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ﬁﬁma account of the Origin and Wature

of
HEBRAISM and HELLENTIGSDM,

- - D T S el D R S S e el e e -

With a Special Reference to their influence in the

Life and Poetry of MILTON,

s ] T g S -

"Thus the sharp contrast of the sculptor's plan

Showed the two primal naths our race has trod,

Hellas, the nurss of man complstc as mani

Judea pregnant with the living God."

Readers of Matthew Arnold arse familiar with the distinction between
Hebraism and Hellenism and, which is perhaps more important, with

a study of tholir relation as fundamcntal though one-sided, tendencise
of human nature, cach of which is necessary to the attainment of

a full=-orbed porfection but i#, notwithstanding, constantly in
antagonism to the other, attempting to usurp to itself the whole
field of human 1life.

Hebraism, the spirit of thc moral law, lays emphasis on striving
and action, on strictness of conscience ; it is pre-sminsnt for
giving strongth to the moral fibrs ; Hellenism, the spirit of
culturs, lays emphasis on knowledgs and the appreciation of beaut%

on spontancity of consciousnsss ; it is pro-eminent for sweetngss

and light.

oy fually
It is obvious that none of thssc tendencios aren;ncompatiblo :

(1)



morality and culture, action and knowledge, striving and the
aporeciation of bsauty, strength and sweetness, even strictness
and spontaneity, are constantly united in the same personality,
gach contributing to the richness of its harmonious perfection.
Regarding Hebreism and Hellonism as complementary psychological
tendencies, it 1s indeed, difficult to account for their obstinate
antagonism. The grounds of hostility are only revealed when we
realize that each is the spiritual offspring of a definite
philosophy of 1lif'c which once¢ held complete sway over men's mind,
and although during the ages this has lost 1ts hold as a complctc
philosophy’yet its epirit, embodied in its art still has an
abiding influence. The antagonism of Hebraism and Hellenism is
therefore of the nature of a family feoud which, with the progress
of time, bscomes traditional rather than rational and the bitter-
ness of which tends gradually to decreasc so that therec may be
constant intermarriage in the later generations. For a true

; Feud
appreciation of the nature of this faed we must therefore study
the spirit of Hebraism and Hellenism in the period of their
greatest vigour and fullest 1ife.
The spirit of hebr&iam finds of course, its most completec
embodiment in the literature of ths 01d Testament ; the spirit of
Hellenisem diffused itself variously through epic and lyric, drama

and philosophy, through all the wsalth of its art forms nct only

(2)



of literaturc but of sculpture, architescture and handicraft.

I shall not attempt to dsal with this mass of material. For ths
purpose of comparison I shell select the 'Homeric' poems, meaning
by these the Iliad eand the Odyssey, and shall study thsm, not as
giving in any way a complete intesrpretation of Grseek thought and
feeling, but rather as an expression sufficiently in tune with
the Greek spirit to be accepted as a basis for thse education of th
young at the most advanced period of Greek culture’and Tank as e

A

national epic for performance at the graat festival of Panathenacsa
Homeric
Thus in & certain sense the Hebraic posms may bs called the Ureek
'8ible'. How far this anm@logy with the Hebrew Scripturcs may be
strengthened by a study of the authorship or evolution of' the epic
I shall not enquire ; in each casg avoiding ss Tar as possibls
questions of textual criticism, I shall endsavour to catch some-
thing of the spirit of Hebraism and Hellenésm in their essence and
their mutual antipathy. In justics to hellgnism it must be
constantly born: in mind that, whersas ths 01d Testament Scriptures
contain the highest flights of Hebrew thougnt, the spirit of
Hsllenism, constantly soars beyond the range of the Homeric poems.
It will be necessary at times to indicate the dirsction of these
flights.

At ths outset it will be well to take & rapid glancc at the

(3)



relation in which the religion of the Homeric epic stands to ths

genereal currsnt of Gresk religious life.

Thz gods of Olympus which we mset with in Homer, rose, with their
well-defined comely proportions, from a sca of superstition, very
beautiful, and tender superstition some of it, full of wonder and
myataryfl"with & vagus conception of 1ife sverywhere but no trus

appreciation of itselfl by the mind, no knowledge of the distinctior
of man's nature. In its consciousness of itself, humanity is stil:
confused with the fantastic indeterminate 1if'e of the animal, and
vegetable world " With this vague wonder is mingled an active
terror of the spirits with which this world is @verywhere haunted -
gspirite which are capricious and often malignant, which have to be
appeased with primitive and barbariouu rites. The Ureek sets
valiantly to work on this mass of superstition ; hs recleecses
humanity from its entanglement with animal and vegetative 1life and
when thue freed it stands erect and self-contained, he sees that

it is very good, and says 'let us now makes gods in our own imagg '

So the host of sprites, goblins and bogikes, which had surrounded

man's 1life with a haunting faarlbecome genial humanized deities

willing to give their powsrful support to men's projects if' they

are treated with due deference and diplomacy. The relation of the

are all .
Zods to each other,q their occupations ¥t erw cssentially human -

their chief intercst and care seems to céntre in the drama of

(1)Pater's ‘Renaiseancé(4)r206



human 1ife 3 in this thsy are not mergly interested spectators
but often descend to play their part in the action. In the

e
Homeric apic\the humanizing tendiag having reached its zenith
S e /

s process of degradation has sot in. The gods have ceased evan
to represent humanity in its most god-like aapects]and apnear on
a far lower moral plane than the human heroes : they are superior
to these only in physical attributes : in stature and strength, i
beauty and length of life. Within the Olympian hisrarchy Zscus
maintains his supremacy in the facg of c;nstant faction and
intrigue by virtue of sheer brute force. Hear him assert his

(1) |

claims :- " Go to now ye gods, meke trial that ye all may know !

Fasten ye a rope of gold from lisaven and all ye gods lay hold
thercof, and all ye goddesses, yct could ye not drag from lieaven

to sarth Zeus, counssllor supreme, not though ye¢ toiled sore.

But once ¥ likewise were minded to draw with all my heart, then
should I draw you up with vepy esarth and sea withal. Thereaflter
would I bind the rope sbout a pinnacle of Olympus and so should
2ll those things be hung in air. By so much am 1 beyond gods and

bzsyond men, " The terms of measurement are unmistskeable &nd

nefwalthe
in these terms the other gods must perforce acquiesce, though »&8

valn spasmodic eflforts to rid themsolves of the tyranny.

There is one however who engeges in strife on other terms ; agains

Femimine

the brute force of Zesus is often successfully ranged the furpious

1 Eaterls ‘'Renaissaneslp206. (5) /1 [iad Boeok i P13



congugdl
gsubtlety of Hera. The Sut relations of this pair are sxtremely

uncomfortable but ludicrously humean :- liera is haughty and imperiou%
she has a jealous disposition and a biting tongue of which Zeus is
mortally afraid, but he blunders against her with the physiceal
violence of & bully and a coward ; Hera triumphs by subtle deceit
aided with bare-faced lying. ©Detween Artsmis and hsr father Zeus
there 1s a2 kindly sympathy, based in part perhaps on this common
dread of Hara.(UOn one occasion liera, in a fit of' jealous petulance
against Artamislwrenchaa the quiver from her shoulders and boxes
her oars ; Artemis'weepingrrune to complain to her father who
laughs good-humoursdly at her sorry plight and gsntly consoles her.
Like many 2 mortal Zeus derives infinite delight and amusement from
the strifs of others when it does not arffect himselfl : when

() among the other gods fell grisvous bitter strife " then " Zeus
heard as he sat upon Olympus, and his heart within him laughed
pleasantly when he beheld thats strifs of the gods "
The podes have a rzlish for jokes of & somewhat coarsc nature ;
Pkﬁto is particularly eifended at their boisterous mirth, their
immeasurable laughter. They are frankly ssnsuous ;3%eus and all hie

(1) Iliadd book 21. p 429.
(2) " " 5426,
(3) Book 1. p 14.
& T " 39 D283
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trein think it worth while to taks a 12 days journgy from Olympus
in order to enjoy a feast provided by the kthippiana. They endulg:
fresly their sexusl passions - sexual morality is unknown to
Olympus " Zeus when hs desires to provs beyond question his over-
flowing love for ihsra 'compares hsr Cavourably ' with s long list
of Tormer paramours. Thoough weaknsss or touchinesss they are
constantly unfaithful to their chosszn protéée%. In ths face of
such a picturs we are provoked t» qusstion whether & conecsption

s0 amazingly unsatisfactory to the religious instinets, gquite apart
from the#ér outrage on the intesllesctual and moral sens¢, can be
taken quite seriously. In facing this question the conviction is

us
born€¢in upon thatg at least thé mors flagrantly irreligious of

—

these pessages ars " not primitive but smooth and sopljisticated.

They mock with zasy scepticism at ths indecorousness of primitive

Il
belisf .

{

f;;;#;:ft was not writing about anything which he fe¢lt es real or as

mattering much to anybody's feelings. He was writiag about
parody or mock-snic. And he mades it quite prettyﬁ * Fortunately
this mocking spirit does not pervade the entire epic - it bresks
out chisfly when the writer gives us a vikew ol the gods at home

(‘l" ILI.'D.d ngk@ }7 4(5’3
(6) G.Murray. Riss of the Greek Epic. p 283.

(6) " " " " D 286 .
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upon Olymrus ; the moral rslaxation of the atmosphere in thesscenss

would secm almost intended as a foll to the action of' the human
heroes in which a spirit of dignity and high seriousnsss is through
-out maintained. When the gods descond to the sphsre of human actio
they themselves catch something of this spirit.

If the writer of the Homeric epic were elready besginning to be blaz
of ths theology of Olympus, yet this theology was not yet destinsed

to become a cresd outworn. Accepted from lonia by the larger Urcse

i

the Olympisns lived on for a whils purged of' their mortal grossnsss
Gradually ths cesntral fipgure of 4sus emsrges as the deity par

. c
excellsnce :4 the philosopher hermiiftus in describing "the One"

(1
25 Wisdom adds-" It is both willing and unwilling to be called by

the nams of Zeus " It is a similar fesling to that expressed in
the famous prayer to Zeus from ths Agamsmnon of Asschylus 3=
(N *"Zsus, whosoc'sr indecd he be,
In that nam: so please him hsar,

Zsus, ior my help is nonebut he ;

-

Conjscture through creation frse
I casﬁ{and cannot find his peer ;
With this strenge load upon my mind

S50 burdening, only Zeus I find. "
Around this central figurs the lesser dsitiss group themselves,

(1) Bekewell's Source Books of Ancient Philosophy. p 30.
(2) Headlam's translation. 1. 171 7.
(8)



shewing a tendency to bacoms inersasingly refined and abstract
(1)

Athsne, for instance, " has waxed 1n glory till she comss to tea

motherless splendour, born of ths brain of Zsus, an incarnate city

of Athsns. 7o theke purified forms of the Olympians are added

othar figuras more cbviously and frankly of ths naturs of pure

Peace
sbstractions, such as the figure of Pesesa with the infant Wealth

in her arms.

Through the various stages of thzir svolution the orthodox Gresk
-accespted the gods of Olympus with little gquestion in whatever
form they wsar:s presented to him‘and cheerfully oi'fersd them
sacrifice and atterided their dslightful festivals. out the religic

of OClympus could give no real or lasting satisfaction to the

deepest human nseds : ths desire of the huran soul for communion
with some spiritual rsality other and higher than humanity, the
yearning for purity and for fricdom from the limits of mortality.

\J " The uraaﬁs of ths 6th Century may well haove been a 1littls weary
of their 1ﬁthropomorphic Clympians, tired df their own magnified
reflection in the mirror of mythology, whether this image werc
distorted or halo-crosned. They had takecn for their motto,

"Know thyself " but at the fountain of sglf-knowledge no human

fe
(§) 3. Harrison's frob@omena to the study of Gresk Religion. p 445.
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goul has ever yst guenched ite thirst." And so an answer to his
religious craving was lfound in the rsligion of the Mysteries.
Chief among thess were the cult of Dionysus, of Orpheus, and of
'Mother and Meid ' at Elcusis. The worshipper of Dionysus sought
a relsase from human limitations which by its very naturc was

[ /

gssentiglly transient ; caught up in a wave of Divins intoxication
hes was Treed from the restraints sven of his own human nature, and
becams for the timg as an'inspired wild beast ! For the spirit of
the Dionysus worship in =all the loréinana of its naturel lrecdom, in
its ecstasy of divine nossession and in its darkcer frenzy,we turn
naturally to the bacchac of kuripedes.

In the Orphic cult we find & rsligious feeling which is tenderer,

deeper, purer than that of the vionystie worship ; in some aspects

it scoms an anticipation of the mystic crced of the Neo-Platonists.
The Orphic creed accepts the duality of soul and body ;3 the soul

is gmprisoned in the body at birth as a punishment for previous sin ;
by purification it is cnabled to escapc after death to a 1if'e which
is immortal and free from the hindrances of the 'manifold' and sensa.

0"'\P hics . )

¥iss Harrison in her'Probyomena' pcemarks of Gfphism " ¥he last word
‘._"-"'"—-—n

in uresk rsligion was said by the Orphea, and ths beautiful figurc

of Orpheus is strangely modsrn. Thon a8 now wg have for one side

444~uilbant—hunna§—s—ﬁﬁcésnt—&rﬁﬂk—hitﬂ?ﬁtufﬂ 86 .

(4) kiss Harrison's Prob&omen& to thes Study of Greek Recliglon.p 65
(10)



of the picture a revived and Intensifiod spirituality, an ardent
gven ecstatic snthusiasm, & high and se¢ll conscious standard of
moral conduct, 2 dsliberats simnlicity of l1lilfe = abstinsnce from
meny things, temperance in all ; a great quist of demeanor, a
marvsllous gentlemess to all living things." - on the reverse side
of this picture : the formalism, faddism, priggishness, ctc, the
corruption which inevitably crept in we need not dwell ;
)
' corrupti@ optimé 9995iﬁ§9w' is truc herc aa clscwhersc.
i
Much of the spirit of Orphism is sbsorbsd into the cult of the
. Fhese
"Vother and Maid' at Llousis - thege Kystories which nons might
attend who had not the hands and the heart pure, which gave to
those who had bsen initiatsd the right of immortality safter dsath.
Wondsrfully impressive werc their rites, wondoriully calculated to
stir the decpest rsligious emotions, to 1ift the thoughts of the
worshipper from the evary day things of 1ife to things which were
high, holy and aloof :- ths procession of' torches by night to ths
ST“‘
scene of Demeter's godnsy, the solemn fast which preparsd the worshi:
-per to partakec of the sacred things, the asscmbly in the darkness
before the templs, the eilencs of the expectant throng ; the sudden
blaze of light as the temple doors are thrown open to display in

a succession of 'moving and breathing pictures', sccnes from the

sacred story of Usmeter and Parsaphonelacoompaniad perhaps * by

(11)



1"

sacred words delivercd by the hieroéﬁaant in exalted tones adaptzd
to produce 2 profound impression on minde so carcifully prepared "
There is no doubt that these mystiries sxeorcised & profound influen
on the Greek consciousness. For a suggestion of thc extent of

their influcnce we may quotec from Camgell, who in his 'Religion

in Greok Literature ' says of them : " One thing may certainly be
affirmed - that high authoritises whoso gravity and depth of mind
cannot bec disputed beer witncss with one voice to the elevating
influence of ths wlcusinian Mystories. Sophocles dwzlls
emphatically on the ingompersblc happiness of the initiatsd both

in 1ife and alftor dsath ; Plato, who had & far clearcsr vision both

of God and immortality than any child of uumolaus!can find no more
fitting vehicle for his most transcondant thoughts than the imagery
which ho borrows from the contsmplation of the mystories.

And long aftecrweards whsn the philosophy inspired by Flato had
become the acknowledged guide of 1life for those who could receive i
and the blcusinian corsmonies had lost much of their early freshnose
ani simplicity, Plutarchlin spaaking of death and a future statc,
could find no languags more imprsssive than what belonged to the
sam2 linge of allusion. Lastly it is & sipgnificant fact that

4
(1) Campoll's Religion in Greek Literaturo. p;H—H 2/

(2) " : T2y
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karcus Auralius, in his anxiesty to kepp touch with the religion
of his contemporariss, when hé visited Athens took care to be
initiated at slecusis. How many of the highor thoughts about
atother 1life and about the divinz nature which we find in Pindar,
Asschylus, Sophoclos or Euripedgs, how much of the tradition
comesrning immortality to which Plato refore in theo meno may have
began originated in soms such way it were vain to enquire "
Finally side by side with the demand for & dsopsr religious satis-
faction to which the Kysteries were the answer, there arosc the
demand of awakening intellect which could not be wholly satisficd
with svan the purifiad-raligion of the mysterice, much lass with
the Olympic systom. And so arose the schools of ths philosophers
who upheld the prs-eminsnt claeims ol the reason and sought intellao¢
-iual satisfaction in their various sttems of atheiem or
agnosticism, of nantheism or philosoprhical monism. Some of their
cxpressions of philosophie faith sound peculiarly familiar to
modsrn ears :- the agnosticism of ths sophist, I'rotagoras summed uj
{
in the famous aaying(: With regard to thu gods, 1 know not whether
they exist or not, or what they are like. Mkany things prsvent our
knowing, the subjsct is obscure and brief is the span of life. "

(&
The Pantheist strain of thought in Heracleitus " God is day and

(1) Quoted in Bakewsll's Source book of Ancient Philosophy. p 67.

(2 ) " " " " " " D 32.
FrPreatote—tbers

(13)



night, winter and summer, war and pcace, satisty and hunger. osut
ho assumes various forms, just as firs when it is mingled with
different kinds o. incense is mamed according to the savour of each
The student of metaphysics hails as familiar frionds the various
forms of' nhilosophical monism, wherce the Ueity, in being purged
from material taint’loses gven the spiritual quality of personality
appearing variously as the 'Wisdom' of Horacleitus, the 'sacred,
ineffable kind' of ?WnkqdonQSu“perhapa mest familiar of all)

the sternal changsless 'One! of Plato whose rslation to the change-
ful and varied 'Manifold' 1s the source of percanial perploxity to
the philosophic mind. It is delightful to hear the mature rlato
who sges the dangerous {fascination of this sort ol intsllectual
axercise, giving counssl for training the ureck youth in the ways
of orthodoxy. Zhis is the s@rt of discourse which is to be
addresssd to him :HLThera have always bgoen persons mors or less
numsraus who havs had ths samo disorder. I have known meny of thom
and can tell you that no-ons who had tasken up in youth this opinion
that the gods do not exist over continued in the same till he was
old." We cen well imagine the impatience oi' the Grsck youth having
his wonderful intellectual discoveriss stigmatized as & mere

'disorder' common to youth. With the intellectualists we may

bring to an e¢nd our brief survey of the plageof the religion of the

(1) m&rnw L&ws . (14)



Homeric pocms in the religious thought of -licllenism.

Iﬁdﬁémer ths gods have cmerged from ths state of the primitive
nature myth; thsy have becomeé so thoroughly humenised as to cease
to inspire veneration ; they live on for 2 whils in a purifiod
form with a tendency to bscomec mere abstractions. A desper
channel for the religious consciousngss is found in the kystcerics

whils tho schools of ths philosophers claim to mset the increasing

domands of the intellsct for reasonavlc satisfaction.

——

CarfT CeelFiomil Fumdemental Com eeh Fto ms,
Having thus clearsd the way we may proce:d to a more detailed

e —

comparisdn of the ideas of lisbraism and liellonisém :-

The most casual student of rHebresw and uregk litsraturs must bs
impressed with the tremendous guli bectwecn the conception which
gach forms of the Divins essence and attributes. The hebrew mind
is filled with a'}ushing river of the consciousncss of aod.”
It is in contemplation of the Divine that liebrew thought rsaches it
sublimsst heights. Even in ths comparatively primitive stage of
monolatiry when Jghovah is the Uod of a tribo( file is a just and
terribls God of awful and unaporoachsble majesty; Moses the chesan
'men of GAA' is permitted to sec His back abhd the skirts of His
clothing ; after hélding communion with Him in ths Mount of Sinai

the face of Mosss reflects something of the Divine radiance, so that

f)rLlsaiah—a
{2y —eamuet—Hi9. (15)



the Children of Israsl cannotm look upon its unveiled brightness ;
for them sven ths voice of Jehovah is too torrible ; thsy pray that
Hs may deliver His mossage through Mosess not epcak with them.

The unapproachable hélincss of Jehovah is present in the minds of

all ths grsat Hebrew writers from the earliest historians to the

latest prophets, nsalmiste, and prissts. From the wealth of utter-
ances on the subject we may perhaps select the description given

by lsaiah, perhapns the most inspired of the Hebrew prophsts, of

his vision of the Courts of Heavenl;)there Jechovah is high and
1lifted up, surrounded by a train of angels, whoso faces for very

veiled
awe are vastsed with roversnt wings’and incasaantlylwith a8 wonder

and worship which never tires, onc criss to another tho refrain
" Holy, Holy, Holy, Lord uod of losts, the wholc sarth is full of

His glory " and the prophet who has besn found worthy to receive

l

such a vision is bowesd down with a sense of his utter sinfulness

ani, filled with & great terror of holiness, cries " Wog¢ is me,

for I am a man of unclean lips and dwegll in the midst of a psople
of unclean lipns and minc eyes have scgen the King, the Lord of losts%
In His dealings with men Jehovah reveals two chiel gualities :

& capaclty for a fiercs but rightcous anger and scverity, togethsr
with a most tender and loving compassion. The anger of Jehovah

is simply terrific whother it be judged by a simple statemsnt of
(1) ?Suiqk Vi ‘
&

(15)



(1)
consgquencss ¢ " And He smotc the men of Laoth-shemesh because they

had looked into ths Ark of the Lord, sven He smote of the peopls
fifty thousand and thrscscorc and toen men " or whether it be

vividly portrayed with the unrivalled descriptive power of the

d)
prophets : "I will trsad them in Mins anger, and trample them in

my fury ; their blood shall be sprinklod upon Ny garments and 1
will stain all Ky raimgnt. For the day of veongeance is in kins

heart. Mine own arm brought salvation unto ke ; and My fury it

uphald Me. And I will trsad down tho people in kine anger and make
them drunk in My fury and I will bring down their strength to the

earth." Immediatsly following this lurid picture of Jghovah's

wrath poured florth upon His snemics is the most moving description

(31 thetr
of* His Jove for His chosen people. "In all this affliction iic was

afflictod and tho angel of His prosgence saved them, in his love
and in sis pity He redesmed them and carriud them all the days of

old. ‘" No words arc too tendor to describe Jechaveh in iiis more

loving aspect which reveals itself in His relation to Israzl ;

; (4)
sinilé¥ are dramn from cvery spherc of human love : the bride-
; (5)
groom rejoicing over his bride, the husband yearning after the
(6 |
forsaken wife of his youth, the mothor comforting her sorrowing sm

» or caring for her sucking child - cven these aspocts of pursly

LlJi Sﬁ(u‘muel._fﬂ (9 Lilgl}jsaiah L}::’I;L.
': . T —— " L- . M
Q) ]Satah LK E{b (17) (4 * LXVLIS,



human love do not exhaust the thomc and picturss ars drawn from

()
the shopherd caring for his flock, gathering the lambs in his

arm and carrying them in his bosom and gently leading those that
(27
arg with youngj; sven from ths sagle fluttsring over her young,

spreading abroad her wings, taking them and bearing them on her

‘wings.
Such is tho God of the Hebrews, terrible in iiis majesty,
unapproachablc in His holiness, from liis righteousnsss blazegs

forth a consuming firs of angsr a ainst the unrighteous, f{rom
fiis love springs, as from & dssp well, the most tender compassion

for the erring.
For anything in any way . approaching to this Hebrew spirit in the
religion of the vreecks wg must turn to the kysteries - not to th
cult of Dionysus whers the god takes possession of the worshippe:
— Jehovah is always 'high and 1lifted up ' above his peopls - bug
turning to the cult of Orpheus and of the 'Nother and haid; woe
find the samgc {zcling of thes nsed for purity in the worshipper -
1ot nonc approech thesz Mysteries who has not the 'hands and the
hcart pure! In ths kystsrics at Elcusis therc is the same

feeling of aloofness and awe, tho need for a Priest to be the

() dsaran XL, i ‘
U—}Dtul‘cromu'mcj AKX -

Isaiah 67. 9. ¢ Iszaiah 66. 13 {7 )Dbeutcronomy—83.—ll.
5)

62+ 5. _49. 10.
(5) m  40. TI.

(18)

(2)
(3)



mcdiator of the Sacrsed Words. ObLut the similerity is largely onc
of religious atmosphers and smotion ; in wionysus, Orphcus,
Demeter and Perssphone, there is littls to suggest the awflul
Kajesty of the Hebr&waehouah. His contrast with the gracious
Olympians is too stiking to call Tor comment. Among the 'bloodle
abstractions ' of' the philosopher, psrhaps the truest feeling for
the Vivine Nature is to bs found in Aristotle's concegption of the

(1)
Deity ¢ " God's 1if¢ is 1ike that of which we catch a transient

glimpse when our life is at its best. We say that God is living
cternal, perflect ;3 and continuous and everlasting 1lif'le is God's,
for od is eternal 1life " oSut to Aristotle, good philosopher that
he J&e, this 1ife means a passionloss sxerciss of reasonable self-
contemplation ¢ " Furs self-activity of reason is God's most bles:
sod and everlasting 1ifs " and " the Divine reason has itselfl for
its object and its thinking is a thinking of thinking, "

This is indeed a lofty conception, but it is in the high region

of intoellectual abstraction where the air is too rarified for

nortal breath, whore there can be no vapours of inconse or throngs

of worshipping spirits.
rﬂ!']s
The relation betwcen Divinity and humanity is of the utmost

significance for both Hebraism and liellenism. Theé rclation bstwesn
Jshovah and His people is that botweon the Crsator and his

%Lru.r h S -
(1) Ar18t0t194 Part 1l. Che 7. uoted Bakewell p 232 fr.
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ereatures = creatures who arg utterly dopendant on Him not only
for their creation but for their 'prescrvation and all the
blsssings of this 1ife' ¢ In this light human nature assumcs a
curious paradoxical aspect : God'created man in Hie own imags !,
but of the dust of ths sarth, iHe breathed into his nostrils the
broath of 1ife ; but, as a consequence of s8in, dcath came into
the world and thus in & little while the dust must return to its
dust and the spirit to Wod who gave it. Viewsd then in the light
of the mortality which follows from his sin, man is thec mere dust

of the esarth, hes is 'altogether lightsr than vanity itszlf,' as
the grass which withersth, as the flower which fadoth. Yet on this

humbls carthly clay God had stamped His own imago ; lis had given

(1)
to man the '' dominion over thg fish of the sza, and over the

fowl of the air, and over gevery living thing that moveth upon the
2}
earth," and though when "@od saw the wickednsss of men was great

in the carth and that every imagination of the thoughts of his
hsart was only evil continually; it repented thc Lord that He had
medem man on the sarth and it grieved liim at Eis heart. And the

a

Lord aaidW¥ : 'I will deutgy man whom I havs created from the facc

of the sarth" j neverthelsss God did not utterly destrgy but

(l) era‘lisis l- 28-

fo~Eseln 10s, 12,
01 bemesis 71 : G“,
(20)



pressrved a faithful remnant/and!whan wickodness was again
multiplied unon the flace of the earthIUQd chose to Himsglf
f'rom among ths rebsllious sons of men & poeculiar people; on
them He expended His love and his care, guiding, sustaining,
chastening’forgiving, remaining faithful to them even when time
after time " they forgat iiis works : and would not abide His
counssl" So with infinite “atiance“Jmany a time did ne deliver
them : but they rebelled against fim with their own inventions
and ware bpought down in their wickedness. Nevertheless, when
He saw their adversity : He heard their complaint. "
lhere wers two things above all which wod required of mnis chosen
peopls and it is in these that thsy are constantly failing :
first their faithful and revercnt worship and fear 3 next their
unquestioning obediencs to liis will as it is progressively

(Y »
rovealed through chossn messongers : Let us hear the conclusion
of the whole matter " says a prsacher prq-emingnt for wisdom,
"foor GodM keep his commandments for this is the whole duty
of man."
fhe fear which® men yield to Jshoveh is at first an imperfsctly
morslised fear : the psopls shrink with a nameless dresad from
the awful prescsncs of Jshovah on kount Sinai ; David, on one

($) Psalm 106. 42,453.
Gl) scclesiastes 12. 13.



occagion is afraid becauss of Jghovah's 'unaccountable moods'
whon His anger blazss forth on what would ssem inadsquate
provocation $¢ the peonle are bringing home the Ark of God with
great rzsjoicing when one of ths msn puts out his hand to stesdy
the Ark which secms in danger "for thc oxen shook it" immediately
"the anger of thes Lord was kindled ageinst Jzzah, and Uod smote
him tkarz for his error : and thers he died by the Ark of God.
And David was displeassd because the Lord had made a breach upon
uzzah. And David was afraid of the Lord that day and said 'How
shall the Ark of God coms to me ? Lo David would not remove the
Ark of the Lord. " Mors often the fear is that #f ths guilty

before the terrible avenging wrath of Jdshovah. It is thc business

of the priests to instil into the people this fsar in order that
_ (1/

they may turn from thzsir sin. Isaiah gives a vivid picture of the
terror of the guilty. "And they shall go into the holes of the
rocks and into the cavss of the sarth for fzar of ths Lord and for
the glory of iis majosty, when He ariseth to shaks terribly the
earth. In that day a man shall cast away his idols, to go into the
clafts of the rocks, and into the tops of the jagged rocks, for
['ecar of ths Lord and for the glory of lis majesty when lie ariseth

to shaks terribly the sarth."

With thie fear there is a deep conviction of Uod's righteousness

(1) Samuol 6. 7ff. (2) Isaian 2. 19 ff.
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Dautsronomy the allegiance reguirsd is in the noble form of love.
s Thou shalti love the Lopd thy uod with all thine heart, with all

thy soul, and with all thy might." This love is based on thank-

fulness for unsd's many mercies to Israzel. bHut an inward and

spiritual temper of wind uc=ds outward and visible sxpression in

acts of worship, and Jshovah ordains for lis peopls an elaborats
(2]
gystam of ritual and " the ritee and cersmonies which uod doss

chooss ars naturally those which lay ready to the author's hand.

Soma of thsm smbody ideas of extremwsst artiquitr, and ars

strangely pagan in their very form and enactment, yst out of all
the hsathen sting is?%mmvsd through thzir adoption and
promulgation by Yahveh." Thiu strange accurulation of ritualf
some of which seems 8 mere rzlic of barbarism, sowre a systematisec
and sanctfisd hygiene, is not only robbed of ite 'hsathen sting',
but it bscomes elothed with spirituel significance an% when
orgenized and cenired round the national templc at Jerusaloem p
it gives to the worshipper satisfaction for his deepest religiou:
13) )
nesds. "The thsory of &od's-preqﬁancc within the Tompnle helped
to evoke some of tﬁs hobleet religious sentiments out of
apparsntly unpromising matsrial. Spiritual communion with God
- OO+, (2) Montefiore. p. 3%22.

[

() Dsuteronomy 6. 5. (§)(3) d Pe. 385,326,
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and the purs joy of a felt ncernsss to Uim wers born from
particivation in the Yemple servics. 1o go to Jerusalem became
& high religious s tisfaction. ©Some of our noblest and most
spiritual Psnlms owe their origin to ths Temple and its worshipﬂ
A ferilier instance is the zighty foubth Psalm : "How amiable
are Thy dwellings : Thou Lord of hosts. Ly soul hath & desire
and longing to enter into the courts of the Lord : my heart and
my flesh rejoics in the living God. Blsssed are they that
dwell in Thy house, they will zlway be praising Theo.

For ons day in Thy courts is better than a thousand. I had
rather be a doorkesper in the houss of my Lord : than to dwell
in the tents of ungodliness." It is these spiritual associstiom
which give vitality to ths Jewish system of ritua]rnnd snables

it to withstand the bitter scorn and dsnunciation of' prophet
after prophatlandla?ter ths return {rom axilc,to put forth fresh
branchss and takes sven firmer root in the national religion,

Ths opposition of such pronhets as denouncs the Torms and
caremonies of rcligion snringe from their burning zsal to uphold
the will of Jshovah in the sphere of moggzlity ;s they are fiercel
impatisnt of anything which stands in th; way of moral rsform.
They think that the ritzs and ceremoniss turn the minds and
:nergies of the psople away Trom ths one thing Eiﬁéfullaad_

(26)



that thoy deaden the conscience which should bz sensitively
elive to the grsat national wrongs and yield = religious gelf-
satisfaction which is not justifiszd by the circumstances.

Li¥2 many onthusiasts for social r=form th;y shew & fine dis-
rsgard for thes sgpiritual possibilities of a religious csremonial

Tormality and foolishness.

¢

which on ths surface anpears mer

(]
Thus the Psalmist points out that no intslliglent person can

belisve in sacrifice ; how can it be in ths nature of the Cresator
to cars for bull's flessh and ths blood of goats ? And eveﬁTHe
could suffer a mortal hunger do not the¥e belong to Lim, 'all the
beasts of the isld and the cattle unon a thousand hills'?
ne will not tell man if liz be hungry. The prophets do not pause
for gesntle irony and reasonings ; they pour forth a volums of

(L mes dcflcn'.r.s (m l'}‘_: w}\u'h\q c/ Jdmraj,.
vehement denunciations. /t‘"l hate,' I despiss your feast days
and 1 will not smell in your solemn assemblies. Though ye¢ offer

Me burnt offerings and your meat offerings, 1 will not accept

them, neither will I regard ths peace offerings of your fat beast

Ieks thou away from ke the noise of thy songs ; for 1 will not

hear ths mslody of thy viols.” Isaieh is no less emphatic:-
D
%To what purposs ie the multitude of your sacrifices unto ke ?

s
szith the Lord. 'l am full of the burnt offerings of rams and

the fat of I'ed beasts ; and I delight not in the blood of bullogk

or of lambs or of he-gnets. When ys come to apnear befors Mea

(1) Psalm 50. 8 f'f. (%) Isaiah 1. 19.ff.

(2) Amos 5. 21.ff.
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who hath rsyuired this at your hand to tread My courts ? bring

no mors vain oblations, incénss is an abomination unto ks ; the
new moons and sabbaths, the calling of assembliss, I cannot away
with ; it is inlquity even thes solemn mecting. Yours nesw moons;
and your apuvointesd feasts, my soul hateth ; they are a trouble
unto ¥e ; I am waary to bear them." Whersas Isaish thinks that
these things ars no part of th2 Divins decrees, Jersmiah puts into
the mouth nf Jshovah an explicit denial of all responsibility for

()
them :- "For I spake not unto your fathers nor commanded them in

the day that I brought them out of the land of Lgypt concerning
burnt-offerings or sacrifices." The motive for these denunciation

is alwawa revealed in the exhortation, which inveriably follows;
i+

to parform the 'weightier matter of the law' to "let judgsment

run down as waters and righteousnass as & mighty stream", to

3
¢ Lrslisvs the onnressed ; judge ths fatherless ; plead for the

widow." &wven if' their sympathies have a ons-sided tendigg it is
|

to thess moral enthuciasts that we owe the devslopment of . the
aftifude ¢ ‘rm't-;d

2N 3 thﬁh“ﬁﬂﬂ prssent sven in the liosaic period,whan the
substance if not thez actual form of thz Dialogues sz2ms to have
been established, end which regardsd the will of Jehovah as a will
which was eternally meking for rights=ousness ; which deranded

justice and even tenderncss and confassion in the dealings of man

with man,
(1) Jer=smiah 7. 22. (3) Isaieh 1. 17.

(2) Amos 5. 24.
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"

"but in ths tragady ot which Israsl is the hero, tls nations
only too rsadily assums the villein's part." To bLzekisl,
writing during the babylonian sxile, ths ugntile nations appsar
as objzcts on whichligd in Corpors vi{gﬁdchovah can gxhibit His
power and manifsst His élory by dsstroying or subduing - on
which conception kontsfiore very truly commentstj’LIt is a false
loyalty when, as in kzekiel, ths objsct of wod's management as
regards the grest majority of 8is crsaturss is’not that they may
be reconcilesd to ﬂim'- converted Trorm tha2ir =svil ways to lead a
1lifs of goodnass and ccntent|~ but that Le may have the smpty
satisfaction of their acknowlesdgzment, in ths midst and by the
means of d=solation and carnage that He is indsed a very mighty
and powsrful God." - and apgain- "Israel and the nations will both
know Yahveh as in His nature to =2ither lis rsspsctively is - the

ong s omnipoteznt and cowmpassionates, the other as omnipotent and

malign." In this conception iLzskisl falls short of that-gt the
earlier 8th cantury prophsts according to whom Jshovah at least
confers on the nations the honour of using them as instruments in
the educative chastismsnt of liis chossn psopls. osut noblsr than
sither of these id ths thought of szekisl's supposed contemporary
the author of the later portion of the Look of lIsaiah ; in his
writings wz find thzs idca of Israsl as the mesais of bringing

(1) Montsfiore.p 158. (2) Montefiore. n. 159.
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(!
"light to the Gesntiles ana salvation unto the end of the sarth";
| (d)
from lsrael shall appsar a Msssish who "shall bring forth judge-
ment to tha Gsntilss and the islss shall wait for his law."

After the return from sxile these visions of a univsrsal religion
gradually fads eway. For a time fitful glimpsss of thess are
assnilai;chariah!for instancs raflects the old spirit when he
sass Jerusalem 25 2 'spiritual mctropnlis'to which the nations
shall come and wheroe thesy shall dwell with the Lord'in the midst
of them - yst tho goheral tending is for Ispmsl to rasturn and

cling mors clossly Lo her position of proud exclusiveness.

In the relations of the Gresks to ths Clympian Gods there is a

very wide msasursz of familierity and intimacy ; soms of the gods
themselves have sprung originally from ths race of men, the
daughters of men bsar childrsn to the sons of Ulympus, and the
deughters of Olympus to the sons of mzn. 7Ths drame of human

1ifs thus bscomse of absorbing interest to ths gods ; they have

Iomn
each soms favourits hsro, perhaps a don, whose fortunes they

strive to advances ; vhen there 1s strife among men the gods take

sides ; somestimes in thelr eagsr interest for thes issus of a

contest thsydsscsnd end wingle with the fray, sometimes they
stand by the sids of a favourites hero and beeghe Dbreathe into

him stresngth and valour : gomatimes thsy agrse to stand aloof

(1) Ipaiah 49. 6. (2) lIsaiah 42. 1,4. (3) Zachariah 2.10.ff
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and let the battle takes its courss. iHers is a typical contest

(n .
from ths Iliad : Apollo, disguised as the warrior Lytraon urges

Aeneas to go out to fight against Achilles ; he reminds him of
ths advantage hs derives from his Divins origin which is supsrior
to that of Achilles. " Thou too, men say, wast born of Aphrodits,
dsughter of Zaua’and Achilles mother is of less degres among the
gods." Thus sncouragsd Asnsas goss forth ; Hera gsts wind of
the mattsr and appeels to Possidon and Athene - "idsre is Asneas

gone forth in flashing bronze to mest the son of Pslbus and it
is Phosbus Apolle that hath sent him. Come then, be it ours to
turn him back straightwa% or ¢lss lst soms of us stand likewise
beside Achilles end give him mighty power so that he fail not in

his spirit, but know that thsy who love him are ths bsst of the

Immortals and that thsy who of old ward war and "ighting from

the Irojans are vain as wind. All we from Olympus ars comes down

to mingls in this fight that he take no hurt among the Irojans

on this day. . . _ — Then to her mads answer Possidon, chsaker

of the sarth - liera, be not fierce in wisdom : it bshoveth thss

not. Not fain am Ik at least to match gods with ods in strife.

Lst us go now into s me high place apart and ssat us thers to

watch, and batils shall be left to men. Only if Arss or Fhoebus

Apollo fall to fighting and put constraint upon 4Lchilles and

(1) Iliad. book 20. 401.ff.
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hinder him from fight, then straightway among us too shall go
up the battle cry of strife."

Ihe relation boetween men and gods 1s indesd that between patrons

and their protéﬁéa. The success of man in sny great enterprise
is very largsly dcpzndent on the power and influcncs of his
patrons ; valour may go & long way and is indeed likely to enlist
the sympathy of patrons, but without their influence he cannot
prevail against a man with perhaps cqual velour but who is

q L’l‘tch-e.d

Tortunate cnough to be sttended, perhaps by ties of blood-
relationship, to a more powcrful patron ; hs must be scrupulous
in the performance of all those civilitics which custom requires;
the altars of the gods must be diligently carcd for, they must
never lack the accustomsd offerings of the flesh of bulls, goats,
and lambs. If theee things bc neglected a patron may remove her
favour and sven transfer it to asnother candidates Reverence to
the Olymniens doos not scem to have passcd beyond this primitive
stage of sacrifice. Obsdiones to thom was not thc obedisnce of
a ready will but ths yielding to an over-ruling irresistible
power. Hor is this power ong that works or rightsousness -

it is a frequent sxcuse for humen misdeods that they are the

work of a god ¢ Agamomnon gxcuses himseslf from responsibility for

the havoc which his proud folly with Achilles has wrought.

(\)

"It is not I who am the causec, but Zsus, and Destiny and wrinnys

(1) Iliad. sook 19. p 388.ff. |



that walksth in darkness who put into my soul fisrce madnoss on
the day whon in the assembly I, cven I, bereft jAchillses of his
meed. What could L do ?, it is God who accomplisheth all."

ihis note of fatalism is constantly sounded 3 the gods not only
inspire courage but for their purposes they can £ill the heoart of
a hero with cowardics. Thus Zeus nuts into hactor(L a weakling
heart and leaping into his car Hector turned in i"light and cried

on the rest of the Irojans to flee, for he knew the turning of the

sacraed robe of Zous," Thus the Urcsk submission to the will of the
gnods is not ths humble submission to a just decrcc, but the proud
submigsion to one that is insvitable ;3 it is the attitude asssumed
by the hicrarchy of Olympus to the will of Zocus as cxpresscd by
Hera; "yitless that wc are to bs wroth in our folly apainet Zcus.
He sits mpart and carceth not nor takes “Qf thought thersof for he
deems that amon; the immortal gods he is manifestly pre-cmincnt

in forcs and might. Wherefore do ye contest yourselves with
whatsoaver sorrow he sends on each of you ?" In this connection
we are naburally reminded of thel?dgtdﬂ$of buripedes which are

full of bitter compleint against the unrightsous and pitiless will

of the gods.

With the philosopher the will of Zcus comcs to mean the decree

shich the universe as an ordercd system imposcs on its parts e
the resignation to this will, while still something v»roud, is
(1) I1iad. book 15. p 2923
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inveita% 2t least in the case of the stoics, with something of the
joy which the Psalmist fesls for the will of Jshoveh - wo can
discern a note of their joy in the oxclamation of Marcus Aurelius.

#"Thatsoever is cxpedient unto thes, C World, is expedient unto mec."
It recesives still clearcr cxpression in the hymn of Cleanthss @

#"Grant unto us that wisdom ~n which thou thyself relying suitably
guidest all ; that thus bsing honoured we may return to thee ouw
honour, singing thy works unceasingly ; because thsre is no highor
offiee for a man - nor for a god - than ever rightly singing of
universalg law." Ths ecmotional rovercnce for the Divine creator
beccomes an intsllecctual wonder and admiration for the marvels of th
cosmic ordsr of which man is a pert. In his animal nature man is
lfﬁk(ﬂ up with the material process ol the Universe -

3)"0f ths common substance and of the common soul also what a small

portion is alloted unto us, snd in what a little clod of the wholeg

sarth is it that thou dost crawl." And yet man by virtue of the
god=1ike powers of his intellect is skin to that ne#son which
governs the Universe ;1” Finally turning to the kysteries which
always prescnt somes [eature foreign to tic other rsligious systcms
of Hellenism wse find‘cspacially in thg cult of Dionysus, the
beginnings of mysticism of =& relation between man and the Deity in
which men's being is merged in the boing of the god, the god takes

possession of man. - this mysticism’tha germs of whoss growth may

- (%) karcus Aurclius. Meditations 12. 25.
L‘) tﬂ Quor-td v Bak e well l-178( 559
O Mlalin-us
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be found in the Mysteries reaches its fulnsss of growth in Neo-
Platonism where the suprewe end of man's being is to be become
re-abgorbed in the 1lifg of ths ons Divine seing by an experience

which.is "not & vision but somz othsr kind of seeing, scstasy

a ) gurTendér
and simplification =and self-pesminder, = yearning to touch and a

rest and a thought centrcd upon being merged in the Divinel"
It 18 difficult to weave this beautiful strand of religious
feeling into ths web of Hellsniem, it will bc found no lese foreigﬁ
to the spirit of Hebraism. The dividing linec betwsen Jehovah

and his peoplsc is a severe ong and prohibits all idea of a mystic

union,
(ot i
This fresdom fror mysticiesm is seen in the nebrew's attitude to

Ngturs - communion with the beautics ol nature tends perhaps
beyond all slss to awsken the slumbering mystic in us. The Hobrow
while profoundly stirred by these beautics, is not softoncd by ther
to relax the stern soevority of his recligious attituds. IHg
meinteins that "in six days the Lord madc Heaven and earth, the
sca and all that in thom is"j the world of nature was thus

de baale
produced by s quitc &d ot act of creation and its processes

ars meinteined by the Divine power. God 1s not in any scnse

immancnt in Eis works ; it is true that, in the imagination of

the inspircd poet the clouds are Lis chariot, le rides upon the
/

= ’ o = -

(2) Plotinus—ﬁaltwﬂ‘r311' (26) " n D 392. {
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wings of the wind and his voicc spsaks through the rolling thunder#
but God is not thundoer cr wind, thesc arse mcrely His works and iigo
is far esbove thom @ Héiﬂhath measured the waters in ths hollow of
His hand and megted out hsaven with the span, and comprehended

the dust of the earth in a msasure and weighed the mountains in
gealss and the hilles in a balancs. Bcheld the nations are as &
drop of =& bucket and arc countcd as the small dust of the balance:
bshold He tskocth up the islszs as a very littlc thing.

It is Ho that sittcth upon ths circle of the earth, and the
inhabitante thorcol ara?as grasshoppers ;3 that stretcheth out the
heavens es s curtein, snd sprsadeth them out as a tent to dwell in%
A1l the glory of the carth and heaven are as nothing compared
with the splendour of His essential Majesty - "Heaven is iiis throng
end earth His ootstool." Hevertheless from that which is created
we may learn somathing of the nature of the being who creates.

ind so "the Heavens declars His glory and the firmament sheweth

His handiworks" somsthing of the joyous energy of the Divine

nature way be learnt from the sun "ehich cometh forth as a bride-

groom out of his chamber 2nd rgjoiceth as a strong man 10 run his

courss : the wondors of His wisdom and power are secgn in the sters

for 'He bringeth forth their host by number and calleth them all

by name ; something oi His beauty {rom the flowers of the field

and ths painted wing of the peacock, something of iis strongth

i hack o o i (37)



from Sehomoth and Leviathon, from the horse whoss neck is clothe
with thundor ; Lis providsncc and forceight ars displaysd in his
bountiful rcplcénishing of the carth, in providing grass for the
cattle and greon herb for the service of man 3 in sending the
rivers which run among thc hills whsreof the beasts of the forest
do drink and the wild asses qusnch their thirst, in ths hills
which are a rcfuge for the wild goats and the stony rocks for the
conies ; His justice and the sterncss of lils decrec is showm in
eppointing lawe and bounds for Wature - iie has sald to thc sos 3
"Hitherto shalt thou 2omz and no {utther and here shell thy proud
waves bz staycd. "lic has madc a decree for the rain and o way
for the lightening of the thunder". Sometimes to the postic
imagination nature 1s endowed with a consclousngss which rosponds

to the Divins Creator rendering, as man is called upon to render,
obsdisnees smd a praisc with which ie mingled a revercnt fear.
Obodience is renderced by the moon which knowsth her esason and
the sun which knowsoth his going down ; the Creator is praised
when the morning stars sing together, when the hills are joyful
and the trozs of ths field clap their hands, by the valleys when
they stand so thick with corn that thoy laugh and sing. At the
near prsugncc of thse Almighty the mountains tremble and the hills
are bowsd : =t His presencs the Psalmist asks 'What gilsth thes

0 Jordan that thou fleddest and yo 1little hills thet ye skipped

(38)



1iks rems.
Thus the hiebrew postry of nature is sublime with Divine associstions
oteurTr

Naturc passages eean in the Homeric nooms suggestivo of a religious
feeling for naturc similar to that of ths Hebrow postry - it is
Zous who sends tho lightening and speaks through the thunder,
Apollos thg far darter, ssnds the scorching rays of the sun,
Poseidon rouscs the ocsan stopms ; the gods descend, like Jehovah,
upon the mountaing and covsr their shoulders with impenctrablc choud
Sut underlying this suporficial recsemblance of imagsry there ise a
profpound diflfsrencs of upirit. Zsus, Apollo and FPoseidon do not
create ths natural phenomcna with which they ars assoclated, thoy
arc themsslves personifications of these phconomcna ; a being may

: da P&TIH
create somcthing, and this work will sxpross eemeehimy of his
character, but hz himself far transcends this very partial exproeosic
of himself ; on the othor hand a being conceived by a process ol
personification is 1limitsd to ths naturc of that of which he is

We have ssen that the Olympians
an
limituions and to davslong indopendént

the personifizd cxpression.

tended to sscape from thssc

human personality, but oven so thay only rule over that part of

nature with which thsy are specilally associated, they do not create

C

e 50 LA ) i o 0o
it. Pogoidon has ruls over 'the hoary sce', "Zeus ths wids Heaven

L&)

in elear sir =nd cloud, but the carth and high Olympus ars common

to all the gods." MNorgovor the very fact that Nature roveals tho

1) 11124815, P29k (39) |



oporation of many and divsrss spirite msans the loss ol that
sublimity which is so typically Hebrsw. To repard Nature as the
work of one supnrsmz Being who has ¢rsatsd her amazing wealth of
wondor and bosuty, heor immensitics and hor minuto porfeoctions, who

has econstirained with bonds of moasurs znd harmony hor bewildsring
activitiecs, is to rogard her with aws and relizious joy ; on the

other hand to rsgard thess various wondsrs as the work of a varicty

of apirits oif'ten at strifc and varience with sech othsr, is to
substitute for this overwhelming awe a2 spirit of dslihted intersst
and an admiration of thg particular beautice of Nature.

The Homaric poetry shews a kosn sensitivensss to e&ll forms of
natural beauty and an sttdeetive obscrvation of the minutost

dotails of lovelincss.
Thers is s poculiar folicity in the use of c¢pithets which catch the

very spirit and scsencs of the object to which they arc applied -

(1)

&8s for instancs in the ollowing "Thers listh batwosn us long space

of ghnaow‘? mountains ana f}ChOing B':}ﬂ.-" and in the \Vondcrfu:l.ly

cargssing spithsets dsscrintive of the native land ol tho hoross

which ssem to oxprsss in a word tho gsssntial lovelingss ol theo

landscaps  togcther with the pride of the hero for his birthplacs.
(togath . I

Here are s few extracts from this dslightful gecographical catalogue,

Mykalsssos with wide lawms, Lakodasmon lying low amid the rifted
hilla,-dhriton with quivering 1oafage, Anthfa, decp in meads, ¥

1) Niad  Reold L )-5' (40)
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Phileous couchcd in grass,odsy-ssiled Larisss and, more proud and
loving s8till porhaps :- lton, mother of flocks, Thisbe, haunt of
doves, Hellas, thz home af' fair womsn. ihe most beautiful natural
descriptions in lhg llomeric pooms oceur not as in lcbrew postry as
the expression of desp reliszlous feorvour, but rather incidently in
the form of similes illustratrﬁé and adorning descriptions of
human action. Thero is a nerfsct wealth of natursl imagsry in the
pocts mind ready to fMow {orih on cvery ocecaesion ; for an instance
of almost superfluous wsalth, whors the imagss are sccn to tumble
over onsg anntkar'wc may taks the following passazo =

"So stood thzy in ths Flowsry Skamendrisn plain, unnumbersd as are
the leaves and "lowsrs in thelr sceson. Bven as ths many iribes of
thick flies that hover about a herdsman's steading in the spring
gsoason, whon milk droncheth the pails, even in like manner stood
the flowing halred Achssng ; snd sven as & bull stendsth out

foremost amid the herd, ror he is prs-eminsnt amid the pasturing

Rim-b - '
tima " In thoss eimilss thors is so ruch dstail which is

delightfully beside ths point o' ths illustration but which adds

great beauty and suggectivonses to tho picturs.
Both Hobret and urcock postry shows & close obsgrvation of naturs
and of the ways of the wild ecroatures but pnerhaps nowhers 48 vn

Hebrew voctry dn w2 find such 2 quick imaginative sympathy for
W poctry ra 71

M&d—uﬂﬂk—&f—_ﬂ—&. (i) 11iz24 book 2, p 35 f.
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dqumb 1ifc both in animals and plents =s we find in Homsr.

A favouritc lomoric simile dwells on the contrast between a tros
in the Ireshness ol its vigour ani the ssme troo when felled by
the woodman's axs or by the hurricans :- wiAnd he Tell to the
ground in tho aust 1iks =2 poplar tres that hath grown up smooth
in the lowland of a great marsh and its branchos grow upon the
top thersof ; this hath & wainwrisht fgllsd with glsaming steel."
Again wo have a mors elavorate trsatment of the samc thome -

¥Ag when o man rosreth som2 lusty sapling of an olive tree in a
clear space whers wetor snringsth nlentsously, a goodly shoot,
fairgrowing and blasts of all winds shake it, yot it bursteth
into whitc blossom ; thon suddenly cometh the wind off a great
mirricans and wrestath it out of its abiding place and stretcheth
it out unon the earth." In illustration of the feeling for
animals wc may talo the simile doseribing ths contgst of a snake
and of & bird which is wso faithiul and 80 sympathotic in its
delinsation ;- "Wow thers were thors the brood of a sparrow,
tender 1ittle ones upon the topmost branch nsetling benesath the
leaves ; cight were thoy and the mother of the littls ones was
the ninth ; snd tho snake followed these cheeping pitifully.

(1) f1iad sook 4 p 792.

(2) — o= 17 e D 43 e
(3 = - 9+ D 3.
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And the mother fluttsrsd arcund waiting for her dear 1littls onss,
but he coiled himdclf snd caught hor by ths wing as she screcamed
about him." this Tecling 1s not confined to the wild creatures -
to sven thc cattla, ths msre enin in which man rasckons his waalth

is the samc feceling sxtoadede Thus ws roead :- "ihree thoussnd marss

LR

had he that pasturcd slong the marsh moadow, rgjoicing in their
tender foals." Ws# may compar2 this with thc statsment of 2 similar
cass from Uonisis. "And Abram was very rich in cattle, in silver,
and in gold. and Lot ulso which wont with Lbram had flocks and

;_rdb s.nd tonts,”" - thors is no mention here ol tho'tendsr foals!

SeT r’l.'a’h i }millutfhu ¢/ tomethhims o a L.{«.-"
We have now taksn s survoey, hecgssarily] brief and inadequate, of

somo of the fundamontal conceptions of licbrsw and Ursek thought,
of those dezop undarground snrings from which the more superficial
actions words snd thoughts of a man's 1ife flow. 1t may bc well
in conelusion to take & brief glsnce at the appsarancc of thse

surface stream, to cnguire into the general bghaviour snd outlook

of the Hobrew and ths Ursck towards 1if'e.

The liebrow, in thes nrossncs of tha terriblc majesty of his God,

shrinks back apnalled at his own l1ittlencss, the attitude even of

ths most nobls, is ong of' the humblest prostration, he {'zels the
3

oppression of man's sinfulness, the sense that "we arc all as an

- e G = 3 i LU
unclean thing snd all our rightcousncssss ars as filthy rags";

in the prescnes of the searching 1light of tha Yiving holinegss,sin

hidsousnsss. korsover it is not

8t 11 its glering
él) tu?utﬂ.idr.lxxa d\tu? 1b - 0 ?su‘th LXxtr b
A) Gendaeis 1%. !3,5.
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only intrinsically hidcous it is an offence against the Deity, and

is visited by hir +»ith a torribles visitation. To the Grseks man

is always god-1lilte snd though he tosfosls the brooding horror of
ith him it i ; ;d;‘g,q?”

Ein' WL vim it 1s sn "ll‘“lc‘a hb(_,f‘.l'rlut the in man, i1t is

& thing unworthy of man's gssontial dignity ;3 it is truc that the

gods sond sorrow and punishment on the gvil-desr but there i a

tsndency to ro;2rd this suffsring in the modern light as the
g} wros) dota

natural and inevitable consequunc%\accarding to the eternal

constitution of’ the Univorso, rathor than ac inflictcd by the

wrath of offended Hsjesty. This philosonhic conception is not of

course davelonad in the Homeric poems, nor in these do we find the

great horror of ovil as ol an unclean thing which haunts ths great

tra@sdies, but botn thesc latsr developments ars foroshadowed, 88
?

)
Por instancs in the epsach of Odysscus @ " Within thins own heart

rejoics, nld nurss, and b still and cry not aloud ; for it is an

unholy thing to boast over slain mone Now these hath the destiny

of the gods ovorcoms gnd their own crusl deeds, for they honoured

nong of sarthly/ msne. whercfore thoy have met & shameful death

% The reward of virtuc is

J
frankly sctnowledged to be the praiss of mon @ "I1f any bz & hard

through their oswa infatustc dcedse

man and hard a2t heart all mon cry

¥hils he yot lives, and &1l Mo moeck him when he is dead. but if

A i G o t) Odysscy 22 P 2. () Odsscy 19. D 290 ,
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any bo & blamsless man and blamcslsss of hosrt his suecsts noisc his
wide fame ebroad 2nd many 2211 hir oxcsoll cnt." ind as man is ths
tribunal by which actin s ars weighod 8o it is agzinst man rather
than the gods that moral offoncea ar: committed ;3 the reproach of
the hand maid kelantho who had 'ygonc the way of shame ' is that

Peneloene hede)"r-:‘;ar-;:d ana cnirssted her tenderly # zs she had been

her own child and guave her playthings to her heart's dsuire, yet

for all that thc sorrow of iJsnslops touched net her hsart but she
loved surymachus and was hisg paramour ",- ar other would bs the
Hebrew vein o’ denunciation. The Gresk docvelonds & delicats moral

sensibility and cvon an Gnthu;simu&m for virtuc and honour but he

o

lacks that great horror ol 6vil which the licbrow fecls, he even

shows s tondenecy to take & somewhat utilitarisan and common-sgnsc

. g S !
view of somec of thc relations of 1ife, such ss is Tound in Odysssus

(@)

farswell to Panglone @ "B mindftl of my Bather and my mothsr cven

88 now thou art and yot mors than now. &Sut whon thou hest thy son

. . - : 3 r
a besrdsd man, marry whom thou wilt snd leave thelr houssc."

Oné cannot but think this congidcratc drovielon unnscessary in the

0282 of so devntod a wife. but it is always unsafls to draw

inforsnces from the rolations of the soxes in early times to the

s hebrew sentiment in thess

-~

general moral of the community. oven th

[¢8}

matters is apt to jar upon modern sonsibilities, though when once

it hes detormined ths bounds of morality it is unflinehingly

:o‘rm _ 5
- a pitileoss 1 of death 1m the

Deénalty. .
(1) Odyssecy Look 153? ';;»
(2) i . Y

Bevere on any transgresston
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It is not only in the rogion of holiness that man shrinks becl from
the presence of Jchovah, in the repion of the mind too ha fecls his
utter littlensss -~ the Jivine wisdom is as overwhelming es the
Divine holingss. It ie on this ground porhans mors than any other
that the paths of Hobraism and Hzllsnism are rost widely divergent ;
to the Hebrew mind any attoemnt at philosophical spcculation aphears
gither as fally or imnisty j3 to spsculate in the region of morsls

is unnecessary {or man's appointed nath is the path of obedience

)

to the letter of God's dsclarsd commands, to speculate on the

¢

ultimate truths of the universe is glso folly bscausec the ways of
God ars far above ths rsach of mortal thought, it is also implous
because God revsgls as much of hieg wisdom to msn s He wills him to

mow. One of thc most magnificent passages of the lebrow scripturss
is an ironie indictment of the foolishness of man's ettempting to

venstrate to the sccrasts of the uivine wisdom 3 Thomg the Lerd
(R

answored Job out oi tho whirlwind and sald i #¥ho ig this that

darkeneth counscl by words without knowledge ?  Ulird up now thy

loins 1ike a msn : Ffor I will demand of thos and answor thou ma.

Whers wast thou when L[ laid the foundations of ths carth ? dcsclare,

if thou hast undsrstanding. Who hath l1aid the msasure thorsefl, ifl

thou knewest ? or who hath strotched ihe l1ine upon it ? Whereupon

fastenad ? or whe hath laid the corner

'l-sJ

ire the founfiations thorso

stons thersof, whon the morning stars sang together and all the sons

U

( . ' e .

-
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of God shouted for joy ?¥ - and so on through = long dsclsmation
of marvellous Powsr and even sublimity, It is significant that the
one Hebrew writcr who, influsncead perheapis by comtomporary Greck

thought, brealkes through thz traditional bonds ol prudencse and piety

1y
and sets himsell te seck and to scarch out by wisdom concerning all
r
things that arc dong undor tssven, dsclares, as the result of his
@,

gxperience, that in mwuch wisdom is wuch grief : and he thet

inereasoth Fnowlcige incrcascth sorrow " and reverts {inally te the
well=goasoned maxim "Fear God snd koop His commandment for this is

the whele duty of msn ".

The Greok is fress Cfrom tho Jivins brightnass that dazzlse the
intellgetual sight and loobs out on 1ife with a stoady feerlesu gaze.
In liemer the strmosphers is clear anl ssrene untroubled ss yst by the

mists of philosophy, but when thoss basgin to gether the keen cyos

y = - :
of the philoso-hor arse ready to picrcu the mists which hey croates;

philosophic snsculation is as the vory breath of 1ife to tho cultured

Gresk in the gelden psriod of Hellenism. There is scarcely sny

region of human thought into which tho Urosk mind doous not psnetrate

bringing back procious intcllectual spoils.
If the Hebrow intelloct shrinks back cowad in the presencs of the

Divins splondour, yet the imagination is kindled and leaps up to

fublime heights - aven in the bool of JUdgos, the mest primitive of

the Hebrew writings wo havo the na nificent Long of Jeberah with

BUCh Uttorancss as "Lord, when thou wsntest out of sin, when Thou

(1) “CClesiastos 1.4803 (3) weclesiastes & d By
@) " 11§ (47)



marchedst out of tho ficld of Ldom, the sarth trombled =nd the
heavens dropped, tho clouds also dronved water, the mountains moltod
from before the Lord, even that Sinai from bafors the Lord " snd

" the stars In theolir courses fought against Siscra. The river, Kisho
swept thom away, that anciont river the river Kishon. 0 my soul
thou hast trodden down stirongth " onding with ths jubilant cry

"So 1let thine cnemiss perish, 0 Lord, but let them that love liim be
g8 the sun whon he goeth forth in his might."

The Fsalms, the Loolk of Job, the magnificunt description of the
theophany in ths laust chapter of liabbaskuk furnish us with only a

few of ther many oxpressions of' the hebrew mind soaring up to rsach
tha majésty of Johovah in sublire imsg inative Fflights.

Sublimity is not wanting in Groeck thought; it is present in many
philosephic uttsrances and, abovs all in the grsat tr-.xﬁedien; but
far more charascteristlc »f Helloniwm in general and of the Homceric
peotry in particular, is tho scnsc of beauty and lovelingss. =

1 2 ) ) / ) Pl LY
the gods and goddesscs arce of beauty imperlehable ; we hoar of white-

armod Hera' y 'golden~haired sapollo ', 'bright-eysd atheng?,' golden

winged Iris'. Iorhap. the most soaring pitch of imaginative thought

in perhaps ths most vividly imaginativs, of the Grsck philesophcrs,

™)estium a
is reached in ths fesmous nassage in the Qa J» whers Plato

Mietures the highost 1life zs & life "spont @n the contempletion of

vhe beautiful," s beauty vhiche is "gimple,pure, uncontaminated with

|

the intermixture of human flosh and colours and all oether idle and

Wreal ghapes attondant on mortallty ; the divinse, the original,

(48)




the suprome monosdic boauty itssl” " and very characteristicslly,
this beauty is, to those who ars privilsged to behold it, a beauty
"in the knowladge and contomnlation of which thoy reposc."

A clear vision of reavonabls beauty in which the mind cen find
complete roposs is the summum bonum for ths highest uresk philesop
it is againet the genius of lislloniem to " contond for a pesrfectio
that makes the blood turbid and frets ths flgsh " When thg clsar
atmosphere ol rcason is darkened in tho tragedise by the stir of
deZp human nassions, summoning un an almost Hebraic troubls of
terror, their motive is to be fﬁun% or sc at least Aristotle would
havz us beliosve, in the healthful product of their action "tﬁbﬁgh

ting the proper 'Katharsis' or purgst ion of

G

pity and foar =iTs
theso smotions,."
This philosonhic dispassionstencss aftor which the @resk strives j
far from the naturs snd ideals of ths iobrow :; Jshovah is not like
Aristoglo's God a pausionless bsing, iis passions ars humsn
Dassions magnified to the compdass of Desity ; liis snger is as human
anger only ar mors [iprce, His love is as humen love but far morg

tendsr. Somcthing of this hzightening of' the cmotions is rsflecte

in His servants.

In ths Hebrew tcachors we m.oot with thet intsnsity of fisrce angsr
which pkercea trough any outward clolks of seemli™ess or glsmour
with whish sin may be slothed to the heari ol wickedness bonscath -
1% 1 » intoreating to dowpare tho Hebrow attituds Se Jszsbel with
the Grask attituds to Helsa - ghers is an almost brutal fPierccness

(429



in the Hebrew narrative :- " And when Jshug was coms to vezreel,
Jezebsl heard of 1t ; and she paintsd hor face and tired her head
and lookcd out throush ths window. And as Johu sntorsd in st the
gate she sald. 'iad Zimri poace who slew his mastsr 9

And he 1ifted up his face tn the window and said 'Who is on my sid:
who ¢ and therc logked out to him two or thres sunuchs. And he said
'Threw her aown. oo thoy threw her down "™ Then fellew rathor
ghastly dstalls with which ws arc but teoe familiar, narrated with
the same tersencss snd grim satisfaction. But Jozebel was
certainly an unplecasant cheracter, we may even have s suspicien
that, for all thc painting and tiring, she may at this time have
bsen 91d and ugly and in any casc the recerd is from rathor &
barbardésus peried. usut th: same spirit reappears in tho most
culturad of the pronhete. Lsaish's moral carnestness shews a fine
disrogard for any ssatimoatality in approaching the 'fair se;'s hii
search'ng glancs piorces trough the sutward lovsliness of appare
to tho seonomic fact bohind - he sges only that luxury which 'grim
the fuces of the poor' ; moreever beauty in dross appears to the
Hear his splendid denunciation

hard practical mind merc wantonosse.

"Morcover the Lord saith, Sgcausc the daughters of Zion ars

haughty and wall} with streiched forth nacks and wanton eycs,

walking and rincing ae they go and make a tinkling with thelr fest
Therefors the Lord will smite with a scab the crewn of the hcad of

the daughters of Zion and the Lord will discover their sscrot part

(1) 2 Kings 9. 30ff. (2) Isaish 3. 16 ff.
7
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In that day ths Lord will take awsy thc bravery of their tinkling
ornaments = about their fest and thoir cauls and their round

[iv4S 1ike the moon, ths chains snd the bracslote and the mufflert
the bonnets and the ornamcnts of the legs and the head=bands and
the tablets and tho sare rings, ths rings and nese-jswols, the
changeable suits of anparel and the mantles and the wimples and
the crisping pins, the glasscs and thé finz linen and the hoods
and the vails. .nd it shall comg to pnass that instoad of sweoet
smell thers shall be stink ; and instead of & girdle a rent ; and
instead of well—=scet hair, baldnsss ;3 end instsad eof a stomacher

a girding of sackcloth ; and burning instead of beauty " = the
prophet does not spars, hs is not genteel or delicate ; he had
made a minutc and cxhaustivz obsorvations of these femininc short-
c;mings, with fine scorn he produces his cataleguc and with the
harsh croak of the moralist hs utters his warnings, choosing just

those throats which he thinls will appeal to thoe class which h2 so

much despiscs. A truc Hollone could never have been se lacking

in dolicats sonsibility - to him thc loveliness of apparel and

beauty of outward form is the fitting complement of the inward

»
-

beauty of mind - even the gods take dolight in these things ;

Hsoube can find no more acceptable offering for the great and wisc
(r) .

Pallas Athone, than an embroidered robe, 'that wes fairest for

[ d ‘ - L4 v 24 9 ’
ornament and greatest and gshons liko & star ' Zcus nimsell cannot

resist ths charme of Hera when she is bsautifully clad and liera
0 flisd Goait }.;10 (51)



eimile 1s pelished as a lovely jswel in the nerrative over which
the author lingers with and artist's dolight in its beauty.
The liebrew similc is drimarily an 'illustration ' in the literal
sensg of the word ; its solc end is to throw lizht on the thought
which it expra2sscs § somstimaes it is ths very srdinary but

eminently scrviceabls light of common day ¢ nething can sxcsgsd the
(!
homecliness of somc ol the Hebroew similes ¢ = " The Lord will shuve
(2)
with a razer that is hirsd." "YLiphraim is o cal e not turncd."

3) (4/

"¥oab is my wash-pot" "For ths bsd is shortor than that a man

can stra2tch himsslfl on it, and the covsering narrewer than that he
(S )
cen wrap himsclfl in it." "Ochold I am prosscd under you as & cart

is pressed that is Mill of sheaves." Homer has many a homcly
simils, but in all theroe is eomg redesming touch of bsauty j thus

a f1y is a very homcly crsaturs, a fly aanoying a sleeping child, |
is almest revulsivs, but whsn .-athcn(-.z,) warding off the arrow fron

a hero is cdomparad to o mothor whe " driveth a Tly from her child |

that 1ieth in owsat slumbor ", we know, if only fror ihe phrase

'sweot sluwber! that wo ars in tho reglon of lsllenism.

Sometimes ti s light ol ths Hoebrow simile is lurid and oppressivs,
but this is when tho messa; ¢ te be conveyed is itself an eppressive
(1) Isaienh 7. 20. (4) Isaish 28.20.

(2) Heseca 3.8. () Ames 1.17%.

(3) Psalm 60.3. (6) Ilind Book 4. D 58.
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8 he provhst would inepi :
ons, as when the prophot would inwpire the poonle with drend at the

4 ()
appreech of tho torrible 'day of the Leord's i dey of wrath, & day

of trouble and distress, 2 day of darknasss snd gloomincss, a day
of cdouds and thick darkness." ; s-ometimes the light is fierce with

(%)

the gleam of vengeance : "behold I will mskc thes 2 new sharp

thrgshing instrumsnt having tecth : thou shalt thresh thc mountains
and beat them small, and shalt r ke the hills as chalf."

the Hemepic thoupht lacks this varisty and intensity of meod, yet,
even in its greater cveénsss end aerenitylthe temper of the simile
is often quite other than that of thz thought expressed 3 the mood

of a stong warrdor wazeping over a battle-Tield of slain comrades

e

has little in common with thz tomper of oxquisctely tender and

(3]
delicate setting "Vhercfere woopest thou Patroklos, 1like a feond

little maid thet runs by her methoer's side and bids hor mether taks

her up, snatching at her zown and hindars her in her geing, and

tearfully loeke at her till ths mother takes her up : 1likg her

Patroklos dest thou lat fall soft tears." liers, as is se ofton the

cess with ths Homeric siriles, the beautiful eleboretion el the
8otting tends to obscure rather than to sat off the thought enshrincd

The Hebrew simile can ba oxquisitely beautlful and toenacr, &8 WO

"avs seen in ctudying ths thought® of Jshovah in His gentler and

(1) Zsphaniah l1.15. (2) Isnish 41l.1b. (3) ?lful Maok Xvi #l.zw
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mere loving aspacts, but the bsauty and tendorness is one with that
of the thought to be illustrated, it is neksr an edventitious
ornament .
The Hebrew, for all hils nassicnate sernestnsec can be as tonder as
eny Gresk ; this, mslw)e have seen he lcarns from contact with

i

Jshovah. If he shews "inflexibility, intelerancz, ripid narrow-

leoking adherence to God's truth, stern rebuke in the name eof Geod

(2
to 811 that forsaksz truth ¥ 1f we find in him this "trus simplicity
(2
of strength with ite lightening fire " we find also the "soft dewy

(2/
pity"s we find " rock yet with wells eof living seftness in it" ;

ws find a "tondorness which can conceivs of the great and awful

Jehevah as stooning to gather the lembe with lile armm and cerry them
in His bosom and ... sontly lsad thoss thet are with young,'
Lhe Hebraw ten ernsss is simpls and restrained, cleosely allied to

pathes - we may taks ac en instance cudah's epsech te Joseph, when

(3)

hs does net recognise as his brether : "Ye have a fathsr, an eld

meny, and & child of his old age, & 1ittle one : and his brether is

desd and hs alons is 1eft of hic mother and his fathoer levsth him.

.f\nd thou‘ Bf’.idﬂﬂt unto thy BG’PV&H‘&S ’ 'ﬁring hir down unto ms that

I may set mine 2yes upon hime And we sidhd unte my lord 'the led

cannet leavs his Pather : for if he should loave his father, his

() Gonesis 44. 20 ff. (2)

U’ LGTIJ’.{ 4erots _ Qssau /{“”‘
(2) s ~U - Buras.



father would dice" Luch praycrs as this, beautiful iy the feoling
which underlics thim and in ths gimplicity 4m with which it is
XPressed, sppear incidentally as integral rarts o tho nerretivs
and are in no waey ¢laboratsd as adventitious ornamente : it is trus
that it way not be etrictly nartinent te a histerical racerd thet
Hannah made & 1ittle coat for hor small sen to take to him year by
year, but ecven a lgbrew historien may have humen feelings te whieh
perhaps this 1ittle incidont, so typical ef the (eolish way in which
mothere will behave, made a special appeal, and after =2ll, he degs
not waste timz over it and tell us, as a urssk would have deone that
it was a levely little rebe and that it wes for & tender child,
lovely as a star, he tricse teo pasgs it off as an ordinary historicsal
avent intreducsd zmong praeper events with a 'moreover! and rapidly
dismissad fer greatsr things. The ineident of Huth forsaking her
native country that sho may cleoave te Haomi is snother case in

which ths tenci-:sr;ebe dspths of huran fecling erc cxpressed witha
simplicity and earnsstness which ie characteristically Zebrew :
W"ind they 1ifted un their veice and wept again ; and Orpah -

her mother-in-lsw, but kuth clave te her. And shs said,

Il‘aeh»»ld thy sistsr-in-low is gone baek unto her pzevnle and unte her
i

gods ;3 return thou after thy sistsr-in-law. And Ruth said %entrest

me net to leave thos, or to return frem Tollowing aftsr thss, Ter

where thou goest I will go, and whers thou lodgest, I will ledge :
thy peonls shall be my nsopls, and thy wod my Ged : Where theu diest

(1) Ruth 1.14.
(88)




will 1 die and theWRwill I be buried : the Lord de so te rs snd marc
alse, if aught but death nart thas snd me.! When she sar that she
was steadfastly minded te ge with her, thsn shs left spesaking unte
hor.,"

This simple etropg carnest tendernesc eof the licbrew writers is vory
different frem ths caressing, often playful, ten dernsss ef hemor.
The centrast will be clsarly sesn if we s2t over ageinst these

passages from ths lisbraw scripturss, the lovely de)scriptien in ths
(1

Iliad ef ths parting of IHacter and Andrormache := " Le ghe mst him
now and with her went the handmaid, bearing in her boscm the tender
bey, the 1ittle child, iHecctor's leved sen, liks unte & beautiful
star. Se now he emiled and gazesd at his boy silently end Andremache
steod by his sidz wuepning =nd clasped her hand in his and called

Uren his NBMSe..... o spake lorious Hecter and held out his arm

a4 :
teo the bey. wout the child ehrink erying to ths besem of his falr-

girdled nurse, dismoyed at his dsar fatrher's aspect and in dread at

the brenze ond herse-hair crsst that he boheld nedding fiercely

frem th: helmst's ten. Thizn his dear father laughed aloud and his

lady mother ; forthwith the glerious iector teek the helmet [frem

his head and laid it all gleaming upen ths sarth ; then kissed he

his dsar sen and dondled him in his arms " ; then Tellews Ligctor's

brayer that his son may be & great warrior and returning frem

battle "bring with him bleed-stained gpoils frem the feemen he hath

slain and may his mether's heart be glad' Se sneke hs and laid his

(1) 11124 Boox 6. P 125. (57)




gon in his dsar wile's arms and shc toel Eim te her fragrant bosom
smiling tearfully. 4And her husband had nity te sez her and carcescd
nher with hls hand ana speke and called unon hsr neme 'Desar ens I prag
thee be not ovsrserrowful of haart!"® This tender playfulness

smiling through tears is quite fersign te the spirit of Hebralsm @

te the Hebrew thare comes sgither serrewful weeping or shouting
laughter.

A11 the Hebrew's orotions are intonsified by his habitual cengact

with the¢ tromoendous narsonaelity of Jehovah, his gloom is very deop
‘

and black, his joy ie & terrific ecxultant jdy which takes possession

of the whole bsing with all the strength of a great religious
cmotion $- The following is a typlcal exemple of ngbrsw joy -

\1*Sing ye Heavene ;3 for ths Lord hath done 1t : shout ye lowsr parte

y

of the carth : breck forth into singing yc mountains, U forost and

svery tres therein." In 2 mind poossesscd of this tromendous joy

thorc is 11ttls room for s simple delight 1ike thet with which the

Grook gocs out to moct all lovoly objects, we could not lmaging

a Hebrew sxclalming "Dear to us over ig tho bsnguet and the harp

and ths dancs snd changes of railment and the warm bath and lovs and

slesp." In his wholc heartcd allegiance to Jehovah the Lisbrow

forgets the lossor human dclights ; all his interests and sncrgics

becoms absorbed in his rsligion. Tho history of thec nation is

regarded as the history of God's purnposcs unfolding themselves eand

Prevailing inspite of the folly and wickodness of the peopls.

(1) 1 3
) saiah 44. 2%, (58)



ALY 1 o 3 .
The Hebrow hictorlan is more zeelous for the honour of Johovah then

of the national heroes - thecs aro portreycd with all their huaman
failing, nothing is overlokksd or excused, ws have s faithful rocord
of Jacob's ccntcmptiblé macamnees in bstraying his blind and aged
father, in order to rcb his slder brother of his birthright; of
¥osos! impationce and lack of sglf control, of David's sin with
Bathshgba. Pascal comments with edmiration on this t.rait; in the
Hobrew character ¢ " lhoy prossrve with faithfulness end zesl the
book in which kcoses declares that they have a1l their lives been
ungrateful to God and that hs knows they will be still more so alter
his death ;3 that hs thorofore calls Heoaven and earth to witness

against them that he hag teau;ght thom enough .... However they have

kept at the cofst of their 1ife this very book which dishonours

them in so many ways. 4his is a sincority which has no sxample in

the world and no roont in naturc."

The Homeric herocs on Lhe other hand nover cease to bs horole except

at the irresistibl s promptings to evil ol ons of* the gods. 10 the

lisbrew the highasst destiny of tho nation is to contribute to dod's

glory and , in ordsr that they may bost work towards that end,

iehovah Himeelf assists in the cholcs of their rulers and directs

their state policy : thus their fervent patriotiom ie at the same

time a religious prids - "the hill of Zion ia a fair place, ths joy
f the whole earth " but this ie becsuse "Gud is well known in her
Places as a sure refuge " 3 the Pgalmist exhorts ths pcople 1o

uPray for the peace of Jerusalom » that peacs mey be within her
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rells and slenteousncss within her palaces, but sdds the motive
"because of thc house or' the Lord our God ": the glory of

Jerusalem contributos to the glory of God's house. Tho Hobrew had
g living soneec of wod's nrescnee in all the affairs of 1life, and
though His agency was at first discerned chiefly in ths groat
national events, yct more and more He bescomes to dominate the

individual 1ife. Thus the Psalmist can say " Lord thou hast scarch-

ed me and known me ; thou knowest my down-sitting and mine up-rising
thou understandest my thoughts long beforec. Thou art sbout my path
end about my bed and spicet out¥ all my ways. For lo there is not
& word in my tongus but thou, Lord knowsst it altogether."

Thus 1ife teonds to becoms an sxistence in which " the two living
realitise, God and thoc soul ars facs to face, engage in everlasting
colloguy." From thie scnse of the Livine omnipressnce there develonc
a desp spiritual communion, the postic cxpression of which has

found and snswering response in the spirits of all successive ages:

I"those piercing, 1iphtening-like gleams of strange spiritual truth,

those magnificont outlooks over the kingdom of God, those reptures

st His prosonce end His glory, those wondepful disclosures of

5 H o e 1
8elf-knowledge, thosc purec outflowings of the love of God " which

{or al1 time.

echeeiales]” -
,,.,:Lu_u.a-l—-i-et' i 31igion
Thus the Hobrow may almost D& called & #© . in relig

and it seems the fatc of specialistse tha;'.tv_what thay 3&11’1 in
LR

thoy +iws 1in genial breadth and

ve find in the Psalms arc s heritage

intenaity by their concentration,
eXpansion - se Waltor Pator very truly remarks "The alm of our
(1) Pealm 130. 1. (50) i -

e . . . . "r .
@ Chure b - ‘Dcajlhlne o Fka GRrdlcam Claracler f’-”?




culture should bs to cbtain not only as intcnsc but as eomplate

& 11fe as possibls. wsul often the highsr 1ife is only possible

at all on condition of tre selection of that in which onss motives
is native and strong and this sclsetion involves the renunciation
of & EQESQ regserved for others." It is abundantly evident thet the
Hebrew motive was nativse and strong in the realm of religion and
that in selecting this motive his life geincd in intensity ;3 it is
equally evident that he lost thoreby the 1ife of 'man complete as
man' ihe igbrew dsvotion to Jehovah in its lower aspccts had
always a tondency to degenerate into a dutiful bui dreary performo:
of the tasks which lLc imposed and rsguletcd in their every detail)
ard as oevery word which issued from the mouth of Jghowgh haed cqual
weight and as every word of the Law did, accordin: to the isbrew
coneepgion, issus from thc mouth of Jehovah, thers is no distictior
between moral and rituel injunctiocons, betwocen malring clean the
'outsido of the cup end platter' and the nurifying ol the lnward
parts. In the Book of the Law slde by side with such commands &s
"Yo shall do no unrighteousnsss in judgewont : thou shelt not

respect the person of the poer , nor honour the person of the wighi
|2

but in righteousncss shalt thou judge thy neighbour " and " Thou

shalt not avengc nor bear any grudge egainst the children of thy
msipghbeu® poonlo but thou shalt love thy meiph nsighbour as thysell

we find placod, on oxactly the semc level of obligstion, sanctionsc

(1) Loviticus 19.15. (2) Leviticus 19.18.
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3 ()
by the simple statement "I am tho Lord " th: commands "thou shalt

not 1ot thy cattle gender with a diversc kind. {hou shelt not sow

thy £icld with minglsd sssd : asither shall s pgarment of linen and
(2)
woollen come upon thas " and "o shall not round the corners of you

hgeds, neither shalt thou mar ths corners of thy beard." it is thi
weight of unrationalieed authority which lies so heavy upon liebrow
art and seom to crush out from it 2ll joy and spontencity. Nothing

cen bs moro tedious than the scoount of the directions delivered by
(3)
Jechovah Tor the building and furniturs of the Tabernacle t"and thou

shalt make a candlostick of purs gold ; of bzaten work shall tho
gandlestick be made : his shaft and his branches, his bowls, his
k““f’ and his [loweres shall bs of the samg.... /ind in the candle-
stick shall be four bowls mad:e like unto slmonds, with their knops
snd their flowers. And thare shall be o knop under two branches ol
the same and a2 knop under two branches of the sams, and & ¥nop unde

two branchcs of ths samg according to the six branchos that progedsd

sut of the candlestick. Their knons and their bpénchas shall be ol

tho same : all shall be of one beaten work ol flne golds" Thero is

¥

the constant refrain " bSse thou maks it alter the patiern that wes
shawed thee in ths Mount ", "ogo thou make 1t of nure gold ".
Thig 18 art robbsd of all its joy of ICraodom and spontansity and

made purs mornlity -r, ag it has besn hapnily termed, 'oughiing'-

Lvene where thers appears an obvious dclight it is in barbaric
+ of Solomon rather than in artistic lovelinoe

sDlendour such as tha (8) Lxodus 25. Jiff

(3) Leviticus 19.19. (4) Leviticus 19.27.
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; . . (1
It is with obvious rclish that the historian tolls us "and King

Solomén mads two hundred targets of beaton sold ; 8ix hundred

shekels of' z0ld went to oneg target. And he made threo hundred
ghields of beatin gold ;3 thrsse nounds of geld woent to ons shi2id..
¥oreover tho King made & graat throne of ivory and overlaid it wit!
the best gold." : "™ And all King solomon's drinking vessels wers o
gold, and all the vessels of the housc of ths fomest of Lebanon
were of pure gold ; none wore of silver j; it was nothing accounted
of in the deys of oolomon." With the Hebrew the omphasis is alway!
on solid worth and costlinsss rathsr then on bssasuty, when the atti:
of the Greek ladiscs is 'glistering'or 'shining', that of the Hebres
nrincess igj'wrought of ;oldl The Greck is as scrupulous as ths
Hebrew with regard to the perfeetion of his workmanehip but perfcef
ion with him is the outcome of the pride and delight of the crafte-
man i: his art rathsr than the conscicntlousness of the servant

working under tho cye of his master @ his brooches are '*fitted wiltl
' /

I
well bont clasns' his helmet is close fitting to th. temples, he
i I t |
1 o ey
delights in well-fitting doors, the well-builded roof. ihat a

thing should be nerfect of its kind isto the Greck sn aspect of 1te

beauty, it hes nothing to do with morality. To the Ureck it scems

fitting that this goodly humen 1ife- should bz lovely in ell its

o * ¢ H 7 »
surroundings and scccssorics ; ho delights in the " fragrant

raiment' the' broidersd robg' snd even in the 'shining blanksts',

(1) Kings 10. 21.
(83)
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his bread is in 'beautiful baakctsf;lwhen Penslope climbs ths "tal

stelrcase ol' her upnor chembor ' she tekes 'the woll-bent ¥oy in
her strong hand, a yoodly key of bronze whercon was o handle of
ivory : she turns thg key of the 'shining doors' and the bolts
shoot back ¢ "ind cven as a bull roars thot is grazing in a meadow
8o mightily roarsd the fair doors smitten by ths kay : and speodil
they flew opsn beforsz here Thon she stept on to the high floor,
whore the coffers =stood, whersin the fragrant raiment was stored.
Thence she stratched £rth her hand and took the bow from off the
pin all in thsz bright_case shleh sheathed it round ". The sesne
gives some idea of thel Urzel instinct for artistic loveliness in
211 the surroundings of' 1il’z in which thc lgbrow scoms to have
been lacking.

Ths Law gannot be hold catirsly responsibls for the Hebrews
tendency to 'oshilistiniom' in mattors of art, but it was cortainl;

celculatsd to supnress that fresdom end spontanclty which is so

vital to artistic progress and oxpansion. If it hclped to crush

out somg of the joyousnsss from art, it did not‘as it wight haveo
been oxnectzd to do, meke for joylessnees.in 1ife. We have alreac
seen that the law could beeome the object of o passicnate devotlior

and the well-spring of s doep spiritual joy. oSut, such are the

limitations of human 1ife that even this crown of acheivemeont

could only be won at the cost of renouncing that other crown whict
(1) I1ind Book 21. P 21,22.
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was reserved for Hellonism to wear : the erowm of a full humanity ,
The liebrew who rseaches to ths highest piteh of spirituality of

which licbreaism is capabls bscomss absorbed in the roligious life
and tends to lose that 'disinterestsd intersst' in human nsturs in

all its phases, in its wealness as well as in its grandeur}h which

forms a large part of the charm of Lgllsnism. Thg Lsbrow could tol
a most charming story and had ths most vivid drawmatic scnse, but hi
stories were oither allegories or rogcords of history, his droms is
woven into his historic narrative and cartel-ass of its truth and
didactic purvcsee. His soriousness is too deup for comadyj such
humour as appears in the narrative is grim and ironic like plijeh's
taunts to the prophcts of paal on the hclplessness of their god @
"And it camec to pass at noon that &lijah mocked them and said,

'Cry aloud ; for he is & god : eithor he is talking or he is pursui

H
or he is in a journey, or peradventurc he sloepeth and must be
awaked ", or Job's charactericstic thruséqzéanat thou draw out
Leviathan with an hook %... Will he mske¢ mony supplications unto th
¥ill he spcak sof't words unto thee ?... Wilt thou play with him cs
e bird or wilt thou 'bind him for thy maidens ?"

But while the licbrew takes 1ife 'au grand uerieux"to the ureck,lif

is a drama in which he ie both a kegen participaterend a dslighted
spectator. Tho Homsric spic is full of the spontanious joy of life,

and of the energy of human action ; it shews such an ovident relich

for the conflicg of ths battlelisld, the crash of wsapons and the

(1) 1 Kings 18.27. (2) Job 41. ff. F—iadmeni—itep— SRS,
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blazg of shining armour, for gevory disnlay of human strength or
skill lor all that is lovely in thec.external adornment of life,

in coloug#, form, or sound. The apnrcciastion of ths spectatarer
gfffects »f humen 1ifsc is well. scen in thcugencription of ths
shicld which iigphaistos makge for Houctor 3 this shi2ld reflsctis
the varicd surface of humen life ss it appearsd to the urceks.
First there is thz c¢ity in times of nsacs, rith ite cspousals end
marrisge foasts, its torchlight procession and bridal song and dan
with"the women standing each at her door marvelling ", meanwhilc t
tovmsfolk gathor in the place of assemdly where thero is strife
betwesen twn msn, each expounds his csuse, the people chesr, the
horalds kgep ordsr, the slders give judgement.

In contrast to the first scenc is the plcture of a city in timc of
sioge with ths wives and children and old men on the wall, the
warriors going fLorth to battle and lying in ambush fors thc enemy,
the slaughter of their flocks snd the pitched battle.

Thon follow secnes of husbandry ; of ploughing, reaping and of
vintage 3 we sesc the kins ing out to pasture and beiny attacked

by lions 3 thers is also "a great pasture of white shecp end a
steading and roofed hute and folds " Lastly thore is the lovely
danc% place where youths and maidens in fair raiment dance "wi th
doft foet oxceeding lightly ", " and a great company stood round
the lovaly dance in joy."

This delight in the surface appearancc of humen 1ife lcads in a

U] cni-l Quk@ }131”‘ (56)



lator tims to tho creation of comsdico and dsspens into that wmore
gerious intcrest in ths stir of humsn pessions which we "ind ine v
great tra&adieansijf‘“";fo thic resusoned roflection on 1ife of thu
philosophéra, breck philosonhy at its highsst stands for the dignil
of human 1if'e, for the full dovolopomont and sxpansion off man's
nature in an ordcrcd proportion and harmony, this harmonious
perfection being roflccted botn in the individual and in the

community. Thus Hellas may well bes called

*The nurse of wan complctc as man "

in contrast to

"Judea ,pregnent with the living God."
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The Reformation and the Kenaissance are the floodgates through
which Hebraism and figllenism pour thoe stroams of theil influencs or
snglish thought. oy the boginning of the seventeonth century thos:
floodgatcs have been wide open for more than half a century, and i}
effect of their influence is spparent in wnglish literatursc.

From the fact that the Keformation is e relisious movement, whils
ths Renaissance is pursly secalar, thero ariscs & ground of possib!
conflict. The study oif' the iiebrew scriptures is ¢enforced with all
ths weight of religious suthority ; to the dovout Irotestant of thi
17th century thesc writings are as sacred and lnspired as ever tha)
wers to the hiebrow : ho has direct access to them in his native
tongue and is nor longer dependent on the priests for their
oxposition, Ths Authorised Version of ths Sible, published in 161,
thus bocomces & national possession closely studled by thc people,

and intimatsly boung up with their thoughtis. bsut while all the

strength of the Protestant religion is 1lont in support of the spra¢
of Hebraism by mgens of thc seriptures, yot this strongth proves ir
eartain directions a source of weekngss 1 a certein classe of
culturcd lay mind, views with suspicion as Church property that
which, coming on its own merits as litsraturs, it might welcome
with sager interest and delight. Similarly tho religious mind
would tond to visw with suspicion the litorature of iellenism, the
study of which was associated with a movoment so very antagonistic

to ths rolifious Intercsts as was tho Ronalssance in certain of its

aspocts. 7The soparation which wes thus affoected was deeply

(68)



injurious to both movoments : the movoment of Hebraism suffered
for lack of the broadening and humenising tendencies of the Hellen:
influencg, while the movement of Hellenism suffercd for lack of th:
strongth and deep relliglous seriousncss which Hebralsm was so well
calculated to imnart.

It 1is the characteristic groatnoss of lilton's pérsonality that in
him the stroams of Hebralsm and Hellondsm met and mingled, not
indeod without strifzs nor always on an sbsolute equality of terms,
but sufficiently for the dovelopgment of both religion and culturs
depth and breadth, stirength end swostness sufficisnt to satisly th
desires gven of latthew Arnolde.e It is this mingling of' the t?xfﬁ&n
which producsa that peculiarly Kiltonic quality of classic beauty
united with lhcbrew strength. kilton was by tomperament and religs
lous conviction a Hcbralist : hc bslonged to that luritan camp of t
roligious party the Hebraic sternness of whadeb temper scomed in no
degroo softened by the spirit of Christianity ina its gentler,
mystic moods. In his highest spiritual Ilighkts he attains like th
Hebrew psalmists and proohots to visions of the Llivine presence an
majesty 3 like them he has an intimatc es2nse of ths vivine presenc
and guidance in =11 the affeire of 1ifc ; he accopts ths lisbrew
ideal of unquestioning obedience to thc will of wod ; he has thg
Hobrews' earncstness and passionate sincerity ; their fiercs anger

against the enemics of the Lord ; = thesc boing similarly

identified with tho enemies of the writsr - their uncomvromising
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injurious to both movements : the movemont of Hebraism suffersd
for lack of the broadening and humanising téndencies of the Hellen
influsnce, while the movement of Hellenism suf'fercd for lack of th

strength and deep religious seriousncss which Hebrelsm was so well

calculated to impart. _

It is the characteristic groatness of Kilton's porsonality that in
him the streams of Hebraism and Hellonksm met and mingled, not

indeed without strife mor always on an absolute equality of termu,
but suffieciently for the dcvelopgment of both religion and culturs
depth and breadth, strength and sweotness sufficisnt to satisly th

. Fraiag
desires sven of lkatthew Arnold. It is this mingling of ths t‘strilhn

which produces that peculiarly Kiltonic quality of' classic bsauty
united with Hebrew strength. Milton was by tomperament and relig#

ious conviction a Hebraist : hec belonged to that Yuritan camp of t

roligious party the Hebraic sternncss of whéebh temper scomed in no
degres softened by the spirit of Christianity ina its gentler,
mystic moods. In his highest spiritual flights he attains 1like ih
Hebrew pealmists and prophcts to visions of the ulvine presence an
me jesty ;3 like them he has an intimatc sense of thg vivine pressnc
and guldance in 211 the affairs of 1ifc ; he accopts ths lisbrew
ideal of unquestioning obedience to thc will of “od ; hs has the
Hecbrews' earnestness and passionate sincerity ; their fierce anger
against the enemics of the Lord ; - thesg boing similarly

identified with tho enemies of the writer - their uncomnromisging

. (59)



sternness towards merely external beauty if it has any taint of
wickodness : fomingne beauty and adornment must be allisd to virtuc
Or thoy bocome mers wantonnsss : in treeting of ths domestic
relations he has the lisbrew dignity, simplicity and restraint.
in onc prominent Hgbrew virtue - that of humility - kilton is
conspicuoeusly lacking ; there is no sign in him of that recoil
of' the creaturc, deeply conscious of his own sinfulness, in the
presence of the Divine holinees : hc has the igbrew horror of ein
but no conviction of sin in his own person § his self cstcem is
boundless, he has the indomitablc pridse of a haughty old homan.
It is evident that many of Milton's licbraic treits arc incompatib]
with the liellenic spitit ¢ a nature groemed governcd by utern
rsligious principles is aaldom“#tampsred by widc human sympathy
nor yet sweetened with humour "; intense carnestnegss {inds little
nlace Tor a tendsr playfulness ; vassionate anger is dsstructive ¢
cheerful sercnity. It is on the side of his culture that kilton
approaches Hellenic ground. In so far as ucllenism stands for th:
develppfment of the artistic instinct Milton is a thorough Hellen:
His work lives not for its moral ideas or system of Protecstant
ihooé theology but rathor for its shcer beauty ; ho admits a
"passion for ths good and beautiful " and this passion lgads him

to range freoly the fields of the literaturc of all countries a

2ges and to dwell with especial delight in the realm of liellenic
(1) Barrstt Wendell
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art.

In breaking away from the restraints and limitations of isbraism
into the light and frosdom of Hellenism, Kilton did not violats
his Puritan principlce ; he hed mot fallen into that ®""cardinal

(1)
error " of the narrower Puritanism which "lay in a narrow concepti

of' bod as the God of rightecusness alone and not as also the God
of joy and beauty and intellectual light." ; nor for him is the

will of God to be found only in the lstter of tho Law of Moses ;
the decrees of this will weepe a2lso written in the book of naturs

and of the humen mind ; moreover the individual was 2llowed consid

~ableo froedom to interpret the writing by the light of his reason
and inner spiritual consciousngss, For Kilton this 1ight shed a
ngbralc halo of sanctity over the zlluring form of Hellenism,

It will be our pmrpoass to study the influcence of Hebraism and
Hellenism in Milton's postry end, since in no post perhaps, more
than in Milton, are conduct and art so closely relatcd, it may be
found helpful to take a rapid preliminary survsy of the influencs
of these principles in his life. The task is rendercsd casy by the
strong autobiographical tendencies in his works both prose and

vosticsal.

The seeds both of a Hebraic Puritanism and of a lellenic culture
which bear early fruit in kilton's 1ife, appecar to have besn
planted with diligont carc by a father who combined an earnsgst

(1) Dowden's 'Puritan and Anglican' p 12.
(0



Puritenism with a broad mind and 1iboral culture, who besides havin,
his son 'virtuously brought up to lead a godly and 6hrictian 1ire!
was zealous to foster in him a love of the arts of literature and
music. The seeds of paternal care fcll on good ground and sprang up
quickly. kKilton's love of music which he acquired as avboy, never
deserted him ; his poetry is full of allusions to it. His love of
lcapming was such that he confesses " From the age of twelve I
hardly ever left my studies or went to bed before midnight ", eddin
that it was the "ardour of curiosity " which sustained him &n spite
of weak eyes and freoguent headachss, Of ths posts ho says "No
soreation camg to me batter woleome." It is abundantly evident th
his studles were a source of very rsal deli ht {o him. In his
fraclals
- on aduoation)where ha lays down principles which seom to

be largsly bassd on his omm experiocnce, hc recommends that scholeors
bz 12d to perceive that ths path of learning - "laborious indgod at
the [irst ascent," is yeot alterwerds - " so smooth, s> green, so fu
of goodly prospsct and melodioué sounds on ¢very side that the harp
of Orphous was not more charming." Thus if kilton, scorning the
nastimes of those who

"Sport with Amaryllis in the shade

Or with the tangles of Nemra's hair'-

choosss rather -
"To scorn delights and live laborious days "
it is very largely because his temperament is sober and thoughtful

l1ike that of 'I1 Penscroso' who craves as ong of his chisf plsasurc
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when tho air will not permit him to wall abroad and listen to ths
song of the nightingals or the far-off curfew sound, to -

"Let my lamp at midnight hour

Be secn in some high lonely tower,

¥hers 1 may oft outwatch the Bear

With thrice great Hermes, or unsphore

The spirit of Plato "
Ths Puritanism of Kilton thus allowed room for a truly Hellenic
breadth of culture. Milton became well verssed in the literaturc of
ursoce and Rome, of France and Italy, bssides ths carlier litoratur
»#b of his own country, - the "lof'ty fables ani romancss which
rocount in solemn cantos ths ddeds of knighthood " - the works of
Chaucer, of " swostest Shakgsspears" and of 'lesarned Jonson'.
He has the Hellenic neturs which yearns instinectively al'ter gll #
forms of the good and the beautiful. In a letter lo Diodaté in
Santesmber 1637 hs writes :114Wh&tsvcr ths Delty mey have bsatowed
unon me in other rgspocts, He hes certainly inspired mg, if any
gver wors inspired, with a passion for the food and besutiful.
Nor did Cerss, according to the {fable, cver seck hor daughter
Parserhons with such uncea:sing solicituds as I havs sought this
idoa of thsa beautiful in all ths forms and appearancses of things."
At tho age of seventoon Mllton procesds to Cambridge ; having

devotecd ssven years to his University ho lives in cultured rstire-

(1) Quoted in Graham's Autoblopraphy of John Kilton. p 49.
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mont at Horton Tor anothor five yocars, and then proceeds to travel
on the continent. ¥e aro scarcely surpriscd to find himeeit
obliged to mest the cherge of his Iriond indicated in hie lettsr of
defence against the chhrgs -‘:)That toco much love of learning is ir
fault and that I have given up myself to dream away my yoars in th:
arms of studious rctiroment like =“ndymion with his moon."

ihat the charge wes not ontirely a juet onc is seen by Milton's
ready renunciatlion of the dslights of forsi.n trevsl at the call of
his country's nesd ¢ "I thought it bass " - he says - "to be
travelling for amussmont sbroad whon my countrymen wers fighting
for liberty at home." And yot in spite of this re-assurancs that

a stern Puritan sense of duty was constantly alive in kilton gwe
find thc Hellenlst ro-appearing in a rather startling way whon ho

(%)
conf'gssgs thse sequel to his return¥" As soon as 1 was gble 1 hirecd

a spacious house in the city for myself and my books ¢t when I ageirn
vith rapture renzwed my literary pursuits and when I celmly aweitsco
the issus of the oontest which I truetod to the wisec conduct of
Providence and to the courage of thc pecople.”

Howsver much of the Hellsnist thers may have been in kilton hs

is always ready to defond his licllonism on Hebraistic grounds ;

at times the defones sgems to 1limp in rather lemsly ; &t times 1t
appearses as unnecessary almost nsrvously scrupulous rrovision for
831f-justification ; when 4Je has begn carried sway with cnthusiasm

for the admired virtues aad excellsncies of the ancicnts , he adds

(1) Suoted in Graham's Autobilogra of John Milton. p 42.
2 : gelaeuty of dgan Bijsan, B 45



a little clause to say that thesc may be practissd "with far morsc
advantage now in this purity of Christian knowlcage" ; he confessss
to his frisnd Diodat$ that he is kept in the paths of lecarning by
his passion for the gocd and beautiful, in his nublished tractatc
on tducation ho forcea thoes sentimonte into & mors reliious
mould ;- "The ﬁ%nd of learning is to ropair the ruins of our {first
parsnts by regaining to know wed aright and out of that knowlodge t
love Him, to be liks Him, as we may the nearsst by possessing out
souls of trus virtus, which baing united to the heavenly grace of

faith makes up the highest perfection." This apparent sophistry
doess not argue ang lack of sincerity on Milton's phrt but is a sign
of the ovar;acrunulous conscience of the man who secks to reconecilc
his artistic instincts with the moral aand rsligious principlee whic
hs has accepted as the rule of 1lif's and whé, not content to trust r
instincts for beauty and to believe that botween thgse and his more
principles there is a higher Byntheeés,which he cannot as yet
perceive, triss to cloths the fiec proportions of his instincts in
tho straitoned garments of princinle dm which they assume an
unnatural, affected, and sven hypogpitical air.

If Milton would fain persuade himsclf and others that prineiple pla
a greatsr part in his life than is actually ths case, it is abund-
antly avident that ths part which it pnlayed was & very largs one an
that, if his artistic instinects and his moral principles mgst in

conflict, the victory was almost Invariably that of prineipls.

It is difficult to believe that sven the "ardour of curiosity" coul
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xech a boy of tweleve a2t his studioes till midnight in spite of
weak syes and fregquent headaches unless he wers sustained by a
stecadlfastnoss of'm purpossg and by that bracing of the moral fibre
which Puritanism could so well impart. MNorsover thcrzs sgems to
have been presont continually with Milton the scmesec that in his

studics ho was fitting himselfl to perform futupe tasks of service
to uvod and man, In & passage from Paradisc Kegainocd which has an

autbiographical ring, ho declarcs :-

"Phon 1 was yet a child, no childish pleay
To m¢c weas pleasing ; all my mind was sct

Serious to lsarn and know, and thencs to do
What might be public good; mysolf I Bhought
Born to that end, born to promote all truth

All righteous things."

itilton if any man,scoms to havg attained the idesl efF -

"Of toil unsovered from tranquility

Too great for haste, too high for emivalry " -

and though at the age of twenty thres we find him tompted to grov
rostleoss and anxious,; that his late spring shews neithor bud nor
blossom to fort:ll the ripe fruit of his many litesrary labours,

yet his anxicty is quieted by that calm submission to the will ol

God which is the kgy-noto of his 1ife :=

"Yot be it less or morg, or soon or slow,

It shall be still in strictest measure even
(1) Paradise Regained Book 1. 199 ff.
(2) Sonnet - On his having arrived at the ags of twenty threg)



"To that same lot, howevsr mean or high
Roward which Time lgads me and ths will of Heaven,
All is 1f I have grace to uss it so

As ever in my groat Task-Master's gsyo."

)

If zven the flowsery and discursive peths o1 hig litorary studiss

arz approved by the sye of his greoat Task-liastor, yot Milton was

in no way neglsctful of his lHebrew scriptures, for the better study

of which he took the paine to acquire the Hebrew tongue. Whon in th
(avradise ﬂﬂ‘f’"d

vassage from Samsenh Azenzsées which has already becn quoted he

continues =

"Thersfore above my years
F o e
The law of God I rsad, and £ind it swect,
¥ado it my whole delights." -
Tho statement, modifying perhaps the [inal clause, may with porlcct
truth b2 applied to Milton's own 1life. Lven at thoe ags of Flftesn
we findémg him translating tho Psalms into wnglish verse, a pipters

practice which he continued in middle 1ifs. In his tract on

sducation he recommends that in the daily programme the evenings

bs set aside for religious study, that the thought of the scholars

/
which havs been occupied during the day with the wisdom of the
be
ancicntﬁh" reduced in thezir nightward studies, wherswith thsy close

the day's work, undesr ths determinats scntonce of David or Solomon

or tho evangelists or apostolic scripturses M
Thz subject off the poetical works of his great final litsrary
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period testifies to his growing absorption in thes great thsmesof
tha Scriptures for we know that earlicr in 1lii's he had meditated
e groeat epic which should dsal with the garly legendary history
of his own country.

It is not only in his studiss that the Puriten earnsstnsss of
Nilton is displayed ; he himsell declares = "1 was confirmed in
this opinion that he who would not bz frustrate of his hops to
write woll hersafter in laudable things ought himeelf to be a tru
posm ", Thes ontire course of his 1ife is consnicuous for its
scrupulous moral purity in an age when unbridled licence praovail o
at Cambridge he was nick-named ths 'lady of Christ's' on thgg
account, and, if he appears over indulgoent to himeel in his
evasion of the burden of his uniortunetce marriage choices, he
Justifics his action, to himself no less than to others, on the
highest moral grounds, posing as the champion of civil libeorty.
Wz have already scen how at the call of duty hs roturns from his
travels to be ready to render any service that his country might
require of him. That his principlss:held a very real and stern swi
over his 1ife, is testified bt the fact that for twenty years of
what 1s usually considersd th period of a man's fullsst vigour,
betwecon the age of thirty-two and fifty-two, h: abondons almost
ontirely his poetic carcer and devotes himself to the publlication
of pamphlets on behal: of liberty both recligious, domgstic, and

civilland to the arduous labours of his Latin secretaryship, in
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the performance of which ths sacrifice of his cyesignht is
completed. His blindness is accoptod with religious resignation -
his tocmptation to murmur is not on any pgrounds of tho loes of
narsonal pleagsurs but rather of' the loss of & talent wherewith ho
had hoped to serve his Maeker ; hers again his enxietles are quiste
areldjtons
oy th calm ef—wslisious—eesisaatian and we have the noble
uttecranco t=
(!} "God doth not need

Either man's works or his own gifits. Who best

Sear His mild yoke, they szrve Him best, lils stats

Is kingly : thousands at His bidding speed

And post o'er land and ocsan without rest ;

They also serve who ohly stand and wait."
lisrs we have at its best the Hebraic spirit of child-like unguesti-
ioning submission to the will of God. Fortunately for posterity
Kilton found a more profitable way of service than merely to stanc
and wait ¢ at the age of 80, in spite of his blindness, he engagos
geriously on that postic work of his {"inal period which wes to Do
ths crown of eall his ondeavours, a work for which h2 had beecn
nrsparing bimself from his youth mpwards. oo in the closing years
of his 1life wo se9 with admiration and astonishmant =

"the poet blind, yet bold

In slsndar book his vast design unfold "

That design which was no less than to -

(1) Sonnet on his blindness.
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"aesert Lternal Providencs
And justify the ways of uod to men."
fow far the earrying out of this lofty hebraic ideal was tempersd
with the iHellenic spirit we shall sndeavour to estimete in tracing
thz influence of Hebraism and Hellenism throughout his postic work.,

e, ———— ———

in thtppotry of Milton as in his 1ife we can ses the s2lomonte of

iiegbraism and Hellenism, repressnted by his Puritan principls and his
artistic instincts, somstimes miAagiinas in conilict with ong or the
other gaining the ascendency, sometimes mingling in peacsful harmony.
On thewhol:z thers sesms a tendsncy for the Hellenic strain to
dominats in the youthful work, which is consplicuous for its sweotnaosi
tho Eebraic in the work of hig more serious age, which is conspicuou:
for its strength. Iéféarly writings the Puritan at times seems to
absent himsslf and we have love sonnets in the classical or ltalian
v2in or the 'Song on lMay Morning' cclebrating ths joys of -

"Kirth and youth and warm desire "

Ti= ricturss of the varied delights of 1ifz whether grave or gay,
which w: find.in 11 Penseroso, and L'Allgygro, might [igurs without
incongruity on a second shisld of liesphaistosj cven in the lament for
his lsarnsdm friend where we might sxpect thoughts of decth to awaka
the rsliglious seriousnese of Milton's Puritan naturs, we Tind &
mournful 'Doric lay' with invocations to shepherds, nywphs, and
1o1nhine, to groves, streams, and ths wanton winds, Whon tho Purita
fseling omerges, it doos not blend with thes maditative classic vein

but breaks out suddenly with a2 harsh cry, denouncing the hirclings
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of ths Church with somathing of the fisrcensss of e Hsbrew prophet,
and with his impatisnt disregard of men boauty ol Imagery :-
"ihelr lean and flashy songs
drate on their scramnel pipss of wratched straw
The hangry sheep look up, and ars not fud,
But swoln with wind and the rank mist thsy draw,
Rot inwardly and foul contagion sprcad ;
Besldes what the grim wolf with privy pew
Daily devours apace and nothing said.
But that two-handed engins at the door
Stands rsady to smite once and smitsc no mors.”
Then almost apologetically, the traces of this volcanic outburst
are hastily coversd with all the besutiss of the vales , and then
follows tha lovely flowsr passage which transporte us to ihe plans
ant fields of Hellenism. In ths farous Nativity Oda, though the
subject is religious the treatment is anybhing but Puritanical -
w2 have alwost purse hellenism in such a stanza as -
"The shepherds on th: lawn
Br orc thc point of dawm
5at simply chetting in a rustic row ;
Full 1ittle thought they than
fhat the mighty Pan
myas kingly com2 to live with them below @

Perhaps their loves, or clee their sheep
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"Was all that did thsir silly thoughts so busy keop."

¥2 read the Ode not to kindle a religious mood but rether for the ed

shesr beauty of phrase and rhythm. Finally in Comus wo hav§ & hapry
mingling of the strains of Hebraism and lsllenism ¢ the most approwv:
rmoral vrinciples appsaring clothed in ths loveliest artistic form -
in this form we have that teaching which is , as Milton so delignht-
fally phrases it, o}lLsuch delight to thoss sspecially of soft and
delicious toemper who will not so much ﬁs losk upon tputh herself,
unlses thoy see her elagantly gressod.”

The occasional sonnste which relisve the period of long silence in
Milton's poetical caresr, lash forth with all thez fire and fiercc-
ness of Hebralism ; Mark Pattison says of thom -?)“ They remind us of
a ldebrow psalm, with its undisguised outrush of rage, revings,
exultation, or despair, wherc nothing ies dus to srtifice or art andi
whoss postry is the eoxpression of ths hsart esnd not a branch of
literature." As we should be inclined to rspudiate ths stetement
that nothing is dus to art or artifice in the postry of the Heobrew
psalm]ao we should resist the application of this reflection to a
sonnst with such an opsning as 3

"Avenge, O Lord, Thy slaughtsred saints, whose bonsi

Lie scattersd on the Alpine wountains cold.”

sut in its broad apnlication ths reflasction is a true ons.

(1) Reason of Church Government - quoted in Uraham's Autobiography
of kilton p 82Z.

(2) Mark Patgison's Milton - bnglish ken of Lotters. p 670.
' e
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In ths mapgnificent postic productions of Kilton's final creative

nsriod the lebrew strain has a marked ascendency. 1he very titlss
L4 '

of his works - 'Paradise Loat','Paradise Regained' and'bamaon

Agonistes, suggest thes poot's mood and this mood doubtless is

slrangthened by the necessity, which the choicse of thems imposss,

of living continually in ths atmosphore of the sacred books of the

Sceriptures.
Filton's outward circumstances at this time were peculiarly
favourabls to thas devslopsment of ths religious side of his naturc
shut off by his blindness from contact with things seen and
mataria]lha was driven into closer communion with things unseeon
and spiritaal :=-
"From the cheerful ways of men

Cut of'f, and, Tor the book of knowlecdyge fair,

Presentoed with a univorssal blank

Of Nature's works, to mz sxpungad and resed,

And wisedom at ons entrance guits shut out.

So much the rather thou, Celsstial Light,

shine inward, and tho mind é%oughﬁ 211 hor powers

Irradiats ; there plant 2yes ; all mist from thence

Purge and dispsrss, that 1 may ses and tsell
Of thinge invisibls to mortal sight."
This withdrawal from ths things of ssnes occasioned by his blindne:

is accompanied by his withdrawal from the currsnt of contemporery
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aventis whoss strong tide hs now felt himsell” powesrlsesss to contrél.
Sszforc half the period of gime cmployea in ths compoé}ion of Paradi
Lost has slapseed, the monarchy was rsstored in tho pzrson of Charls
2?2, and this svent was the signal {or the complete overthrow of thos
national idsas both political, c¢ivil and domaetic, r'or which kilton
had so sarnsstly striven. In reading the famous invocation in the

sayventh book of Paradise Lost, we ©221 how dezply he dsspalred of
ths times @
(1) "I ging with mortal voics, unchanged
Io hoarses or mute, though fallen on svil days,
On evil days though fallen, and svil tonguces,
In darknsss and with dangers comnassed round,
And solitude."
S0, with the apathy of despair, he loses interest in the tempor:l
things around him and, seceking to
"drive far of'f the barberous dissonance
Of Bacchus and his rivasllasre ",
50 writes for hie "fit audience though fzw " of ths sternal truths
of God's providencs. The M"barberous dissonsnce " 1is not driven so
far off that it cannot at times bs heard ; at thess times something
of ths bitterness of the pamphlets bresks forth in the postry.
We have an example of this in the famous passages cormparing court
manners to those of the sons of 521ial :-

(1) Paradise Lost 1. 490 frf,.
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'5elial cams last ; than whom & spirit morse

Fell not from Hisaven, or more gross to love
Vice for iteslfecsceses

In courts and palaces he also reims,

And in luxurious cities, where the nolese

Of riot ascends mbove their loftiest towers,
And injury and outrage ; and, when night
Darksns the strects, theon wander forth the sons

Of Belial, flown with ins¥olecnce and wins."

For th=2 most part tho Hebraism of Paradise Lost breaks away from tl
narrow temnsr of concentrated bittsarness found in the pamphlsts,
and soars, with the Hebraic splendour of sublime imaginatb n, abov:

the things of earth :-~

"above the flight of ﬁegﬁalan wing "

and "into ths Heaven of Heavens."
_ old
making excursions too into the realms of "Choos and et=emfl Night "

voyaging b

the unrsel, vast, unbounded docp
Of horrible confusion." ;
nlunging down

"Through utter and through middle darknesss borns"
to the pit of "bottomless perdition.” tven whers stending on

sarth and in

"narrower b und
Within the vieibls Diurnal Spheres
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"Standing on sarth, not rapt abovs tha pols,"
he sings in herolc vein, and tomporal iscues are viewsd in the
1ight of sternity.
it is in hie despkiption of the Courte of ilsaven and the majesty
of Deity that we expect and find ths clearsst traces of ths in-
fluence of the Hsbraic imagination on kilton. It is, howaver, in
his amazing pictures of the wasteful regions of vhaos, and of ths
terror and desdlation of Hell, that there appoars most conspicuous]
that pesculiarly Miltonlc imaginative (uality which deci'ies analysis
or descrintion. Into this quelity thsesre has bsoen absorbed the
material of Milton's rich and varisd studies, but so complstuly
has this material besn assimileted and ¢lothed with the post's
ingividuality that it is almost imroscible to rcco&ﬁ%a into its
slements any product of his imagination and detect the particular
contribution of any ons source. While Kilton's art gsins in rich-
ness and fullnsss by being fed from s» many sourcss, his imeginatis
sxpression loses that stark nalkedness, that flash of white light,
which is so effective in the Hebrsw postry. Although the contirsast
bstween the Kiltonic and Hebraw imagination can only bz f2lt by the
cumulative effect of large portions of their work, the naturs of
this contrast may perhaps bz suggestsd by a simple instance ¢~
Sin appears to the imagination of Isaiah in 211 the nakedness of
"wounds and bruises and putrifying sores ...not closed, necither
bound up neither mollified with ointment " ; to Milton it appears

pPersonified in the form of a horrid monstsr, whom weg susdpect to

(1) 1 Isaizh 1. 8. (Sg)
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have relations with the "gorpgons, hydras, and chimeras dire " of
Vargil's infernsl regions, andwho is investad with an slaborate
mythology in the manner of the leter classicism. Ths sffect is
wonderiully vivid and ghastly but it is scarcecly licbraic.

Ths constant mingling of clessic mythology with his religious thams
has besn the subject of much controversy from the esarliest days ol
EKiltoniec eriticism ; ths fact of this mingling is an indlcation of
the inseparable union of Hebraism and licllenism in kilton's mind
and art. Whatever bz the subject for descrivtion, he draws on the
varied literary resources of his mind rasgardless ol their origln,
and if, when hls theme is a high one classicd2 images arc thoss
which rise most readily to his mind, it is becausc ol the dszp
impression made by their Baauty, and bscauss he feels them, ﬁg
reason of this bsauty to be the most worthy of his t home. .sz such
is thes moral asendancy'of the Hebraic spirit at this neriod, that
Eilton is troubled by occasional pricks of his Furitan conscisnce
which leadg him to introf@uce with his classical sllusions, =z
parinthstic remark on the fictitious naturs of thair subjoct.

ile thus describes the 'blissful bower ' to which adam and wvs

ratire in the cool of ths evening ¢

8 "In shadisr bowsr

More sacred and ssquestered, though but fsimed,

Pan or Sylvanus neesr slept, nor Nymph

Hor Faunus hauntsd."
(1) Paradise Lost. 4. 706.1f. (2%)
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In comparing the fruit in the garden of Eden with that in ths

carden of Hesperus , his comment is :-
WHiesperian fablss true ,
If true, here only."
In picturing the begauties of Ed=n, hes sndulges freely his fondness

for accumulating a wesalth of literary allusions, but humours the

Hsbraic sides of his natur:z by making ths comparison whodly favour-
abls to the Scriptural garden :-
"Not that fair field

0f Enna, whsrs Proserpin gethering flowers,

Hereell a failrer flower, by gloomy uJis

Was gathersd - which cost Cerss all that pain

fo sesk her through the world - nor that sweest grove

Of Daphne, by Orontes and ths inepired

Castalian spring, might with this raradise

Of Eden strive ; nor that Nyseisn isle

Girt with ths river Triton, wherz old Cheam,

Whom Gentilee Ammon call and Libyan Jovs,

Hid Admethesa, send her florid son,

Young Lacchus, frow her stepdame Kheats ays 3

Mor, where Abassin kings their issus guard,

Mount Amare, ( though this by some supnosed

True Paradise ), under the Lthiop line

By Nilus head, snclosed with shining rock,
(eq)



A whole day's journsy high, but wids remots,

From this Assyrisn garden, where the Fiend

Saw, undelighted, all dslight."
iz fosl a 1little doubtful as to whether Kilton was sincarsly
cidnvinced of the superiority of Lden at lesast over "that fair fisld
of onna", we feel a similar doubt as to whether his motive in
sccumalating instances of oatensibly infarior beauty was pur:zly for
the glorification of the garden of Lden. The conflict of Hebraism
and Hellenism even in this late neriod is & conilict oBoss iegsuszs
ars: always uncertain. Using & somswhat homz2ly simile we might say
that, though Hellsnism is asldoﬁ ellowed out without e Hebraic
chaperone, yet the charge sometimes proved® unruly and often obtains
a wider measure of rsedom than the chaperons is awara of.
As an instance of Hellenism undsr strict control we may tsake the
prophatic vision, in thspllevsnth boo) of Paradiso Lost,of the svil

course of human affairs which should follow from the sin of Adam.
The dsscription is 1ittle elses than a translation of the passage in

ths Iliad descrintion of scenss of 1ife in all its varied aspscts
of peace and war, of city and country lifs, which ars portraysd on
the shield eof made by Hephaistos for Hector. FPerhaps nothing in
Homer 80 well expresses the Hellenic spirit in the days of its

youthful freshness when it visws with the keen delight of an eager

sDsctator the varisd surface of human 1ife, plsassd with all its

(1) Paradiss Lost. 11. 671.ff.
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stir and motion, whether of military or eivil strifs or thes pessce-
ful activities of husbandry. In Miiton ths scenss are scarcely
2ltersd in any essential factors, but they ars sscen with the syss
of a moralist. The passags concludes s=
"So violsnce

Procecadesd and oppression, and sword-law,

Through all ths plain, and refuge nonsz was found.

Adem was all in tears, and to his guide

Lamenting turned full sad :- 'Oh, what are thass ?
Fhal

Dzath's ministers not men, aad multiply

Ten thousandfold the sin of him who slew

His brothsr : for of whom such massacrs

Make they but of thelr bretheen, men of men 2 "

The angel sxplaine that thess bloodthirsty werrioru are the product

of an age which thinks mors of m%}ial valour than of moral virtus.

As a gensrsl ruls in Parsdise Lost w3 may say thet whils the

main trend of the thought is Hebraic, thes postic form and ‘
adornment of the narrative is in th2 spirit of Hegllsnism

|
KEilton's similes have a tendency to aproximate to the Homzric typa,

where details are added which are superfluous or irrevelant,f{or
the purpose of illustration, but give great boauty and charm to
the picture. The mood of Milton's simile is in closzr sympathy
with the subject illustrated, than is the cnse with lomer, but

¥ilton constantly yislds to the temptation of hmaking of his similes
(91)
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a2 finished artistic whole, where the beauty of thz setting distracts

ths mind from the csntral thought.

Thoroughly reminiscent of Homer i the following :-

seess.The angelic squadron bripght

Turned fiery red, sharpening in moonsd horns

Their ohelanx, and bzgan to hem him round

With ported sposars, as thick as when a fisld

Of Csres ripe for harvest waving bends

Her besardsd grove of' zars which way the wind

oways them ; the careful nloughman doubting stands

Lest on ths threshing-floor his hopeiul sheaves

Prove chaff."
some idea of the profitsion of artistic adornment which hilton at
t1imes lavished upon his varas,‘ﬂrawing imagss of beauty from the
most varied sources, may be seen in the dsescription of the assembly

of fallen angels in Pandemonium, a2t the end of' the {irst book of
Faradise Lost :-
(1) "All access weae throngsd ; the gates
And porchss wide, but chizf the spacious hall

(Though 1iks a covarad fisld, whors champione bold
WVont ride in armed, =and at ths 'Soldan's' chair

befied the best of Paynim chivalry

To mortal combat or carssr with lance),
(1) Paradise Lost. 1. 762 If.
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Thick swarmed, both on the ground and in ths air,
Brushed with the hiss of rustling wings. As bees
In spring-time, when the Sun with Teuras ridess,
Pour forth their populous youth sbout thez hivs

In clusters ; they among fresh dews and flowers

Fly to and fro, or on the smoothed $lank,

The suburb of thair straw-billilt citadel,

New rubbed with balm, expatiate and szonfor

Their state-affeirs @ so thick the airy crowd
Swarmed and were straitened ; till, the signal givén,
Bshold a wondsr { They but now who seemed

In bigness to surpass Larth's giant scons,

Now 1sss than smallest dwarf's, in narrow room

Throng numberleses - 1ike that pygmean race

Beyond ths Indian mount ; or rairy-eclves,

Whoss midnight revels, by a forszst-sids

Or fountain, soms bslated prasant sces,

Or dreams he B;BS, whil2 overhsad the hoon

Site arbitress, and nsarer to the Barth

Wheels her pals course ; they on thesir mirth and dance

Intent, with jocind music charm his carj
At once with joy and Tear his hesari rebounds.

Thus incorppreal spirits to smallest Corma

(93)



Raduced their shepss Immenss, and were at Jarpse
Though without numbesr 5till, =midst the hsll
Of that infsrnal court."
In this passage Milton's Hellenism breaks quite fras Prom its
Hebraic bounds ; he is carried by his artistic inetincts, his lovs
of the bsautiful, far awey from eny pious attzmpt to maks the
picturs of Hell 2 terror to svildosrs.
¥ilton's mind was not s0 sternly bsnt on the narrowpath of duty
that he could not linger to enjoy thz flowering besutiss ol the
wayside ;3 thsse d=2lightful nauses prove no serious hindrance to
the march, but serve rather for nesdful res«t and refrsshmsnt.
The great Hebraic thems which is to tell
"Of men's firest di.obsdisncs, =nd the fruit
Of that forbidd=zn trss whos® mcortal tasste
Brought death into ths Vorld, and all our woe ";
proceeds with undiminshed stzadlastnsss of purpose. In the develo
-ment of this theme we cen trace the 'orms of the fundamental
Hebrew conceptions and can fe2l thzs dominance of the liebraic tempe
Thoroupghly in the licbrew vein is the complete abssncs of mysticiun
in Kilton's attituds to the Deity, viewed in His own individual
life, in His relation to Nature, and in ilig communion with men.

If Milton is less stricken with swe in the prasence of the

alwighty than was the Hebrew, it is largely because, with his
(1) Paradise Lost 1.ff. (94)



proud self-righteousness, he lacks thats deep hurility snd soense
of gin whiech causes the liebrew to shrink back in ths presencs of
the Divine holiness. All his main concoptions and images howsver
are borrowed from the pages of Scripturs. To him,as to the habpreow
God appears high and 1ifted up, surroundsd by a train of worshivping
spirits ; from this height li¢ looks down uvon his works, snd dirsct
their operations i~
"Now had the Almighty Fathzr from abovas,
From th nurs mpyrean whers he sits
High thronzd abovs all hsigth, bent downm His sys,
His own works and their works at once to visw @
About liirm all th=z sanctities of Hsaven
Stood thick as stars."
For the dirsction of His works iHe declares His purposcs, end issues
decrees which are received with reverence and joy i=
"Nec sooner had the Almighty ceased but - =1l
The multitude of Angels, with & shout
Loud as from numbors without numbsr, ewsze

As from blest voices, uttering joy -isavsn rung

With jubilss, and loud hosannes fillad
. The sternal rsgions. Lowly reverent

Towards sither throns they bow."

Ths song of the heavsnly choir which follows, gathers into itsslf

(1) Paradise Lost. 3. §6. (2) Peradise Lost. 3. 344 ff.
(98)
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the most inspirad iebrew imapginative thoupght of thea Deity
o) "Thes, Father, first they sung, Ominpotent,
Inmutables, lmmortal, Infinite,
bternal Xing j;Thee, Author of all baing,
Fountain o I light, Thysalf invisgibls
Amidst the 1orious brightnsss where Thou sitt%st
Throned in accsesable, but gwhen Thou shad'st
The full blazes o’ Thy beams, =znd tﬁ?;sh a cloud
Drayvm round about Thes liks a radieant shrine,
Park with sxcessive bright Thy skirts appesr
Y¥st dazzle hsaven, thiat bri, htest Serarhim
Approach not, but with both wings veil thsir eyes."
Milton in Paradise Lost adonts thz hgbrew attituds to Naturs,
rsgarding it as the work of God's hands, yi2lding Him »raiss and
obsdiencs, testifying ilis providencs, power and wisdorm.
The morning hymn of Adam and Lve2 is in the mood of a Hebrsw psalm
(2} "Thess ere Thy glorious works , Farent of good,
Almighty o' Thinegthis universal frams,
Thus wondrous fair : Thyself how wondrous then |
Unspeaskable { who sitt'st above these lisavens,
To us invisible, or dimlys seen
In thess Thy lowsst works ; yet these declars

Thy goodness bsyond thought, and power divins,"

Al1l thez works of the Lord are thén called upon to sive praiss to
(1) Paradise Lost. 3.372.ff(gs)(2) Paradliss Lost.5. 163.fT.



the Lord Fhe importance of this religious attituds te nsturs is
impresssd upon Adam with great omphaeis in his discourse with theo
Angel, when ths Hzbrew lesson 18 slsc tsught that the whols duty of
man is to "fear vod and kesp His commanimants." Adam shews an
unchastened curiosity and & woakness for philosophicel speculation
which to the lebrsw mind, is mers folly and impistiy. This dangerous
tendency hes to bes constantly chockad by the admonitions of Rapheel;
i w501i0it not thy thoughts with mattzsrs higd 3
Leave them to God abovs ; lHim serve and Tear.
Of other creaturss as Him pleases best,
Wherever vlaced, let Him disposz ; joy thou
In what ke gives to thesz, this Paradiss
And thy falr ave 3 Heavsn is for thee too high
To k¥now hat passes thers. 8e lowly wiase."
It is in ths same Hebraic apiriﬁ that ths szxerz2iss of thes mind on
metaphysical abstractions is conéaived to bo ths occupation of the
fallen angels. These reason amony themselves -
(2! wop Ppovidence, Forsknowladge, 7ill and Fate =
Fixed fete, free-will, foreknowlezdgs, sbsoluts,

And found no end, in wandsring maggss lost.

Of good and evil much thszy argued then,
Of happiness and final miasry,
Passion and apathy, and plory and shams @

Vain wisdom 211, and false Philosophy ! "

(1) Paradise Lost. 8, 167 ff. (2) Paradise Lost. 2.559. I'T.
(97)



The only tres in the garden of Ldzh whose fruit is forbiddsn is
tha tree of knowladge, and it is in 2 large msesurc this thirst
for knowlsdge, which tempts bve to hsr fatel 2¢t of disobediencs
which

"Erought death into the world and 211 our woe,"
It is characteristic that the obsdience required is the unqusastior
ing ébodionca to a command whose rationals wgb not reveelsd ;
¥hiles man is placed by the Vivine ordinsnces in a position of
aslmoet childish subordination, he yst f'z2elu a pride of manhood =g
lofty as that of the proudest Grssk ; but this pride is of 2 man-
keed religlous nature and is baszsd on the claims of bein,; made
in ths image of Uod. The dignity of man in his stats of innocanc:
ie pictured with all thz lcbrew esarnest simplicity of temper :-
(t) "Two of far noblaf shape, ecrect and tall,

God=1ike zruct, with nativs honour clad

In naked majesty, scemdd lords of all,

And worthy scemed; for in their lookse divine

Ths imags of thsir glorious lMaker shone,

Truth, wisdom, sanctituds ssvers and purs -

savers, but in true filisl frosdom placed,

Whence trug suthority in man.”
In this sarnestnese thers is little room Tfor joyous spontansity :
when Adam unbsnds in ths presesncs of Lves's dslightful charms we
fesel the stiffness of his iuritan joints 3 his dsmonstrations

i L - L] e fft
(1) Psrsdise Lost. 4. 288 (08)



of sffsction are usually described witha a 1ittle worsl clauss to
justify the occasion and to shew that these human wsslnecses srs
not contrary to the principles of FPuritanlism. Ths added Justificat:
ijon tends to destroy sny havpy spontansity o ef'fect. Thus we sre

told =

"NHor gentle purposs, nor #ndearing smiles
_ N
Wanted, nor youthful dalliznce,

but kilton hastens to add that this is 211

"au bessems
Fair c&uple linked in happy nuptial lesgue ,

Alone as they."

There is something forced and affected in ths elaborate defonce
of such obviocusly simpls and harmless pleasures which is put intc

nthe mouth of Adam.

"Yet not so strictly hath our Lord imposcd

Labour as to debar us when we nosd

Refreshmesnt, whether food, or tslk betwesn,

Food of thz mind, or this swset intercourse

Of looks and smiles 3 for smilss {rom reason flow
To brute dsnied, snd are of love the {2ood -
Love, not the Jowzst end of wnupan life.

For not to irksome toil, but to delight,

He made us, and delight to reason joinsd."

(:L) Paradise Lost. 4. 343.ff,
(29)



The Furitan, for svsr harping on his principles misses the gzntle
humanity, whsther grave or gay, which is 8o dsli;htful in the Gre sk

Rigid principles sosm dsstructive to a gense of humour. Milton's

humourous salliss, fortunately rars, ~rz as ponderous end laboursed

in their effect as must havs anpeared ths wsll-msant efforts of

the animals in kden to provide entertainment for our first parents

when
o/ "Sporting the lion ramped, =nd in his paw
Dandled the kid ;bears, tigsrs, ounces, pardé,
dambolled before them 4 the unwé€ldy s=lsphant
To ma¥s thormé mirth, used all his might and wreathed
His ‘1iths proboscég "
Ths ”game;oma mood " of Satan and his allies is &8 heavy a¢ those
"chained ;ihunderboltu " which form the subject of their wirth,

The heaviness in Mil{on is a sign of strength but of that

rafhar
Puritan strength of the massive iron framc than of the supple

athletic figure whioh the Greck ropresents. It is in this
strength that #hs ruthloesly tramples on all the forms of wicked-
ness aven whon clothed with beauty. As lIsaiah denounces with

unf'linching severity ths Hebrew womon with the "bravery of their
tinkling ornaments ", " who walk with strotched forth necks,

minging as they go ", so Milton holds up to scorn that

(?1) “bovy of fair women, richly gay

: In g:s and wanton dregss "
(1) Paradise Lost. 4. 343. ff. (2) Paradise Lost book 11. 582,
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whoss only care is
"to sing, to danco

Tom dress, and troll the tongue, androll the gye "
In his general attituds towards womm;l {‘ha adonts the oriocntal
nypothesba of woman for the sske of man "
Enough has psrhaps besn sald to indicats tho dominance of ths
Hebraic spirit in tho mood and thought of Paradisc Lost. Thers
is sufficient indication however that the rule of ligsbraism has not
been establishsed without a very real fight for liberty on the part

of Hellenism. In almost all the passages whore Hebraic principles
ar2 most agressivsly assarted, the agfaasion is dus to ths activit;
of an opprosing fores. The dannnaiaﬁinn of the "bevy of fair
women " which so closscly roesembles the spirit of Isaiahf‘pronounooc
in rsbuke of Adam's naive delight at their appearance i=
) "sSuch happy interviow, and falr gsvent

Of love and youth not lost, songs, garlands, flowers,

And charming symphonies, attachod the heart

Of Adam, soon inclinad to admit d21ight,

The bont of nature 3 which he thus oxpressed -

'True opsnser of mine syes, pdrimc Angel blest,

Much botter seems this vision, and mors hope

Of peaecful days portends, than thoss two pnast ;

Those were of hate and death, or pain much worsc ;

Here nature sgoms fulfillsd in all hor ends.”

(1) Rark Pattison's "Milton" p 55. (2) Paradiss Loat. 11.593.
(1014



After the rebuke Adam scoms quits orestfallen as one "of short joy
bereft." lis sensitivenses to tho charms of Lve at times ondangors
his hold on tho 'oricntal hypotheeis'. Here again it is the angcl
who onforcoes tho Hebraic sentiments., It iz his over-coniidence

in the virtus and native immocence of Lve that psrsuades him to
allow her to wander from his side, which proved so fatal in the
subsoquent ovent. Familiar as we are with Milton's personal
history, we detoect tho autoblographical note in all this, or at
1cast the sympathy of expericnce. The anxious safoguards of

- apologios, justifying clauses, and angslic rebukes, with which tho

Hellenic sepirit is hemmod in, suggest the strength of its vitality.
Milton sesms to havse falt his sensibility to beauty both in art and

naturc to have bsen strong onough to bscome a possible source of
danger to his roligious prineciples. Dut, since his supposed infirn
ities are the infirmities of noblc minds, he seems to have found
most difficulty in persuading his intelloct, in the pride of its
fresdom, to submit to the Hebraic yokg. The emphasis which Raphas)
in his discourse with Adam, lays on this matter of intcllsctual
subjoction suggests strongth of the resistance to be overcoms.
Whon Milton, like a good Hebrew makes philosophic spcculation ths
pastims of the fallon angels in Hell, assorting that the outcoms o

their discourse is
(«/ "Vain wisdom all, and false philosophy "
his Hellenic sglfl cannot forbear to add

" Yot with a pleasing sorgery, could charm

(1) Paradise Lost 2. 566.
(102)



"Pain for a while or anguish, and sxcits

Fallacious hops, or arm ths obdursd breast

With stubborn patience as with triple stesl .

In his earlior days, bofore the Hobrale claims had bscomo s0 exeetin,
he had folt no compunction in singing in undisguiscdly Hellenic

strains the praises of philosonhy 1=
"Hdow charming i4 divine philosophy,
Not harsh and crabbsd as dull fools supposs,
But mueical as is Appollo's lutae,
And a perpotusl fcast of noectared swoots
Where no crude surfsit rsigns."
It was a happy dovice of Milton in the days of his Hsebraic cautious

ness to picture with ovident dolight the charms of Hsllonism which

he had now ronounced and, at ths same time, for the avoldance of
all scandal, to rolegate theme pisturss to the infernal regions.
While Adam and Sve must, as befdts their sober dignity, occupy thsi
time ghiefly in the innocont and useful toil of tending their
garden, yot it will rather pleasc than shock the feslings of the
most rigid Puritan to soc the fallen angels cndulging in those
activitios most dear to the Hellenic spirit i~
"Part on the plain, or in the air sublima,
Upon the wing or in swift race contend,
As at the Olympian or Pythian ficlds ;
Part curb their fiory steeds, or shun ths goal

With rapid whesls, or pointsd brigads form."
(103)



B "Others moro mild
Retreated in & silent valloy sing
With notes angelickd to many a harp

Their own hsroic dsods."
Hilton is however, too honest to nretoend that thess pursuits
originate mercly from a state of dogradation, he admits that they
are in part 13¥s the relices of formor glory.
Thus throughout the oclements of lsbralsm and lellonism are inextric-
ably mingled, and the mingling is generally that of a eonflict with
Hobraism constantly tending to win the upper hand, though its
onponent is never guits aubdgad.
In Paradise Regained, ths ?éraaaive tendongies of Hebraism become
still #more pronounced : ths imazinative adormment of the narrative
is more severoly restricted, though where Satan would dazzlc the
gyes of the Son of God with visions of carthly splendour, Milton
found a sage opportunity to endulge his love for piling up erudite

literary allusions, for rollin; out those magnificent lists of

prover names. Almost startling, however, in its isolation is thse
appearance at the beginning of the fourth book of the Homeric typs

of simile :~-

(1) “As & swarm of flies in vintage-tims,
About the wine-press vhen sweot must is pouréd.
Beat off, returna as of't with humming sound ;
Cr surging waves against a solid rock,

Though all to shivers dashed, the assault ronew,
(1) Paradisc Rogained. 4. 15.7T. (104)



(Vain battery ! ) and in froth and bubbles gnd -
So Satan "
This is gquite in the old Hellenic vein but ssoms foroign to+ the

general spirit of Paradise Regained. Nore intune with its general

Hebraic tome the donunciation, with increased sternnoss of mors
wanton beauty &=
"For beauty stands
In the admiration only of weak minds
Led captive ; coase to admire, and all hor fuinese plun
Fall flat, and shrink into a trivial toy,

At svery sudden slighting gquits abashod."
But most significant of the times is that definitec rejoction of

the wisdom of Hellenism and avowal of the superiority of Hebraism
which is assorted by ths 8on of Bod in oppostion to Satan.
The Greek philosophers arsc h2ld up to scorn and all their wisdom
declarad to be folly :=-
"Alas ! what can thoy teach, and not mislsad,
Ignorant of thoemsclves, of God much more,
And how tho world began and how man fell,

Dagraded by himsclf, on grace depending ™"



There is even somothing of the bigotry of tho convort against thg
faith which he has deserted , in the dcepreeiation of Grosk art,

andi the laudatory clevation of t he Hebrew :-

ffr "Ory, if I would dclight my privatc hours
With music or with form, whers so soon
As in our native language ean I find

That solace ?o--..-...o;

Rather Ureece from us thoss dsrived -

111 imitated while they loudest sing

The vicea ol thair deitics, and their ow

In fable hymn or song, so porsonating

Thelir gods ridiculous, and thomsdlves past shame,

Romove thelr swelling epithets, thick-laid

As varnish on a harlot'a cheek, the rest,

Thin-sown with aught of profit and delignt,

Will far be found unworthy to compare

With Sion's songs, to all true tastes oxcelling’

Where God is praiscd apight and godlike mon,

The Holiest of Holies and His saints."
We camot but regrst the unfairness-of thé partisan spirit in thees
lines, But herc again, we may notice with what ready eloguence
flow the praises of
®Athons, ths eye of Ureeee, Mothor of arts

)
And elojusnce, native to famous wits ",
when these pralises are discrootly put in the mouth of Satan.

(1) Paradisz Rogainsd. 4. 331.’(2) Paradisc Regained. 4. 240.
(108



The vitality of the Hellenic spirit is never quite crushod oven
in thase later days of Hicbraic tyranny,

In view of the attitude towards Breck art adopted in Paradiss
Rogained, it is, perhaps, somewhat of a surprize to find that
Milton's next poetic production is avowedly modelled on the ancisnt
tragediea of Ureeces The themc, howovor, is from ths licbrew
Seriptures and, in tho Preface whoro Milton guotes classical
authority as a thing of weight, he is caroful to maintain at the
outset that 'Trggedy. as it wae anciontly composed, hath begn
evor held tha gravest, moralfat, and most profitable of all other
poems ¥ He tells us that "the Apostle Faul thought it nosg
unworthy to insert a versc of auriggzaa into the text of Holy
Sceripture " and that "a Fathor of the Church thought it nét
unbeseoming the sanctity of his parson to writc a tra§edy, which
he entifled 'Christ Suffering'."

In Paradise Lost and Paradise Regainsd, Milton in the solitude of
his blindness and of his moral isolation from the wickedness

around hin)had soarod in imagination above thz temporal sphere,
to dwell in the region of eternal truths. How, in Samson Agonistoe

he returns to brood over the tra’ady of his own life. In this pocm
he gives us the record of his owéﬁ% heroic soul, not bafiled by
tomporary adversity, but totally defeated by an irrevsrsible fate,
and unflinchingly accepting the situation in the firm conviction

of the rightoousness of the cause.,* Tho atmosphcre of this his

last poetic work, is charged with the manifold and deep sorrows
(n ‘.{Lft ‘sam's  Milte n 145 (108)



of his own life's expericnce, but it is pervaded with the calm
of refligioua rosignation. The closin; chorus of Samson Agonist.s

is in ite spirit worthy of its position as Milton's last postic
utterance &=
(;)'All is best, though we of't doubt
WYhat the unsearchablc disposs

Of Highest Wisdom brings about,

And evaer best found in the closse.

His ssrvants he, with new acqpblist

—

Of true experisnce from this great event

With peacs and consolation hath dismissed

And calm of mind, sll passion spoent,"

(1) ¥itton —snglish ¥enof FOTTOrs Series p 196+ —

(2) Samson Agonistes. 1245ff.
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0§r stidy of the spirit and leading ideas of Hebraism &
Hellenism has impressed upon us how deep-seated is their
antipathy: thies impresslon has gained in strength as we
have seen them vainly striving after reconciliation in
the stréng &_rioh personality of Milton, It remains to
enquire very briefly as to the cause of this failure &

to discover whéﬁher the natural antagonism is indeed too
deep seated to be effaced or whether the failure ig;;at
least in the case of Milton,in the methods by which
reconciliation is sought.

The methode undoubtedly challenge critieism: if Hebraism
& Hellenism do indeed represent coupldnmentary elements in
a full perfection of personality,they would seem entitled
to an approximate equaliiy of standing. It is this which
they fall to obtain from Milton, He shows & constant ten-
dency to let Hebralsm tyrfga*ae over Hellenism,assigning
to it a poesition of humiliating subordination, This ,as we
saw,1s partly due to the fact that all the strength of
Milton's religious convictions is ranged on the side of
Hebralsm and since religion i: never content to c¢laim
supremacy over less than the whole of life, such an alliance
wag sure to lead to an unfair suppression of the Hellenic
interests.

If the factor of religion ,instead of throwing its lot

unreservedly with the one protagonist ,had agreed to sit
apart & yield impartial justice to both,a higher synthesis
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night have been effeeted.nﬂnfortunately.Milton seems to
have been little aware sggﬁ.the nature of the system of
Christianity to whiceh he professed adherence,which}by its
rich & liberal epirit was well fitted to bring about the
reconciliation of Hebraism & Helleniem,& which had in fact
absorbed into itseclf their most essential elements. The
founderlof Christianity professes that he ¢ame not to
destroy but to fulfil the Hebrew religion: so the strength
& earnestness of Hebralem is retained but is robbed of its
harshness & inhumanity.
The Christian conceprtion of the Deity retains the elements
of'majesty found in the Hebrew Jehovah but lays more
emphasis on the quality of love. It nekes possible an
intercourse between God & man as simple & gracious as that
between the Greek & his Olympians , nor does it exclude a
mysticism as tender & beautiful as that of the Greek
mysteries., The Christian ean enter into the religious
solemnity of the attitude to Nature expressed in the Hebrew

rsalms but he can also,like 5t.Francis,or George Herbert,
L)
look at Nature as "a sister and even a younger gister =-—-
douh el

--little laughing sister to be laughed at as vell as loved"”.
While Christianity denounces &in with the sternness of a

Hebrew prorhet,it shows the tenderest compassion for the
ginner, Virtue in women is not enforced by pouring impatient

scorn of their follies & vices,but by holding up to them

for imitation the picturc of the Virgin mother in a setting
1) Chesbev Fom “0'“"’0\”3“ J" 20s.
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of such beauty & senderness that calle forth feelings

never far removed frbm those of worehip, Thir ricture is

the ins;iration of chivalry with all the charm of ite
gracione humanity. In Chrietianity morality ie the free
outgrowth of devation to & personality & 1: not merely a
gtructure boletered up with the prore of rigid prineiple,

Chrietianity has eshown the way to & higher synthesis of
Hebraisn & Hellenism & 1t is nov only the limitations of
individual character which prevent he union in a single
personelity of religion & culture,morality & the &;preeiation

of beauty, etrictness & spontaneity, strength & sweetness.,
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