Arabs, FPakistanis or
Bangladeshis rather than of white Anglo—Saxon Muslims, When Muslims keep
their wives in purdah, want their children to go to Muslim schools, and
insist on balal wmeat, they seem to be foreigners trying to maintain their
cwn kind of culture and scciety in ‘our' country, The smells of their
cooking and the way they dress make us feel that we're dealing with a
totally different culture, They don't seem to fellow the saying “When in
Rome, do as the Romans do"

-
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When we come to think of , the feeling seewms to be
that " mii Wa Qoo 2 W " Since Mubammad regarded himself
as both prophet and statesman, his followers have always believed that
"Islam must rule”, The assumption was that the territory occupied by Islam
(dar _al-islam? would eventually overcome and absorbt the territories as yet
autside the control of Islam (dapr al-hart), Within z bundred yesrs of his
death, the Islami:c Empire had spread as far as Spain in the west and China
in the east, If Charles Martel hadn't stopped their advance at the Battle
of Tours in 7322 AD, they might have conquered the whale of Europe, In 1453
the Muslim armies captured Constantinople, and in 1633 they were battering
on the gates of Viemma,

Coming nearer to our cwn time, we think of Idi Awmin attempting to turn
Uganda intoc an Islamic country, or of Ayatollah Ehomeini wanting to export
the Islamic Revolution to other Islamic countries from Iran, We can never
forget the way the Arab world used its il as a political weapon in 1973,
and we're aware of many countries in which Muslims are working to establish
an Islamic state, And don't some of them even say that they want Britain
to be an Islamic state? When we're told "The Arabs are buying up the whole
of  London®, and hear rumours that "Arab hotel owners are throwing the
Gideon EBibles into the dustkin®, it is understandable that all the alarm
bells start ringing in our minds, and we begin to imagine the worst: “the
Muslims are coming ,,.!" If we are no longer afraid of "reds under the
beds”, we begin to think that the Muslim world has taken over from the
Communist world as the major threat to the western world,

If we're thinking of iﬁ&_lﬂjﬁll;‘iugL_gﬂl~ il D A,
we can sum it up in the words religion at offers jicelf as an
alterpative fto Christianity and Humanism", I=zlam sesms to be saying to
the Christian world, "You've got it all wrong abowt Jesus!  Your Trinity of
three persons in one God iz impossible to wunderstand, let alove explain,
Islam is & simple creed without any dogmas, and this belief in one Creator
God  includes all  that had previously been revealed to Judaism  and
Christianity, It leads to a unified world-view which embraces every aspect
of life, and can draw people of all races together withowt discrimination,”

When these four perceptioms are put together, the word 'challenge’ can seem
more than justified, But before we get carried away by feelings of this
kind, it may be wise to look more critically at this kind of language,
asking what ii may be doing to us,

We need to acknowledge, in the first place, that the word is so grossly
averworked these days, that we are in danger of being numbed into a state
of apathy and indifference because of all the things that confront us, We
cannot possibly face all these 'challenges' at the same time; so why bother
with any of them?

Secondly, many Muslims would say that Islam is not wanting to challenge
anyone - least of all the Christian world, They would quote the verse from
the Qur'an which says, "There is no complusicn in religion” (Surah 2:268),
and point out that the word used by Muslims to describe their missicnary
activities is da'wah, & word which simply means 'calling’ or 'invitation'

While they recognizs that there are Muslim missionaries working all over
the world, they would say that the vast majority of ocrdinary Muslims simply
want to keep their own community together, and are not trying to convert



anyone, We may or may not agree with such a generous interpretation of the
intentions of Islam; but we do need to be willing to hear the many
different voices of the Muslim community,

Thirdly, the language of ‘challenge’ can easily become provocative and
sensational, So, for example, we have titles like 'Clash of the Titans' to
describe the encounter between Christianity and Islam in Africa, This
language tends to harden the them/us division;, it also implies that it is
always the Muslims who are challenging ws, the Christians, We as
Christians are therefore made to feel like the young defenceless David,
faced by the Goliath of Islam,

Then, finally, as a result of this process, we begin to feel that 1f this
is how Islam is challenging the Christian world, we have got to respond in
the same terms, We therefore use statistics to prove that Muslims don't
outnumber Christians; we present Christianity as a superior culture; we
think that we must use political weapons to resist the spread of Islam; and
we argue back, trying to prove that Christianity is more reasonable than
Islam,

Zhould we therefore hesitate to speak about 'The Challenge of Islam”, or
abandon this kind of language zaltogether?  Each of us will have to answer
this question for ourselves, EBut one reason for using the ward 'challenge’
in the subtitle and starting at this point is that this is how many
Christians in Europe and North America perceive Islam,

This book will show that Islam puts very real guestions to us as Christians
which we bave to answer, Eut as we do so, we ought to realise that there
may be more then one way of answering these questions and responding to
this faith and to the people who live by 1t!

This book is divided into five parts, each of which covers a vital element
in & genuinely Cheistian reponse to Islam:

Fart 1, KNO i DUR pMUs I GHROURS, focusses on the way we relate io
Muslims, We begin at this point because relating to people is more
important than acquiring information or mastering new ideas, This means

appreciating Islamic culture and reflecting on some of the difficulties
that we experience in our rvelationships with Muslims, It alsoc invalves
recogniszing the wide variety of situations all over the world in which
Christians live alongside Muslims,

Fart 2, U ] i 15l AM covers basic Islamic beliefs, the practice of
Islam, the Life of Muhammad and the Qur'an, The study of Islam cannot stop
at this point in time, however, and we need to take note of developments in
Islam since the beginning up to the present day, In all this we are not
simply trying to absorb facts and information, Our aim is to try to
understand Islam as far as possible 'from within', We want 1o put
aourselves into the shoes of Muslims, and learn to sit where they sit,

Part 3, SCUS! deals with some of the main

issues that tend to come up in discussions between Muslims and Christians,

Zome of these are very practical (eg "Why do you eat pork?), while others

are more theological (eg "Why do you believe in the Trinity?"). Another

group of gquestions is related to political and social issues (eg "Why do
....a_._




Chrigtians tend to support the state of Israel?"), We need to work out how
to respond to these questions and chbjections, and think of what we should
be aiming at in our discussions with Muslims,

Part 4, ING A SOUES  begins by considering some of  the
difficult theological questions which come to the surface sooner or later
when Christians start engaging with Muslims and Islam (eg, Is the God of
Islam the same as the God of Christianity?), and locks st some of the most
fundamental differences between the Christian faith and Islam, Une chapter
gxplores the guestion of prayer for the Muslim world, and ancther discusses
what is invalved in thinking biblically about Islam, Two further sensitive
issues are the cost of conversion and the political challenge of Islam,

Session 5, SHARING CUR FAITH attempts to get beyond the stage of argument
and concentrate on testimony, How can we bear witness to Jesus as the most
complete revelation of the One True God? We look at the power of personal
testimony, and at different examples of how the Scriptures can be used with
Muslims, In the final chapter three themes are studied first in the Qur'an
and the in the Bible,

In the Conclusion we reflect on what it may mean for us in our own

situation to be walking the way of the cross in our relationships with
Muslims,

NOTES ABOUT THE FORMAT

- ZSome of the material in certain chapters (especially in Farts 1 and 2) is
in note form,

- In several chapters (especially in Part 2) there is & section entitled
FOR FURTHER Z=TUDY, This ofien includes examples of texts that can be

studied,

- Most chapters have suggestions for further study listed at the end under
the heading FURTHER READING,

= The material is designed botpn for individual study and for aroup study,



EART 1 RELATING T QUR MUSITIM MELGHEOURS

'If we are to make any progress in dialogue with Muslims we must first
Islam and maks ourselves welcome as

of all get inside the world of
guests and friends,,, There is also & need for some of us to get inside
the Muslim world and mest Muslims on their own territory where they are

most at home, and perhaps, most truly themselves,'

(Roger Hooker)

‘T canmot say I am reaping a harvest; [ am not even planting seeds,
Farhaps all I am doing is removing the stones,

(Robert Bruce, 13th Century missionary in Persial

iz on the relationships of Christians with Muslims,
faith, we
the

The emphasis in Part I
Before asking what Muslims believe or how they practise their
think about how we relate to them as people and as neighbours in
different situations in which we find oursslves anywhere in the world,



1,1 "Hzllal How are you?'

This was the short answer of & speaker to the student who asked; “"How
should T approach a Muslim?"  No doubt the guestioner had a particular idea
in his mind of what Muslims are like, and expected that he had to learn
some special techniques which would enable him to communicate with Muslims,

The simple answer sums up the basic point that we approach Muslims as human
beings, We meet them as people before we meet them as Muslims, We greet
them as individuals with & name before we think of them as represenitatives
of a great world religion, We extend the hand of friendship as neighbours
before we self-consciously amounce that we are Christians, Ferhaps it is
a sad reflection on our culture and on the state of the Western Christian
world that something as obvicus as this needs to be said!l But unless it is
understood and put into practice, all our study of Islam and all the talk
about sharing our faith with Muslims are worthless,

If we are in contact with Muslims at the present time, we may need to take
stock of our situation and think how we can build on the relaticnships that
we already have, Who do we know? What is the contest in which we meet?
How well do we know each other? What kind of relationships are they - do
we know each other as neighbours, colleagues at work, teachers, pupils, or
as casual acquaintances?

If we don't already have any natural contact with Muslims in our  own
situation, we may need to ask curselves some questions:

= Are there any situaticns where we gould get to know any Muslims in a
natural way - eg talking with other parents at the school gatss, or with
colleagues at work, or being invalved in some kind of social work in the
community?  The great advantage of relationships of this kind is that they
can be utterly patural; there need rnot be anything forced or artificial
about then,

- If we have po contacts of this kind in owr different situations, are
there ways in which we can take the initiative and go out to meet Muslims -
eg by visiting = mosque or & Muslim bookshop, by talking to & Muslim
shopkeeper, by inviting a Muslim student to our home? If we do decide to
take initiatives like these, we need to be aware of ouwr motives in doing
so, Is it pure curiosity? Are we wanting to be good neighbours?  Are we
wanting to 'share the gospel' with them? All of these motives can be good
and appropriate in theiv own way, But it can be valusbls for us to put our
motives into words and discuss them with others,



Assuming, then, that we have some kind of relationships with Muslime in our
society, that we are getting to know them as people, is there anything more
that we're atming at?

Luke's description of Jesus in the temple at the age of twelve gives us &
picture of what is invalved in any kind of genuine dialogue, His parents
find him 'sitting among the teachers, listening to them and asking them
questions; and all who heard him were amazed at his understanding and his
answers' (Luke 2:46-47 RSV), It is obvious that the situatiocon of Jesus
relating in this way to the religious leaders of Judaism is not exactly
comparable to that of Christians in any country relating to their Muslim
neighbours, But the value of Luke's brief picture is that it shows us what
is involved in gny genuine mesting of minds when people are exploring each
other's faith,

Jesus would have learned his faith in the home and the synagogue, But now
he's in the capital city, and talking to some of the religious leaders of
Judaism, He's gitti B0 poand listening to what they' re tesching,
He genuinely wants to know what they think, and how they teach the faith of
their fathers, UWhen be asks questiops, it is not to trip wp them up and
enbarrass them, but to draw them out into real dialogue, What impresses

the observers about Jesus is that he seems to have understanding (as
distinct from intelligence or knowledge), and is able to grasp  the
important issues, When he offers answers, therefore, it's in response to

actual questions which people are asking,

What would it mean 1o see this as & model for Christians relating to
Muslims? 'Sitting among them' might mean visiting Muslims in their homes,
or spending time with them socially, For & student in & uwniversity or
college it might mean plucking up courage to attend meetings of the Islamic
Soclety and getting o know Muslim students, For Christians, on the other
hand, wha have grown up as members of & minority community in & Muslim
cauntry overseas, it might mean working through their fears and trying to
relax a litle more in the company of Muslims,

‘Listening’ could mean listening to Muslim neighbours and friends, not just
to find out about their faith, but to get to know and understand them as
people, In some cases it couwld mean reading a magazine, & tract or a book
affered by a Muslim friend, going to a Muslim bockshop, or watching a video
about Islam in & Muslim home, ‘'Asking questicns' may at first produce very
basic and elementary answers, But as we comtinue to probe gently, it
should become cbvious that we're not trying to score points, but doing all
we can to see the world as Muslims ses it,

If this kind of deeper exchange is going to be fruitful, we will need that
"understanding’ which enables us o discern the most important issues,  And
if we reach the stage of being able to offer any 'answers', they will then
be answering genuine gquestions in the minds of Muslims, and not sinply the
questions which wg think they cught to be asking,

|
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1.4 Greetings

The problem for most of ws is that we find 1t hard to break the ice, and
for reasons which are perfectly understandable, we're reluctant to cross
barriers of language, culture and religion,

Muslims all over the world, whatever their mother tongue, are taught the
following Arabic greeting: one person says "assals ‘alaibum’ (peace be
upom yaud, and the other replies ik (znd upon you be
peace), Is there any reason why we shouldn't learn the greeting, whatever
country we're living in, and use it to greet any Muslims we meet? Some may
not be pleased to hear Christians using a greeting which 1s generally
thought to be & greeting for fellow-Muslims, But others will be pleasantly
surprised to be greeted in this way by non-Muslims, and delighted 1o feel
that we have taken the trouble to learn samething which is part of their
religion and their culture, fnd it could be even more significant for
ourselves if we dizcover that greetings are more than a mere formality,
because they convey something about our whole attitude to the other person,

tigm 1o -

1.6 Visiting

Most westerners think of their homes as a place to which to retreat for
privacy, and feel they are intruding if they call on someone without an
invitation, This is not, however, the mentality of the East and most of
the Muslim world,

An Egyptian sums wp the way most easterners think about the custom of
visiting in this way: '"In this country, and throughout the East, you
honour people more by visiting them in their bowmes than by inviting them to
YOS, !

In this respect it is probably true to say that it is us in the west who
are cut of step with the rest of the world, Throughout the East, in Africa
and in Latin America, hospitality is regarded almost as a sacred duty, If
someone visits me in my home, I must drop whatever I am doing, however
urgent I think it is, because welcoming and entertaining my guests has
pricrity aover every other obligation, I will offer them something to drink
and perhaps even something to eat, and they will have to think twice before
refusing what I offer,

What might this mean in practice in relating to Muslims in our own country?
To begin with it means that I nesd to put on one side my western ideas of
etigquette, Soe that if I meet a Muslim and want to get to koow him/her
better, it might be natural to say, 'Can I visit you in your home?' rather

-~

than 'Will you come to mine?
Once we have taken the plunge and begun to feel relaxed and comfortable in
their homes, it will be natural to think of other occasions when visits
would be appropriate, What about visiting them, for example, duving one of
their feasts?  And why not visit after the bivth of a child, when someone
has returned from a journey. when there's a wedding or a bereavement?

Anather way to meet Muslims is to visit a mosque, With some mosgues it is
wise to make an appointment before you go, But in most mosques in the west

|
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this is not necessary, and one can just turm up at sluost any tine,
(See later: 4, Visiting a Mosgue!

If we want to work out in advance where 1t is &ll going to lead, the
chances are that there is still something wrong in our own attitudes, In
the teaching of Jesus, the command to love our neighbours is prior o the
command to go out and make disciples of all the nations, It makes little
sense to calculate how we are going to share the gospel with our Muslim
neighbours if we have not begun to know them, love them and care for them
as our neighbours, Everything has to begin with genuine meetings between

But how does this ewmphasis on relationships work out in practice? The
following three quotations come from entirely different situations and
illustrate different kinds of response to initiatives in friendship,

In the first Roger Hooker describes an important breakthrough in his
attempts to get to know his Muslim neighbours while he was working in
India:

"When we came to live in Bareilly in October 1968 1 determived to make
contact with the Muslim community, which was obviously a large one, But
how to set about it? In Agra I had once paild a visit to the Jama Masjiid,
but had been asked to leave after about 10 minutes, In Allahabad I had
asked = gurzi if I could visit his mosque to watch the worship, but this
was not allowed,  Soon after we got to Bareilly I wrote to the principal
af the local Muslim college to ask if I could see round his institution,
but I got no reply. One  afterncon in February 1963, in sheer
desperation, I went for a walk in the old city and climbed the steps of
the first mosgque I came to, [ asked if I could ses the maulana, After
some time he appeared and asked me what I wanted, I said that I wanted
to see round his mosque, He showed me vound but of course there was not
very much to see, so he invited me to sit down and have a cup of tea, We
chatted for about half-an—hour, He asked me who [ was and what I was
doing in Inia, I told him I was a missionary, He said that he, too, had
wanted to be a missionary in Africa but his parents wouldn't let him go,
We also discovered that we each had & son of the same age and that our
respective wives were expecting a second child, As I went down the
mosgue steps he asked me to come again, For me this was one of the most
thrilling moments I had known since arriving in India four years before,
At last I had managed to penetrate into the house of Islam, and had met a
Muslim as a fellow human being,’

The second comes from a Muslim who had been welcoming groups of Christian
students to his mosgue in a British city over a period of years, At the
end af a helpful time of qQuestions and discussion, someone said to himg 'We
have appreciated you hospitality and would like to return it in some way,
Would you and any of your community be interested in visiting z church or
coming to ouwr college to hear how we understand our faith?'  The answer was
polite but clear;

'There are too few of uws looking after our own community, and we don't
really have the time to meet with people of other faiths, UWhat's more,
it might be confusing for any Muslims who are not sure of their faith,
But for those of us who are sure about cur faith, thers's nothing we can
learn from Christians, becaue it's &ll there in the Qur'an, We've got it
all in Islam,'’
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The third is from an Arabic-speaking Christian from the Middle Ezst who has
teen living and working in another country in the regiom, and describes his
experience of mixing with his friends and colleagues during the monih of
Ramadam

'The month of Ramadam has just finished, Particularly on this occasion I
am having first class contact with Islam and its practices, The
legalism, the Judaism, salvation by works and hypocrisy is just killing,
Being invited to so many dimmers [ eat so much during this month, but
also suffer so much spiritually, I find myself completely helpless being

evangelized rather than evangelizing, It 1s a faith so much rooted in
the hearts of people, Anything else contradicting their Book is false
because God has actually and verbaly spoken, Whoever believes that

evangelism, mission and good Christian life will bring about conversion
and change in this part of the world is dreaming, 1400 years testify to
this ,..'

This persan might have reflected that & Muslim migh experience the same
kind of distress when surounded by the celebration of Christmas in &
western country! But he has moved beyond the one—off and superficial
contacts, and has begun to get beneath the surface, He has also discovered
that there is nothing romantic in dialogue at this deeper level, and begun
to esperience some of the pain involved in relating face to face,

_.]]_.
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Here are five different attempts to define what is meant by this important
wiord:

'The way we do things here, '’ CANCNYmMoUs )

'Culture is to a society what personality is to an individual,'
CStan Nussbaumd

"Culture is a way of life; culture is the total plan for living; it is

functionally organized into & system; it is acquired through learning; it

is the way of life of a social group, not of an individual as such,”
(L,J, Luzbetak?

"Culture is an integrated system of beliefs (about God or reality or
ultimate meaning), of values (about what i1s true, good beautiful and
normative), of customs C(how to behave, relate to others, talk, pray,
dress, work, play, trade, farm, eat etc,), and of institutions which
express these beliefs, wvalues and customs (government, law coursts,
temples or churches, family, schools, hospitals, factories, shops,
unions, clubks, etc,), which binds a society together and gives it a sense
of identity, dignity, security, and continuity.” {The Bermuda Report)

"When we speak of culture in its broadest sense, we are spesking about
the sum total of ways of living which shape (and are alsc shaped by} the
continuing life of & group of human beings from generation to generation,
We &are speaking about the language which enables  them to grasp,
conceptualize, and communicate the reality of their world) about law,
custom, and forms of social organization, including marriage, family, and
nation; we are talking also about art, science, technology, and
agriculture, These things shape the life of each member of the saciety,
They are alsc shaped, modified, and developed from generation o
generation by the mewmbers of the society, From the point of view of the
individual member they are given as part of the tradition into which he
ig born and socialized, But they are not changeless absolutes,
(Lesslie Newbigin)

t2
]

It may zeem strange to raise such & subject so near the begirming, UWhy put
culture before greed? There are four basic reasons why it may be more
helpful to consider how Muslims live before we study what they believe:

17 We want to relate to Muslims as people, as individuals, as families and
as communities, rather than as representatives of the religion of Islaw,
Concentrating too much on doctrines and beliefs can easily create barriers
and make it harder for uwus to accept them as people, Developing cultural
sensitivity is an important pavt of our ohedience to the commandwent "Love
your neighbour as yourself"”,
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2) Since culture and creed as so interwoven in Islam, an awarsness of the
culture can provide us with a helpful way into the study of doctrine and
beliefs,

3) Looking at the culture of Muslims ought to make us aware of aur awn
cultural bias, We wmay find that some of the things that we find difficult
in Islam have more to do with culture than with religion, If their culture
looks strange to us, we can be quite certain that our culture locks strange
to them!

4) When we come to think about communicating the basic Christian message to
Muslims, we will need to be aware of the vitally important distinction
between the gospel and culture, What we think of as 'the Christian way of
life' may owe more to our culture than it does to the gospel,  We nust
avoid giving the impression that conversion to Christ means rejecting
everything in Islamic culture and adapting to a foreign culture,



2,2 How can we Degin to appreciste theiy cgltur =X

e way
Her=z, therefors,
Muslim for non-Muslims,
Muslim Educational Trust

FESTIVALS

These occasions are observed with due solemnity to seek the
pleasure of Allah, the corner-stone of all Islamic activity. There is no
concept of a festival for pleasure’s own sake; but there are occa-
sions of joy and happiness. The happiest occasion of a Muslim’s life
is to see the sovereignty of Allah established in its totality in His
land. Idul Fitr and Idul Adha are the two major festivals in Islam.

IDUL FITR is observed at the end of the month of Ramadan. On
this day after the month of fasting, Muslims éxpress their joy and
happiness by offering a congregational prayer, preferably in an
open field wherever possible. They express their gratitude to Allah
for enabling them to observe the fast which is a training programme
designed to prepare them to live as practising Muslims. Special
food is prepared and it is customary to visit friends and relatives and
to give presents to children to make the occasion lively and a special
one for them.

IDUL ADHA begins on the 10th of Dhul Hijja and continues
until the 12th day of the month. This celebration is observed to
commemorate the willingness of Abraham when he was asked by
Allah to sacrifice his own son, Ishmael. Abraham showed his
readiness and Allah was well pleased. A lamb was sacrificed instead
of Ishmael qn Allah’s command. Muslims offer congregational
prayer on the day, and afterwards they sacrifice animals such as
cheep, goats, cows and camels to seek the pleasure of Allah. The
meat of the sacrificed animal is shared amongst relatives,
neighbours and the poor.

Some other occasions to remember include the beginning of the
HIJRA (migration of the Prophet), Lailatul Miraj (Night of
Ascension) and dates of Islamic battles fought by Muhammad
(Pbuh). There is'a night of special significance in Ramadan known
as Lailatul Qadr (Night of Power). It occurs in one of the odd
numbered nights of the last ten days of the month of Ramadan. The
Qur'an mentions it as a night “better than a thousand months”

Islamic festivals are observed according to the Islamic Calendar
which is based on Lunar months. The Lunar Year is shorter by about
10 days than the Solar Year. Festival dates are determined by the
appearance of the Moon.

MARRIAGE AND FAMILY LIFE

Marriage is the basis of family life in Islam. It is a solemn contract
between a bridegroom and a bride. Muslim marriages are generally
arranged by parents with the consent of the boy and the girl. Mar-
riages are performed in a simple ceremony in the presence of rela-
tives, friends and neighbours.

Islam does not allow free mixing of grown-up boys and girls; nor
does it allow sex before marriage. Extra-marital sex is severely
punished. No discrimination is made on the basis of sex. Husband
and wife are equal partners of the family and play their part in their
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respective fields. Divorce is permitted but is regarded as the most
abominable of lawful acts.

DIET

There are some regulations regarding diet which must be observed
by all Muslims. A Muslim is not allowed to eat the meat of :

dead animals (due to disease and natural causes)

animals slaughtered without invoking the name of Allah

animals strangled to death

pigs

carnivorous animals

animals devoured by wild beasts

blood of an animal.

Fish and vegetables are permitted. Islamic law requires an animal
to be slaughtered by a sharp knife penetrating the inner part of the
animal’s neck to allow maximum drainage of blood. The invocation
of the name of Allah is obligatory at the time of slaughter.

Ali varieties of alcoholic drinks such as beer and spirits are prohi-
bited. These rules aim at rooting out the evil effects of food and
drink on the health of people living in a society.

DRESS

Muslims are required to cover their bodies properly and decently.
No particular dress is recommended. Outlines for guidance include :

(i) Formen, covering from navel to kneesisa must.

(i)  For women, covering of the whole body except the face
and hands is compulsory and according to some Jurists
women above the age of puberty should cover their
face while going out and meeting strangers. A woman
must not wear a dress which arouses man’s base feelings,
e.g.transparent, skin-tight or half-naked dress.

{iii)  Puresilkand gold are not allowed for men.

{iv)  Prohibition of women's clothes for men and vice versa.

{v) Symbolicdress from other religions is not allowed.

Simplicity and modesty are encouraged. Dresses expressing
arrogance are disliked. The style of dress depends on local custom
and climatic conditions.

SOCIAL MANNERS

Islam teaches decency, humility and good manners. A Muslim
greets another Muslim by saying :
’ As-salamu ‘Alaikum {peace be on you) -
and it is reciprocated by :
Wa’alaikumus salam — (peace be on you too).

Keeping one’s promises, truthfulness, justice, fairplay, helping
the poor and needy, respect for parents, teachers'and elders, love
for children and good relations with one’s neighbours are the most
valued virtues of a Muslim.

Islam condemns enmity, back-biting, slander, blasphemy, ridi-
cule, use of offensive names, suspicion and arrogance. Muslims
must not adopt these bad habits.



Notes

'Allal' is the ordinary Arabic word for 'God', I+ iz not associated
exclusively with Islam, since 1t is the word for 'God' uwsed by up to 12
million Arabic speaking Christians all over the Middle East, When Muslims
are speaking English they generally prefer to speak of 'Allah’ rather than
'God', This is partly because it is important for them that the revelation
given by God in the Qur'an was in Arabic, and partly because they are
afraid of the possible confusion between 'God' (the One True God)  and
'gods ‘concepts of God (or gods) in other religions,

Idul Fitr is the Feast or Festival of Fitr, The word Id is used for the
main feasts in the Muslims year,

Ishmasl: Muslims believe that Ishmael was the son whom  Abraham was
prepared to sacrifice, The story is found in the Gue'an (Surah 37:83-1133,
It is important to note, however, that the GQur'an does not explicityly say
that the son concerned was Istmael, For some centuries there was a debate
among Muslim scholars, sowe saying it was lsaac and others that it was
Ishmael, and it wasn't until some centuries later that it became a fixed
belisf among Muslims that it was Ishmael,

The Hiiraf is the Migration of the Prophet, ie his migration from Mecca to
Medina in &22 AD, This is regarded as the most significant event in the
life of the Frophet (apart from his receiving of the Quier’ani, and years in
the Islamic calendar are all dated from this central event (eg 1993 is the
years 141371414 AH, ie After the Hijrah),

Ledlatul Mirgd (Night of Ascension) is referred to in the Qur'an (Surah
17113, Some Muslims believe that the Frophet was taken physically from

Mecca to Jerusalem and from there ftaken up to heaven by night, while others
believe that it was simply a wmystical or spiritual sxperience like that
described by Faul in 2 Corinthians 12:1-4,

pbuf; stands for 'Feace be wpon him', Muslims show their respect for all
the prophets by using this expression whenever they mention their names,

Eestivals, %ince the dates of festivals are based on the lunar year, they
occur approximately 10 days =arlier each year, So, for exanple

- in 1994 the main feast are as follows: 13 March and 22 May

Questions; We may well want to ask Muslims 4o explain these beliefs and
traditions move fully, If we ask, for example, what is the basis for them,
we will find that in some cases they are based on the teaching of the
Qur'an (eg the prohibition of pork in Surahk 5:22,  In others they are based
on the teaching or the example of the Frophet (eq according to Muslim
tradition Mubammad did not wear silk, and forbade Muslim men to wear silk),



If this sounds & strange questicn, i1t should slert us to the fact that some
aspects of what we think of as the ‘Muslinm' way of life are not purely
‘Islamic', Rather they are part of the culture of the East and of Africa -
in other words of wost of the world except the West, This means that these
cultural differences have little or nothing to do with the religion of
Islam, There are many Christians living in Islamic societiss, therefore,
whose way of life is very similar to that of their Muslim neighbours in
these respects,

Some of the other dangers in making generalisations about 'Islamic culture’
and 'Islamic society' are pointed cut by Albert Hourani:

'There is no such thing as "Islamic socciety"; there are scocieties partly
mouwlded by Islam, but formed alsc by their position in the physical
world, their inherited language and cutlure, their economic possibilities
and the accidents of their political history, Before Islam was, they
existed, and if Islam has shaped them, they also have shaped it, each in

a different way.'

Some of the significant aspecis of these cultures can be listed as follows,

€1) The 'family' means the extended family rather than the nuclear family,
Children are bound to respect and obey their parents and elders,

(2) People are more aware of their obligations to their family and their
society than of their rights as  individuals, Fersonal interests and
persanal views and opinions should be subordinate to those of the group,
Religion has to do wmore with the community than with the individual,

(3) Great respect is shown to old people and to any who are older than
oneself,

(4) 'Hoenour' is a very important concept, especially the honour of the
family and the whole community, The word wsed in Urdu is izzat,

() Hospitality is an almost sacred obligatian, It is so important that
cne should never normally turn a visitor away,

(&) Education tends to rely more on rote learning than it does in the west,
Acquiring knowledge is more  important  than  thinking  independently or
questioning other people's opinions,

€7y God is concerned about the whole of life -~ not just about  the
‘religious’ parts of life, There should be mo distinction between areas of
life that are ‘secular' and areas that are 'sacred’,
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Although none of these attitudes and customs are =:clusively Islamic, they
are regarded as part of the Muslim way of life and are undergirded by
Islamic moral teaching (eg, about respect for parents, hospitality =to),

If therefore we ask what is the basis of Islamic culture and the Islamic
way of life, there can be at least three different answers:
a, It is based on the teaching of the Qur'an

g3, The prohibition of eating the blocd of an animal and certzain kinds of
animals is based on verses in the Qur'an: 2:182; 2:173; &:3 &:145; 16:11E5,

'.Ll

The prohibition of alcohol is based on a specific command; Q 5:30-91

b, It is based an the example of the Frophet (See further Fart 2.5)

&g The Frophet Muhammad instructed his followers to sat with the right hand
and to wash their hands before meals,

The Frophet did not allow men to wear silk or clothes decorated with gold,
c, It is based on Islamic tradition

ej, Muslims should hbegin their meals by sasying Blsmillabil Babmandic Rabdn
(In the name of God, the most Merciful and the wost Kind), and end by
saying Al _bewndy 13l fafi Jadhi at'ape;s we sagene we dalslana minal
wuelinin (All praise be to God who gave us to eat and to drink and made us

Muslims).

Dogs are regarded as unclean and are not normally kept as household pets,
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Another way of appreciating their culture is to try to understand what they
feel about our culture, While recognizing the danger of relying on
sterectypes, we might say that the following are examples of the kind of
general comments that Muslims often make about western culture,

We need to recognize, however, that generalisaticns of this kind can be
very dangerous, since they fail to take account of considerable variations
in the culture of different Muslims peoples, Moreover, in many cases these
cultural traditions have little or nothing to do with Islam, but are common
to people of gll religions in the east, Many Christians in the east,
therefore, would think in very similar ways,

a, "Your families in the west are all broken wug and fragmented, Yow think
of vourselves as Individuals, and are concernsd about your own happiness
and fulfilment, You emphasise the nuclear family, while we think of the
extended family,"

This is not a peculiarly Islamic view, since most cultures, except those in
the western world, have the same ideas about the family.

b, “You don't show encugh respect for old pecple, In owr religion and our
culture, we are taught to show respect for anyone who 15 older than
ourselves, We can't wunderstand, for example, how you shut your old people
away in Old People's Homes, "

Here again we are dealing with an attitude that is stronly supported by
Islam, but is not exclusively Muslim, Wz probably need toc be deeply
challenged by observations and criticisms of this kind!

c, "We don't agree with free mixing between the sexes, We prefer Muslim
girls, therefore, to go to single sex schools, and we don’'t allow our
teenage daughters to go to discos, or at least we strongly discourage them
From doing so,”

Many Muslims take this view because they want their young people to marry
within their own community, and because they want to protect them from
harmful influences in the society arcund them, Not all Muslim families in
the West, however, are as strict in their attitudes, and some allow their
children considerable freedom,

d, "We don't like the kind of moral standards that we ses on TV zand in
videos, We are shocked hy all the sewx, the violence and the blasphemous
language, ”

This reaction is similar to the veaction of many Christians, In some cases
Muslims go further than some Christians and refuse to watch any films or
TV, because they believe that the Qur’an's prondbition of idols extends to
the representation of the human form both in art and in films,



2.5 Sope basic DO's and DON'T's

The following are basic guidelines which may be of help to any who have
little or no experience of meeting with Muslims or with people from an
eastern culture,

Here again, however, we need to enter a strong word of caution, sinced na
all of these points are relevant for all Muslims or all Asians,  We will
need to be guided by people who have more experience than ourselves in
relating to the Muslim community in our area,

- Men should not visit women in their homes when they are alone, or be
alone with women in other situations,

- Men should not be surprised if the women in the family retire to a back
room and do not sit with the men of the family and other guests in the
fromt room,

~ A man should not try to look & woman in the eye,

- A man should not shake the hand of 2 Muslim woman unless she takes the
initiative by halding out her hand,

- You should not receive a present or eat with your left hand, since the
left hand is associated with functicns that are regarded as unclean,

- You should not sit with your legs folded if you are in the presence of an
clder person,

- If you are sitting on the floor, you should not sit with the soles of
your feet facing ancther person,

- You should show respect for any copy of the Qur’an gnd of the Bikle, It
should not, for example, be left lying on the floor or under a pile of
cther books, Muslims show respect for the Qur'an and often keep it wrapped

in & special cloth, They are also supposed to go theough the ritual of
washing bkefore opening the Qurian, They are therefore surpriced and

shocked when they see how Christian of ten treat their Holy Book,

~ It is best not to admire anything in a person's home too much, or to
admire somecne's child, In the wminds of people of some culturuss this can
be regarded as & kind of coveting and associated with 'the evil eye',

- If you are entertaining Muslims in your home, you will obviously never
cof fer them pork, Strict Muslims will only eat meat that is halal, ie
killed by & Muslim with the proper ritwal and using the name of Allah,
There need be no embarrassment about asking them if they prefer to have &
vegetarian m=al,

- If Muslims offer vou meat in their home, there is no reason why you as &
Christian should refuse to eat it, Most Christians wouwld say that Faul's
teaching about food offered to idols (1 Cor 2) is not relevant at zll to
this situation,



2.7 Mhbat is the relaticnshio betwesn culture and world-visw in fslam

The five circles in the following diagram represent five major elements in
the culture and world-view of Islam,
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Basic Reamlities: Every world-view has its own way of descriting 'the way
things are' in the universe, and this is how Muslims describe these areas,

GOD/GIDS — is there an wnseen, spiritual world? Is there a God or gods?
For Islam the spiritual, wunseen, supernatural world is very real, There is
only one God, and there is no room for any lesser gods or goddesses, But
there are also spirits and powers of different kinds - both good and evil,
NATURE -~ what are we to think about the physical world? Since Muslims have
a strong belief in creation, their way of looking at the world is very
close to that of Jews and Christians,

HUMANITY - what is the place of human beings in the wniverse, and how do
they relate to God, the spiritwal world, and to nature? Islam, like
Judaism and Christianity, sees human beings as created by God and
responsible to him,

TIME - how are we to think of tims? Heve agdain Islam is like Judaism and
Christianity in that it has & linear or historical view of time, and thinks
of history as working towards an end,

ovaltices g values: These are some of the most basic convictions which
express what is of greatest importance for Muslims and ultimately determine
fundamental values.

'There 1s no god but God: Mubammad is the Apostle of God, The Qur'an is
the final revelation of the will of God',

‘We are stewards of the natural world, and responsible to God for the way
we care for it,’

‘God's will for humanity is revealed in the Qur'an; and Mubammad provides
us with a model for humanity to follow,!

'"Every human being will appear before God on the Day of Judgement, Muslims
st work and struggle (in jihad) for the extension of the rule of God in
the world,

Svaibe and 1z i Here we see how the Muslim understanding of basic
realities loyalties and values is expressed in symbols and language, In
this context, therefore, we note the importance of the fact that the Qur'an
was revealed in the Arabic language, This is why Muslims are required to
say the prescribed prayers in Arabic, No artistic representation of humans
ar animals is allowed (ewxcept by Shi'ite Muslims)), and no nusic is allowed
in worship (except in the chanting of the Qur'an), Much artistic energy
has been chameled into Arabic calligraphy,

Institutions: Like every culture Islam has its instituticons for the
organisation of the family, society and the state, for education and
health, and for activities that are 'religicus’ in the narrow sense, Islam
is always insistent, however, that there can be no separation betwesn
‘religicus’ and ‘secular', hetween ‘sacrved' and 'secular’. Since every
part of life comes within the sphere of Islam, every human institution,
whether it is the family, the mosque or the state, must be regarded as
coming under the authority and rule of God,

CUns rodycts: In this final category we have the four remaining
'Fillars’ of Islam, all of which are customs prescribed for all Muslims -
Prayer, Fasting, Almsgiving and Filgrimage (haii).
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%, EXAMINING OUR ATTITUDES

Once we have begun to develop genuine relationships with Muslims - and
sometimes even before we begin to do so - we may need to bring to the
surface some of those basic attitudes which affect the way we think about
them, Some of these attitudes are related to theology and what we belisve
as C(Christians, while others are related to psychology, culture and
politics, It is important that we should face up to them at an early stage
in our study, since what we are dealing with here is our reactions as
ordinary Christians to a religion which challenges some aspects of the
truth of Christianity, But we are also dealing with our gut reactions as
(mostly) white western Christians to a growing community of Asians and
Arabs wha have settled in our midst,

It is important that we should be honest with ourselves and among ourselves
and bring these attitudes and feelings to the surface, If we can
articulate them clearly and honestly, we can then try to examine them in
the light of the Gospel, The following are some of these attitudes:

a0 "If Christianity 1s true, then Islam 15 false, and Muslims can't have
any real relationship with God”,

If Christianity is frue, doesn't it follow that Islam is false? If Jesus
is the only way to God, doesn't it mean that Muslims can't know God in a
perscnal way? Although we don't have the space to cover the very deliczte
and complex question of Christian attitudes 1o other faiths in any de=tail,
we must at least notice that there are many passages in the Eibkle which
express a very negative attitudes towards 'other faiths' (eg Deut 12:1-3,
29-21, 2217, Ps 355, 1 Cor 2:4-€), On the other hand, there are many
other passages which reflect a much more positive and open approach to
pecple of other faiths (=g Gen 14:18-20; Mal 1:10-11 RIV; Acts 10:30-43%;
17:16~-31). At the very least, therefore, we need to get beyond the
simplistic view that if Christianity is completely true, Islam and all
other faiths must be completely false,

We also need to look again at the crucial verse, John 1435, and ask if it
really 1s as exclusive as it sounds, The key to & proper understanding of
these words may be to recognize that Jesus is speaking here about people

coming 'to the Father', When he says 'I am the way', he means 'l am the
way to ihe Father; no one comes to ihe Father but by me.” We can therefore
fill out the rest of the verse in this way: "I am the truth about the

Father; no one can know the truth about the Father except through me, 1 am
the life of the Father; no one can live in fellowship with the Father
except through me, "

If this is the thrust of what Jesus is saying, he doesn't mezn that a
person who doesn't believe in him knows nothing about God and has oo
relationship with him, All he is saying is that people cavnot know God ze
Eather and enjoy all the blessings of the father—-son relationhip, unless
they recognize and trust Jesus as the Seon,  The testimony of a person like
Bilquis Sheikh in I_Dared to Call Him Father bears out the fact that
Muslims believe it is quite wrong to think of God as ‘Father', Their
denial of the ZSonship of Jesus is therefors linked with their denial of the
Fatherhood of God,



Quite apart from the exegesis of this important verse, however, we need to
recognize that our attitudes may not be influenced only by our desire for
correct doctrine, The story of Abrabam and his wife Sarvah and  their
dezxlings with Abimelech in Gen 20:1 = 18 exposes some of our attitudes to
people of other communities for what they really are, Abrabam wants to
protect Sarah, but gets her into a difficult situation, because he is less
than honest in the way he explains who she is, He also suffers from a
subtle form of pride which makes him feel that no-one apart from himself
and his family has any real relationship with God: ‘T thought that there
would be no one here whoe fears God ., ' When God eventually speaks to
Abimelech in a dream and Sarah is restored to Abraham, the painful lesson
that Abrabam has to learn is that some people ocutside the covernant do have
a real reverence for God, and are even able to hezr and respond to & direct
communication from God,

A similar story in the NT is the account of how Feter's racial and
religious prejudices are challenged through all the events leading up to
his meeting with Cornelius (Acts 10;1 - 48), Peter has to allow the Holy
Zpirit to expose and root out these pernicicus prejudices before he, as a
Jew, can share the Good Mews with & godfearing man of a different
natiomality: "Gad has shown me that I should not call any man impure or
unclean' (v 281,

If we as Christians suffer from a feeling of superiority that makes us look
down on people of other faiths and cother races as if they are inferior, we
may need the same kind of upheaval to humble us and enable us to say with
Peter: 'I now realise how true it is that God does not show favouritism but
accepts men from every nation who fear him and do what 1s right,' (vvy Z4-
257, Reaching this point does pot mean concluding that ‘people of other
faiths are alright as they are’ and 'there's no nesd any longer to share
the good news about Jesus with  them', It's very significant that
immediately after these words Feter goes on to say; 'This is the message
God sent to the people of Israel, telling the good news of peasce thirough
Jesus Christ who is Lord of all' (v 36), But it dogs mean that in the
process of sharing the good news, or perhaps even before we can be in a
right frame of mind to do so, we may have to allow the Holy Spirit to do
some painful things to deal with attitudes in ocur conscious and unconscious
minds,



3.2 'Islam is a religion that needs to be strong!y resisted in the Weat:

Under this heading we need to examineg several attitudes which are all
related in one way or ancther to this basic desire to resist the spread of
Islam in the West:

- "Muslims are aiming to conguer the warld”,

The immediate answer to this must ke Yes - some of them are! But for
every Muslim in the west who has & strong missionary vision, fthere are
dozens who are only interested in the survival of the present Muslim
community in these countries, They are so concerned to hold an to their
young people and protect them from the influence of our godless society

that they have little interest in spreading the message of Islam, There
are many groups which are actively spreading the message of Islam; and the
church needs to be aware that ithey =are not interested in the kind of open-

ended dialogue which many Christian leaders are calling for,

It may be worth adding that of pecple in the west who have embraced Islam,
many have been attracted by Sufism, the mysticism of Islam, Others have
conmverted through marvying Muslims, Many Christians feel that it is

unlikely that large numbers of white westerners will become Muslims,
largley because Islam still appears so culturally foreign in the west,

Under this heading, however, we need to examine several attitudes which are
all related in one way or another to this basic resistance to the spread of
Islam in the west:

- "They're using their oil wealth to finance the spread of Islam,”

Once again we must say: True! But how much did the wmodern missionary
movement owe to the wealth created by the Industrial Revolution in Europe?
And are the Muslims doing anything in principle that we haven't done?  When
the Archbishop of Kenya recently expressed concern about petro-dallars
being used to win Christians to Islam, FProfessor Ali Hillal Dessouki of
Cairo University replied by pointing aut that Muslims today are behaving in
a similar way to the first Christian missionaries in Africa:  "Like Muslims
today ... the early missicnaries used &ll available human and wmaterial
resources, including money, to conduct their evangelistic work,"  He went
on to argue that Muslims had as much right as Christians to continue to
‘evangelise' or islamize Africans,

= "They have no right to ask for the implementation of Islamic law in the
West, "

Here again it depends very much what we're talking about, It's difficult

to see any reason, either legal or theological, why they should not be
allowed to have balal wmeat in schools and prisons, Indeed it seems to be &
situation in which we are called to act by the Golden Ruls: "In

everything, do to others what you would have them do to you, for this sums
up the Law and the Prophets' (Matt7:12), If we were living as Christians
in & Muslim society, we would like the government to respect the feelings
of our community, It is therefore our cobligation as Christians to show the
same kind of respect towards Muslim communities in the West, We may want
to ask at the appropriate time whether the implementation of Islamic law in
Muslim countries would allow Christian minorities the same kind of rights
that they arese demanding in the west, But the teaching of Jesus demands
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that we take the initiative, and that we do so not out of weakness, but out
of love,

When, however, a certain kind of Muslim rhetoric calls for & country like
Britain to become an Islamic state, we may need to do some straight
speaking, There is abscolutely no way that & minority Muslim community
could turn Britain into an Islamic state, however much they would like to
do sa,  But when Christians are taken in by such rhetoric and suggest that
the Muslim community is actually plamming to have the whole legal system in
this country abolished and the shari'sh, ie Islamic law, adopted in its
place, these Christians are playing on people’s fears about "the thin end
af the wedge" and "the domino theory”, Muslims in this country at the
present time are in a very strange and un-Islamic situation, because they
live a8 a minority in post-Christian, secular, pluralist democratic state,
The Qur'an never envisaged Muslims living in this kind of situation, and
while Judaism has had to develop & theology of Diaspora (Dispersion?,
Muslims are only beginning to develop a theclogy to explain the situation
in which they find themselves in the west, We are pot in the Sudan,
Pakistan or Malaysia, and the total Islamization of western states which is
held up by many Christians &z the end of the slippery slope could naver
take place unless the vast majority of the country were to convert to
Islam,

- "They shouldn't be allowed to press for Isiamic schools”

nce again our answer needs to be! It depends what you mean! There are
already several independent Islamic schools, and provided Muslims can
maintain the standards set by the government, they have every legal right
to have as many independent schoole as they can support, The crucial
question is whether the government should allow them to have Islamic
schools within the state system on the sawme basis as Jewish, Catholic,
Methodist and Anglican schools, We may not want EBritain to becoms divided
into many different ghetto communities; and we will no doubt want to find
cut the apinicons of Muslims themselves znd not assume that some of the most
voral Muslims are expressing the wishes of the whole Muslims community,
But we need to have very convincing reasons if we decide that one section
of the community should pol have the same rights as those which are enjoyed
by other sections of the community,

~ "They should adapt to our culture - when in Rome ,,,"

But is this how Westerners have behaved when they have gone overseas? If we
seldom adopt this principle when we live and settle overseas, do we have
any right to expect that Muslims should do the same when they become
citizens in our country?

= "The government should resist the spread of Islam®

One Christian leader in Britain is known to have expressed the wish o in

private that the government would turm all mosgues in this country inta
public conveniences! This sentiment is probably based on the story in 2
kKings 10:25 ~ 27, where we are told that after a temple of Baal had been

torn down on the orders of Jebuw, ‘people have used it for a latrine to this
day', When this incident is related to Islam today, the assumpticns seem
to be €13 that our governments are in the same position as the kings of
Judab in the OT periad; and (2) that Christian attitudes to Islam should
be the same as the attitudes to Canaanite religion called for in parts of
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the OT, If some Muslims are behaving in such a way as to threaten law =nd
order  In our  society, there is  every reason for governments to be
concerned,  But there is no ather reason why we &8 ovdinary citizens could
possibly expect governments to resist the spread of Islam, And since as
Christians we live gfter the Incarnation, affer Pentecost, and afier Faul'=s
address at the Areopagus, some expressions of this view seem to represent a
sad regression to & way of thinking that is less than Christian,

~ "Islam has no right to be here!"

Even if it's never expressed in these terms, this is probably the feeling
which lies near the heart of many of our responses, What right have they
got to bring their foreign religion into the Christian west?  If we had &
Better understanding of history, howsver, perhaps instead we should be
saying: "Now at last we ought to know what it has been like for them to be
at the receiving end of our missionary work for 200 years! Are they doing
anything in principle in our country which we haven't dore in theirs?"
While therefore we must not be naive about what is happerang in the west,
we need to be aware of the opposite danger, which is to appeal to people's
fears of 2 great, sinister conspiracy, If we give in to this approach, we
may be reacting to the situation in an Islawic rather than a Christian wey.

It is important that those who are invalved in discussion of these issues
with Muslim leaders should have had some evperience of living in Muslim
countries, and know what it is like far Christian minorities there, At
certain times it may be right for uws to say to Muslim leaders, "Do the
goverrments in Muslim countries grant to their Christian minorities these
same rights which you are demanding for yourselves here in the west?"  But
if we do so, we must be certain of our facts and aware of all the
implications, And if we are locking in the OT for guidance about cur basic
attitudes to the spread of Islam in the West, the best place to find it is
probably not in the commands to 'tear down the altars of Baal' (eg Deut
12:1-3), but in the commend to 'love the strangsr' (Lev 15:33-34; Ex
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3.2 "It's impossible to convert Muslims, and we shouldn't try to anvway, ”

Zometimes this view springs from the simple 'live and let live' attituds;
"We have our religion, they have theirs - so why can't we Jjust accept the
situation as it is?' At other times it avises from the conviction that all
religions are basically the same, and that it's sheer arvogance for
Christians to think that their faith is ‘more true' or 'better' than aoy
other, In cther cases, however, this is the conclusion which Christians
have reached because of the many problems they face in relating to Muslims,
and the terrible cost that often has to be paid by Muslims who declare
their allegiance to God throuwgh Jesus asz more than a prophet,

One book in the EBible which speaks to these attitudes is the book of Jonah,
which has been described as the 'high water mark' of mission in the OT,
Jonah takes some time to realize that God wants him and needs him to convey
his message to the pecple of Nineveh, and cone reason for his reluctance to
answer the call is the feeling that 'if God wants to convert them, he can
do it perfectly well without we', Jonah therefore has to learn that God

uses people in his purposes of love for the world, After he obeys the
call and preaches the message of judgement and mercy, he is amazed to find

how responsive the people of Nineveh are, He expects them to be hardened
pagens, and can hardly believe that they actually believe his message and
gxpress their repentance in a dramatic way!

At the end of the book there is a further challenge to Jonah, the reluctant
and unloving missionary, when God has to say to bim, 'You've been faithful
in condemming all that was wrong in Nineveh, But have you secretly enjoyed
it &ll? Do you really care for these pecple whose faith and whose way of
life are so different from your own? Do yvou really want them to turn to me
in repentance and faith?' (Jonah 4:1 - 112,

Could it be therzfore that the book of Jonah has a powerful message not
just to individual Jonahs today who try to run away from God's call, but to
the whole Christian Church which runs away from the challenge of Islam?

It's also worth pointing out that it's not ws who do the converting, In
the NT we have in Faul an example, alwost larger than life, of how God can
change the direction of & person’s life, The Christians of Judasa got the
message that 'The man who formerly persecuted us in now preaching the faith
he once tried to destroy .., ' (Gal 1:23), And writing towards the end of
his life Paul sees his conversion as proof of how God in his love and
patience can turn the hardest hearts: "For that very reason I was shown
mercy so that in me, the worst of sinners, Christ Jesus might displav his
unlimited patience as an example for those who would believe on him and
receive eternal life' (1 Tim 1:18), If God therefors could change somecone
as prejudiced and hostile as Saul, is there any reason why he can't help &
Muslim to change his ideas about Jesus?



3.4 "Muslims seem to he very prejudiced and have closed minds, "

Yes, maybe they sometimes do,  But often it is & case of the pot calling
the kettle black! And people in glass houses shouldn't throw stones! Tt
is always easier to accuse Muslims of being prejudiced than to adwit that
we Christians have prejudices, We may nat be able to change their
prejudices; but we do have to start with our own, and we Can do something
about thermw,

Unce we have made the admission and called these prejudices by thelr proper
name, it can be a relief to find that the NT has so much to say on this

subject, It's reassuring to know, for example, that the prejudices which
many Christians have towards Muslims are very similar to the prejudices of
Jews towards Samaritans at the time of Jesus, Just as Jobn had to say

“Jews have no dealings with Samaritans® (John 4:3; 'do not associate with
Samaritans' NIV), so in many situations today it is sadly true that
“Christians have no dealings with Muslims" - or at least have as few
dealings as possible,

When we try to explain these prejudices in the minds of the Jews, we find
that there were at least three major reasons:

- Bacial:, the Jews despised the Samaritans for their mixed ancestry which
resulted from intermarriage betwesen people in the northern kingdom of
Israel and Assyrians who were brought in to the ares after the fall of
Samaria in 721 BC (2 Kings 17:24-41),

- Religious: the Samaritans had their rival temple on Mount Gerizim and
recognized  the  torah, the Pentateuch, but not the Frophets and  the
Writings,

- olitical: there had been tensions and rivalries between the two
communities over many centuries,

If these prejudices were there in the minds of his disciples, how did Jesus
Jeal with them?

1) By sxapple, The disciples were surprised, for example, that Jesus spoke
to a woman at Jacoh's well, and no doubt doubly surprised that she was a
samaritan (Jokn 4:1-42, esp 27), He was not prepared to be bound by all
he social and religious prejudices of his fellow Jews,
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2) By his ifeaching, It can hardly have been an accident that Jesus chose a
Samaritan as the main character in the parable which we know as the Parable
of the Good Samaritan, His Jewich listeners would have heen shocked to
find that the priest and the Levite coame ocut so badly in the story, and
that the hero is from that despised and heretical community up in the
north If we wanted to capture the original inpact of the parable, we
would vneed to say that if Jesus was telling the parable today to & white
audience in South Africa, the person who helped the injured man would be a
bBlack, If he was addressing Frotestanis in Novthern Iveland, be would have
been a Catholic; and if he were speaking to Falestinian Arabs, the person
who so unexpectedly showed kindness would have been a Jew! In this way
Jesus was, among other things, encouraging his disciples to reject such
terrible sterectypes, and to believe that zacrificial love often comes from
sources which we 1n our arrojance think most unlikely,



If we as Christians today, therefore, think of Muslims in anything like the
same way @5 the disciples did about the Samaritans, we will have to learn
that loving our neighbour involves putting aside our prejudices, and doing
samething very positive to overcome the social, political, cultural and
religious barriers which separate us from Muslims,

3) By sending the Holy Spivit, Jesus specifically mentions Zamaria as one
of the places where his disciples are to take the good news: "You will be
my witnesses in Jerusalem, and in all Judaes and Saperia ... " (Acts 18

A few chapters later we learn how this worked out in practice, Luke tells
us that when the apostles in Jerusalem heard that Zamariza 'had accepted the
ward of God, they sent Peter and John to them, 'C 14) It looks as if the
leaders of the church felt that the coming of the gospel to Zamaria  was
such a significant development that they had to send an official apostolic
delegation to the city to welcome the new believers, In view of all the
animosities between Jews and Samaritans in the past some public gesture was
called for, to show to all the world thet in the church there would be no
place for any bad feeling between Jewish and Samaritan believers,

If Jesus was able to deaxl with the disciples’ prejudices in these different
ways, is there any reason why Christians cannot allow him through the Holy
Spirit to do the same with our prejudices towards Muslims today?

(Some of these questions concerning attitudes are raised in the contest of
Bible Study in 1,6),



4, VISITING A MOSQUE

4.1 Yoy visit a mosque? One motive may be simple curicsity: we want to
know what it looks like and what happens in a mosdue,  Another reason could
be that we want to meet devout, practising Muslims, and want to understand
them and their faith as much as we can,

It is pot appropriate to visit a mosque in order to ‘evangelise Muslims®,
although such a visit can sometimes lead to opportunities to share our
faith with Muslims, We need to remember that we are yisitors, enjoying the
hospitality that is extended to us in someone else's place of worship, If
a group of Muslims were to visit our church, we would expect them to come
primarily to listen and to learn, rather than to preach to us!

4.2 What i=s the wosoue for? The word is an anglicised verszion of the
Arabic word masjid, a place of prostration, ie in worship, In addition to
being a place of worship, the mosque is regarded as 2 kind of community
centre, and many important social functions are held in the mosque or in a
hall attached to the mosque, It is also & place for education, and in many
cases classes for teaching Islam and the Qur'an are held regularly in the
mosque

4,3 What showld vou de hefore going?

- The leader of the group should make personal contact before going, either
with the Imawm, or some cother leader of the community or & member of the
mosque committee,

- Women should wear & scarf 4o cover their beads, They may sometimes be
asked to wear a long skirt o loose trousers, and to have their arms
cavered, Some mosques may ask that women should not visit during their

time of menstruaticnm,
- Men are sometimes expected to cover their heads,

- You should be prepared to take your shoes off before going into the main
prayer room of the mosgue,

= During your visit your hosts will probably want to talk about the mosque
and explain their faith to youw - perhaps at some  length, There will
usually also be opportunities for you to ask guestions, It can be helpful
to think out in advance some of the questions you may want too ask,

= You should be prepared to stay for at lesst an hour, and not be in &
furry to leave, You may be served with refreshtments, and there may be an
opportunity for you to ask further questions, If the leader of your group
knows the mosque well, he/she should know how long the visit is likely to
take,

= If any wmembers of your group have reservations about visiting a mosgue,
they should not feel under any obligation to do so, It may be helpful,
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however, if they can be encouraged to espress their feelings openly and
discuss them with the rest of the group,
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- You may be welcomed by the Imam, whose position is roughly similar fo,
but not identical to that of the minister, pastor, or priest in a Christian
church, It is worth asking about the responsibilities of the luwam, and
finding out how they differ from those of a Christian minister, It is very
possible, however, that you will be welcomed and shown vound by any member
of the community, who may not have studied Islam in any depth,

- You may be able to see the place where those who come to the mosque carry
out their ablutions, wwdw, the ritual washing of the hands, arms, face,
nose and feet, befare they pray, Your hosts may be wvery willing to
demmstrate to you how they say their prayers, and what the ritual means
for them,

~ In the prayer room or prayer hall iiself, you will see the mihbrab, the
alcove in the wall which marks the direction of Mecca, the central shrine
of Islam, and thus indicates the direction which Muslims face to pray,
They generally don't mind if visitors watch them from behind when they are
caying the Prayers, and are often willing to demonsirate for visitors the
gspecial postures that they adopt during their Frayers,

- The minbar is the pulpit with steps, usually made of wood, from which the
Imam gives a sermon at the Friday Prayers,

- There is often Arabic writing on the walls, This could be

the name of God: Allah

the name Muhanmad

The Fatihah (the first Surah of the Qur'an, which is
used freguently in the set Frayers, and is poughly
equivalent to the Lord's Frayer)

Mther verses from the Qur'an (eg Surah 1137,

There may be a series of clocks indicating the times for Frayer each day,
and the Friday prayers,

- There may or may not be a Minaret, In & Muslim country, the Call tao
Frayer, the Azan, would be heard from the minaret, often magnified by a
lowd speaker, In most mosgques in Britain the Call to Praver is only heard
inside the mosque, and special permission has to be given by the local
council if 1t is to be broadoast cutside the building,

- There may or way not be a separate Women's Fraver Room, If there isn't a
special room, there may be a gallery or a curtained area in the mzin prayer
hall which is used by women,

- In many wmosques there is a special room which is used for Qur'an clusses,
Children come here for an houwr or more after school each day to learn the
Qurran, It may be worth studying the pictures and posters on the walls,

- There may be a hall attached to the mosque, wﬁlch is used for social
functions, like weddings and important festivals, There is sometimes a
T igue
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=~ It may be helpful for the group to meet together, even if it is only for
a shiort time, to share their impressions of the visit with each other,

- It may be appropriate to write to your hosts to thank them for their
hospitality, and perhaps even ta send a donation to the mosque,

- You should think together about the most appropriate way to follow up

yaur visit, You cannot expect to make too much progress on your first
vigit, and may well want to arrange further visits to the mosque, or to
visit your hosts in their homes, If you invite them to visit your church,

don't be surprised or offended if there is some reluctance to do so, and
try to work out the reasons for their reluctance,

- You need not feel that you always need to make an appointment to visit a
mosque, You may be surprised at the welcome you receive, as a conplete
stranger, at any time of the day!



The following case studies, from Europe, Morth America, Africa and Asia,
all raise basic questions about how Christians should think about Islam and
relate to Muslims, ALl of them deal with real situations, and are either
written by people with first hand knowledge of the situation or based on
material provided by such people, A situaticn is described, and some aof
the main issues explained, The case study ends with a series of guestion
that can be discussed in a group,

The special value of case studies is that they enable us to focus on actual
situations 1n which Christians have found themselves in different parts of
the world in recent years, and then force us to think through the different
issues that are involved, Even if we ourselves are not likely to face any
of these situations, the discipline of putting ocurselves into the shoes of
athers, apart from increasing our sympathy for others, can concentrate our
minds and sharpen our thinking,

All of these case studies raise major questicns which will be raised
againin one form or ancther in Farts 2 - 5,
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5.1 ZELLING A REDUNDANT CHURCH TO BE UZED AZ A MOZQUE

A considerable numter of redundant churches in inner city arveas of the UK
have been sold in recent years and turned into mosques, Hindu temples or
Zikh temples (Gurdwaras), You are one of the representatives of your
church on the local Council of Churches, You were told some weeks ago that
the Muslim community in your area has made an offer for a church building
af your own denomination which has not been used for several years and has
been up for sale for some months, A special committee was set up to
present the arguments for and against selling the building for this
purpose, The following is a summary of their report)

(Print in parallel columns?)

Islam has much in commen with Christianity: it is & monctheicstic religion
which owes much to Judaism and Christianity and recognises only Une God,

It would be better to sell a redundant church to be used as a place of
prayer for another religious community than for it to be turped into &
warehouse or demclished,

Zelling the church should not be seen as a defeat, but rather as a simple
recognition of demographic changes: if there are hardly any Christians
living in the area and the majority are Muslims, the Christians need fewer
chuches in the inner city,

What would it say to the Muslim community if we were to refuse to sell it
to them? It would suggest that we despise Islam, and that we would rather
let the building be used for secular purposes than for it to be used as =
place of prayer,

Ve must not think of the sale of the building as a final event, It needs
to be sesn in the context of the churches® relations with the Musiim
community.  Instead of thinking in terms of defeat and retrenchment, the
local churches need o work out a strqtegy for their relations with the
Muslim community over the next &, 10 or 20 years,

e chuvch to Muslims

It would be dlshnnuurlng to the name of Christ for a building which has
been used for Christian worship to be used for Muslim worship, We cannot
avoid having a sense of shame, feeling that somehow the church has failed
and Islam has won a victory,

White people living in the arex, even if they are not churchacers, have
some feeling for 'the Parish Church' where baptisms, weddings and funerals
take place, In the Folk Religion of these people, the church is impartant,
even if they don't belong to the congregation, They are likely to feel
some sadness 1f the church is sold to Muslims,

What would it say to the Muslim community if we do sell it to them? They
would see the sale as a victory for Islam, and a defeat for Christianity,
We don't want to give the Muslim community an opportunity to boast and
rejoice in this way,

Questions: (1) What do you personally think?

(2) What do you think your Council of Churches and your denomination can or
should do in this situation?
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5.2 STATE FUNDING F

In recent years the Muslim community in Britain has been calling on the
government to allow state funding for Islamic schools, There have been for
some time private, independent Islamic schoole, which are financed by fees
and gifts from Muslim communities, and the schools are inspected regularly
by Inspectors from the Department of Education and Science,

Muslims are now going further, however, in their requests/demznds, They
argue that if Anglican, Roman Catholic, Methodist and fewish schools can be
grant-aided and thus financed by the government, why can Muslim schools not
enjoy the same status?

{(Frint in parallel columns?)

Arguments FOR Muslim schools within the state systew

The Golden Rule suggests that we should extend to others the sawme
privileges that we expect for ourselves, There is nothing except tradition
and prejudice which prevents us having Muslim schools within the state
system,

fllowing Anglican, Catholic, Methodist and Jewish schogls has pot turned
these communities into ghettos,

i il sl’l [ ]nl] l a2 | H i | I th S i;a IKE Sve LE 1]

It is in most cases only a few Muslim leaders who are making these
requests, The majority of the Muslim community, however, do not want fo
camz under the control of their imams, and would prefer their children o
g0 to existing state schools, whether they are church schoocls or not,

Allowing state funding for Muslim schools would make Muslim communities
even more inward looking and zelf-contained than they already are, They
would become more and more like ghettoes, since children in Muslim schools
have little or no contact with non-Muslims,

Muslim schools would only teach Islam, In grant-aided church schools
Christian and Muslim children are exposed to the teaching of faiths other
than their own, Muslims, however, would probably never allow their
children to be taught other religions like Christianity, In grant-aided
church schools Christian and Muslim children are esxposed to the teaching of
faiths octher than their own,

q] JEE"‘, | o0S

(1) How should the government respond to these requests/demands?  What will
be the factors that the goverpment will take into consideration in
determining its policy?

£2) Should there be, and can there be, & distinctively Christian response
on. this issue?

(3 What should be the attitude of the churches? How should they make
their views known, and how should they be engaged in the debate?
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Jamilah is a seventeen year old French pupil from a Moroccan family whe
needed to change from one secondary school to another in major city in
France, Her first school had permitted ber to wear the bidab (2 long
scarf/veil covering all but her face), But the second school raised a
storm of protest, Many teachers refused to admit her to their classes
unless she removed the scarf, When the problem was brought before the
disciplinary council, she was excluded from studying at the school,

Finally an appeals commision worked out & compromise with the family, the
regicnal Muslim Association, and the school administration, Jamilah would
wear & turban in those classes where the teachers complained about the
bidab , and leave on her scarf where they were not opposed, Zhe felt che
was not completely following a divine commandment, but decided to continue
her studies on these conditions,

'The wearing of the scarf is imposed by God and not by man; we cannot
change his Word', declared Jamilah, 'It is to protect women from being
looked at by men, Girls who do not wear i1t are not good Muslims, Those
wha speak of the inferiority of the woman do not know Islam, Today it is
the second religion of France, Where is tolerance?!’

The first school was able to accept Jamilahb and hey bijab on the basis of
her farthful attendance and her discretion in not proselytizing among her
fellow students, hese teachers felt it was 1mportant to consider her as
an individual and not obstruct her search for identity and spiritual life,
For them a secular educational system should emphasize tolerance rather
than forbid religious expression,

But the second school saw the problem differently, Many of the teachers
and parents there believed that anything touching on religion should be
kept out of goverrment schools, Religious symbols should not be in
evidence, since they make distinctions between pupils,

The question of wearing the bijab continues to raise problems in French
schools, For those who refuse to accept girls wearing veils, one soclution
has been to encaurage home schooling through correspondence courses,  With
a significant Muslim population, the integraticon of these immigrants is
also a social/political issues in France, Moveover, not all of these
Muslims are fundamentalists; their home countries are experiencing internal
conflict aver such movements,

Qs i

(1) If you were a teacher in the second school, what would you do, and why?
- accept Jamilah with & turban, or with a scarf (hijab)?

- fight for tolerance or oppose all signs of religion in a government
sCficil 7

(2) How would you relate to her and her family in your community?
~ by supporting them in their rights? If so, how?
= by seeking to change their opinions? If so, how?

(3) ZSuggest ways of shaving the message of Christ with committed

*fundaventalist' Muslin women and their families, Where would you hegin?
How might you continue?
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The following case study was written by a pastor from Africa;

I am & pastor in an area where the population is 754 Muslim, 1 am often
able to go into schools to take evangelistic wmeetings, I was once
invited to a school and took with me & group of Christians who played
Gospel muwsic, and I then gave an evangelistic address, At the end of the
address 1 invited any of the girls who wanted to know more about the
Gospel to come and see me afterwards, One who wanted to see me was a
Muslim girl, and as I talked with rer on her own after the meeting she
said she wanted to take the next step and to know what she must do,  UWe
therefore prayed together and she accepted Christ as her Saviour, She
then asked how she must go on from bere, and when I told her that 1 was
the pastor of 2 nearby church, 1 sujgested that she should come to the
church ne=t Sunday.

Very soon, however, her family began to show strong oppositien to what
she was doing, At one stage I had to invite her to come and live with us
in aur home because of the difficulties she faced in her home, I also
had to get in contact with the police and the chief of the tribe in order
ta explain the situation, Eventually the cpposition from the family was
so strong that they moved her completely from the school to a different
school Later when 1t was found that she was having contact with
Christians in that school, her parents moved her agsin, this time to a
school in ancother county, Soon after this her parents married her to &
Muslim man, %She had to discontinue her studies at school, and as far as
I know she has lost all contact with Christians,

Scme time later my cousin mads contact with an old lady who was a Muslim,
When she expressed an interest in becoming a Christian, he prayed with
her, She then asked what she must do as a Christian, His first answer
was she must take off the Muslim veil and the special clothing that she
WES  wearing, These clothes were then burned publicly to express her
rejection of Islam, Very soon this lady had difficultises with her
fusband, and although for a short time she was attending the church, my
counsin lost contact with her,

Questions:

(1) What should T have done with the Muslim girl? Did I do anything wrong
when [ spoke to her on the first occasion after the evangelistic meeting?
Was che simply suffering opposition and persecution for the sake of the

Gospel?

(2) How should my cousan have approached this lady when she expressed an
interest in the Gospel?
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The population of Nigeria includes approximately &00 different ethnic
groups, the most significant of which are the Hausas 1n the north (almost
entirely Muslim), the Yorubas in the souith-west (partly Christian and
partly Muslim), and the Ibos in the south—-sast (largely Christiand,  Much
of the north was converted to Islam as it spread south acrozs the Sahara
betwsen the 10th and 19th centuries, The south became largely Christian
through the work of Christian missicnaries in the 13th century,  lslam iz
therefore strong in the north, Christianity is strong in the south, and 1n
the area in between both religions are competing for converts, The total
population is around 120 million, of which 49% are Christian, 45% Muslim
and &% animist or of tribal religions,

The constitution of 1962 guarantesed freedom of religious belief  and
practice, which included not only freedowmn to observe, teach a propagate
one's faith, but also freedom to change one's religion, In 1987 the
country was divided inte 12 states, A new constitution accepted in 1373
described Nigeria as & multi-religious society, and prohibited the federal
government or the government of any of the states from declaring any
religion the state religion, The wmost recent constitution adopted in 1329
includes the same article prohibiting the adoption of any religion either
in the federal or state governments,

Relations between Muslims and Christians in Nigeria in the past have
generally besen good, Inter-religious marrviage has been common, and
families often include Muslims, Christians and people of traditiconal
religions,  In recent years, however, tensions betwesn Muslim and Christian
cammunities have increased, The following are some of the main factors
contributing to these tensions:

(1) In 1982 Nigeria obtained observer status in the Organisation of the
Islamic Conference (OIC), an organisaticon that links together almost all
nations with Muslim majorities, Early in 1936, however, 1t was rumoured
that Nigeria had become a full member, Christians and others protested
strongly because they claimed that it amcunted to declaring Nigeriz ito be a
Muslim state and seemsed to be part of a secret process of Islamization,
Menbers of the govermment who were not Muslims were not consulted about the
decision, The Fresident was forced to admit that Nigeria had becowme a full
member of the OIC, but emphasized that the reasons had to do with culture
and religion rather than politics, When a commission of 20 nembers
including Muslims and Christians was set up to discuss the issue, the
Christian members demanded the immediate withdrawal of Nigeria from the
OIC,  Early in 1992 the government announced that it had withdrawn from
membership,

(2) Christians (especially in the north) have complained of discrimination
against them in religicus education in schools, in the media and in the
courts, They say they have difficulties in getting permission to build new
churches, and say that new mosgues have been built very clase to churches,
Muslims alsc complain of discrimination,  An article in & Muslim magazine
after the riots in 1991 made the following charge; 'The combined efforts of
the Christian elites in the private sectors, army and the police and the
contacts  in the media have subjected Muslims and  Islam to terrible
victimisation, While the private leaders of the Church initiate viclent
provocations against Islam and the Muslims, the police and the Army mave
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with military precision to unleash ferror on Muslims, destroying innocent
lives and properties,, .’

(3) Muslims have felt threatened by certain Christian evangelistic
activities: e7 student missions in universities and colleges, and missions
in the north led by foreign evangelists,

(4) In addition to tribal and religious differences, scomomic factors have
sometimes been significant, Disadvantaged social groups feel resentful
against the rich and against the system which leaves them caught in the
poverty trap,

(5) Christians have felt threatend by Muslim requests and demands for the
imposition of shari'ab law, Before the coming of the British, parts of the
north were under sharci'ah law from early in the 13th century, The British,
however, reduced the powers of the shari'ab courts until they covered only
family and divorce laws for Muslims, When Nigeria became independent in
1960, & chari'ah Court of Appeal was set up for the whole of wnorthern
Nigeria, Later a similar Court of Appeal was set up in each of the 10
northern states, When Muslims began to demand that = federal shari'ab
Court of Appeal should be set up, the Constituent Assembly voted 13080
against the proposal, but gave each state the right to establish sharish
courts for Muslims, Christians in MNigeria suspect that having a federal
shari’'ab Court of Appeal would lead to the implementation of ghari'ab law
over the whole country, and that this would make Christians second-class
citizens, Shari'ah law is recognised in the present constitution, but
applies anly to Muslims,

As & result of these tensions, many ricts have taken place since 1920,

especially in the north, Thesse have led 1o the destruction of many
churches and mosques (in one case 52 churches and & mosques), to looting,
maiming, killing, and making many homeless, In one case the riot was

started when & Muslim claimed that & Christian butcher had sold him pork,
In other cases the riots have been sparked off by the different tensions
already described,

In many of the earlier disturbances, the Christians either turned the other
cheek or ran for their lives, In more recent ricots, howvever, some
Christians have begun to defend themselves and even to organise themselves
in 'defence squads', arming themselves with knives, iron rods, sticks and
broken bottles, attacking Muslims and destroying property,

(1) Is there encugh evidence for believing that Muslims have a policy of
Islamization?

{2) How should Christians respond to the political challenge of Islam in
this situation?

(2)  Should Christians be prepared to  defend themselves in civil
disturbances, by force if necessary?

(4) What kind of constitution is appropriate for a state and for &

federation aof states in which there are different proportions of Muslims
and Christians?
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Muslims in Malaysia are approximately BS% ocut of a total of million,
The remaining 45 are

Since the mid-1920s many Muslims in Malaysia have expressed their desire to
see the integration of the Islamic Shari's Courts and the Civil Courts,
Both the federal and state governments have agreed to this in principle,
although they have said that the changes should be brought in gradually,
Thus the Lard President Tun Haji Sallah Abas is reported to have said in
1986, 'The best changes are those which are imperceptible, Drastic changes
would cause confusion, a lot of unhappiness and it would also make people
uncertain, '

The feelings of Malaysian Christizns in this situation have been expressed

in this way:

‘We Christians and all non-Muslim Malaysians feel like a frog, Put a
frog into cold water and it will swim contentedly in it, [f you heat the
water slowly, the frog will adapt itself to the warm water and will not
leap owt, But if you drop a new frog into this warm water, it will jump
cout, We non-Muslims feel like the frog in the water that is being slowly
heated up, UWe feel that we are not wanted in & Muslim country; we don't
feel that we are consulted before new decisions are made silently and
then implemented,’

Some Christians also point to paticular development which create anziety,
They say that hotels haved been asked to remove all Bibles and bibklical
verses that have been placed by the Gideons, and that schools have been
asked to remove crosses and other Christian symbols from outside their
schiools, and to replace the cross with a star on school badges,

Muslims reassure non-Muslims that their status is completely securs, and
that they have nothing to fear, One spokesman said recently, 'Islamic laws
can be implemented in a plural socizty, as there are sufficient provisions
for the well-being of all, including the non-Muslims',

(-I“ Je si ! ong
How should Christians react in this situation?

=~ What precisely is the status of non-Muslims in an Islamic country which
is seeking to implement Islamic law?

= Do Christians have good reason to be afraid of these developments?

Should they resist them? Or should they accept them, while trying ta make
sure that adequate safeguards are built it to the laws and the constitution
at every stage?
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Christians in universities in the USA are currently discussing whether a
Christian group should join with a Muslim group to co-sponsor a 'Debater or
a 'Diaxlogue’ as a form of public interaction between Christians and Muslims
o Campus, The Debate format is attractive to many Muslims because it
enables them to put forward cne of their star promoters and apologists of
Islam (usually a representative of one of the more prominent Muslim Centers
developing in many urban centers),

Arguments for

The Dialcgue format provides an opportunity for & genuine educaticnal
sxperience and exchange of views, especially where the speakers really
listen and show genuine respect for each other's views,

The process of setting up the debate enables Muslim and Christian leaders
to get to know and trust one another, Careful attention needs to be given
to working cut details of the programme; How much time is to be given to
the main presentations, to dialogue between the speakers and answers to
questions from the floor?  How will the debate be publicised? UWho should
be invited to give the main presentations? What should be the topic of the
debate? How will it be moderated, and how long will it last? What
literature will be allowed, and how will it be distrituted?

Ar ainst

Planning the debate can consume a great deal of time and energy, It may
attract only a small number of people,

Dialogue or debate do not necessarily by themselves establish the kind of
warmn relationship and friendship betwsen Muslims and Christians,

Zome public debates that have taken place in recent years have been staged
almost like a boxzing match, There ars generally far more Muslime than
Chrigtians who attend, and they are often vocal in supporting their
speaker,

The Christians, often naively, ask one of their local pastors to present
and defend the Christian Gospel hoping that sincerity and fairness will
prevail, But with some exceptions these debates have failed to do wuch
mare than confirm already held convictions with little genuine listening to
the other side, Sometimes one presenter is unable to regpond adequately to
the skilled argument or tactics of the other with superiore knowledge,

Videos of the debates that have been made by Muslims have been carefully
edited in favour of the Muslim side and distributed widely &ll over the
world,
Questions
(1) Do the arguments for cutweigh the arguments against?
(2) Would debates of this kind be possible in other countries and other
situations? If not, why not?
(2) If Christian speakers are not generally effective in dehates of this
kind, what does this say about Christian responses to Islam?
(Note: Detailed informaticon about how a series of dsbates of this kind were
staged by chapters of the Inter VYarsity Christian Fellowship and Muslim
student groups on campuses USA in 1992 is available from: TVCE  LIEA,
P.0,Box 7235, MADISON, WI 537110
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The following case study comes from a country in the Middle East:

A young engaged couple come to you for counselling, The young man is &
committed Christian believer from a Christian background, whi has been
active in outreach and evangelism throughout his time at university, He is
just about to graduate and is thinking and planning for his future, He
comes from a wealthy family and has very good prospects for future
employment in his family business,

He wants to work with the Church in his country and in the Arab world, and
is very committed to work for the economic development of his country, He
is the kind of person who is likely to be & great asset both to hkis country
and his Church,

The young girl comes from & Muslim background and has been a committed
Christian for several years, She has been ostracised by her family, and
has had a difficult time since becoming a believer, She too has had a
great impact on her friends and has helped others to come to faith, She
too is & gifted person, and like her fiance, has much to contribute both to
the Church and to the country,

They have discovered that since they come originally from different
religious communities, they cannot legally be married in their country, A
person cannmot change his/her Muslim faith officially, and & Muslim woman is
not allowed by law to marry a Christian man, Thus, although she is &
practising Christian, she is considered by law to be a Muslim, and they
cannot therefore get wmarried, They therefore want desperately to emigrats
to the West, simply because they camnot be legally married because of their
religinus differences,

The dilemma is even more acute, since they realize that there is no country
to which they can go, For the past year they have been working hard to
find a country that will accept them as religious refugees, but all the
doors are closed to them, They love the Lord and they love sach other,
They love their country and have been effective in ministry to their fellow
countrymen, They feel strongly called to get marvied, but do not know what
to do,

Question: If you were able to counsel the couple, how would you speak to
them?



Many of the subhjects discussed in Part 7 can be tackled in th
Bikle Study. The following material can therefore bz usaed sither in the
context of individual or group study,

RELATING TO OUR MUSLIM NEIGHBOURS

1. Reaching out beyond our own community
(Read Matthew 5.43-48)
Some Pharisees had twisted the OT commandment “love your
neighbour” to mean that we should only love people from our own
community, and hate our enemies. Jesus teaches here that love is not
to be limited in this way.

Q. - Ifwe are really honest with ourselves, what feelings do we have
towards our Muslim neighbours? — [ear, suspicion? Do we
respect them or despise them? Are we f{riendly, coo! or
indifferent towards them?

- What are the main reasons why we find it hard to relate to our
Muslim neighbours? Is it prejudices in us or in them?
Is it the political situation inthe country?
Is it something in our society?

2. The Golden Rule (Read Matthew 7.12)
Q. - How would you like your Muslim neighbours to treat youas an
individual, and your community?
- How should this affect the way you treat them?
- Does it make any difference if the Muslim community is the

majority and the Christians are a minority in your country, or
the Christians are a2 majority and the Muslims a minority?

3. Showing Love in Action (Read Luke 10.25-37)

Jesus answered the question “who is my neighbour?” by telling
the parable of the Good Samaritan. He was therefore saying that my
neighbour is anyone [ meet, anyone [ come in contact with -
especially if that person is in any kind of need.

Q. - What does this say to me about who are my neighbours?

- What does this say about what it means to love my neighbours

in practice? Am [ prepared to love my neighbours like this?

- What does the parable say about our prejudices? Jesus

deliberately chose people from two communities which had
strong feelings against each other.

4. Praying for our Muslim Neighbours (Read | Timothy 2.1-6)
Notice the special relevance of this passage to prayer for the

Muslim world: the Muslim heartily agrees that “there is one God”,

but the Gospel goes on to say “there is one mediator between God

and men, the man Christ Jesus”™.

Q. - Whatis the connection between praying for rulersand for peace
(v.2),and God’'s desire that everyone should be saved and come
to know the truth (v. 4)? ’

- Why do we believe that we need a mediator between God and
men? (Read Romans 10.1-2)

Q. - If this is how Paul prayed for his fellow-countrymen, can we
pray in the same way (or our neighbours - and particularly for
our Muslim neighbours?

- How well does Paul's description of the Jews® devotion to God
apply to the devotion of Muslims whom we know?
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UNDERSTANDING OURSELVES AND OUR
MUSLIM NEIGHBOURS

UNDERSTANDING OURSELVES
1. Understanding our History and Culture (Read John 4.9)

The Jews disliked the Samaritans —
because of their mixed ancestry
because of their rival temple on Mt Gerizim
because they recognized the OT law but not the Prophets, and
because of the political tension between the two communities
over maany centuries.
Q. - Is there any parallel between Jewish prejudices towards the
Samaritans and Christian prejudices towards Muslims?
- Is it true in our situation to say, “Christians have no dealings
with Muslims™? If so, what are the reasons?

2. The Command to Cross Barriers of Prejudice (Read Acts 1.7-8)

Q. - Why did Jesus mention Samaria by name in this context? (cf
Matthew 10.5-6).

3. The Healing of the Rift Between the Jews and the Samaritans
(Read Acts 8.4-17)
Q. - What was the reason for this special apostolic delegation sent
from Jerusalem (v.14)?

- What was special and unique about the way in which the Holy
Spirit came upon these believers (vv. 15-17)?

- Is there any connection between the circumstances of this visit
and the special way in which the Spirit was given on this
occasion?

- How would these events have contributed to the healing of the
rift between these two communities within the church?

4. Rooting Out Racial and Religious Prejudice (Read Acts 10.1-48)
Q. - What were the prejudices in Peter’s mind which made it
difficult for him to meet these Gentiles?

- Do we have similar prejudices which make it hard for us to have
close friendships with Muslims, or to believe that Muslims can
come to faith in Christ?

- How did the Holy Spirit deal with Peter’s prejudices?

How can he deal with our prejudices?

S. Admitting our Suspicious Mentality (Read Acts 9.10-19)

Q. - What were the questions and doubts which must have been
raised in Ananias’ mind when he heard that Saul had been
converted?

- Are they similarto the questions and doubts in our minds when
we hear of someone from a non-Christian background who is
converted?

©, Admitting our Unbeliefl (Read Galatians 1.21-24)

Q. - Do we really believe that Muslims can change their minds
about Jesus and come to faith in him?

- If someone as prejudiced and hostile as Saul could be
coanverted, is it any harder to believe that a Muslim can be
converted?

7 Admitting our Fear and Praying for Boldness (Read Acts 4.23-31)

Q. - How serious were the threats against the apostles (v. 29)?

- To what extent do we face the same threats today? Is there any-
thing in common between our situation and the situation the
apostles were in?

- What did they ask God to do for them ? How did God answer
their prayer? Are we prepared to ask God for this boldness?

- Whatdid they seeas God'spartin the proclamation of his word?

What part have supernatural evidences (healings, visions, etc.)

played in the conversion of any Muslims we know?

Are we prepared to ask God o reveal himself today in miraculous

ways?
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UNDERSTANDING OUR MUSLIM NEIGHBOURS

1. The Secret of Genuine Meeting and Dialogue

(Read Luke 2.45-46)
Notice five details in Luke’s description of Jesus at the ageof 12 in

the temple:

he was sitting among the teachers

he was listening to them

he was asking them questions

he had understanding (RSV)

he was giving answers.

Q. - Can this picture help us to see what we must do if we want to
have a genuine meeting of minds with Muslims? Our situation
may be very different today, since Jesus was relating to his own
culture, whereas for many of us [slam represents a religionand a
culture which are foreign to us. Butare there any principles that
we can apply?

. SITTING AMONG THEM:

- How much do we understand about the society to which they
belong? about their history and culture?

- Do we know what it feeis like to be in their shoes?

- Am [ aware of how they react to me as a person (because of my
colour and nationality; because of the language [ speak:
because of all the cultural and political factors which affect our
relationship)?

. LISTENING
- Am [ really willing to listen before I say what [ believe?
. ASKING QUESTIONS:
- What kind of questions should we ask to help us to understand?

. UNDERSTANDING:

- What is the difference between knowing about Islam and
understanding Islam? between knowing about facts and
discernment? between information and insight?

- How do we obtain this kind of insight?

. ANSWERS:

- Are my responses answering the questions in their minds or the
questions / think they ought to be asking?

. Knowing ‘the Heart of 2 Stranger” (Read Exodus 22.21, 23.9 and

Leviticus 19.33-34)

.- Why should the Children of Israel have been in a unique
position to understand the feelings of foreigners and
immigrants in their community?

- What must it feel like to belong to a Muslim immigrant com-
munity in Europe or North America?

- What can Christians in the west learn from these verses about
their attitudes and responsibilities towards Muslim
commuaities in their midst?

. The Willingness to Identify (Read 1 Corinthians 9.19-23)

. - What would it mean to “live like a Muslim™? [s it (a) possible
and (b) desirable?

- Does it apply only to the “missionary” living among Muslims?
Or could it also be applied to Christians living in the [slamic
world?

What would it mean for a foreigner in his relations with Muslims?

What would it mean fora national in his relations with Muslims of
his own nationality?

- What is the meaning of verse 23, and how is it related to the
question of identification? Is Paul thinking of the blessing he
gives or the blessing he receives?

TEV “All this | do for the gospel’s sake, in order to share in its
blessings™ (cf RSV, NIV).

NEB “All this I do for the sake of the Gospel, to bear my part in
proclaiming it.”
al Ly



Fart 2, UNDERSTANDING ISLAM

'Great Spirit, grant that I may never criticize & man wntil I have
walked a mile in his mocassins, '
CAn American Indian prayer)

'Dne tries to get inside the mind and heart of Islam, to get the feel
of it, to be at home within 1t
(Roger Hookey)

"You have got to know and yet never try to teach 2 Muslim his own
religion,’
tJens Christensen)

'The intention is to describe, rather than to pass judgement, on the
phencmena of religicn |, , Our first need is to understand,, .|’
(Minian Zmart)

'T was praofoundly conscious  that they (the missionaries) did not
understand the Muslims becasuse they were not propervly trained for the
wark = were in fact, as far as Islam was concerned, horreibly ignorant
vos The result for me was that I made up my mind if ever 1 could do
anything to train missionaries to Muslims to know Islam, I would put my
back into it,'

(DB, McDomald, writing about & visit to Cairo in 1307)

Our aim in part 2 is to try to undevstand Islam as much  as possible from
the point of view of Muslims, We want to describe the faith and practice
of Islam in a way that Muslims will recogrnise as accurate and fair, so that
we can put ourselves, as it were, into the shoes of Muslims and understand
their world-view,

We are pot at this stage trying to compare Islam with Christianity, except
where there is some similarity or difference that can help us to appreciate
better some aspect of Islamic belief and practice, We are not trying to
show that Christianity is superior to Islam, and we are not yet at the
stage of answering Muslim objections to Christianity, We are simply trying
to understand Islam as a world faith in its own right, rasisting the
temptation as far as possible to interpret it in Christian categoriss or o
see 1t through Christian spectacles,

Much of the material is presented in note form, with gquotations from
different writers, Muslim, Christian or secular, to illustrate iwmportant
points, Brief texts are included in several sections o encourage
students to go on to study original sources, The later chapters are longer
and deal with wore comples issues,



e way of entering into the world of Islam is to try to enter
sympathetically into the wind and heart of Muslims at prayer, This means
that before studying what they believe (in 2.2), we should try to find out
fow they pray, What will happen, then, if instead of looking on cvitically
as spectators, we try to appreciate what they are doing and saying, and
identify with them as much as we can?

Constance Fadwick's classic called Muslim Devotions: & Study of FPraver
Manuals in Common Use illustrates powerfully the value of this approach,
It is based on the conviction that

vo. in Islam, as in any other faith, & stranger desiring not to remain a
stranger could best feel the pulsing life of religion through a study of
the devotions wsctually in wse ., we should desirve to have worship,
Muslim or Christian, judged not by what it means to the lukewarm and the
untaught, but by what it gives to those who try to enter fully into its
life, This is not only a fairver procedure for the understanding of the
life of devotion but it is alse probable that in learning what devotion
means when carried to intensity we best learn also to understand the
diffused and weakened religious ideas of the masses,'’

(Muslim Devotions, pp =i and =iii)

1.1 THE 'CALL TO FRAYER'

The following iz & translation of the 'Call to FPrayer' (gdbain ~ often
pronounced 'azan'? which is chanted in Arabic five times a day, with some
variations, from mosques throughout the Islamic world:

"God is most great, God is most great, I bear witness that there is no
god except God: I bear witness that Mubammad is the Apostle of God, Come
unto prayer, Come unto good,  Praysr is & better thing than sleep, Come
to the best deed, God is most great, God is most great, Thers 1s no
god except God, '

It may be helpful for those who hear the Call to Prayer regularly to be
able to recognize some of the key phrases:
alls abbar "God is most great’
g dlaha jll-alls ‘there is no god but God'
bayya ‘ala-ssalah "come ye unto prayer!
g ‘ala-lfalab "come ye to the best deed’
Christians living in the Muslim world who hear the Call 4o Frayse regularly
should ask themselves whether there any way in which they too can hear

these words as & Call to Prayer, and pray with and for Muslins whensver
they hear it,

~47~-



1.2 IT IONS

Muslims are required to say a prescribed form of prayers five times a day,
gither in the mosque or wherever they happen to be at the time, The five
times are; (1) between dawn and just before sunvise; (2) between mid-day
and afternoon; (3) between late afternocon and just before sunset: (4)
between sunset and dark; (5) at night before midnight or dawn,

They must prepare themselves to offer prayer by carrying out the ritual
Ablution (wudy - pronounced ‘wady' or ‘wusy'd, These are the different
stages they must go through:

wash both hands up to the wrists three times

rinse the mouth three times

sniff water into the nostrils

wash the tip of the nose three times

wash the face three times

wash the arms thre times from wrist to elbow

pass the wet hand over the head and both hands over the
back of the head to the neck

wash inside and behind the ears with wet fingers

wash both feet thoroughly wup to the ankles,

1,3

The following are the stages in the basic sequence of the ritusl prayer
tcalled a paka’ahl), with an English translation of words that bave to be
said in Arabic:

Stand upright on the prayer mat, facing the Ea'abs, the Black Stone, in
2) Say some words expressing your ‘intention' (piyya) either aloud or
silently: eg ‘I intend to say four raka's of the Dawn Frayers for Allah
facing the Ka'abah',

3) Raise your hands to your ears and say 'God is most great’ (Allabw
__t_.].\:)'

4) FPlace the right hand on the lefi just below the navel or on the chest
and say: '0 Allah, glory and praise are for you, and blessed is your nams,
and exalted is your Majesty, there is no god but you, I seek shelter in
Allah from the rejected Satan, In the name of Allah, the wmost merciful,
the most kind, !

£) Recite the Fatibah, the first surah of the Quran (see 1,42

&) Recite any other verse(s) of the Qur'an,

7) Bow from the waist saying 'God is most great';) and place your hands on
your kness saying 'Glory to my Lord, the Great',

%) Stand up saying 'Allah hears those who praise bim, Our Lord, praisz be
to you',
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3y Prostrate on the floor, with forenead, nose, both palms and  knees
touching the ground, saying 'God is most great, Glory to wy Lord, the
Highest',

10) Stand up again, saying 'God is most great, and sit upright with tnees

bent and palms on the knees, Frostrate again, saying 'God is most great,
Glory to my Lord, the Highest', Then get up again saying ‘God iz most
great’

11) QOther prayers, either memorized or extempore, (called du'a)d can be said
at this point; &g '0 Allah, I have been unjust to myself and no-one grants
pardon for sins except you, therefore, forgive me with your forgiveness and
have mercy on me, Surely you are the Forgiver, the Merciful !

12) Turn your face to the right (whether or not there is someons praying
beside you), saying 'The pzace and wmercy of Allah be upon you' and then to
the left with the same words,
Thic basic pattern is repeated with variations two, three or four times at
the different times of prayer,
In chserving the postures which Muslims adopt for their prayers, it may be

helpful for Christians to remember:

- that Mubammad may well have learned some of these postures from Syrian
Christian monks;

- that prostration is found in the Bible (eg Ezek 1:22),

~ that Muslims are trying to express their total submission to God in a
physical way;

= that Mubeammad first taught Muslims to pray towards Jerusalem, like the

Jews, It was only when his message was rejected by the Jews that they
changed the direction to Mecca in accordance with & Qur’amo revelation,

1.4 THE 'FATIHAH' (The Dpening Swrabh of the Qur'zmnd

This is kemmeth Cragg's English translation of the prayer which is glwavs
included in every form of ritual prayer, Pickthall sugoestz that it sums
up "the essermce of the Qur'an', while the Christian Islamicist Montgomery
Watt describes it as ‘the quintessence of Islamic doctrine:

‘In the name of the mercifuwl Lord of mercy,
Fraise be to God, the Lord of all being,
The merciful Lord of mercy.
Master of the Day of Judgement,
Thee alone we worship
Arid to Thee alone we come for aid,
Guide us in the straight path,
The path of those whom Thouw has blessed,
Not of those against whom there is displeasure,
Nor of those who go astray. !
(The Event of the Qur'an, p 742
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It is worth asking: (1) What are the main elements in the prayer?
(7)) What are the similarities and differences between the Fatibabh and the

Lord's Frayer? Are there any sentiments in the prayer which Christians
could not share?

1.5 FURTHER =TUDY

1) Look up the following verses about praver in the Qur'an:
the command to pray 21 43-4%
times for prayers 17.:,72-79
prayers to be said facing Mecca 2:149-150
purification before prayer 516
the Friday prayers BZ2:9-10
circumstances when one 1s excused from prayers 4:101-103
the value of prayer 29:45

2) Informal Praver (du'a)

The word du's, which means literally 'a cry' or 'a call', is used to refer
to prayers of petition cor intercession oiber than the prescribed prayers
which must be said as part of the rituwal prayers, It can be used gither
for prayers which are found in books of prayers gp for estempore prayers
using one's own words (&g a prayer for healing or protection),

Roger Hooker gives the following example of & prayer which is attributed o
a grandson of the Prophet Muhanmmad:

' Fraise be to him who when I call on him answers me, slow though T am
when he calls me,
Fraise be to him who gives to me when I ask him, miserly though I am
when he asks a loan of wme,
Fraise be to him to whowm I confide my nesds whenever I will and
satisfies them,
My Lord I praise for he is of my praise most worthy,’

r
m

He then quotes a prayer written by Lancelot Andrews, An Anglican bishop in
the 17tk century, and asks if there is any obvicus difference in spirit
between the two prayers:

"How truly meet and right, and comely, and due
In all and for all,
In &ll places times and manmers,
In every season, every spot,
Everywhere, always, altogether,
To rememnber thee, to worship thee,
To confess to thee, to praise thee,
To bless thee, to give thanks to thee,
Maker, Benefactor, Frotector of all,’
_5(:)._



In this chapter we consider the basic

‘Creed' of Islam, ie basic Muslim

beliefs, and 'Five Fillars', ie the Five ‘'Basic Duties' of Sumni

¢'Qrthode ') Islam,

Two sunmaries are set side by side,

The statement on the lefi is writien

by a Muslim, and comes from Islam: A Brief Guide (see page Y, The one

on the right is a Christian attempt to summarize these same beliefs,

ISLAM

tsiam is a complete code of life. It tells man about the purpose of
his creation and existence, his ultimate destiny, his place among
other creatures and, more importantly, provides him with the
guidanceto lead a purposeful life to be rewarded in the life hereafter.

The Arabic word ISLAM means the voluntary surrender to the will
of Allah and obedience to His commands. Allah, also an Arabic
word, is the proper name of God. Muslims prefer to use the name
Allah rather than the word God. The Islamic way of life is based on
total obedience to Allah. This is the way to obtain peace here and
hereafter; hence, Islam also means peace.

MUSLIM

Aperson who freely and consciously accepts the Islamic way of life,
and practices it, is called a Muslim.

BASIC BELIEFS

The three fundamental Islamic beliefs'are :
Tawhid (oneness of Allah)
Risalah (prophethood)
Akhirah (life after death).

TAWHID is the most important Islamic belief. It implies that
everything on this earth originates from the one and only Creator
who is also the Sustainer and the sole Source of Guidance. This
belief governs all aspects of human life.

Islam views human life as a compact whole and rejects any
compartmentalisation. The Creator and Source of Guidance is one
and the same and therefore deserves worship and obedience from
mankind. There is no scope for any partnership. Tawhid is pure
monotheism. It tells man that Allah is neither born nor is anyone
born of Him. He has no son or daughter. Human beings are His
subjects. He isthe supreme and ever active Lord of the Universe. He
is Allah, the One.

Tawhid brings a total change in the life of a believer. This belief
makes him bow down only to the One and only Creator who is ever
watchful of all his actions on earth. He must work for the supremacy
of his Creator in all areas of life and by doing so he achieves the
purpose of his life — the pleasure of Allah.

RISALAH is the channel of communication between Allah and
ma_nkind. Allah, the Creator, has not left man without guidance
(Hlda.yah) for the conduct of his life. Since the beginning of
creation, He has sent down His guidance through selected people to
convey it to their fellow men. These chosen people are called
prophets and messengers. The chain of Risalah began with Adam
(peace be upon him), included Noah, Abraham, Ishmael, Isaac, Lot,

Jacob, Joseph, Moses and Jesus, and ended with Muhammad =

(peace be upon them all). The message of all the prophets and
messengers is one and the same. They all urged the people of their
time to obey and worship Allah alorie and none other. It was necessary
to .send prophets at different times to bring back straying human
beings from deviations to the Right Path (Siratul Mustagim).

Our Merciful Creator has not only sent prophets and messengers
to guide us He has also sent down books of guidance with them. The
Qur'an, which was revealed to Muhammad (pbuh), is the last of
these books of guidance.

-$1—

AKHIRAH means life after death. This belief has a far-reaching
impact on the life of a believer. A believer is accountable to his
Creator on the Day of Judgement. Belief in Akhirah implies that all
our actions will be judged by Allah in the tife hereafter. A person
who obeys Allah throughout his life will be rewarded and will be
assigned a permanent place of happiness in Paradise; the person
judged to be an evil-doer will be punished and sent to Hell, a place
of suffering.

One who believes in Akhirah is not expected to behave against
the Will of Allah. He will always bear in mind that Allah is watching
all his actions and the angels are recording them. Many present day
problems in the world would disappeéar if everyone acted fully in
accord with this belief.

THE ARTICLES OF FAITH (imdn) (Read Surah

“The messenger believeth in that which hath been revealed unto h
from His Lord and (so do) the believers. Each one believeth in Alla,
and His Angels and His scriptures and His messengers. . . .”

According to tradition, Muhammad summarised the basic
articles, which a Muslim must believe, as follows: “God, and His
Angels, and His Books, and His Apostles; the Last Day, and the
Decree of both good and evil.” ,/’*'f‘,

1. God: He is One; his nature and qualities are chiefly revealed in his
99 “Most Beautiful Names”. &

2. His Angels: these include four archangels (eg, Gabriel) and an
indefinite number of ordinary angels. There are also creatures
between angels and men called jinn, some of which are good and
some evil. -

3. His Books: Scriptures were revealed to Adam, Seth, Enoch and
Abraham, but these have now been lost. These are the main
Scriptures:

a. The Pentateuch (tawrat)
b. The Psalms (zabur)

(both of these are said by Muslims to have been corrupted or

misinterpreted by the Jews).
c. The Gospel (Inj1l)

(said by Muslims to have been corrupted or misinterpreted by
the Christians).
d. e Qud'oe jatve iy CPMalar i,
4. His Apostles: The Qur'an names 28 Apostles, mostilof whom are

biblical characters. The six greatest are Adam, Nodh, Abraham,

Moses, *Isa (Jesus) and Muhammad.

5. The Last Day: the Day of Judgement, when all men will be judged
according to their deeds, and admitted to Paradise or to Hell.
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FIVE BASIC DUTIES OF ISLAM

Islam has five basic duties called the pillars of Islam. Performed
regularly and correctly with an awareness of their relevance to
practical life, these duties bring a Muslim’s life into line with the
wishes of his Creator and Master. He then is able to fit himself neatly
into the system of Islam which aims at the establishment of Truth
and the eradication of untruth, In fact, the performance of these
duties in the manner required can revolutionise the whole concept
of living and give meaning and purpose to life.

s
1. SHAHADAMH, the first of the five basic duties, is to pronounce
knowingly and voluntarily the first Kalimah, known as the declara-
tion of faith :

La ilaha illal lahu Muhammadur rasulul lah
“There is no god except Allah, Muhammad is Allah’s messenger.”

This declaration contains within it the two basic concepts of
Tawhid and Risalah stated earlier. The other four pillars of Islam
revolve round this central pillar.

2. SALAH (compulsory prayers) is offered five times a day indi-
vidually or in congregation. It is the practical demonstration of faith.
It has been designed to keep a believer in constant touch with his
Creator, and make him conscious of his basic duty to work for the

establishment of true order in society and to remove untruth, evil
and the indecent. Salah induces in a person the qualities of self-
discipline, steadfastness and obedience to the Truth. It makes him
honest, truthful and courageous.

Five times a day, Salah provides a wonderful chance of making
adjustments and corrections in life. It is both a moral and a physical
training aimed at keeping a man truly obedient to his Creator.

The five daily prayers are :

FAJR (dawn prayer)
ZUHR (after mid-day prayer)
ASR {late afternoon prayer)

MAGHRIB (after sunset prayer)
ISHA {night prayer)

3. ZAKAH (welfare contribution) is a compulsory payment from
the annual savings of a Muslim. The rate of payment is 212 per cent
on cash, jewellery and precious metals and there is another rate for
animals and agricultural produce. It is neither a charity donation nor
a tax. Charity is optional, and taxes can be used for any govern-
mental purpose. But Zakah can only be spent on fixed headings like
helping the poor and needy, the disabled, the oppressed and lonely,
to free captives and debtors and for other welfare purposes.

Zakah is an act of worship. It is one of the fundamental principles
of an Islamic_economy, designed to develop an equitable society
where everyone has a right to contribute and share. Zakah is paid
with the consciousness that the wealth of a person actually belongs
to Aliah and the person owning it is merely a trustee of the wealth.

4. SAWM (fasting in Ramadan) is the third basic duty that a
Muslim is required to undertake to please his Creator. From dawn to
sunse_t every day of the month of Ramadan, the ninth month of the
Islamic calendar, a Muslim refrains from eating, drinking, smoking
and. conjugal relations. It is a means of achieving self-control,
designed to raise a person’s moral and spiritual standards above
selfishness, greed, laxity and other vices. Sawm is a yearly training
Programme to refresh a person’s determination to fulfil his obliga-
tions towards Allah, his Creator and Sustainer.

5. -HAJJ (pilgrimage to the house of Allah) is an annual event
°b|'9§t0rv on those Muslims who can afford to undertake it at least
once in a ‘ifetime. it is a journey to the House of Allah (A/-Ka‘bah) in
Makkah, Saudi Arabia. Hajj symbolises the unity of mankind and is
the Annual Assembly of the Muslim community (ummah). Hajj
stands as the peak of the obligatory duties in that it lays bare to a
Muslim that he belongs to none but his Creator. Hajj also demon-
strates the equality of mankind.

= THE PRACTICE OF ISLAM (din)

The basic essentials in the practice of Islam are summed up in the
“Five Pillars™

1. Recital of the Creed (shahdda): “There is no god but God, and
Muhammad is the Apostle of God.” Reciting this creed with sincerity
qualifies a person to be called a Muslim. [t is repeated in every act of
ritual worship.

2. Prayer (saldy): the recital of the ritual prayers five times a day,
with the prescribed postures, Friday is a special day of
prayer. (Read Surah 17:78-79)

M% Almsgiving (zakdr): the legal alms to be given away, amounting
{op1/3th of one’s earnings.  (Read Surah 2:271-273)

4. Fasting (saum): prescribed during the month of Ramadan for
all except the sick, travellers, pregnant women, nursing mothers and
young children. The fasting is between first light in the morning until
sunset. (Read Surah 2:183-187)

5. Pilgrimage (hajj): all Muslims who are able to are required to
make the pilgrimage to Mecca once in their lifetime. The ka‘bah in
Mecca is a sacred shrine because Muslims believe that it was built by
Adam, and later rebuilt by Abraham and Ishmael after the
Flood. (Read Surah 2:196-197)

- < -
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If you were asked to summarise the main articles of the Christian faith
under six main headings, how would you do it?  What are the six most basic
things that you believe?

This may seem at first sight an impossible or unreasonable task! But if
you can summarise simply and clearly what you believe, it may help you to
communicate what you believe to a Muslim,

If, when you have done this, you fesl that such an cutline does not convey
all that you believe, and does not communicate aything about Christian
experience or what it feels like to be a Christian, this should help you to
appreciate the limitations which a devout Muslim sees in any short summary
of Muslim beliefs and practices,

Similarly, if you were asked to explain what are 'the Five Fillars of
Christianity', what would you say?  You may resist the demand to compress
the whole of the Christian life into five words or activities, because you
do not accept the idea that Christianity can be reduced to five basic
‘duties’ laid wupon us by God, But if you were forced to make this kind of
statement, what would you say are the five most important things for yoy
about the practice of Christianity?
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It is ecssential for Christians to realise that the Qurian i to Muslimzs
what Jesus is to Christians, It is & mistakes to make a direct comparizaon
between the role of Jesus in Christianity and the rale of Muhammad in
Islam, or between the place of the EBible in Christianity and the place of

the Qur'an in Islam,

This point is made forcefully by Wilfred Cantwell Swmith in the following
way

"Muslims and Christians have been alienated partly by the fact that both
have misunderstood each other's faith by teying to fit it ints their own
pattern, The most wsual error is to suppose (on both sides) that the
rales of Jesus Ch“ie+ in Christianity and of Muhammad in Islam are

comparable,  We suggest that much more insight ic gained if one realizes
that the role of St Paul in Christianity and that of Mubammad in Islam
are much more closely comparable, Both are dpﬁ%t1s St Pawl preached &
message, as  Muhammad  did) only hld Fi s 5 dﬁd the message  of
Christianity, is the person of Christ, If one is drawing parallels in
terms of the structure of the two el gions, what corrssponds in thp
Christian =chems to the Qur'an is not the Bible Dot the persom of Chris

- it is Christ who is for C.rrm"tizm: the rzvelation of (fromd God,!

Clelam ivn Modspn History, pp2b-26)

2,1 i SCREIPTION OF THE QUR'AM

THE QUR'AN

The Qur‘an is the sacred book of the Muslims. It is the last bcok of
guidance from Allah, sent down to Muhammad (Pbuh) through the
angel, Jibrail (Gabriel). Every word of it is the word of Allah. it was
revealed over a period of 23 yearsin the Arabic language. it contains
114 Surahs (chapters) and 6236 verses. Muslims usually learn tc
read it and many memorise it by heart. They are expected to under-
stand its meaning and practise its teachings.

The Qur'an is unrivalled in its recording and preservation. The
astonishing fact about this book of Allah is that it has remained
unchanged even to a dot over the past fourteen hundred years.

The Qur'an deals with man and his ultimate goal in life. its
teachings cover all areas of this life and the life after death. It
contains principles, doctrines and directions for every sphere of
human life. The theme of the Qur'an broadly consists of three
fundamental ideas : Tawhid, Risalah and Akhirah. The success of
human beings on this earth and in the life hereafter depends on
obedience to the Qur’anic teachings.
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ER QUESTIONS ABOUT THE QUE' AN

1) Wy apmad illiterzte?

Muslimg hbelieve that the revelation of the Qurian was itself a miracle,
since Mubammd binself was not able to read or writs, This belief iz summed
up by the Arabic word jliaz, meaning the incomparability of the Qurran, It
is based on verses in the Qur'an like the following:

- 54."



'"Those who follow the messenger, the Prophet who can neither read nor
write, whom they will find described in the Torah and the Gospel .,
(71157,

'"And thou (Mubammad) wast not & reader of any scripture before it, nor
didst thou write it with thy right hand, for then wmight those have
doubted, who follow falsehood, ' (29:43)

Muslims have generally understood the word ummi to mean 'illiterate’, and
for this reason Pickthall translates the word 'the Prophet whis can neither
read nor write', Muslim apclogetic has made much of this point as an
argument for the miraculous nature of the Qur'an, How, they zorgue, could

someone who could neither read nor write composs out of his own mind such
heautiful Arabic? According to orthodox teaching, the Prophet did not
perform any miracles; when challenged to perform a miracle to authenticate

his claim to be a prophet, he simply pointed to the incomparable nature of
the revelations he had received; no one, he said, could produce verses of
the same quality,

A number of Christian scholars, however. have suggested that this was not
the original meaning of the word, AT, Arberry translates it 'the Prophet
of the common folk', and Kemmeth Cragg suggests ' the unletterved prophet’,
meaning ‘the prophet for those who are as yet without Scriptures’, The
ides behind the translation would be that Muhammad was aware that the Jews
and Christians had their own Scriptures, and that he saw himself as the
Prophet called by God to give the Arabs their own Scriptures in their own
language of Arabic,

Z) How was the Qur'an written down and collected?

According to the Quran and later tradition, many of the revelations came
to Mubhammad with the command 'Recite | ,.' €(as in 9&:1), He rercited the
revelations to his followers, who memorised them 2ll carefully, Some of
the revelations had probably been written down by the middle of the period
when Muhammad was still in Mecca, ie before the Hidlra, And it is likely
that Muhammad used secretaries during the time he was in Medina,

Much of the GQuir'an had probably thevefore been written down in one form or
ancther during the lifetime of Mubammad, HMuhammad himself no doubt brought
together many different passages and srranged them in a special order,
which was then kept by his Companions, These caollections would have
included the main part of each surah,

Tne strong tradition reports that during the so-called ‘Wars of Apocstasy!
(632 - £34 AD), Umar, who later became caliph (ie succeszor of the
Frophet), was concerned about the fact that many of those who could recite
parts of the Qur'an had been killed, Fearing that much of the Qur’an might
be lost if more of them were killed, he urged the first caliph, Abu Bakr to
make an official 'Collection',  Abu Bakr was unwilling to do so at first

since he had received no authorisation from Mubawmmad, Later, however, he
agreed and commissioned Zayd ibn Thabit, one of Mubammad's secretaries, to
carry out the task, The traditicn goss on to say that he collected the

verses 'from pileces of papyrus, flat stones, palm-leaves, shoulder-blades
and vibts aof animals, pieces of leather and wooden boards, as well as from
the hearts of men',
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These same Islamic sources report that during the calipbate of Uthman (644-
GEE), disputes about the reading of the Qur'an arcose among the Muslim
troops from Syria and Irag who were engaged in expeditions intc Armenia and
Azerbaijan, These disputes were so sericus that the general had to report
the problem to the caliph Uthman, After consulting some of the senior
Companions of the Prophet, hbe commissioned Zayd ibn Thabit {toc make a
further 'Collection’ of the Qur'an, He and three members of noble families
in Mecca worked on the principle that wherever there were differences of
reading, they should follow the dialect of Quraysh, the tribe to which
Mubammad belonged, In this way the whole of the Qur'an was revised, and
this became the authoritative text of the Qur'an,

The next stages in the process are described by Richard Bell in this way:!

'A number of copies were made and distributed to the main centres of
Islam, As to the exact number of these standard codices, and the places
to which they were sent, the account varies; but probably one copy was
retained in Medina, and one was sent to each of the towns, kufa, Basra
and Damascus, =nd possible also to Mecca, FPreviously existing copies are
said to have been destroyed, so that the text of all subsequent copigs of
the Quir‘an showld be based upon those standard codices,' (pp 41-42)

Evidence for the existence of these other readings can be found in most of
the larger early commentaries, like those of zl-Tabari and al-Zamakhshari,
Although  the majority of  the variant readings concern vowsls and
pronunciation, there are occasional differences in the consonants, and the
order of the Surahs is sometimes different, Short vowels in Arabic are
indicated by diacritical points above or below the letters, These were not
introduced into the Arabic language until after the Gur'an had been spread,

) Can the Qur'an be translated?

Since the Qur'an was revealed in Arabic, the Arabic of the Gur'an is an
essential part of the wessage, and part of the appeal of the Gur’an for
Muslims lies in the beauty of the Arabic, Translating it into other
languages thevefore is even worse than translating Shakespeare into another
language, since a great deal of the gquality of the original is lost in
translation, and since it was the Word of God revealesd in Arabic,

In the past, translations were gererally discouraged, if not actually
forbidoden, Today, however, they are being allowed, and some have the
approval of Muslim scholars, although they are regarded as a kind of
paraphrase and have to be given titles like 'The Meaning of the Glorvious
Qur'an',

43 . . . . . . 7

Zince the Qur'an was first comeonicated opally by Muhanmad  to his
followers, the Qur'an for Muslims is first and foremost a book to e
recited, and 1t is from the Arabic word for 'recite’ (gara') that the word
Aur'an' is derived, Although the Qur'an needs to ke read and studied,
nothing can take away from the importance of the recitation of the Guran,
'"Muslinms see the reciting of the Qur'an,’ says Jan Slowmp, 'as a way of
communion with God', Moreover, learning the text by heart iz extremely
important, and public recitations of the Qur'an are popular, particularly
at the time of certain festivals, Slomp  also highlights = crucial
.-56_



difference when he says that whereas starting a Qur'an school has tended to
be a major priority for Muslimm missicnaries in different parts of the
world, Christian missionaries have wanted to start translating the EBible
into the local language,

5) How do Muslims expound the Qur'an?

Muslims have =always tried to interpret verses of the Qur'an by studying
them in their original context, To do this they have asked gquestions like
these What do we know about incidents in the life of the Prophet that
help us to interpret the meaning of & particular passage? What do we know
from the sayings of the earliest Companicns of the Propbet that can help us
to interpret the text?

The first great sxegete of the GQur'an was Itm Abbas, a cousin of Mubammad,

The earliest important commentary on the Qur'an which exists today was
written by al-Tabari (d 92323 and gathered together all that was best in the
earlier commentaries, Twa  wother well-known  commentators were  al-

Zamakhshari (d 1143 and al-Baidhawi (d 123&)

The following example of a discussion about the context of a revelation
comes from Ibn Ishag's [(Udfe of +the In] of God, It refers to two
different explanations of the context in which  important  passages
concerning Christians (28 53-55 and 5 82-82) were revealed:

"It is said that these Christisns came from Majran, but God knows whether
that was =, It is alsc sald, and again God knows best, that it was in
reference to them that the verses "Those to whon we brought the book
aforetime, and they belisve in it, And when it is read to them they say
We believe in it, Verily it is the truth from cue Lored, Verily
aforetime we were Muslims," as far as the words, "We have our works and
you have your works, Peace be upon you we desire not the ignovant,”

'T asked Ibn 3SBhihab &l-Zubri about those to whom  thesze verses had
reference and he told me that he had always heavd from the learned that
they were sent down concerning the Megus and his companions and also the
verses from the sura of The Table from the words "That is because thers
are of them presbyters and monks and because they are not proud" up to
the words "So inscribe us with those who bear witness",' (p 2532

One important principle that is used in exegesis of the Qur'an is that of
"Abrogation', which means that a revelation that came from God at one
particular time could be ‘abrogated', cuperseded or replaced by & a new
revelation given later, This concept is not altogether different from the
Christian concept that the New Testament 'abrogates' the 01d Testament in
certain respects, This principle is based on verses like the following:

"And when Our clear revelations sre recited wunto them, they who look not
for the meeting with Us say; Bring a Lecturs other than this, or changs
it,  Say (0 Mubammad): It is not for me to change it of wy own accord, I
only follow that which is inspived in me,' (10:16; cf £9:44-47; 17:73~
753,

"Such of our revelations as We abrogate or cause to be forgotten, we
bring (in place) one better or the like thereof, KEnowest thou not that
Allah is able to do &ll things?' ¢2:106)
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"and when We put a revelation in place of Canother) revelation, - and
Allah knowsth best what He revealtel - they say: Lol thou are but
inventing, Mozt of them know not CI&01010,

doctrine of Abrogation as developed by Muslim

Rirhard Bell e
i

iplains the
chalare in this wa

Y

[

'The idea underlying the doctrine is that certain commands to the Muslins

in the Qur'an wers only of  temporary application, and that when
circumstances changed they were abrogated or replaced by others, Becausa
the commands were the word of God, however, they continued to be recited

as part of the Qur'an,’

It is probably just as hard for a Christian to read the Qur'an tfrom
beginning to end as for a Muslim to read the Bible from Genesis to
Revelation! The following, therefore, are some of the points at which
we can begin to read it:

Note: The lollowing verse numbers are from Pickthall’s translation;
in some other translations of the Qur’an the numbering of verses is
slightly different. If the verses you have looked up in your translation
do not seem to be the right ones, read a few verses before or after, untit
you find the right verses.

|. THE SHORTEST SURAHS

Surah | - The Fadtihah, often described as “the essence of the
Qur'an™,
" 96 - said to be the first surah revealed to Mohammad.
74 - said to be the second surah revealed after some
months. )
82, 84, 93, 101, 112, 113, l_l_4'.4f’-
- all short surahs at the end of the Quran.

2. SOME WELL KNOWN PASSAGES

< 2255 -awell known verse about the sovereignty of God.
24.35-36- a passage which has been a source of inspiration to
mystics.
2.256 - *“there is no compulsion in religion™.
+ 39.22-24- verses about “the most beautiful names” of God.

3. TYPICAL PASSAGES

- about the Creation, 3.189-191; 13.2-4; 31.10-11; 32.4-9.
- about heaven and hell, 2.24-25; 38.49-60; 44.47-57.
- about prophets, 2.124-134.

4. LAWS

— about marriage, 4.3.
theft, 5.38.
© usury, 2.275-279.
obedience to parents, 29.8.
wine, 2.219.
pork, 2.173. =t
= a summary of the moral law, 2.83; 2.177.

5. USE THE INDEX to look up subjects like: Abraham, Marriage,
Divorce, Jews, Christians, Satan, Adultery, etc.

8. COMPLETE SURAHS

12 Joseph (compare and contrast with the story of Joseph in
Genesis, chapters 37-50).
2 The Cow - generally said to be the first surah revealed at
Medina; one of the longer surahs, but one which
contains many important Quranic themes.

(Intreduction to the Qur'an, pp

a7-22)

Look up the following verses in the Qur’an:

1. ABOUT THE QUR’AN ITSELF

The Qur'an revealed in the Arabic language, 12.2; 46.12.
Muhammad “the seal of the prophets”, 33.40.

The Qur'an reveals clearly what Jews and Christians have hidden
in their scriptures, 5.15.

Verses about “Abrogation”, the beliefthat some revelations to the
Prophet can be superseded by later revelations, 2.106; 16.101;
22.52.

2. ABOUT THE BIBLE

- revelations in scripture recognized by the Quran:
the tawrdt (revealed to Moses), 2.87; 3.3.
the zabar (revealed to David), 4.163.
the injil (revealed to Jesus), 5.46-48.

- the Qur'an confirms the message of previous scriptures: 2 915
3.1-4; 3.84; 4.47.

- God has protected the scriptures: 5.48; 18.28.

- Muhammad is to consult the scriptures already revealed if he is
in doubt about what is revealed to him'./10.94-_95. ; )

- Jews and Christians are accused of tampering with their

scriptures:

they are ignorant of them, 2.78.

. they conceal them, 2.146, 159, 174; 5.15.

they change them, 2.75.

. they sell false scriptures for gain, 2.79.

they believe parts and disbelieve other parts, 2.85.

cpp o

3. ABOUT CHRISTIANS P
a. passages which are sympathetic: 2.62, 136-137; 5.69;82; 22.40.
b. appeals to Christians to accept Muhammad'’s message beécause it
confirms the injil, 3.64-71; 29.46.
c. passages which are more critical: 5.14; 5.51; 9.29-31; 57.27.

4. PASSAGES ABOUT JESUS

the annunciation, and the birth of Jesus, 3.35-47; 19.16-35.
b. the ministry of Jesus, 3.48-54; 5.110-117; 57.27; 61.6.

¢. the death of Jesus, 3.55; 19.33; 5.11734.155 155 159~

d. Jesus and God, 3. 59@21 172\5 72-75, 116 117; 9.30-31.

®
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3.4 EURTHER STUDY

The following extract is from a text of the Qur'an with an English
translation and commentary by A, Yusuf Ali, It is pukiished by the Islamic
Foundaticn, and is distributed widely by Islamic organisations in the west,
The passage is from Suran 4:171 and includes the words which the Frophet is
to address to Christians in persuading them to change their belisfs about

Jesus:

171. O People of the Book!- J i ’.:Y’ .’"/E’ '!i S .E@

H o 673
Commit no excesses 2

In your religion: nor say g 1z Z: 3= .
" Of God aught but the truth, - =& Y} ,4-“\5’ _UJ—J" YJ Kg:-}
.- Christ Jesus the son of Mary j AN AN L (E Vs
" Was (no more than) ik ') f"-‘VJf&:"f 6‘7[‘ L/J,\

- v

An apostle of God, . PR & A "
And His Word, é’i} A sl &

%" Which He bestowed ;)n. Mal;'y, ) e oo ( i
And a Spirit proceeding <, <4 T ol AN 2.
" .- From Him: so believe 3 ) Oy J"'ﬁb Aa

- C P PN a PR
In God and His apostles. “ACt e 2. cgf NI
Say not ! Trinity ” : desist:** L‘Q ﬂ_r;_\_,.!,p\' 4‘;_1':' U\)‘-’Y_)
= 2 -5

\

It will be better for you: Y re g s
-For God is One God:’ NGSY T K U R L UL @l
'(Glory be to Him:) ' _ ,,,T RS >
Far Exalted is He) above - sl e 9%
Having a son. To Him é, J _‘)‘fpj é, /A‘ A\:id
Belong all things in the heavens ARV PR L1
And on earth. And enough i-f""{:""adlf 5= Uf-)y\

Is God as a Disposer of affairs.

675. ]uét as a foolish servant may’ g0 wrong by excess of zeal for his r.n.-_ister. soin re!igion people’s
excesses may lead them to blasphemy or a spurit the very opposite of religion. The Jewish excesses
"in the direction of formalism, racialism. exclusiveness, and rejection of Christ Jesus have been
denounced in many places. Here¢ the Christian attitude is condemned, which raises J.esus to an
-equality with God : in some cases venerates Mary almost_to idolatry ; attributes a physical son to
+God ; and invents the doctrine of the Trinity, opposed to all reason, which according to the Athanasian
,Creed, unless a man believes, he is doomed to hell li)r ever, Let our Mp§lims Ua,lsq be_w{(are lest they
fallinto excesses either in doctrine of i formalism. = T

676. Christ's attributes are mentioned : (1) that he was the son of a woman, Mary, and therc!&yp

a man; (2) but an apostle, a man with a mission from God, and therefore entitled to honour : Ma
Word bestowed on Mary, for he was created by God's word “Be" (kun), and he was; iii. 59; (4)a
spirit proceeding from God, but not God: his lifesand his mission '‘were more limitc_d ihgn in the
case of some other apostles, though we must pay equal honour to him »s a man of God. The doctrines
of Trinity. equality with God, and sonship, arg repudiated as blasphemies, God is independent of all
-needs and has no need of a son to manage His affairs. The Gospel of John (whoevér wrote it) has put
.in a great deal of Alexandrian and Gnostic‘x’nystig,i.sﬁ'l round the doctrine of the Wcrd (Greek, Logos),’
rbut it is simply explained here, and our §0fis work on,this explanation. |

_s‘q



4,

In

HUHAMMAD

a recent book about I=lam by an English Muslim, the chapter on 'The

Messenger of God' begins in this way:

4,

Cfrom Islams £

"The encounter with the story of Muhammad's life, like the encounter with
the Qur'an, vequires a shift in perspective both on the part of the
Christian and of the secularist,,, The Christian, if he wishes +to
understand Isltam, must resist the tenptation to compare Mubammad with
Jesus, for these twe had entirely different roles in the scheme of things

"Modern biographers of Mubammzd say, in effect, that because such and
surh chance events came his way, therefore he was the man he was, acted
as he did and said what he said, This approach makes no sense to the
traditional Muslim, for whom this man was whzat he had to be, did what he
had to do, and said what he had to say in accordance with the divine

intention ..

it follows that, from the Muslim point of view, the world into which
Mubammad was born - Arabiz in the seventh century of the Christian era -
was & world providentially designed to recgive and to dive both the

of the Qur'an and the message contzivned in the sicry of his life
the precise shape and colouring they have, The gem—stone was matchgd to
ite setting, as was the setting to the gem and $o supposs that zither
could  have bBeen other than they were too introduce & concept af

is
"chanca" which has no plzce in this context,’

(Gai Eatem, Izlam aod the RNestiny of Man, pp 96-370

1A MUSLIM STATEMENT ABOUT MUHAMMAD
MUHAMMAD (Pbuh)

Muhammad (peace be upon him), the last messenger of Allah, was
born in Makkah, Saudi Arabia in the year 571 (Christian Era). His
father, Abdullah, died before his birth and his mother, Aminah, died
when he was only six. He married Khadijah, a noble lady of Makkah,

when he was 25.

He received revelation from Allah at the age of 40 in 611 CE, and

that marked the beginning of his work as Allah’s messenger.

The people of Makkah at that time worshipped idols. Muham-
mad{Pbuh) invited them to Islam. Some responded favourably and
became Muslims, while others rebuked him and turned against him.
Undaunted, he continued to preach the message of Allah and
gradually the number of his followers increased. He and his
followers had to undergo terrible suffering and face stiff opposition

from the idolators.

In the twelfth year of his prophethood in 622 CE, he migrated
from Makkah to Madinah. The people of Madinah accepted him as
their leader and he established the first Islamic state there. The
Islamic calendar begins from the day of the migration of the

prophet.

Muhammad (Pbuh} went on organising his followers and preach-

ing the message of Allah with unmatched patience and wisdom.

Eventually Islam was established in the whole of the Arabian

peninsula and it was set to make a tremendous contribution to the

history and civilisation of the world. Within a short span of time, the

message of Islam spread from Arabia to most parts of the world of

that time. Over a billion Muslims of the present day world still

bear testimony to this message. The ideology of Islam, completed

at the time of Muhammad, is capable of solving present day

Epist Guids) human problems. Islam is the only hope for the present as well

N

as for the future. The need is to practise it faithfully.
~{o-

Prophet Muhammad (according to the Qur’an, the ‘blessing for
the Universe’ and the ‘perfect example to follow’) died in 632 CE. He
left behind him the Qur'an and his Sunnah as the sources of

guidance for all generations.



4,7 ARARIA PEFORE THE TIME OF MUHAMMAD

This pericd is known ky Muslims as al jahilivva, 'The Age of Ignorance',

D POLITICAL

Some of the tribes were nomadic bedouin of the desert; others were
semi-nomadic, while others were permanently settled in smaller
towns (like Ta'if) or larger cities (like Mecca and Medina). While
individual tribes were united by alliances, there was no unity in the
area as a whole. Blood-feuds between tribes were settled by the tribal
ethic of revenge and reprisal.

z) FOREIGN POWERS

The two great World Powers in Muhammad’s time were the
Byzantine Empire and the Persian Empire; Arabia was influenced by
the power struggle between these two great powers. (See map on
following page.)
a. Byzantine Empire (Asia Minor, Syria, Egypt, SE Europe; capital in
Constantinople). 'Fiercely “Orthodox” (Christian) in doctrine, and
. rw . . . £
strongly opposed to other “heretical” doctrines like Monophysitism ﬁ,“)
and Nestorianism. X

L ANY AN AT N T RN A RS e e A Te
= \s}”\? PO\ 2 59 \'{\\?,“,"!\l‘\
"\ CONSTANTINOPLE N} \

Supported the Ghassanid Dynasty in Syria as a buffer state against 2 A ) \ /
the Arabs. A BYZANTINE /
b. Persian Empire under the Sassanid Dynasty (Iraq to Afghanistan; {34 \;-,\ EMPIRE I ,
ital i S S

capital in Iraq). o . '*,"%1 R - &'{‘?’ |
Supported the Lakhmid Kingdom of Hira in Iraq as a buffer against {)&, 8 N a_‘\, {
the Arabs. GEEARS W ;" PERSIAN
In 614AD the Persians captured Jerusalem from Byzantine power; & T HASANIDS ‘. emRe
but in 628 the Byzantines defeated the Persians. Both empires were N 2838 Bartle of Yarmwik | .
exhausted by the struggles, leaving a power vacuum at the time when / ,:..‘.5‘.'.2'“;‘" / \
Islam was beginning to spread. | / \SALHIRAH )

/ / LAKHMIDS!
) ECONOMIC AND SOCIAL e

s

There was a flourishing caravan trade along routes running north-
south and east-west. Mecca had become an important commercial
centre, as well as a centre of pilgrimage. There were many social evils
— eg, female infants were often buried alive, and women had little = —

protection. #MEDINA (Yathrib}

3 Reicron al-lof  ana e e
Although there is some evidence of belief in one supreme God “.',\’\“93?.,"\ '

(Allah), religious practices centred round a host of lésser deities: eg,

at Mecca three goddesses were worshipped: Manat,\ Adat, and &l- guion e
Uzza. There were also many idol cults, and sacrifices were offered to ~ Abyssinis
spirits (eg, of caves, trees, wells, stones). Superstitious rituals were ers/e)
practised at many shrines, and there were annual pilgrimages to the

major shrines like the Ka‘bah at Mecca. There was a strong belief in

Fate, and little or no belief in an after-life. A rich tradition of Arab

poetry had been developed.

5) OTHER RELIGIONS

a. There were some Jewish communities or tribes, especially in RN i ,,7!,,
and around Medina. AR
b. There were people called hanif, who were a kind of

monotheist, but had little influence.

¢. Christians: There were several nomadic tribes in the-Hajaz- ol pei N Arbra
(areund-Mecea)-which had previously embraced Christianity, The

area of Yemen in the south had been Christian since the 4th

century.

In Mecca itself the Christians were mostly foreigners — eg, black
slaves from Ethiopia, labourers and traders from Syria. According to
tradition, Muhammad's first wife Khadijah had a cousin, Waraqah
ibn Naufal, who had become a Christian,

Muhammad may well have had some contact with Syrian monks
in the desert.

YEMEN
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4.2 THE LIFE OF MUBHAMMAR

—

AD ¢570

c592

595

610

615/6

619

622

624

625

627

628

629

631
632

THE LIFE OF MUHAMMAD

Birth of Muhammad; belonged to tribe of
Qureish.

Father died before he was born, and mother died
6 years later,

Brought up by grandfather and uncle, Abu T4lib.

According to tradition began travelling to Syria
with trading caravans, and on one of these
journeys met Bahira, a Syrian Christian monk.

Married Khadijah, a wealthy widow, and began
working with her in her trading business.

Muhammad’s first call to be a Prophet, while
meditating in a cave on Mt Hira near Mecca.

Persecution from his own tribe of Qureish forced
some of his followers to emigrate to the
Christian kingdom of Abyssinia.
Muhammad and his “Companions” stayed in
Mecca.
Death of Khadijah, and of Abu Talib,
Muhammad’s uncle and protector.
Muhammad’s position now less secure in the
tribe.
The Emigration (hijrah) to Medina in response to
an invitation from a group of Muslim converts
(“Helpers™) for him to come to resolve the con-
flicts between the different communities in
Medina. Beginning of the Muslim era.
Muslims began raiding caravans from Mecca —
which led to a series of battles:
Battle of Badr — Muslims (with 324 men)
defeated Meccans (with 950 men).
Battle of Uhud —~ Muslims defeated by
Meccans.
Battle of Ahjab — Muslims repelled the
Meccan attack on Medina.
The Treaty of Hudaibiyah between Muhammad
and the Meccans, which enabled him to return to
Mecca for pilgrimage the following year.
Muhammad and the Muslims returned to Mecca on
11 January with 10,000 men., Meccans submitted
without fighting. Muhammad declared a general
amnesty. All idols in the ka‘bah destroyed.
Muhammad returned to Medina. Beginning of
mass movement of tribes embracing Islam.
Muhammad’s last Pilgrimage to Mecca.

Muhammad died in Medina.
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Whataver we think about his claims, to be a Prophet, we need to recogniss
what Mubammad achieved during his lifetime:

a, He united the warring factions of Medina and won over the Meccans who
had previously opposed him, He wnited the tribes of Arabiz and wade them
feel they kelonged to one naticnm, community or federation (the womah)

b, He gave the Arabs their cwn scriptures in their own language,

¢, He recalled the Arabs to the worship of the Dne God, and rooted cut
idolatry and idolatrous practices,

o, He created an Islamic society in which religious authority took the
place of tribal authority., and in which law was based on what was
considered to be the revealed will of God,

The follawing are some of  the qualities which the earliest traditions
attributed to Mubanmad: gentleness and tendevrness; fondness for children
and kindness to animals; courage and  resclutensss)  impartiality and
firmness; wise and clever diplomacy; severity combined with genevosity,;

sincerity, humility and charm (Monigomery Watt),
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4.4

The

caliphs

THE SUCCESSORS OF MUHAMMAD

GUICes

are

sors of the Frophet are known as 'Caliphs’, and the first four
known as the ‘Rightly Guided' or 'Rightecus' Caliphs, This

period is regarded as 'The Golden Age of Islam’,

=

b

Pl

- 634

€34 — £44

T

Dy}

t
T
o
D))

1st caliph, Abu Bakr, chosen because he had been nominated by
Mubammad to lead the pravers, Freventad many tribes from
breaking away from the new Islamic state during the 'Wars of
Apostasy ',  Byzantine army defeated in &£24, and Islam spread
inta Syrix, Iraq and Yemen,

2nd caliph, 'Umar, nmominated by Abu Baiir, Authorizcod the
collection of the surahs of the Gur'an, Captured Damascus
(e34), defeated Byzantine army at Battle of Yarmuk, and

captured Jevusalem {(638), and Alezandria (£41), Gained
control of Syris, Egypt and Persia, Gave Jews and Christians
the choice of conversion o Islam or leaving firabia,

Stabbed to death by a Persian Christian slave,

Ird caliph, 'Uthman, Established official of the Qur'an

and had other ftests burned, A weak leader, accused of
granting favours to relatives, Hie leadershiz provoked

=3
rebellion, and he was asszassinated,

4tk caliph, Ali, Muhammad's cousin and son—in-law, Fought
againzst followsrs of A'isha, Muhammad’'= widow, &t Battle of
Camzl; than  against Mu'awiya, governor of  Syria,  who
proclaimed himsslf caliph, After truce in &80, Mu'awiya
ruled aver Syria, and Al aver thse rest of the Empire,
Conflict aver the successicon after his death led to the split
between Sumis and Shi'ites (the 'parcty of AL

These four caliphe, known as the 'Fightly Guidsd' Caliphs, were succeedad
by the Umayyzad Dynasty which ruled in Damascus, In 750 powsr passed to the
fbbasid=, whose capital was EBaghdad, The Fatimids had their own rival

caliphia

T4
Ui,
=
i

in Cairg from 909 to 1171,
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4.5 CHRIZTIAMITY AT THE TIME 0OF MUHAMMAD

9 The Christianity which Muhammad saw was basically a foreign
teligion. Most of the Christians with whom he came in contact were
not Arabs but foreigners from the neighbouring countries, many of
whom had settled in Arabia because they had been persecuted else-
where. They kept themselves aloof from the Arabs; they continued to
worship in their own foreign languages. It is generally agreed that
Muhammad cannot have had access to any books of the Bible in his
own language of Arabic,

) The Christian Church was deeply divided over doctrinal disputes.
Ever since the great Councils of Nicaea (AD325) and Chalcedon
(451), the churches in the East had been arguing about the doctrines
of the Trinity and the person of Christ. Apart from those who
accepted the doctrines of Chalcedon, the
- Monophysites emphasised the divinity of Jesus, and gave the
impression that Jesus was not fully human; —_
Nestorians  could-mot-geccpttimt-manirood-andgodhead aca:—p(‘% .~/ W’() lon.,
ined-t =ol= : wmwwmq Wnthast
Gnostics tended to think that matter was evil and that
salvation depended on an experience of mysti-
cal enlightenment. They denied the incarna-
tion, and some believed that Jesus was not
crucified.

Q Chnsuamty%s-a religion associated with political power and
colonial-expansionism. The Byzantine Emperors stood firmly for the
Orthodox faith and fiercely persecuted the different heretical sects.
For many Arabs, therefore, Christianity was synonymous with
Byzantine domination and fierce repression of any beliefs which
dlﬂ'ered from the religion of the stale
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4.8 EURTHER STUDY

The waord sirg is wzed for accounts of the life of the Froplet written
after his death,

The earliest of these ‘Lives', called The {dfe of Mubsonad was written by
Itn Ishag (707 - 7733, who was born and grew up in Medina, He began
collecting stories and legends about the life of the Frophet, but at some
stage came into conflict with tws religious leaders in Medina, He
therefore went to Egypt at the age of 20, and later to Baghdad a2t the
invitation of the Abbasid caliph, where he died, His work was gathered
into 3 volumes, which were incorpovated into a Life of the Prophet written
by Ibn Hisham, who died in 240 Cie 133 years after the death of Ibn Ishag),

The arientalist Alfred Guillaume gives this evalumiicon of the veliability
af Ibn Ishag's work:

‘After giving due weight to the pressure of hagiclogy on the weiter and
his leaning towzards the Shi's one wust, I thick, affirm that the life
of Muhammad is recorded with hlonesty and truthfulness and, too, an
imgavtiality which is rare in such writings ,,. We have only 1o coopars

later Jives of Mubammad to see the differvence between the historical
and the ideal Muhammad, !
The following extract from Ion Ishag's Lifs is his account of the Journcy

which Muhammad wmade t0 Syriz with his uncle while still a young boy, and

his mesting with the Christian monk, Bahira, Christians may well want to
ask to what extent the account has been coloured by Muslim beliefs about
the prophethocd of Muhammad; .. When the caravan reached Busri in Syria,

there was & monk there in his ccll by the name of Bahirs, who was well
versed in the knowledge of Christians. A monk had always occupied that
cell. There he gained his knowledge from a book that was in the cell, so
they allege, handed on from generation to Egn_e_l:ation. They had often
passed by him in"the past and he never spoke to them or took any notice™
of them until this year, and when they stopped near his cell he made a

great feast for them. It is alleged that that was because of something he g _g >E
saw while in his cell. They allege that while he was in his cell he saw the & SEE
apostle of God in the caravan when they approached, with a cloud over- g3 g £y _3'
shadowing him among the people. Then they came and stopped in the 2 %"_g §
shadow of a tree near the monk. He looked at the cloud when it over- S5
shadowed the tree, and its branches were bending and drooping over the < 3 5
apostle of God until he was in the shadow beneath it. When Bahira saw 2 5 3
that, he came out of his cell and sent word to them,® ‘I have prepared food ¢ © g
for you, O men of Quraysh, and I should like you all to come both great < .E .2
and small, bond and free.’ One of them said to him, ‘By God, Bahira! 2 5 5
something extraordinary has happened today, you used not to treat us so, | P -§
and we have often passed by you. What has befallen you today? He _E & 3
answered, “You are right in what you say, but you are guests and I wish to "5 -g _g
honour you and give you food so that you may eat.".[, ‘>c-’ Fal-)

an

; a great future lies before this nephew of yours,

/When Bahiri saw

him he stared at him closely, looking at his body and finding traces of his g E
description (in the Christian books). When the people had finished eating 2
and gone away,t Bahiri got up and said to him, ‘Boy, I ask you by al-Lit < 8
and al-'Uz23 to answer my question.’ Now Bahiri said this only because ;q oy
he had heard his people swearing by these gods, They allege that the 85
apostle of God said to him, ‘Do not ask me by al-Lat and al-'Uzzi, for by '; =
Allah nothing is more hateful to me than these two.’ Bahird answered, L5
“Then by Allah, tell me what Lask’; he replied, ‘Ask me what you like’; sat &33
he began to ask him about what happened in his (T. waking and in his) cre
sleep, and his habits,? and his affairs generally, and what the apostle of God 3 < 5
told him coincided with what Bahira knew of his description. Then he o 8__3
looked at his back and saw the seal of prophethood between his shoulders E % =
S = 3

‘ﬁn the varv nlace deerrihed in hie hant "23)' et
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home quickly.’

ght him back to Mecca when

quickly and bl_'ou

in Syria,

So his uncle took him off
he had finished his trading



S, TEARITION (hadith and sunab?

The word hadith means literally & communication, & narrative, or & record,
It came to be used for a record of the actions and sayings of the Frophet
and his Companions,

[}

The word sunng means literally & way, oo & path, It therefore came to mean
"the way of the Prophet' or “the Frophet's example’, ie the way fthe Frophet
did something or said something, and by extensicn the way that Muslims musit
follow,

Thus the hadith enshrines the suna, and the two words have come to mean
the same thing, ‘The badith' or "the sunne' refer to the whole body of
traditions about the FProphet, which were collected after hizs death, The
impoyrtance of tradition as it was developed by his followers is sunwmed up
by Eennsth Cragg when he says 'By badiib/sumnab Muhammad shaped and ordered
his community, we might say, from the grave,’ '"The hadith literzatures,’ in
the words of Alfred Guillaume, 'is the basis of that developed system of
law, theclogy and custom which is Islam,’

o

—

A_PLCLIM EXCLAMATION DF THE SUNNAH

THE SUNNAH

The Sunnah is the practice of Prophet Muhammad (Pbuh). It is

contained in the Hadith, a collection of his sayings, actions and the

actions done with his approval. One needs to know Hadith in order

to understand and interpret the Qur’an. The Hadith were meticulously

recorded by the companions of the prophet after his death. Six col-

lections of Hadith have become prominent and are regarded as the

most authentic. They are : Bukhari, Muslim, Tirmidhi, Abu Dawud,

Nasai and lbn-i-Majah. Cfrom Jelanp: A Brisf Guide)

5,2 BEURTHER QUESTIGNG ARIT TRADITICN

1) How were they recorded?

Every hadith has two parts: (&) the names of the persons who handed it on,
i

{
For examcle, 'A itold me, saying that id € had informed him, saying D

mentioned that he heard E relate, "I heard F sk the Apcstles of God so oand
sav, ! This chain of authorities is known =3 the isoad, which means

i
literally 'supports®, (b The substance of the report of what the Frophet

said or did Cmatny,

Im Muslin understanding only the swms of the Prophet and the original
Muslim community could supply a rule of conduct for believers,

2) Howy reliable is hadith?

In the 200 years after the death of Muhammed while the genwine traditions
about the FProphet were circulating widely, other traditions were circulated
by people who wanted o gain authority for & particular view by attributing

._6'7 -



it to the Prophet himself, The Muslim community was therefore
the problem of how to distinguish between genuine traditions which could be
traced back to the Frophet or his Companions and contradictory, douttful or

aven spurious traditions invented later,

faced with

The problem was solved by the Collectors of boadith, whe classified

the following different categories:

(a) ‘sound' - where there are no weak links

in the

chain

and the content is not inconsistent with accepted Muslim belief)

them in

of authorities,

(k) ‘fair*® - where the links in the chain of reporters are not complets, ar
where there is not complete  agreemant about

authorities;
(c) ‘weak’

the report,

ctors of

o

These are the six 'Coll
auwthoritative:
al-Bukhari
Muslim
Abu—Dawud
al-Tirmichi
I-Nazza' i

ibn—Madja

LTI L]

2) How is hadith wsed in the life of & Muslin?

- where some of the transmitter
regarded a5 being reliable, or where there arz

whics

the

the

reliability

doubits about

alre

Gai Eaton explains why badith is so important

Musl iz If the Muslim is to tap that same
source and become ‘one who understands’, he has no choice but to model;
himself upon this ‘perfect exemplar’, imitating Muhammad so f

able, both in his character and in his mode of action. Since the Proghet'fié
‘closer to the believers than their [own] selves’ (Q:33.8), it can be said thiat%
he is the believer’s alter ego or — to take this a step further — more truly%;
‘oneselP than the collection of fragments and contrary impulses which'we&
commonly identify as the ‘self’. TRAE
This is why the hadith literature is of such immense importance intt}‘l_’
everyday life of the Muslim; and the record is so extensive that it is alway
possible, even among learned people, for someone to astonish and delights?
his friends by quoting to them a ‘Prophet story’, or a saying of which they;
had not previously heard. The intimate knowledge we have of Muhait::8
mad’s life (much of which we owe to ‘A’isha) is, from a practical point ofdl
view, just as important as his religious teaching and the example he set in%

affairs of greater consequence. The believer feels close to him in life afic
Boges to be closer still after death, loving him not only as master and*a§}
guide but also as brother-man. It is in the light of this relationship that;@ ves
may understand parts of the record which often appear trivial to'ithez
occidental, such as ‘A’isha’s meticulous account of the manner in whlch;g
they wash om_a single bowl after_ making love, and her addgdg
comment, ‘he would get ahead of me and I used to say, “Give me a chancej
give me a chance!”’ ... FRIR

. AD 1111), who is one of the most widel

authorities, wrote of the true Muslim as one who “i

of Allah in his goings out and his comi

Al-Ghazzali (d

y accepted

itates the Messenger

s in, his movements an

, the manner of his eating, his deportment,

tradition

the

regardad by

in

ing

i) f

are

the

not

content of

Muslims as

the veryday
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So a man should sit while purtting on his trousers and s
on his turban, start with the right foot when

when cutting his nails, begin with the forefi

al-Ghazzali mentions the case of a pious man who never dared eat a melo

much as he wished to do so,

Did he perhaps scoop the flesh out witha s
know. But this outward observance is,
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,o ELETHER STUDY

The following exanples illustrate the wide variety of subjects covered by
hadith —~ details about the life of the Frophet, moral teaching, regulaticons

about clothes and eating, marriage, the purswit of krnowledge and apostasy.

"fHrishah said: The first revelation that was granted to the Massenger of
Allah (peace and blessings of Allah be on him), was the true dream in a
state of slzep, so that he never

"My community will never agres on an error,

"IT & man goes an inch towards God, God will come & yard towards him, If
he goes & yard towards God, God will come a furlong towards him,

"Intentions count for more than actions, '

"The man who marries perfects half his religion,

"The most perfect of the belisvers is the best of youw in character, and
the best of you are those among you who are best to their wives,

'Mever did God allow anyihing more hatzful to Him than div

God, the most detestable of all things allow is divorces !

With

'Ta hear and ochey (the authorities) is binding, so long as one is ot
commanded to disobey God, Wren one iz commanded to dischey God, he
should ngither hear nor obey .’ In being appointed Governor of  Yemen,
Mu'adh was asked by the Frophet as to the rule by which he would abide
"By the Queran”, he replied, "But 1 you do onot find any d; ~ecti

tuarein, what thea?" "Then I will act according to the
Frophet", he respondsd,
‘But, if you do oot find any dirvection in the Symnah, what then?"  “Then

I will exercise my judgement and act on that " The FProghet ralsed his
Rhands and said: “Fralqu bz to God Whoe guides the messenger of His
=i

Messengsr as He wills,
"He who believe in Allah and the Last Day should honour hiz guest',

t's forgivensss and turn to Him in

By Allah, I (Muhammad) &

repentance move than seventy tines a day‘
"Modesty is part of faith',

"Gold and silk are lzwful to the women of my Usmah and forbddden to the

feiy, !
'"The sngels do not enter the house in which there is & dog or pictures, '

Zay Allah's name (Bismillak) and eat with vour right hand o
nEar you, '

YIf anyone hBas got o an atowm of pride in his heart, he will nod enter
Faradise, '
'The sesicing of knowledge is a must for every Muslim man and womess,

_Gq._



' have been commanded to wage war on the psople till they testify that
there is no deity save Allah, and that Mubzonmad is the Apostle of Allah,
(till they) say the prayers and give the legal alms,, .’

"Moo oone of youw (really) believe (in Allah and His religion) 1111 he want
for hiz brother what he wants for Bimself !

"The blood of & man who is a Muslim is not lawful (ie it wmay nat be
lawfully shed), save if he belongs to one of three (classes):) a married
man who is an adulterer;, one who owes bhis soul for another soul (i a
murderer?) one who abandons his religion, (thus becoming) one who splits
the commnity,’



Christians will no douwbt find it herd to understand why attenticn reedzs to
be given to law, since the concept of law seems foreign to Christians whao
are taught that salvation is 'by faith, not by works', While we recognisze
that every church bas its own order and discipline, the only law we are
consciouws of is the civil law of the country in which we live,

The importance of law in Islam is summed up succintly by Eenneth Cragg in
this way: ',..Islam understands law as religion, religicn as law, '

This is kow he explains the relatiocnship betwsen law and theclogy:

", law rather than theology, has the prior emphasis in Islam, EBroadly,
it is obedience to the will of God, rather than fellowship in the
knowledge of God's nature, which iz paramount, Revelation is for
direction of life, rather than disclasure of wystery ., Islam is,
essentially submission, rather than "communion®,’

Law (ghari‘ab) in Islam, therefores, forms 'the constitution of the Muslim
community, the pattern of its communal order' (H.A,R, Gibbk), The process
of formulating Islamic law took between 250 and 200 years, By about 250,
thevefore, 'Islam may be said to have reached the fully developed form in
which it was to persist down to modern times,  This full development was
reached whern the major items of belief and practice had been settled and an
agreed body of authoritative sources had emerged’ (Trevor Lingd,

e,1 IHE BASIS OF LAY

The four sources (ysyl?). principles or pillars of law in Sunni Islam are:

Ca) The Qur'an, which contains in principle the whole of the shari- ash law,
(kY The Suona (hadiihy, which clarifies or elaborates the teaching of the
Qurtan,

i) s of the Community (idma'd, The word means 'convergence',
ie convergence of opinion, Thiz principle is based on the saying of
Muhammad, ‘my community will never agree on an ervor', The Consensus of
the Community is  reached in practice by the process of  ‘enterprise’

(litihed), which is the activity of the scholars (ylama) who formulzate
legal precepts dealing with new situations, using all the sources of the
law with & kind of logical veasoning or rational argument,

'The inner function of Liga, ' says H,A,R, Gibk, 'as the instrument by which
the Community regulates its spivitual life, is to secure and to preserve
the integral spivitual wnity of all Muslims as a spiritually governed
saociety,'  From about 900 AD it was felt that all essential guestions had
been finally settled, if & consensus had gradually emerged, A1l that
remained to be done aftger this was the explanation, application and
interpretation of the law that had been laid down,

(d) The Principle of Analogy (givas), When there is no clear ruling that

energes from the Qur'an or the Sunnah, scholars try to find some comparable
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ruling that will suggest an appropriate parallel, relying on personal
judgement (ra'y) and the application of discretion in legal judgemsnts
based on the 'good of the community' (istibsan) .

The science of law is called jurisprudence «figh?

The four main Schools of Law in the Suani tradition differ according to the
emphasis they place on each of the four sources, Each tends to be strong
in certain countries or regions, and are ‘schools’ rather than '‘sects’

The HANAFI School was founded by Abu Hanifa (d 767) in Irag, Here the main
emphasis 1s on the Qur'an, and the Sunnah 15 regarded as secondary,

The MALIKI Schocl was founded by Malik ibn Anas (d 795) in Medina, This is
the oldest of the schools and is very conservative, It regards the Qur'an
and the Sunnah as the main sources of authority, but allows some place faor
Consensus,

The SHAFI'I School was founded by Al-Shafi'i (d 8200 who lived in Baghdad
and Egypt, This position represented a compromise betwesn the Maliki and
Hanafi Schools, and rejected the role of private judgement,

The HANBALI School was founded by Almad ibm Hanbal (d 38550 in Baghdad,
This was the most conservative of all the schools, accepting only the
Qur'an and the Sunna, and rejecting both Consensus and Analogy,  This is
the school which is followed in Sauwdi Arabda today,

Alongside shari's there developed a kind of unwritten Islamic custom, bnown

as luri, In addition to the ghari'as courts, therefore, there existed in

many countries ‘urfi courts to decide on gquestions related to customs,
Michzel Nazir-Ali describes the completion of this process:

'By the beginning of the third century after the Hijra, Muslim
jurisprudence had been codified by the jurists of the four schools of
law, Tre wlamsy now rveached s consensus, which has only recently been
challenged, that the four schools were "final" and that the work of the
jurists henceforward would be only the interpretation and application of
the codified law,' (Perspective p 50,

[xx}
ka
-
-]
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The following brief survey cutlines some of the major theological 1ssues
that Islam has had to face during the past 1400 years,

1) IThe guestion of succession: who were the rightful successors of the
Frophet? How should the leaders of the community be chosen?

This was the fundamental issue that led to the split between Suwiwiis and

Shiites (See further 9.2), Should the successor of the Frophet be chosen

by the community? r should he be from the Prophet's family, as Ali
-7 R



(Muhammad's cousin and son in law) and the Shi'ites argued? AlD eventually
became the fourth caliph; but when his first son Hasan rencunced his claim
to succeed his father, and his second son Husayn was killed in the Battle
of Kerbala in 620, the fawily had no bope of competing with the claims of
the Umayyad caliphs who were now ruling in Damascus,

2) The definition of ‘Muslim’:; what makes a person a Muslim?

When the centre of power in the Muslim world moved from the deserts of
Arabia to the city of Damascus, and the Islamic Empire spread in every
direction, the leaders of the Muslim community were exposed to all the
temptations of powsr and wealth, Inevitably some protested against the
worldliness and cowmpromise that they felt were coming into Islam, aonwd
challenged the community to define wore carefully what makes 2 person a
Muslim,

One group called Eharijites ¢ 'Seceders') wevre more puritanical in their
approach, and called for a stricter definition of what it means to be a
good Muslin, They argued that a Muslim who committed sericus =in and

refused to repent became automatically an unbeliever, an apostate, Another
group called Murjilites ¢'Postponers'} took & more lenient view over moral
standards, saying that only God could decide who was a good Muslim, and
that he would give his verdict on the Day of Judgement, They argued that
faitth alone was sufficient for being a Muslim, While the Murji'ites
disappeared, the Eharijites continuwed as a distinct group,

b ]

what is the place of reason in faith?

As the Muslim community came in contact with Gresk culture and civilization
in places like Damascus, they found they had to face a1l kinds  of
intellectual questions which might never have ocoourred to the first Muslims
in Arabia, Islam had to come to terms with Greek philoscophy, just as
Christianity had been trying to do for centuries,

These were some of the gquestions which were discussed:

- Is it reasonable to believe in God's predestination of evervibing,
including both good and evil? Are there not many verses in the Qur'an
which speak of man as being responsible and free to choose for himself?

- Can one prove the existence of God by reason alone?

- How are we to understand the language of the Qur'an? Are anthropomorphic
expressions (eq about the 'face' or the 'hands' of God) to be understood

literally or figuratively?

= If the Qur'an is the very Wordis) of God, how is it related to God?  Was
it created in time, or was it uncreated and eternal? Did it come into

being as it was recited by Muhawmad, or had it existed from eternity in
heaven?

The Mu'tazilites took & position that might be described as ‘rationalist’
or 'modernist’, They questioned the more extreme expressions  of
predestination, and argued for the freedom of the will, insisting that
individuals have power over their own choices and actions, They believed
that if the Qur'an is thought to be eternal, it becomes something divine

._7:.:;_



alongside God, and that anthropomorphic language must not be understood
literally,

gl _@sh'ari (873 -~ 935) after having been & Mu'tazilite theclogian for some
years, abandoned their philosophical method and returned 1o 3 more
orthodox, traditiconal position, He rejected their teaching on freewill,
far ezample, and tauwght that the GQur'an was yncreatsd, He «came down
strongly on the side of predestination, while allowing a place for human
freedom and responsibility, He emphasised the transcendence of God, and in
discussion the problems of religicus language frequently appealed to the
formulz Lilea kKadf tmeaning ‘without asking "how?"), In emphasising the
qualitative difference between God and humanity, he believed that God's
justice is different from any human concept of justice, His teaching
'determined the direction 1n which dogmatic  Islam was {0 move for
centuries’ (Wensinck), and he is regarded as one of the greatest
theologians in Islam,

At & later stage further challenges came from those who had  been
influenced by Greek philosophy, and believed that (a) the universe is
eternal; (b)) there is no resurrection of the body; () philosophy is nore
important than prophecy, and both are conmected because they are related to
the same human faculty of imagination,

The person who  demonstrated that these ideas were heretical and who
reestablished orthodox theology was &l Ghazzali «d 1111, who came to be
known as aother of the greatest theclogian in Islam,

&, Ihe definition of oribodoxy: what is unacceptable belief?

The Ahmadiyyah Movement, founded by Mirza Ghulam Ahmad (1236-130%) began as
a reform movement, attempiing to revitalize Islam from within, It had &
strong missionary emphasis, and organized missionary wark in many parts of
the world, Its founder claimed to be a kind of Mahdi ('Messiah'), and
because these claims seemed to guestion the finality of the Frophet
Muhammad, the movement was declarved non-Muslim by  the government of
Fakistan in 1974,

&, The qusstion of developwment: to what extent can Islamic law and theolaogy

develop and change through time? How dynamic and progressive can they be?

It has generally been thought that only those who have been schooled in all
the traditional disciplines of Islamic study can be called 'scholars!
Culama) In recent years, however, many Muslins heve started questioning
the idea that 'the gate of fitihad' closed many centuries ago, They have
also begun to ask whether 'lay’' people, who are not Islamic scholavs in the
technical sense, might have a contribution to make in these discussions,

7. The status of shari'a law: what should be the bacis aof law in Muslim

countries?

When most of the Muslim world came under European colonial rule from the

12th rcentury onwards, civil courts took over the powers of the sharia

courts, which then came to be responsible mainly for family law, Law codes
._74._



were tased on different kinds of western law (British or French, for
example),

Many Muslims have argued that Islamic law should not need to be
supplemented, let alone superseded, by legal systems which come from non-
Islamic sources, This is the motive behind the 'Fundamentalists’ who want
Muslim states to base their constitution and their law on the sharita,
Other Muslims, however, have resisted this attempt to g0 kack te the
shari'ab, and want to se law codes based on 3 combination of ghari's and
western law, bemal Ataturk took the step of abolishing shari's law
altogether in Turkey in the 13205,

9.3 FURTHER STUDY

Law

The concept of Jlaw embracing every aspect of life is summed up in this
statement by Hammudah Abdalati ivn Islaw in Fogus:

'The Qur'anic wisdom functions in three principal dimensions: inwardly,
cutwardly, and upwardly. Iviwardly, it pengtrates into the innermost
recesses of the heart and reaches the farthest depths of the mind, It is
aimed at the healthy cultivation of the individwal from within, This
inward penetration iz different from and far deeper than that of any
other legal or ethical system, becauss the Gur'an speaks in God's name
and refers all matters to Him,

'"The outward function of the Qur'an embraces =11 walks of life and covers
the principles of the entive field of human affairs from the most
perscnal matters to the complex internztional relations, The  Qur'an
reaches zreas unknown to any secular system of law of code of ethics and
ineccessible to any popular doctrine of religiom, What is remarkable
about the Qur'an in this respect is that it deals with human transactions
in such & way as to give them a Divine flavor and a moral touch, It
makes the presence of God felt in every transaction and acknowledges Him
as the first source of guidance and the ultimate goal of  all
transactions, It is man'cs spiritusl guide, his system of law, his code
of ethics, and, above all, his way of life,

'In its upward function the Qurian foouses on the One Suprems  God,
Everything that was, or that is, or that will be, wust be charnsled into
and seen through this focus, the active presence of God in the universe

Iheology
Al-Ghazali's theological treatise on The Nipety-Nine Beagtiful Names

explains the meaning of all the names like 'Compassionate’, 'Merciful' that
are given to God, in the Qurran and in Muslim tradition, e of  the
introductory chapters discusses whether or not it iz possible to know
God !

"Zince there is no likeness of Him, He or 'His nature' is not known by
other than Him, 2o al-Junayd ~ may God's wercy be upon Rim - was right
A



when he remarked; "Only God knows God" .., So, by God, no one ather than
God knows God, in this world or the next, .,

"This is the way in which one should understand the one who says "1 bnow
God" and the one who says "I do not know God", If you were to show a
piece of intelligible writing to a reasonable person and say to him; “do
you know its writer?" and he said "no”, be would be speaking truly, But
if he said "yes: 1ts writer is a man living and powerful, hearing and
seeing, sound of hand and knowledgeable in the practice of writing, and
if 1 krnow all this from the sample how can I not know him?" ~ ke too
would be speaking truly, Yet the saying of the ome who szid "I do not
tnow him"” is more correct and true, for in reality he doss not known him,
Rather tie only knows that intelligible writing requires a living writer,
knowing, powsrful, hearing, and seeing; yet he does not koow the writer
himself, Similarly, every creature knows only that this ordered and
precisely disposed world requires an arranging, living, knowing, =znd
powerul maker,

'"Therefore, 1t is impossible for anyone other than God truly to know God
most high L,



7, RUB-GROUES IN ISLAM

The Muslim believes that there is much more unity among Muslims

} than there is among Christians. One of the reasoas for this unity has

| been the authority and unanimity of orthodox theologians and jurists
over the centuries. At the same time, however, there are many :
significant differences between the different branches of Islam and
the different movements within Islam. |

| |
The Two Main Branches of Islam

The break between the two branches goes back to AD661 — the year
that Ali, the 4th Caliph, died.

THE SUNNIS . THE SHI'IS @ &GC-\,U.\ e «f T P-a.(% L\l':frv:’
(“Orthodox™ Muslims) (“Sectarian” Muslims)
thay develipod wntssiame hepes
The Sunnis accepted all the first four  The Shi‘ites accepted the 4th Caliph, -
caliphs and accepted the claims of  Ali, but did not accept the first three ) """“‘tﬁt«, thal~n leada, wevld
the Umayyad Dynasty in Damascus  because they believed the line of A«.afbo_ + 25tedlisl \‘lvrh‘ce_ .
to take over the caliphate. succession from Muhammad should

have been through Ali, the son-in-
law of Muhammad. Therefore they
wanted Ali's two sons Hasan and
Husayn to succeed to the caliphate;
but Hasan renounced his claim and
Husayn was killed at the Battle of
Kerbala in AD680. This martyrdom
is very important for Shi‘ite
Muslims, and is re-enacted annually,

It means that Shi‘is have some idea of & velve of S'“'FGV‘;T , oltheug L
of redemplive-suffering. oy Ao ael racmantil el o
Lb There were Sunni caliphs from 7th  Rival imams led the Shi‘ite com- M .
century until the end of the Aljassid  munity funtil the 12th, who b (T .

caliphate ir\JZé‘X..._Ath-«_ﬂ_'& Lo disappéa ed in 874. It is believed that A ot ‘"'t’t—‘**'&mv: pol (1 LW | ‘uwt.r/

ace Ftlvns iPhs i €aypt. he gad-hissuccesses) hage been in
The Ottomans revived the caliphate  hiding ever since, waiting until the
in 1775; butit was finallyabolished in  time for restoration. He. a3 o Secccessors

1924.
They have their own secret books of . . .
the interpretation of the Quran, o4& thel cun ctledias & hadith
Found all over the ls'lamic World. Found mostly in Iran, Iraq and

Lebanon.
Subadividel {wlS severt Sucalles qre—ps,
W. Montgomery Watt sums up the essential difference between Shi‘i
and Sunni Islam in the following way: ,

.7
'-Ptt?) _,*,.q..w ‘Lﬂ—‘d-s" [}

“The essence of Shi‘ism is belief in the imam or charismatic
leader, which includes the belief that salvation, or keeping to the
straight path and avoiding error, comes from following the imam,

in contrast to the Sunnite belief that it comes from being a
member of the charismatic community. In keeping with the
essential belief, the imam came to be regarded as a source of
truth or guidance for his followers.”

(Muslim Intellectual, A Study of al-Ghazali, Edinburgh University
Press, 1963, p 80)
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|
IBADIS
(Oman,
Zanzibaor)

DRUZES
{Lebonon,
Syria,
Israel)

Edard Floctinay Bl 1962
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!
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ISMAILIS . NUSAIRIS IMAMIS ZAIDIS
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~ (ALAWITES)
! tsyria)

NIZARIS MUSTA'LIANS MODERN

(ASSASSINS) (Yemen, India) SHI'ITES

SUFISM| |WAHHABIS

( Soudi Arabia,
Qatar)

d
b
%
3 _ (iron, traq,
ﬂ MODERN ISMAILIS Lebonon,etc)
{Aga Khan)
IM (the Muslim world)
4.~ Origins Distinctive Historical Current
. Beliefs and Impontance Distribution
“ Ritual
M .
G m Kharijites Discontenied Miliant puritan  Assassinated Scattered small
A - - tribesmen emphasis on Ali CE66). communities in
- dispute Ali's  jihad and Antagonised Algeria, Tunisia
o authority asceticism, early Umayyads. (especially Berber
n. M CE656. Egaliarian Declined into areas), Tanzania
o I -opposition to antagonistic and Oman.
PN | Arab aristocracy. factions.
o
Q- _  Shia Movement Imam regarded Auiracted many Iran (majority
Tweliers  (Shira = -as charismatic  non-Arab con- of population), |
m M (Imami) faction) to and infallible vents excluded  Iraq (c.50%),
o I restore leader. First from power. Lebanon (¢.20%), ,
. M ~H caliphate 10 ten days of Anti-establish-  India and
Ali and his Muharram as ment revolts. Pakistan (c.8%). .
0 line. Recognise major festival.  State refigion ,
+ twelve imams  Non-literal of Iran since
u " etc. to CE873 interpretation  16th century.
4 when twelfth  of Qui‘an. Tombs
w I.M imam dis- of imams (es-
3 ¢ appeared at  pecially Hussein)
L & Samarra - and Karbala as
% await return  major shrines.
of ‘hidden Salvation through
»M imam®. messianic return )
of Mahdi. d
.M Seveners Recognised Established India and East
M (1sma'ili) imams ending  Faumid Africa.
e M with Jsma'il. caliphate in
K} Mobilised social N. Africa
discontent. 909-1171.
Evolved Assassins
esoteric faith flourished 2th

for initiates.
Re-emerged

& 13th centuries.

52 Approaches to Islam

Origins Distincrive Historical Current
Beliefs and Importance Distribution
. Ritual

Zaidi Recognise Apan from Conquered
only first refusal o Yemen in Sth
four imams. accept caliph’s  century. Zaidi

legitimacy, imams reigned
virtually Sunni.  until 1962,

Alawi = ‘worship-  Extreme Survive as Syria (c. 10%).
pers of Ali’' = syncreticism - withdrawn
offshoot of include pagan  minority.

Isma'ili and Christian
missionary clements.
activity.

Druze Established  Fatimid Evolved very  Lebanon and
by Darazi, Al-Hakim distinctive Syria {c. §
11th century  {d.1021) as doctrine and million)
Isma'ili hidden imam.  social (total).
missionary.  Monogamy. structure.

Transmigration
of souls.

Bahai Established  Claims to be Persecuted - Bahai communities
in 1844 by the fulfilment of all spread to in 139 countries
Bab, a Persian previous Levant, USA {c. § million in
teacher of religions. The  and Europe. Iran).
religion, and  Bahai faith
developed by should now be
Nis disciple  regarded as 2

_ Bahaullah separate world
(1817-92). religion in its own
right, represent-
ing a movement
to find a common
amalgam of
faiths.

Ahmadiyya Established in Founder Vigorous World-wide, but
1889 by Haz- claimed to be proselytising especially in
rat Mirza Ghu. Messiah movement. Africa and
lam Ahmad  mentioned in Founder's Indonesia.
(1835-1908) Biblical and claim to
to re-aflirm  Qur'anic prophethood
Islam in the  prophecies. rejected by
face of orthodox
Western Muslims.
dominance.
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2, SUFISM

Sufism has been defined as 'the pursuii of spiritual experience by bodily
discipline and mystical intuwition’ tH, AR, Gibb), It deserves a chapter on
its own because

- it has been & major sodrce of spiritual fervour, almost since the
beqginning of Islam, introducing an intense personal devotion into the dzily
life of believers, and producing famous saints who have inspired love and
devotion;

- it was integrated into the mainstream of Islamic thought throughthe 1ife
and teaching of al-Ghazali (4 1111);

- it has influenced every level of Muslim scociety, and contributed
significantly to the spread of Islam;

~ it is very much alive in contemporary Islam, often influencing political
and social action, and still proves to ke one of the most attractive
features of Islam to non-Muslims,

- it has profoundly influenced Christian mystics like St John of the Cross
and 2t Theresa of Avila,

The word gufi probably comes from the word suf, meaning ‘wndyed wool', A
gsufi was therefore someons who wore syuf |

'The main impulse', says H,A,R, Gibk, ‘arose out of primitive Islamic
asceticism, governed by the eschatology of the koran and the fear of Hell,
and passing into & positive search for God, then into the gquest of the
mystical experience of oneness with God,'

It is not hard to see how this kind of wovement developed during the
Umayyad period as a protest against the worldliness which had come into
Islam, There were those who called for & simpler znd more austere way of
life, closer to that of the Frophet,

Zimilarly, whenever religion and worship seemed in danger of becoming z
formality without any deep personal conviction, there were those who longed
for a faith that had reality for the individual, This ‘'hungar of the
heart’' led many Sufis to seek to vecover the intensity of the spiritual
experiences of the Prophet, If he had hbad his ‘'Journey into heaven' (the
wi'rajl), when he was supposed to have been transported to heaven, could the
believer not enjoy something of the same kind of experience?

The Sufis appealed to verses in the Qur'an like the following:

'We verily created a man and We know what his soul whispereth to him, and
We are nearer to him than his jugular vein,' (50:16)

....7-.3_



"7 ye who believe! Whoso of you becometh a renegade from his religion,
tknow that in his stead) Allab will bring & people whom He loveth and who
love Him, humble toward believersz, stern toward disbelievers, striving in
the way of Allah, and fearing not the blame of any blamer |, ' (5:E4)

'Allah is the Light of the heavens and the earth |, Light wpon light,
Allah guideth wunto His light whom He will, And Allah speaketh o mankind
in allegaries, for Allah is Knower of all things,' (24;325)

'What they locked for,’ says H,AR Gibb, ‘was primarily intensity of
religious devotion and intuitive understanding, and help in the problems
and difficulties of daily life,’

Z) Christian influences, Mubammad and his followers had been in contact
from the begimming with Christion monks and hermits, They must have
learned something from their ascetic life-style and their regular patterns
of devotion, Later mystics were influenced by Christian ideas of different
kinds, like the speculation about the logos, and applied similar ideas to
Muhammad,

Z) Eastern influences. The emphases on asceticism, seeing the self as
illusory, and the quest for inner enlightenment and union with God all have
a very eastern flavour, If they did not actually come from the east, would
certainly have been strengthensd through the considerable interaction with
Indian thought that took place at various stages in Islawmic histary,

This has been one of the most fundamental featurses of Sufi practice since
the beginning, carrvied out either by the individual in private or by &
group when they meet together for spiritual exercises, This iz zometimes
accompanied by music (eg the flute) and/or dancing, and occasiconally by the
use of drugs,

The following directions regarding the practice of dhikr come from a

Algerian Sufi, Shaikh al-Alawi (1263-1324);

"Any reasonably sensitive man will be conscious of the influence on him
af the name he mentions, If we adwit this we are bound to believe that
the Name of God also produces an influence on the soul, as other names
do, each one leaving the particular imprint that belongs with it and
corresponds to it I think you are aware that = name is ennchled with
the nobility of him who is named, inasmuch as it carvies his imprint in
the hidden fold of its secret essence and meaning, Al-Ghazzali writez in
hiis commentary on the Name AQllab: "That which the slave gets from this
Name is Ja'slluh, or deification", by which is meant that his "heart and
his purpose are drowned in God, so that he sees naught but Him",

'He also wrote: "My son, rid thy heart of all attactment save wnto God,
Go apart by thyself and say with all thy powers of concentration: Allahb,
gllah, Allab, When thy thoughts are muddied with other than God, thou
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hast need of negation: La_ilaba ("There is no god bwt ") But once
thou hast withdrawn from all things in contemplation of Him Whe is Lord
of all, thou takest rest in the bhidding: Say: Allab ..,

"Open the door of your heart with the key of saying: La dlaha illa Allsh;
"There is no god but God", and the door of thy spirit by saying; "Allap™'

2) Belonging to_a group

Meeting together with other Zufis in a group has always been important, and
these groups -~ brotherhoods, communities or associations, as  they are

sometimes called - have something in common both with Orders like the
Franciscans, and alsc with the 'Cell Groups', 'House Groups' and 'Base
Communities', with which Chrisiansg are familiar, "Sufi ecstasy .., says
Kenneth Cragg, '... was essentially corporate in its nature,' This is how

he describes the corporate action of the group in their 'remembering' of
the name of God;
Yo, dbikr, for Sufis, meant a corporate action, & circle of vhythmic
utterance, often accompanied by swaying (or whirling) of the body,
controlled breathing, and accelerating tempo, until an ecstatic trance
was Fearhed Tn Say rhythm1rd11y and emdlessly: Allabuy, Allabwy, Allabuy

or 3 ; ("God greater! God greater!”) or the
farmula: L;_Jlgﬁg_llla_ﬂllnﬂ ("There is no god but God ") with its
limpid "1's" and its "a" vowels, served to induce that hyprotic state in

which ecstasy was near at hand,'

All the different Orders were founded by holy men who itrained others to
follow the particwlar discipline of the brotherhood, Emfh person in the
group would have a spiritual divector, guide or master, murshid, shaikh
or pir to guide them in their spirvitual journey, Many of thase saints were

thought to have miraculous powers, "It was essentially the gquality of
their spiritual disciplines,' says kKerneth Cragg, 'and the genius of their
founders and saints which held them together' (Cragg), The brotherhoods

also aften browght together people of the same craft in special guilds,

2) The questioning of selfhood and the quest for union with God

Sufis have taught that although we all assume that we are selt-contained
individuals, distinct from other people and from God, we need 4o think
again about our sense of individuality, Can we not strive until, instead
aof thinking of the relaticonship between myself and God in terms of 'I' and
‘He', we reach the stage where we can speak of a single 'We', and are no
lomger aware of our own individual 'self'? In thizs way one reaches the
state of fanx, the passing away of the self, either as & momentary or a
continuing experience,

Thiz ides that union with God is possible and leads to identity with the

godhead was expressad in an extrems form by al Hallad who was crucifisd for
blasphemy in 932, UWhen te said 'l zm the real, The Truth’ (ana-l-tegg), he

was understood to be claiming to be God, What he probably wmeant, howsver,
was that when was that when the truth of God enters the saul of  the
individual there is an intermingling of the diving spirit and the human
spirit, This is therefore a kind of incernation of the divine spirit in



individuals wha achieve a kind of deification, It is significant that for
al-Hallaj Jesus was more of a model than Muhammad,

Qal.

Every Sufi taught his own understanding of the mystic path and bis own
spiritual discipline to a group of disciples, who would then teach athers,
In Sufi teaching there are certain key stages through which the believer
who is seeking for union with God nust go;

(a) repentance and renuncitation, combined with the fear of God,

(b} contentment and tranquility, with patience and self-control, leading
to (o) the final stage, which is variously described as the vision of God,
union with God, spiritual illumination or knowledge, absorption into God,
ar the love of God,

51 Missionary zesl

Not only did the Sufi brothertoods help to keep believers together; they
were also ong of the most effective agents in spreading the message of
Islam, In many parts of the world in was wandering Sufis who tock the
message alongside or independent of the soldiers and traders,

By the 12th and 14th centuries a large number of Sufi Ordere had been
established, with their own communities and with branches in other places,
These orders spread widely, cresting further sub-divisiong zall over the
Muslim world,

These Sufic were generally open to the culture of their new converts, and
were prepared to incorporate many of their practices (which could often be
described as ‘superstitions') into their Islamic practice, this was
particularly true in Africa, the Indian subcontinent and the Far East,

2.3 Dufism god Orthodos Islam

Orthodos: Muslims made several criticisems of Sufi teaching and practice
during the early centuries, likese the following:

- It encourages individualism,

- If the inner meaning of prayer and pilarimage is more important than
carrying them out, Muslims will come to believe that cbssrvance of the Five
Fillars is not important,

- In its emphasis on the quest for wnion with God, it seems to blur the
distinction between the Creator and the creature,

- It allows, if not encourages, esoteric speculation, popular superstition
and magic, and the desire for supsrnaturzl demcnstrations of power,

In the early tensions between Sufism and traditional Islam, the most
significant theologian was gl-Ghazali (d 11113, He had been trained in all
the traditional disciplines of Qur'anic study, law and theology, and had
made & thorough study of Greek philosophy, He surprised his contemporaries
when he gave up his post as a theological professor in & college teaching
theological sciences in Baghdad, in order to become a Sufi,  His greatest
concern was to reach certainty in faith, and he came to believe that this
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could not be gained either through philosophical thought or theological
enquiry, but only through immediate personal experience of God, Although
he later returned to teaching, he never ceased to follow the Sufi way,

His contribution was particularly significant because he brought he best of
the Sufi tradition within the mainstream of orthodos Islam, 'Al-Ghazali
tried,' says Ninian Smart, 'to do justice to the actual experience of the
sufis and the requirements of orthodoxy and the religion of worship
(he) succeeded in welding together orthodow piety and the inner quest of
the contemplative, Through this synthesis Zufism gained an honourable and
recognised place in orthodoxy, '

o+

Later Sufism, however, tended 1o become less and less orthodox, and =
times verged on pantheism, as for example in Ibn al-Arabi of Spain (1165 -
12401),

The teaching of Wabhebisn in the 13th Century can be seen a&s a sirong
protest from orthodox Muslims against ideas and practices that had come
into Islam from one type of Sufism and from 'Folk Islam',

2,4 EUTHER =TUDY

The fallowing are examples of sayings and poetry written by Sufis,

‘Love of God hath so absorbed me that neither love nor hate of any other
thing remains in my heart’' (Rabi'a al-Adawiya, o 201D

'T love thee with two loves, love of my happiness,

And perfect love, to love thee as is thy due,

My selfish love is that I do naught

But think on thee, excluding all beside;

But that purest love, which is thy dus

Is that the veils which hide thee fall, and I gaze o thee,

No praise to me in either this or that,

Nay, thine the praise for both that love and this,' (Rabi'a)
(H, AR, Gibk, Islam, p 90

kenneth Cragg suggests that  the following description of a modern Algerian
saint, Abuw-1 ‘'Abbas al-'Alawi (1269-1934) (quoted on page) conveys 'the
genius of Sufism at its finest':

'In his brown jallafeb and white turban, with his silver grey beard and
his long bands which seemed when he moved them to be weighted with the
flow of his barakabh (blessing?, he had something of the pure archaic
ambience of Sayyidna Ibrahim (Abvaham), the friend of God, He spoke in a
subdued, gentle voice ,,, His eyes, which were like two sepulchral lamps,
seemed to pierce through all objects, seeing in their outer shell msrely
one and the same nothingness, beyond which they saw always one and the
same rexlity - the Infinite, Their look was very divect, almost hard in
its enigmatic unwaveringness, and yet full of charity, Often their long
ovals would grow swddenly round as if in amazement, or as if enthrslled
by some marvellous spectacle, The cadence of the singing, the dances ad
ritual incantations seemsd to go on vibrating in Rim perpetually,  His
head would sometimes vock rhythmically to and fro while fis soul was
plunged in the wnfathomable mysteries of the Divine Name Ridden 10 the
cdbdkr, or remembrance |,
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'He gave out an impression of  unreality, so remote was he, so
inaccessible, so difficult to take in, on arcount of his altogether
abstract simplicity He was surrounded, at one and the same time, with
all the veneration due to saints ., Yet, as another ohserves, he
belonged to that class of wen often to be net with in North Africa, who
from deep thought to action, from  the

can pass without transition
from the vast sweep of

mysteries of the next world to the life of this,
ideas to the smallest details of native politics,!
iMan's Religious Quest, p 521)
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9, (FOLK _ISLAM' OR 'POPULAR ISLAM

We have already seen how the 'htunger of the heart’ exwpressed itself in the
ideas and practices of Sufism, But where does one draw the line between
the ‘purer’  expressions of  Sufism  Cwhich may or may not have been
acceptable to the Orthodox), and the popular superstitious and magical
practices that have heen, and still are, =0 widespread in the world of
Islam?

Some want to draw a sharp distinction between Sufism with its strong
personal disciplines and its highly developed teaching about the mystic way
on the ene hand, and superstitious practices on the other, Other observers
find it hard to draw any distinction betwesn Sufism and &all  the
mainfestations of popular Islam that they see,

Wherever we come down in this debate, what we are dealing with in this
chapter is the difference that seems to exist between the wore 'pure’ kinds
of Islam described in the textbooks (as outlined in the previcus pages) and
the Islam that is actually practised by many Muslims all over the world,

The ome is usually ralled either 'Ideal Islam', 'Orthodos Islam:',
‘Qurtanic Islam’ or ‘Normative Islam', Over azgainsgt this, there are =

number of practices which seem at first sight to be inconsistent with this
‘pure’ form of Islam, and which are therefore often grouwped together undar
the vame of 'Folk Islam' or 'Popular Islam',

Eill Musk introduces hie recent popular book on this subject called The
Unseen Face of Islam: Zharing the Gospel with Ordinacy Muslins with this
explanaticon;

'This book is about weary and burdened human beings, They constitute the
"ordinary people" of the Muslim world, As with the Jewish "crowds"of
Jesus' time, to whom bis familiar words of invitation were initizlly
addressed, so the masses of Muslims today live at two levels, Beneath a
veneer of conformity to a major world faith, ordinary Muslims express
deep needs in their daily living

"othe aim of these chapters is to explore and explaan the belisefs and
practices of ordinavy Muslims, The obiective, in such a search baneath
the surface of religiows behaviour is to understand the particular
weariness and burdens of contewmporarcy Muslins, '

9. Exanples of 'Folk Islan' or 'Popular Islam'

(1) Magical practices
= wearing an amulet as z kind of lucky charm to ward off evil spirits

- warding off the 'evil eye' through displaying, for example on a house or
a car, a representation of the eye

- writing & verse fram the Qur'an on a piece of paper. putting the paper in
water and then drinking the water

- using the names of God in a magical way
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- drinking water from a particular spring because it is regarded as laving
magical powers

2) The vereration of saints

Shrines are built over the graves of people who have been specially holy,
and people visit or make pilgrimage to the shrines of these 'saints' to
cbtain blessing or to seek relief from from any kind of troukle or evil,
Sometimes they visit shrines as a substitute for going on pilgrimage to
Mecca, Many of these saints are regarded not only as examples of haoly
living but also as intercessors who can act as intermediaries between the
individual and God,

(2) The veneration of the Prophet Mubammad

Although the Qur'an teaches that Mubammad was an ordinary man who needed to
seck forgiveness from God, popular piety has often tended to sxalt the
status of the Frophet and to attritute to hbim qualities that seen to be
semi-divine or even divine, The wvenerstion of the Prophet has become
specially popular in recent years in Fakistan,

i4) 'Miracles’', 'Signs and Wonders'

Many of the phenomena which we associate with ‘charismatie gifts' can be

found in Islam — healings, visions, and wmiracles of different kinds,

(5) Astrology and occult practices

et
o

Many of the 1deas and practices that we are becoming familiar with
western societies today can be found in Muslin socisties,

It needs 1o be emphasised that whereas 1n some situations practices of
these kinds are widespread and public, in others they are not so common and
certainly not evident to the casual cbserver,
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No one can deny the existence of the various practices and phencmena which
are put together under the label of 'Folk Islam’, But labels can sometimes
be misleading, because they can either create false distincticns or link
together things which should be put in different categories, For this
reason 1t may be wise to put the expression 'Folk Islam' in inverted
commas, simply to draw attention to the problem that euxists with the
terminalogy,

Zo, for ewample, some Muslims regard many of the practices of ‘'Folk Islam’
as dangerous compromises with paganism, and believe they are inconsistent
with the teaching and the spirit of the Qur'an, They have accused Muslims
who practise them as ‘superstitious infidels®, Dthers camot see any
fundamental difference or conflict between the so-called ‘high' and 'low’
gxpressions of Islam,
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There is a similar range of opinions among Christizns, often depending on
the kind of contact they have had with Muslims end in what part of the
world they have lived, It may help us to understand the nature of the
problem if we recognise that theve are simalar differences betiween
Christians wover 'Folk Religion®, Some, for example, would regard the
veneration of the Virgin Mary and the saints, or pilgrimages to shrines as
practices which have developed out of tradition, but which have no clear
support in the EBikle, They would see them zs part of a kind of ‘Folk
Christianity’, Qthers regard them as natural developments within the
Christian traditicn and in no way inconsistent with the teaching of the
Bible or the spirit of Christianity,

Western Christians in  the past have had to rely on reports  from
missionaries who had lived and worked in the Muslim world,  Sanuel Zwense
C1867-13952), for example, was an American Presbyterizn missiconary, whis
worked in the Middle East for wmany years and wrote many books on Islam, one

of which had the title fdnimism in Islam:

"The student of Islam will never understand the common people unless he
knows the reasons for their curious hkeliefs and practices |, &ll of
which still blind and oppress mind and heart with constant fear of the
uNsesn, Witchoraft, sorcery, spells, and charms are the background of
the native Muslim psycholoogy 1o an extent that is realized only by thoss
who have penetrated most deeply into the life of the people,’

was a Dutch missionary who worked in Indonesiag

‘Working for many years in & Muslim country, I have come to the
conclusion  that the power of  Islam does oot lie in its  dogwa and
practices, nor in the antithesie of the Trinity, against the Lordship of
Christ and his redeeming death, but in the occult practices of its
leaders, thus holding sway over their pecple’,

Alongside these descriptions, however, we need to consider the more precise

analysis of an anthropologist like Bawl Higbert, whose main sspervience was
in India, Thizs is his explanation of the difference beiwesn 'high

religion' and 'folk religion':

‘One of the crucial differences between high and follk religions has to do
with their purposes, High religion seeks truth, It provides people with
their ultimate map and story of reality, Consequently it turns to
revelation, insight and reason, While it deals with power, 1t does so in
a framework of truth,

'Folk religion, on the other hand, focuses on power and problsm-solving

in everyday life, It is, therefore, basically pragmatic, Ay method
will do so long as it works, Moreover, several methods may be used

simultensously, A father with a sick son will ask the mullab to pray to
God for him, tie an amulet to his arm to drive off evil spirits and give
Rim modern medicine to kill the germs, all at the same time,

‘Given this difference between high and folk religion, it should not
surprise us that leaders in high religion are often displesssd with
common folk who turn to religion simply for an immediate, pragmeatic
solution to present day problens,

‘.., Power is central to our understanding of feolk Islam .. °
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Michael Nazir-Ali's comment on different kinds of pilrs in the Indian
subcontinent illustrates the fineness of the dividing line between Sufise
at its best and more degenerate kinds found in ‘Folk Islam';

'A friend said to me recently that as far as he could see there wers five
different kinds of pirs in Indo—Fakistan, There were, Tirstly, those wha
were so by hereditary succession, some of these were no longer practising
but had a large following nevertheless, The second kind were religious
and secular leaders of their local communities, They wers usually
hereditary, though occasionally there were charismatic figures among
them, The third kind were wandering mendicants, the fourth ware
practising occultists and only the fifth were genuine contemplative
mystics!' (FPerspectives p &5)

g
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9,3 BEURTHER STUDY

'Falk Islam' waturally cannot be studied through tewts in the same way as
other aspects of Islam, The following document, however, called 'MOde of
the Shawl' or 'The Prophet's Mantle' (Qasidatu-l-burds), is zn escellent
gxample of one aspect of 'Folk Islan', the veneration of the Frophet,

The author, al Bushiri, was an Egyptian who lived in the 13th century, He
wrote the poem in praise of the Frophet while he was paralysed following &
stroke, After writing the poem, he claimed that the Frophet came to him in
a dream, wrapped him in his mantle, and healed hin completely,

The poem has bad & strong hold on the popular imagination of Muslims, and
is still recited all over the Arabic-speaking and the Muslin world on
gocial and religious oocasions, It is &alsc uwsed as an amulet for
protection against disease and as a cure, The following is a selection of
the verses which speak about the Prophet Muhammad) many of them express
ideas which orthodox Muslims would never associate with the Frophet

"Mubammad, Lord of both worlds and both races
and both peoples, Arab znd non-Arab,
Qur Prophet, who commands and forbids,
there is none more just than he in saying:"No" or “Yes",
He is the Friend whose intercession is to be hoped for
Assaulting every kind of fearful threat,,,
He excelled the prophets in bodily form and charac ter,
nor did they approach him in deed or in honour (nobilityd,
For it is he whose inmer meaning and outward form are perfect;
wherefore the Creator of souls chose him as a friend,
He is free from peer in his excellent gualities,
so that the essence of goodness is in him undivided,
Leave aside what Christians claim for their Prophet,
and judge what yvou will in praise of hiwm; and be reasonable, .,
For the excellence of the Apostle of God has no limit which
may be expressed by word of mouth,
If his mivacles were in proportion to his worth (ztatus) in greatness
his name would gquicken those dead and gone, when invoked, ||
(Nay} the sum of knowledge concerning him is that ke is human,
and that he is the best of all God's creatures,
fnd every miracle performed by the noble apostles
was only brought into connection with them through his light,
For he is the Sun of excellence; they are its planets
showing its beams to people in the darkness, .,
How noble is the appearance of the Frophet, who was adorned by a character
including all goodhess and marked with cheerfulness!
No perfume (ointment) equals the earth which tolds his bones,
blesed is he who smells it and kisses it,
His birth made clear the goodness of hiz origin,
How excellent was both his begivming and his ending!



It is impassible to begin to understand Islam at the present time without
some idea of how it has developed since the time of the Frophet, This is
gpecially important for Christians, since for fourteen centuries Islam has
developed alongsids Christianity, and for much of this time has not enjoyed
an easy relationship with Christendom,

This is how Kerneth Cragg sums up soms of the difficulties that Chiistians

a

re likely to feel in reflecting ocn this history:

"Among  the factors contributing to the rise of Islam was the Christian

failure of the Church, It was & failure in love, in purity, and in
fervour, a failure of the spivit, Truth, as ofien before and after, was
invalved to its hurt in the spiritual fault of its trustees, Islam
developed in an environment of imperfect Christianity and later by its
own  immer force  gathered swuch  strength as  to become, and  remaan,

essentially at odds with the pure faith beyond the imperfection,

'This i= the inward tragedy, from the Christian angle, of the rise of
Islam, the genesis and dissemination of a new belief which claimsd to
displace what it had never effectively bknown, The state of being a
stranger to the Christian's Christ has been intensifisd by further
failures of love and lovalty on the part of institutional Cheistianity in
the long and coften bitier external relations of the two faiths through
the centuries,’

10,1 THE _EARLY SEREAD OF ISLAM

The following are the main dates and events which need to be noted:

o T
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7
7
7
7

7

2 Deatt of Muhammad

22 - 66l First four calighs ruling in Medina

ED = 750 The Umayyad Dynasty rules in Damascus,

23 Zplit between Sunnis and Shi'ites

10 Muslim forces reach the Indus

11 Campaigns in the Sindh wunder Muhammad ibn Qasim

14 Muslim cccupation of Spain

32 (100 years after Mubammad's death) Islamic Empire stretches
from Spain to Fersia

32 Charles Martel defeats the Muslim forces at Poitiers in France

750 - 1258 The Abbasid Dynasty rules in Baghdad

3
c

A 'Golden Age of Islam’

09 ~ 1171 The Fatimid Dynasty in Egypt
10600 Mahmwad of Ghazna invades inv

ades the Funiab
CNW Indizad; Muslim governor set up in Lahore
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In studying the spread of Islam in the first few centuriszs, we need to take
special note of the position of Jews and Christians under Islamic rule, and
comment on certain sterentypes in the minds of many about the use of force
in the spread of Islam;

12 In several rases Christians welcomed the spread of Islamic rule, In

Syria, for example, it brought velief from Byzantine rule, In Egypt it
helped the Copts to depose a puppet patriarch and recall their own exiled
patriarch, The Copts joined forces with the Muslims to drive out the
Byzantines,

2)Y A1l non-Muslims living under Islawic rule paid a land tax (Kharad)d,
Jews and Christians were treated as dhimmis, wewmbers of =2 protected
community, and paid in addition & poll taw Ciizya), They were not allowed
to do military service or pay the Muslims' alms tax (See further 4,5)

2y Im many places - for example, in the Indian subcontinent, in the Far
East, and in West and East Africa - Islam was spread by traders, many of
whom came originally from Arabia, Sufis also played an important role in
spreading Islam;

'A further factor in the growth of the Islamic community in India was the
deliberate missionary activity undertaken during the period by the Sufis,
These often began by identifying themselves with the beliefs and
practices of the Vaishhnavites and Shaivites, and then, having persuaded
the Hindus that they were sincere religicous teachers, they went on to
tell of a new name for the supreme God, namely Allah, of & new avatarsz
named Mubhammad, and of hkis law and way of life,' (Ling p 201D

4) It is a dangerous oversimplification to say the Islam was 'spread by the
sword ', SZince this is such a controversial isswe, it is worth comparing
the accounts of the spread of Islam in the first 400 years given by four
different writers:

The first is an account written by & Muslim, Hammudah Abdelati, explaining
the kind of pressures that were brought to bear on those who refused to
embrace Islam;

‘Those whio rejected Islam and refused to pay tributes in collabovation
with other sectors to support their state made it hard for themselves,
They resorted to a hostile course from the beginning, and weant to create
trouble for themselves, They resorted to a hostile course from the
beginning, and meant to create trouble, not so much for the new Muslim
comers as for the new Muslim canverts and their compatriots, the tributse-
payers, In & national sense, that attitude was treacherous; in = human
sense, mean; in a social sense, careless;, and in a2 military sense,
provocative, But in a practical sense it needed suppression, not so much
for the comfort of the newcomers as for the sake of the state in which
these very traitors were living, This is the anly time force was aplied
to bring such people to their senses. and make them realize their
responsibilities: either as Muslims by accepting Islam freely, or as
loyal citizens by being tributepayers, capable of living with their
Muslim compatriots snd sharing with them equal rights and duties,
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The second is an account written by & Christian Islamicist, Michael Nazir-
Al1l, describing some of the campaigns within Arabis jteelf that were led by
Khalid, the great military leader during the years immediately after the
death of Mubanmad:

"Much af the credit for this expansicon must go to Khalid, who contributed
movre  than any other man, apart from Muhammad, towards the creation of
Islam &as & world power, However, although we can admire his military
prowess, the same, unfortunately, camet be said of his morality,  His
perfidious treatment of Malik Ibn Nowsira is & case 1n point, Malil 's
tribe had surrendered to Khalid, and Malik had professed Islam, He was,
nevertheless, taken prisoner along with his wife and family and, in the
middle of the night, was treachercusly murdered, Khalid forcibly marvied
his widow on the spot, This caused a rebellion in the Muslim ranks and &
formal complaint against khalid was laid before Abu Bake,  Fhalid was
enly slightly rebuked although Umar, later the second caliph, had
advocated harsher  punishment, When Umar becams caliph, he relieved
Fhalid first of his command in the east and ultimately of all command,
Fhalid, so far as we know, spent his last days in great poveriy and in
obscurity,' (Michael Narir-Al:i, A Christian perspective, pp 35-36)

The third is an account of the main conguestis in the Middle East, alsc
written by a Christian Islamicist:

"When Islam spread rapidly over much of the civilized world it spread
first as =2 military and political success story;, yet it was sometimes
centuries before the inhabitants of the conquered lands voluntarily
became Muslims, On  the other hand, the motive in the minds of the
caliphs behind the military and political expansion was that ultimately
there should be those conversions to Islam; in the minds of the soldiers,
as in every other generation, there was the desive for the spoils of war)
but the Muslim conquests were remarkable for their discipline and lack of
wanton destructicon, ' (Jobn Taylord

The fourth passage is an account of the conguests in North Indiz in the
10th century, written by a professor of Comparative Religion, Trevor Ling:

'The purpose of Mahmud, the ruler of Ghazni, in carrying out these raids
was to seize the treasurs that was known to be available in the form of
gold and jewels in the Hindu temples of the Punjab, It so happened that
the Islamic concept of jihad, now interpreted as "holy war", provided a
religious motivation for the raids; for as Mabmud's own account of his
activities makes clear, he regarded himself as engaged in a war against
infidels and idolaters, The nature of his operations has earned him the
title of "Mabmud the 1dol-smasher”, He is said also to have ordered the
zlaughter of many brafmin priests, The part which he played in the
coming of the Muslim Turke to north India is of the kind which has too
often been taken to be typical of the advance of Islam everywhers - by
the sword, It was against this view that T W, Arnold's zccount of the
expansion of Islam (The Preaching of Islam, 1313) provided so valuable a

corvective, ' (Trevor Ling?



10,2 THE CRUSADES anND MEDIAEVAL MUSLIM-CHRISTIAN RELATIOMS

It should not take Christians long to discover that the Crusades have left
a deep scar on the minds of Muslims all aover the world, Although they
ended more than 700 years ago, for many Muslims it is as if they happened
anly yesterday, And recent events, like the Rushdie Affair, the Gullf War
and the Bosnian cenflict have made many feel that the Crusades have never
ended,

The following are some of the key dates and events,

1096 - 1291 The Crusades

100 Begirnning of campaigns to drive the Moors out of Spain
11£9 Jerusalem captured from Christians by Salab-al-Din (Saladind
1206 Invasion of Muslim Turks into N India; Sultanate of Delhi set up

1220 = 1249 Mongol Invasion of Persia under Genkis Khad, Baghdad destroyed
1291 Fall af Acre

1356 116 The Turks enter Eastern Europe

1290 The Mamluke Dynasty in Egypt; Cairo becomes centre of Muslim world
1453 Fall of Constantinople to Ottoman Turks

1503 - 1722 Safavid Ewpire in Persia
1512 - 1912 Ottoman Ewmpire, centre in Turkey

1526 — 1858 The Mughal Empire in North India
1565 Turkish attack on Malia repulsed

1623 Turkish attack on Vienna repulsed



The legacy of the Crusades is summed up accurately in a single sentence by
Ling in this way:

"An enduring result of the Crusades was the embiitering of relations
between Christians and Muslims for many generations znd a vast amount of
misrepresentation and misunderstanding on both sides, !

Albert Hourani similarly speaks about the legacy of suspicion and snmity
that have been left by the struggle between the Christian world and Islam
aver many centuries:

‘It is easy to see the historical relationship of Christians and Muslins
in terms of btoly war, of Crusade and iihad, and there is some historical
justification for this, The first great Muslim expansion in Christian
lands, Syria, Egypt and North Africa, Spain and Sicily;, the first
Christian reconquests, in Spain, Sicily and the Holy Land;, the spread of
Ottoman power in Asia Minor and the Balkans; and then the spread of
European power 1in  the last two centuries: =&l1l1 these processes have
created and maintained an attitude of suspicion and hostility on both
gides and still provide, if not a reason for enmity, &t least & langusge
in which it can express itself,,,’

He goes on to explain, however, that the relationship between the two
faiths in western Eurcpe bave been more complex than this:

'But Crusade and Jjihed do not cover the whole reality of political
relations between Christendom and the world of Islam, and still less do
they explain the attitude of Christians to Islam and of Muslims to
Christianity, The communities which profess the two religions have faced
each other across the Mediterranean for more than a thousand vears) with
hostility, it is true, but with a look of uneasy recognition in their
eyes, '

'When western Europe first faced the challenge of Muslim power. it did so
without any real knowledge of what it was fighting, and the combination
of fear and ignorance produced & body of legends, some absurd and &1l
unfair !



10,2 EURDPEAN COLONTALISM AND T

Some will no doubt object to the idea of linking western colonialism with
Christian mission, They probably feel uncomfortable about some of the
links btetween the missionavies on the one hand, and the soldiers, the
traders and the administrators on the other, The perception of the Muslim
world, however, is that these two movements came basically from the same
gaurce — the desive of the Christian west to dominate the warld,

1757 Start of British expansion in India
1792 William Carey begins his work in India
1793 Napcleon arrives in Egypt

1200 - 1812 Henry Martyn's work in India and Parsia

1267 The Indian Mutiny/War of Independence
1910 Edinburgh Missionary Conference
1213 Allenby enters Jerusalem

Defeat of the Gttoman Turks and end of the Ottoman Empire

1922 The caliphate abzlished by Ataturk

14 State of JIsrael established

Coming after centuries of uwneasy velationships between Muslims  and
Christians in Europe and the Mediterranean, the colonial era, begimming in
the middle of the 12th century, created a further crisis for the Muslim
world, This is how Eenneth Cragg explains what two centuries and more of
"Christian' imperialism weant to the Muslim world:

"o Islam was largely under non-Muslim government in wide areas of its
dispersion, lWestern imperial control did not, by and large, affect the
practice of religion, It did not close mosques, forbid Ramadan,

pilgrimage, ov proscribe helief, By all these “religious” tests (as &
westerner might see them), Islam was altogether free, But, politically,
in many areas, Muslims did not rule themselves, Such a fzte was seen as
quite alien 1o its mind and history, Recall the hasic conviction,
arigsing from its origing, that Islam must rule, Recall the long caliphal
history when Islam did rule, From the Hijralhh on, Islam bad bownd
religion and rule into one,

"Not, then to have Muslim rule, however free the rituals, is not to ke
Islam in a full sense, It is a state of exile, the puzzle and pain of
which caused much debate in the nineteenth century, In India, for
example, after the abortive War of Independence (18573, Islam was
bewildered and dismayed, Scme thinkers, like Zayyid Abmad bhan (1817 -
1295) tried to revitalize their fellow Muslims, saying that the West was
to be emulated, not resented, They should temporarily but positively
acquiesce in their political dependence, and meanwhile renew their
religious, cultural selves, '
Y-



10,4 MOVEMENTS OF REVIVAL AND REFORM WITHIN ISLAM

Ninian Smart sums up the situation of Islam in those areas where 1t was
wnder the control of foreign powers in the 19th and 20th centuries and
aware of ite own internal weaknesses)

"In the succeeding centuries ,,, with the collapse of the Mogul Empire
and the conquest of India by the British, with the slow decay of the
Dttoman Empirve, and with the spread of the Western powers into North
Africa during the nineteenth century, Islam appeared to have lost its
political grip, It could easily be supposed that the Muslim veligion
would decline, From the fifteenth century Sufi piety bad diminished,
Muslim law seemed rigid and antiquated, Political decay scarcely squared
with the optimistic faith in Allah's favour which had characterized
earlier Islam,' (Smart p 522)

Against this background of despair and defeat, we can begin to understand
the significance of the following ning people who led different kinds of
movements for the reform and rerewal of Islam, It is vnot always easy to
determine the extent to which the inpulses towards revival have come firom
cutside influences and to what extent they have come frowm within,

1) Shae w'll Wald Allah of Delhi (1700 - 17623 worked for the renswal of
Islam in India, For him this meant getting rid of Hindu elements which had
crept into Islam, and encouraging the hope that Muslim government would
cnce again be restored, In Wali Allah's view of Islam ‘& broad, humanistic
sociological basis is overlain by a doctrine of social and economic justice
in Islamic terms and crowned by =a Sufi world-view' (Fazlur Rabmand,
According to 3.M, Ikvam, a Fakistani historian, ‘more than anyons else he
iz responsible for the religicus regeneration of Indian Islam',

(1702 - 1732) was an fArab sheikh who, after
years of travel in Iraq and Fersia, returned to Arabia at the age of 40 and
began a movement for the purification of Islam, The main targets of his

attack were: (a) aspects of popular Islam, like the verneration of saints,
visiting the tombs of saints, belief in the intercession of the Prophet and
saints, and other forms of what he regarded as 'superstition’; ity the
lowering of moral standards among Muslims, (cy additions to basic Islamic
beliefs and practices from the Sufis, philosophers and thecologians, He
appealed to the Qur'an and the Sunna as the only source of authority and
rejected all other later Muslim authorities, Ling sums wup the legacy of
the maovement which he began as follows:

.., the challenge of the Wahhabi wovement o moral corruption within
Islam, and its empbasis upon the importance of the moral elemsnt in
Muglim life znd thought, had & lasting effect, in that this became an
almzst universal feature of subsequent reform movemsents, both in Arabias
and elsewhere in the Muslim world, ' (Ling 380)

: 1217 — 1298) of Delhi was much more positive than
many other Muslims towards modern scientific knowledge, and zoegued that 1t
_.."5’6._




was fully compatible with Islam, He also tried to convince fellow-Muslims
that Islam and Christianity have much in common, "It iz to him, ' says
Trevor Ling, 'that a great deal of credit must be given for the awakening
af the Muslims of India to & new understanding of the pozsible place of
Islamic religion in the modern world' (Ling =54)

4) Jamal al-Din al-Afghani C(1339-1897) was more concerned with the social
and political issues facing Muslims, and protested against the intrusicn of
alien elements in the areas of politics, culture and religion, In his

cencern to unite the Muslim world, he became the leader of the 'FPan-Islam’
movement, which called for the creation of an Islamic world-state,

) Mubamged Abduby (1247-1305), an Egyptian thecologian who taught 2t the Al
Azhar University in Cairo,was critical of the rigidity and conservatism of
many oarthodox theologians whose minds seemed closed to everything in the
modern world, He stood for 2 libeval and open kind of Islam, arguing that
faith and reason were compatible, and that there need be no contradiction
between faith and modern knowledge, He wanted to see greater flexibility
in the formulation of Islamic law, believing that traditicnzal laws should
in certzin cases be replaced by rew laws that were more appropriate to the
social context, He was not, however, prepared to apply modern critical
methods to the study of the Qur'an,

As a result of his teaching a new kind of 'secular modernist’ grew up in
the Middle East, some of whom called for the separation of religion and
state, At the same time there was opposition from fundamentalist groups
which wanted to return to the Qur’an and Sunna,

Trevor Ling explains some of the common features of  these different
movements of revival and reform up to the end of the 19th century in this
way,

'These various movements for the reform of Islam which occurrved during
the eighteneenth and nineteenth centuriszs have two outstanding common
features: one is the rejection of the accretions which Islam had suffered
during its medizsval period, and the other is the reformulation of
Islamic belief and practice in terms of modern thought and civilization,
A further feature which occurs in many although not all of  thess
wavements is the political aim, that of the restoraticon of Muslim
government, The background to all this is Euwropsan colonial erpaonsion in
ficia and the Middle East during these two centuries, This provided the
nzcasion, the stimulant, or possibly the ivritant; but the Islamic reform
novements of this pericd arve not sioply due to the impact of the West;
they are equally the rvesult of resocurces provided from within Islam
itself,' (Ling 3723

6) Mutamuad Ighal (1872 - 1933) was for many years the leader of the Muslim

Leagus, & movement which was founded in 1906 to focuws the political

aspirations of PMuslims in India, From 1320 he began to argue for a

separate Muslim state in India, and because of his widespread influence he

is generally vegarded as 'the spiritual founder of the state of Fakistan'
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(Ling p 3870, In discussions about Islamic law, he believed that the
interpretation of the law needed to be opensd up in a radical way, He is
also well known for his writings as a poet and philosopher,

7 Maulana Abw'l Ala Maudydi 1302 - 1373) was & journalist and a self-
taught Islamic scholar who founded the organisation called Jama ' at-i-
Iglani ¢'Community of Islam) in 13471, Although at first he opposed the

idea of establishing a separate Muslim state, when the state of Pakistan
came into existence in 1247, his main aim became 'the thorough Islamisation
of the govermment of Pakistan and its purging from all Western moral,
spiritual and political values and practices' (Ling p 3235),

£) Hasan al-Bapna C1906 - 1973) was brought up in & small village in the
NllE Dzlta in Egypt, and learnad muwch of his Islam from his father who was
a graduate of the Al-Azhar University in Cairo, While working as a teacher

in Ismailiyya on the Swex Canal, he became acutely awsre of the depressed
state of the Muslim world - politically, culturally and economically, He
and some friends bound themselves together by an cath and called themselves

'The Muslim EBrothers' (Ikbwan al-Muslimui),

During the 193205 and 13405 the movement grew rapidly, in spite of being
afficially Rammed =t times by the government for demanding that  the
ghari'a should be established as the law of the countey, After a member of
the Brotherhood assassinated the Prime Minister who  had bBanned  the
mavement, Banna himself was assassinated by the sescret police, The
Erotherhood, although officially suppressed in some Arab countries, is
still very active, and continues to call for the restoration of shari's
law, sometimes by peaceful wmeans and sometimes throuwgh revoluticon and
violence,

9} - £1902 - 198?7) was born into & family in which both
his father dﬂd grandfather had besn religiows scholars, At the age of 19
he began his studies in the religious sciences wnder 5Shi'ite scholars,
mostly at the holy city of Qom to the south of Tehran, He soon atiracted
the attention of his teachers and colleagues because of the way he combined
a deep spirituality and mysticism with a passionate concern for social and
pelitical issues,

He found himself in oppeosition to the Iranian monarvchy, which he saw as a
totalitarian dictatorship determined to eliminate Islam as a cultural,
social and political force, After his first public statement aazinst the
government  in 19432, he became & popular leader whoe  expressed  the
aspirations of his people, He was arrvested in 19363 after protesting
ajainst a series of measures which he belisved would bring the country
further under foreign influence, He was arrested and later vreleased,

During periods of exile in Turkey, Iraw and France ¢'78 - '89), his sermons
and lectures were distributed widely throughthe network of mosgques within
Iran both in print and on casetis, He reczived a vapturous welcome when he
returned to Tehran in ‘39 after the Shah had left the country, and remained

the leader of the 'Islamic Revolution' in Iran until his death in 7791,

Against this backgroumd, we can begin to appreciate some of the 1ssues
facing the Muslim world today (chapter 113,
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11, ISLAM AND MUSLIMS IN THE WORLD TODAY

Any attempt to understand Islam as & complete way of life clearly needs to
consider the position in which Muslims find themselves at the prassent time,
We are not sinply talking about the private beliefs of Musline and the way
they order their personal lives, We are talking about human beings old and
young, rich and poor, families and individuals, who face every day those
very practical and down-to-earth questions that we all face about survival,
health and well-being, and who camot escape  the deeper existential
questions about the meaning of life and death,

Instead, therefore, of attempting the impossible task of describing the
state of the Muslim world at the present tims, this chapter sesks to spell
out some of the basic issues faced by Islam and Muslims in the worid today,
As in all the previous chapters in part 2, we do this not in order to
criticize, to score debating points, or to supply 'Chreistian answers’,  Our
aim is still to understand, to sit where Muslims sit, and to sesk to enter
into the dilemmas that they face,

Before we do so we nged to remind ourselves of the context, and how the
present century relates to the previous two centuries in the esperience of
Muslims, The radical changes brought about by the end of the colonizal erva
and the coming of independence zre summed up by Henneth Cragg in this way:

'"The chief external fact about twentieth-century Islam is that almost
sverywhere it has recovered its political self ., Political power is
almost everywhere back in Muslim hands where there are Muslim people,
The years since the Second World War, and even before it, have recorded
the recession of western empire and the emergence, in Asia and Africa, of
Muslim states, independent and awtonomous,  Islamic ideclogy is vot row
an academic matter, as it may have been under Gueen Victoria or the
Dutch, Islam is back where it belongs ~ with Muslims, Trus, political
self-responsibility does not mean ecomomic automomy,  But at least the
exile from the political self of Islam is at an end,’

What then are some of the dilemmas that they face in the 1930z - or the
14108 of the Muslim era?

T, The wunity of the Muslim world: Pan-Islamism or the nation state?

For many centuries the caliphate, located in the capital of the Ottoman
Empire in Istanbul, represented an important  focus of wnity for the Sunnd
Muslim world, When it was abolished by FKemal Attaturk in 1224, Muslims
were faced with the question of how the unity of the unoab, the 'people’ of
Islanm, should be expressed, Should it be theough a single federation that
links together all the Muslim countries in the world? Or ehould Istam
accept the existence of independent nation states as inevitable and as the
only realistic way of surviving in the modern world?
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Various organisations have been created to develop closer links betwsen
Muslim countries - like the Organisation of I=slamic Conference (0IC,

referred to in the Case Study on Nigeria, Fart 1.5, V- and the heads of
Muslim states meet from time to time, Those who go on pilgrimage to Mecca

have a powerful sense of the unity of the Muslim world, EBut the dilewma of
how to express the unity of Muslim peoples in political terms still
rENnaing,

2, Stadehogd and law: What 1s the most appropriate form of government for
Muslims?

There are at present approximately 4% Muslam majority states, which
together account for nearly 70% of the total nuwmber of Muslims in the
warld,  Some of these (like Egypt and Malaysiza) would be 'Muslim states' in
the sense that while the majority are Muslims, the law of the county is

pased on a combination of Islamic law and western law of some kind, thers
(like Saudi Arabia, Pakistan and the Sudan? are 'Islamic states', in the
sense that they attempt to base their law on Islamic law alope, e of

the basic demands of the so-called 'fundamentalists® is that Muslims states
should reject western models entirely and be wmuch more consistent in

returning to shard'ah law,

The fundamental question at stake, therefors, is: what forw should an
Muslim/Islamic state taks, and on what basis should it formulate its laws?
Who is to determine how the principles of Islam should be put into practice
in political terms? Showld it be the religious teachers, the ewperts in
Islamic jurisprudence, the demccratically slected political leaders, or the
army? )

The remaining 30% of Muslims 1n the world find themselves living as
minorities in non—Muslim countries fas in India, Eurcops and North Americsal,
They often make reguests or demands for greater freedom to follow Islamic
law in certain aresas, eg in family law and in education, The basic dilemma
faced by Muslims living in this kind of secular state is summed up by Jaki
Badawi in this way:

'"As we know the history of Islam as & faith is also the history of &
state and a community of believers living by Divine law, The Muslims,
jurists and theclogians, have always expounded Islam as both a Government
and a faith, This reflects the historical fact that Muslims, from the
start, lived under their cwn law, Muslim theologizns naturally produces
2 theology with this in view - it is a theclogy of the majority, HBeing =z
mincrity was not  seriously considered or  even contemplated, The
theclogians were divided in their attitude to the questicon of minority
status, Some declared that it should not take place; that is to say that
a Muslim is forbidden to live for any lengthy periocd under non-Muslis
rule, Uthers suggested that a Muslim living under non~Muslim rule is
under no obligation to follow the law of Islam in matters of public law,
Nelther of these two extremes is satisfactory, Throughout the history of
Islam some pockets of Muslims lived wnder the sway of non-Muslim rulers,
often without an alternative, They nonetheless felt sufficiently
committed to their faith to attempt to regulate their lives in accordance
withh its rules and regulations in so far as  their circumstances
-j01-



permitted, In other words, the practice of the communiy rather than the
theories of the theologians provided 2 solution, Nevertheless Muslim
theslogy offers, up to the present, no systematic formulation of the
status of being a minority, The question is being examined, It is hoped
that the matter will be brought into focus and that Muslim theolrgians
from all over the Muslim world will delve ints this thorny subject to
allay the conscience of the many Muslims living in the West and also to
chart a course for Islamic survival, even revival, 1n 5 secular society,

The political nature of Islam ensures that Muslims have to face up to these
questions, which are both political and theological at the same time,

3, Economices: is there & wniguely Islamic approach to economics,  and
questions of wealth and poverty?

Muslims have been debating for decades whether capitalism or socialism is
closer to the spirit of Islam, and Muslims have often said that Islam
offers & via nedia between the extremes of both, Although communism is no
longer & valid option, certain aspects of communism (like the one-party
state) have some attraction for Muslims in certain countries, The
philosophy of the Ba'ath Socialist FParties in Syria and Ivag, for exanple,
as been described as 'the largest dose of Marcism that the Muslen wmind can
take',

One particular area in which Muslims have tried to be consistent in
following Islamic teaching is that of banking, The GQur'zan ex=plicitly

forbids the taking of usury (piba) in verses like these:

"Allah hath blighted usury and made almsgiving fruitful, Allah loveth not

the impicus and guilty,,, O ye who believe! Observe your duty ta Allah,
and give up what remaineth (due to youwd from wsury, if ye are Cin truth)
believers, And if ye do not, then be warned of war (against you? from
Allah and His messenger, And if ye repent, then ye have your principal
(without intarest), Wrong not, and ye shall not be wronged' (20276-2773,

cf30120; 401671, 20:323),

If the Qur'an forbids the charging or receiving of interest, how is &
modarn bank to function?  How are farmers and traders to raise the capital
to need to start a business?  Sonme see the development of ‘Islamic Banks®
in many countries as a bold attempt to cbey Qur'an cosmands in the modern
warld, Others suspect that no economy can survive in the modern world
without capital genervating interest, and that Islamic banks in practice
charge interest of a kind but simply call it by another name,

Some of these questions are particularly acute when we recoghnize the irvony

in the uneven distribution of resources in the Muslim  world, The

wealthiest countries (like Saudi Arabiz) have the fewsst people, while the

peorest countries (like Bangladesh) have the largest populations and the

least resources,  Amir Taheri, an Iranian writer living in Faris, points

cut the connection between economics and tervorism when be says, 'The
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Middle East's serious problem of terrorism in the 1970c and 19R0s is
directly, though not exclusively, linked with the climate of social tension
provoked by the rich-poor divide', It is understandable, thevefore, that
it is in the comtext of econcmic issues that Kenneth Cragg has to say, ', ..
never hefore since the rise of their faith have Muslins had to recken on so
many fronts with so vigorous a challenge to both creed and will',

4, Intellectusl chellenges: how deoes Islam respond to the questions of
truth?

Some of the most fundamental questions raised by western philosophy have
been in the area of the theory of knowledge (epistemologyl. The basic
questions 'how can we know anything? How can we know that anything is
true?’ have l=d on to further guestions about the truth of the Bible and
the whole Christian revelation, The difficulty, however. that Muslim have
in responding to questions of this kind, is summed up in this way by
Wilfred Cantwell Smith;

"Muslims do not read the Qur'an and conclude that it is divine; rather.
they believe that it is divine, and then they read it,

'"The Muslim world, =alsco, is moving into what may possibly become &
profound crisis, too; in that it alsc 15 just begivning to ask this
question, instead of being content only with answering it,  Young people
in Lahore and Cairvo, labowr  leaders  in Jakarta and  Istanbul, are
begimming to ask  their religicouws  thinkers, and begivning to ask
themselves, "Is the Quran the word of God?"  Answering this gquestion has
been  the business of the Muslim world for over thirteen centuries,
Asking it is a different watter altogether, haunting and ominous, '

tne particularly provocative way in which gquestionzs about truth have been
raised in recent years was in Salman Rushdie's = i . Muslim
criticism of the book focussed largely on the mocking way in which the
Frophet is portrayed by a writer who was born and bred a Muslim,  Arncother
major challenge of the book, however, iz that it guestions the very idea of
divine revelation, How, it asks, are we to know whether the revelations
that came to Muhammad were from God or from Satan?  How can we know there
15 a God anyway? Ferbaps there was something orophetic about Cantwell
Smith's words, since the ‘Rushdie Affair' has demonstrated that there s
gomething 'haunting and ominous' about asking this kind of question in the
Muslim world,

5, Israel: Can Islam tolerate the Zionist state?

'A dagger in the heart' is how an Indian Muslim, Rafig Zabariz, sums up the
feelings of Muslims all aver the world and of Arabs in parfticular over the
existence of Isvael, ‘It has involved thousands of ordinary Muslins', says
Fermeth cragg, 'in the sharpest of personal distresses’,

But why is it that the existence of a zmall state near the heart of the
Arab world and the Muslim world causes Muslims such pain, and leads some
Middle Eastern leaders to describe their opposition to Israel in terms of
libad?  Ronald Nettler, an Israel Jew, explains how the establishment of
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Israel, coming so soon after western colonial instrusion in the Middle
East, was seen as 'the Ultimate Affront' to the Arvab world:

'"The Arabs reacted to Jewish aspirations and activities heve with & zorss
of bewilderment, outrage, shock and embitterment, because they regarded
Zionism from the begimming first as another manifestation of Western
domination and secondly, but even more importantly, as an attempt by Jews
to do something that was not legitimate: too seek political independerce
and that in the midst of what the Arabs regard as their own territory.
This was for Islam and the Arabs the ultimate affront, How could the
despised Jews, who had for centuries wunder Muslim rule been Jhimmis and
thus living in their proper place, have had the nerve and the ability to
do something like this?  This was to the Arab mind even more of a shock
than the earlier Christian influence in the ares,

'"For the Arabs had hardly begun to come to terms with the initial shock
of the Chrisitn displacement of Islam when they were dealt ancther blow,
by another minocrity which had no legitimate right to seek independence
for itself - & minority which, unlike the Christians, had rnot during
Islamic times expressed itself in a politically indespendent way, The
Christians, after all, had possessed their empires for centuries - &
distasteful fact which Islam had been forced to swallow, sometines after
a bitter struggle - while the Jews had all the time kept their proper
status as dhinmis, a people