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ABSTRACT

This study sets out to examine the poetics of Tasos Leivaditis and its
transformations in the course of distinct periods of his work focusing on its
continuities and discontinuities. In the first chapter, I analyse “the first period poetry”
(1952-1956) of Leivaditis and the transition from his writing about his experience of
the concentration camps of the first two collections, via the politically and socially
committed third collection, to the humanism evident in the last collection of poems
written in this period (in a sense that Leivaditis' last collection of this period is less
autobiographical than his earlier poems, it often includes fictional elements which
give to the poems symbolic connotations and it is not exclusively focused on the
historical events of the poet’s country but it refers to the social and political reality
outside of Greece as well). Leivaditis' work of “the second period” (1957-1966) is
explored in the second and the third chapter of this thesis. In the second chapter, I
examine the poetry of this period which I regard as an extension of the humanism of
the latter poems of Leivaditis' “first period” poetry. Issues of existentialism are also
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raised in this chapter concerning the poems written at the end of Leivaditis' “second
period” poetry. In the third chapter, I address the issue of 7o Exkpeués [The
Pendulum] (1966), the only collection of short stories that Leivaditis has published
and the transitional role it plays between the work belonging to second and third
periods. In the fourth chapter, I examine the final phase of Leivaditis' poetry (1972-
1988), including the collection Ta Xewpoypopo tov Dbivorwpov [Autumn
Manuscripts] (which was published in 1990, after the poet's death), and the transition

from realism to symbolism that takes place in it (via Leivaditis’ literary production of

the second period).
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INTRODUCTION

The aim of the thesis is to show the development of Tasos Leivaditis' poetics.
The new element that this thesis introduces to the existing studies is the research on
the evolution of Leivaditis’ work (7o Exkpeués included) by focusing on the
transitions during the various periods.

I suggest that reconstructing the continuities in Leivaditis’ work is of vital
importance, since it allows prospective researchers to gain an overall perspective.
Such a perspective is hindered by the volume of Leivaditis’ work in itself and the

researchers’ focus on his poetry of the third period.

Studies of Leivaditis’ third period poetry far outweigh that of the previous
two. The literary production of this period has been regarded as Leivaditis’ mature
poetry and at the same time it is taken to be his main contribution to Greek poetry of
the first post-war generation. Arguably, it has been studied as if it had been created ab
ovo. The work of Leivaditis’ previous two periods, on the other hand, has been, at
best, interpreted and acknowledged retrospectively under the lens of the work
produced in the third period. It has been treated, in particularly, as statement of

intention of his poetry to come. '

The emphasis, placed by the scholars, on Leivaditis’ poetry of the third period
could be attributed to its intricacy, in contrast to his literary production of the previous

periods, which is far less complex in terms of language and style. As it is shown in

! See, for instance Athanasios Zisis’ (2003) doctoral thesis to which reference is made below in the
introduction of this thesis. Zisis sees the first period of Leivaditis’ poetry as a starting point (“Ot
Ocpehoxég Ipodiaypapés tng Exkivnong") and his period of the second period as a transition
(“Merafatikdc Xtaduog ko Amapyn pog Néog Avtoouvveldnsiog”) to his work of the third period.



this thesis, in Leivaditis’ work of the first and the second period, the language is
literal and the meaning is lucid: the poems (mainly of the first period) refer to the
historical circumstances of Leivaditis’ time. Therefore, Leivaditis’ literary production
of the previous periods is easily perceivable by his readers, especially when it is
placed in the wider context of the first post-war literature. On the other hand, the
poetry of the last period is a web of symbolisms, both explicit and implicit phrases,

fictional and realistic components that leave much space to research.

Another possible reason why critics have laid less emphasis on Leivaditis’
earlier, politically committed, work may be related to the fact that Yannis Ritsos’
poetry appears to have cast a shadow over the poets of the first post-war generation
for years; the former seems to have been acknowledged as the epitome of the political
poet of his time. As a result, the work of other politically committed poets of the first
post-war generation appear to have been studied in comparison to Ritsos’ poetry.2
Therefore, it can be presumed that the scholars who set out to “discover” Leivaditis,
might wish to show the peculiarity of his case, thus they tend to focus on the poems
that differentiate him from Ritsos’ and other poets’ of the first post-war generation.
Therefore, Leivaditis’ poetry of the third period is suitable for further research.

As far as the chronology issue is concerned, in this thesis I adopt Leivaditis’
division of his work into three periods, those stated in Kedros’ collected poems: a)

1952- 1956, b) 1957- 1966, ¢) 1972- 1988.> As mentioned in the abstract of the thesis,

? Indeed, the bibliography on Ritsos’ work by far outweighs that concerning his contemporary poets.
On an  indicative  bibliography  related to  Ritsos’ literary ~ production  see:
http://www.philology.gr/subjects/nef ritsos.html.

* The reason why Leivaditis proposed the specific three-part periodization of his oeuvre is worth-
asking. The criterion that seems to underlay this periodization is rather historic: it reflects the
communist revolution and its outcome: a) 1952-1956: the concentration camp poetry and the peak of
the communist revolution, b) 1957-1966: the failure of the communist revolution and the period of
disillusionment, ¢) 1972-1988: the transformation of the communist vision or poetry as a means of
personal resistance.



in the third period To Xeipoypagpa tov @Oivorwpoo (1990) is included, Leivaditis’ last
poetic collection, published after his death in 1988. The poet’s own division is further
adopted in Apostolos Benatsis’* and Athanasios Zisis’> doctoral dissertations and is
implicitly or conventionally followed by the majority of the scholars. Others simply

bypass the issue.

In his thesis, Benatsis applies Greimas’® structural semiotics and divides
Leivaditis’ poetry into the following three periods: “the warring period” (“n mepiodog
Tov poyopevov”, where Leivaditis mostly writes about his experience in the
concentration camp in Makronisos where he was exiled because of his communist
beliefs as well as about his return to post-civil war Athens), “the period of realization”
(“n mepiodog ¢ cvvewdntonoinong”, after the defeat of the communist party and the
failure of communist ideology) and “the period of introversion” (“n mepiodog g
ecwotpépelag”’, or the advent of a new perception of thyself). Following Benatsis,
Zisis’ suggests that these periods be named “the starting point”, “a transitional stage

on Leivaditis’ way to mature creation” and “the poetics of thyself and other”

respectively.

In terms of reconstructing the evolution in Leivaditis’ literary production,
Benatsis’ approach is quite limited in its scope, though consistent with the issue it
addresses (themes of victory and defeat throughout Leivaditis’ poetry), whereas Zisis’
approach provides the scholars a blurred image of Leivaditis’ literary production,
since it relegates, to a certain extent, the work of the first two periods to a preparatory

stage. Besides, Zisis’ division does not seem to be based on specific criteria which

* See Apostolos Benatsis, H ITomtixii MvOoioyio tov Taoov Aeifadity, Athens: Epikarotita, 1991.

> See Athanasios D. Zisis, H Hotikn tov Taoov Aeiffaditn oty Tedevraia Ilepiodo e Anpuovpyiog tov
(1972-1988), Toannina: 2003.

®See Algirdas J. Greimas, Semantique structural, Recherche de Method, Paris: Larousse, 1966.



persuasively justify this. The above doctoral theses, however, given their limitations,
must be acknowledged, since they have laid the foundations for further study in this
direction. It could be said that they have both initiated a tradition of research on

Leivaditis’ poetry at the University of loannina, Greece.

Panayotis Noutsos, in his study, Tdoog Acifaditng. O Koouog tns Ioinong tov
(2008),” detects two turning points in Leivaditis’ work, in 1956 and 1966
respectively. He suggests, however, that these “two great discontinuities”, as he sees
them, be included into the continuity of Leivaditis’ overall production.® Even though
Noutsos raises the issue of continuity and discontinuity, he does not provide us with
further analysis. However, his contribution to the matter of the reconstruction of the
evolution in Leivaditis’ work has been significant and inspired aspects of this thesis as

well.

As far as the perception of Leivaditis’ literary production is concerned, not
much sustained research had been made until 2008, apart from Benatsis’ (1991) and
Zisis’ (2003) theses and the classic works of Ilinskaya and Menti, H Moipa uiog
Teviag. 2vupoin oty MeAétn e Meramoieurns Tolitikng Iloinons oty EAldda
(1976)° and Meromorgury otk Ioinoy. Ideoroyia xar Homtiki (1995)"°
respectively, which, however, covered Greek political poetry of the post-war period in

general and did not focus exclusively on Leivaditis’ work.

7 See Panayotis Noutsos, Tdoo¢ Aeifoditns. O Koouog thg Ioinong tov, Athens: Kedros, 2008.

¥ See: “Topnepacpaticd, omd v eEETaon Tov GuVolkod £pyov Tov Tdoov AelPaditn TpokvdITovy Ta
ebng: o) drakpivovtat dvo ctabpoi (1956, 1966) mov KaOIGTOHY AVOYVOPIGIUN TV GGVVEYT CLVEXELL
670 MEdi0 TOL oNUAivovTog Kot 1img Tov onuavopévo (...)” (Panayiotis Noutsos, ibid., p. 99).

® See Sonya llinskaya, H Moipa wac T'evidg. SouPorii otn Meréty e Metamodeuucic Tolikic
Hoinonc oty ElAéda, 5™ ed., Athens: Kedros 1986.

Dora Menti, Meroroleuiry Holitikn Ioinoy. 1deoloyia ko [lommixy, Athens: Kedros, 1995.
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Before 2008 (the twentieth anniversary of Leivaditis’ death), research on
Leivaditis’ work was limited to various book reviews in literary journals focusing on
single collections, something which allowed only a fragmentary perception of the
poet’s overall production or there were memoirs that added nothing to this field but
biographical details.'' However, there were two articles, both published in 1989, in
Diavazo magazine, dedicated to Leivaditis,'? that particularly promoted research on
the poet’s work: Alexis Ziras’ “1960- 1970: H Askaetio-Metaiypuo oto ‘Epyo 10V
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Téaoov Aefaditn” ~ and Alexandra Boufea’s “H Avalnmon tov ®cov 610 'Epyo tov

Téoov AetBoditn»”.'* The former has been the first to demonstrate how the 1960’s is
a transitional decade in Leivaditis’ work, while the Ilatter raises the issue of
Christianity throughout the poet’s work, from his very first poems to his, so-called,
mature works. The division Boufea has suggested be applied to Leivaditis’ work

however (a. 1952- 1965, b. 1966- 1978, c. 1979- 1987) differs from those later

adopted by the scholars.

Another significant publication before 2008 is the release in 2005 of a volume
titled Taocog Aeifaditng. Elinves Hozmég,ls where Leivaditis’ reviews of the poetic
collections of his contemporaries are collected. These texts, initially published in the
newspaper Avgi during 1978- 1981, show another aspect of the poet as a literary critic

and can be argued to indirectly reveal his poetics.

! See, for instance Vasilis Zilakos & Yorgos Chronas, “To Hoptpaito tov Tédoov Aeipaditn and tov
¢iho tov Niko Apétta” in Apiépwua arov Taoo Asifodity, Odos Panos 140 (April- June 2008), pp. 49-
52. Also in the same volume see Yannis Kontos, “Tacog Agfaditne: To Actépt Mag otnv Katoayvid”,
pp- 10-11, Efi Pyrpasou, “H Xauévn Yrmofeon”, p. 12. Most of the articles of the special issue of
Poeticanet 18 (April 2013) consist contemporary Greek poets’ expression of their gratitude to
Leivaditis for the impact of his work to them and to their work.

Y Apiépowpa otov Taoo Asifodity, Diavazo 228 (December 1989).

B See Alexis Ziras, “1960- 1970: n Aekoetia-Metaiyuo ot0 ‘Epyo tov Tdoov Aeipaditn” in Diavazo
228 (December 1989), pp. 52- 58.

" See Alexandra Boufea, “H Avolmon tov @cod 610 ‘Epyo tov Tédoov Aepaditn” in Diavazo 228,
pp. 67- 76.

® See Titos Patrikios & Thanasis Niarchos (eds.), Taoog Aeifoditns. EAlnves Ilowntég, Athens:
Kastanioti, 2005.
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After 2008, interest on the poet’s work has increased. In 2008 a volume titled
Meydhec Mopoéc e Aoyoteyviac. H Zow, n Exoyi kei to Epyo tovc'® was published.
That includes Leivaditis’ fictional biographies of some of his favorite Greek writers of
the 20™ century, written and published in 1969- 1970 in the Fantazio magazine and
signed with the pseudonym “A. Rokkos”. In the same year Meydior Paaoor
2vyypageis. Nroaroyiépoki, Tolotol, Tlootepvik, Aépuovtop. Xovortiky Amédoon twv
Apiotovpynudtav tove amd tov Tdoo Aeifaditn'’ was also published, including the
poet’s brief translations of some of his favorite Russian writers (Dostoyevski, Tolstoy,
Pasternak, and Lermontov). These translations were also published between 1969-

1970 in Fantazio magazine.

In 2008 Yannis Kouvaras publishes his book Xznv AvBiouévy Maraiotyra tov
Kéouov. Iepidiafaoeic oty Hoinon ov Taoov Aeifadity,'t a work which sheds light
on the issue of identity and the role of the decadent anti-hero in Leivaditis’ poetry,
most frequently encountered in his poems of the third period. In the same year,
Yannis Kontos’ anthology of Leivaditis’ work,19 Noutsos’ work Taocog Aeifaditng. O
Kéouoc e Ioinorc tov and a special volume edited by Yorgos Douatzis®® were
published. Furthermore, the special issue (140) of the literary journal Odos Panos was
dedicated to the poet. Certain articles published in this volume explore new aspects of
Leivaditis’ work or investigate in a greater depth others that have been briefly alluded

in the past, for instances, issues of chronology.

¢ See Lefteris Papadopoulos & Yorgos Markopoulos (eds.), Tacog Aeifaditng. Meyales Moppés tng
Aoyoteyviag. H Zwn, n Eroyn koi to Epyo tovg, Athens: Kastanioti, 2008.

Y 'See Yannis Bakoyannopoulos & Thanasis Niarchos (eds.), Meydtor Pwoor Zvyypagpeiog.
Nroaroyiépoki, Tolorol, Ioorepvok, Aépuoviop. Zovortikn ATodoon twv ApioTtovpynueTmy Tovs omo
tov Taoo Aeifadity, Athens: Kastanioti, 2008.

® See Yannis Kouvaras, 2y AvBiouévy Maraiotyta tov Koouov. Ilepioiofdoers oy [oinon tov
Taoov Aeifaditny, Athens: Kastanioti, 2008.

¥ See Yannis Kontos (ed.), Taooc Aeifaditnc. YéxivOor, Biolétec ko Hhotpéma. Mia Emiloyi
Towmuarwv anod tov Iavvy Kovto, Athens: Kedros, 2008.

2% See Yorgos Douatzis (ed.), Tacog Aeifaditng. Zvvouirio ue tov Noyrepivo Emioxémry. Xtiyor,
Xepoypopa, Keiuevo, Mapropies, Athens: Kedros, 2008.
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In 2009 the special issue (171-172) of the literary journal To Dentro was
published and dedicated to the poet, while in the same year Yorgos Markopoulos
published H IToinon tov Tdoov Aeifaditn,”’ where he traces motifs and subjects in
Leivaditis; poetry. In 2012 a volume titled I1omtés oty Zkia, edited by Yorgos Blanas
was published, including contributions by young Greek poets.? In the same year Elli
Filokyprou published her monograph Evoyoc Miag Meyains ABwotnros. H Howmtikn
Hepinéreia tov Taoov Aeifodizn,” an important study, short-listed for the Literary
Award 2013 of the literary magazine O Anagnostis in the category “Best Essay/
Study”. Nevertheless, Filokyprou excludes To Exkpeués from the primary references

of her study.

From 2012 and on, various articles have been written, issues of literary
journals, such as Metronomos, Nea Estia and Poeticanet have been dedicated to the
poet. Also, several anthologies®* have been released, either in printed form or on line,
including his work. What is more, groups of Leivaditis’ readers have been organized
on social networks, where the latter’s poems are regularly circulated.” Besides,
several videos, based on Leivaditis’ poems and accompanied with classical music, can
be found on YouTube, proving the popularity the poet has gained over the years as

well as the continued interest in his work.

In 2014, the Greek newspaper Kathimerini released a series of anthologies of

some of the most important Greek poets of the 20" century, titled EAlnveg Tlowmrég,

1 See Yorgos Markopoulos, H Iloinon tov Taoov Aeifaditny, Athens: Ekati, 2009.

2 Yorgos Blanas (ed.), Ilomytés oty Ziia, Athens: Gavrielidis 2012.

2 Elli Filokyprou, Evoyoc uiag Meyoins ABwotntas. H Howmtikn Iepinéteia tov Tacov Agifadity,
Athens: Nefeli, 2012.

** See, for instance, Thanasis Kastaniotis & Thanasis Niarchos (eds.), Ta Qpaidtepa Houjuata yior tov
Iotépa, Athens: Kastanioti, 1998.

» See the website: www.tleivaditis.weebly.com. See also the blog
www.tassosleivaditis.wordpress.com. Moreover, one can see the relevant group on Facebook where
Leivaditis’ readers post his poems. For Leivaditis’ poems and songs one can visit YouTube (for
instance, https://www.youtube.com/watch?v=RCG1fh-qrBY and
https://www.youtube.com/watch?v=JX7guuf-3UU ).



http://www.tleivaditis.weebly.com/
http://www.tassosleivaditis.wordpress.com/
https://www.youtube.com/watch?v=RCG1fh-qrBY
https://www.youtube.com/watch?v=JX7guuf-3UU
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where Tasos Leivaditis’ poetry was included.”® In the same year, Nick Trakakis’
translation of Leivaditis’ collection O Toplidg ue o Adyvo [The Blind Man with the

Lamp] (1983) was also released.

It should be highlighted that, despite the increasing popularity Leivaditis’
poetry has been gaining over the years, his books are currently out of print. What is
more, Leivaditis’ only collection of short stories (7o Exxpeués) remains unfamiliar to

the Greek readers, even to those who are conversant with his poetry.

Since I wish to show the development of Leivaditis’ poetics, I shall discuss the
transitions that are made throughout his work, To Exxpeués included. I believe that the
study of this collection of short stories could shed light to the transition that takes
place from Leivaditis’ poetry of the second period (which has not be discussed by
Leivaditis’ scholars so far) to his poetry of the third period. A presentation of 7o
Exxpeuéc and its transitional role in Leivaditis’ oeuvre was made in the 7™ Athens
Postgraduate Conference at the National and Kapodistrian University of Athens,
Faculty of Philology in 2013 and received quite encouraging feedback. The

announcement has been included in the proceedings of the conference.”’

The study of the transitional role of To Exxpeuéc (and of Leivaditis’ literary
production of the second period in general) will be hopefully the contribution of this

thesis to the existing studies.

CHAPTER ONE

**Starting from February 16, 2014, the newspaper released 13 volumes on 13 consecutive Sundays. The
volume dedicated to Leivaditis was released on May 24, 2014.

77 See Vagia Kalfa, “To Exxpeuéc tov Tdoov AgiPaditn: pio mapayvopiopévn cuiloyn dmynpdtov”
in Ipoxtika 7% Zvvedpiov Metartoyiaxdv Dowtnrddv Diioloyiag, vol. 2, Athens: National and
Kapodistrian University of Athens, 16-18 May 2013, pp. 724-733.
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The period of extroversion (1952-1956): From the concentration camps to the

anti-war poetry.

The basic element of Leivaditis’ poetry of the first period, acknowledged by
nearly all scholars, is its extroversion. The aim of this chapter is to highlight this
tendency as it is revealed both in certain verses of Leivaditis’ work concerned with his
poetics and in the general context, style and language of his poetry of this period in
general. The main characteristics of Leivaditis’ poetry produced in this period are: a
preoccupation with the social and political situation of his time, as well as simplicity

and immediacy of his writing.

The first period of Leivaditis’ poetic production extends from 1952 to 1956
and includes the following four collections: Mayn atnv Axpn s Noyrog [Battle at the
Edge of the Night]* and Avté 1o Aotépt Eivoa yia Odovg pog [This Star is for All of
Us] (both published in 1952), ®vaoder ara Lrovpodpouia tov Koouov [The Gust at the
Crossroads of the World] (1953) and O AvOpwrog ue to Toumovplo [The Man with

the Drum] (1956).

The first two collections of this period were written in the concentration camp
in Makronisos, where Leivaditis was exiled because of his communist allegiance.”’
In these collections the poet, following the tradition of the concentration camp poetry
of his time,*® describes his experiences in the camp, the tortures and executions that

took place there and justifies his decision to leave his loved wife Maria, to whom the

?® The translation of Leivaditis’ collections into English belongs to Nick Trakakis, see N. N. Trakakis
(tran. & intr.), Tasos Leivaditis. The Blind Man with the Lamp, Limni, Evia: Denise Harvey
(Publisher), 2014, pp.ix-xxx.

% On Leivaditis’ biography see Benatsis (1991) and Trakakis (2014).

% More about the tradition of the concentration camp poetry see Dora Menti, “H @gpotiki g Ayovng
Tpoppns” in Apigépawuo orov Taoo Aepoditn, Diavazo 228 (1989), pp. 33-40, p. 35.
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second collection is addressed and dedicated, in order to take part in the communist

revolution against the right wing Greek government of that time.

In the third collection of this period the poet’s point of view shifts from the
concentration camp of the previous two collections to a post- war city, likely to be
Athens, even though it is never named. After all, as Ilinskaya states, Leivaditis is an
urban poet and, apart from Makronisos (an island in the Aegean Sea), Ai Stratis (a
small island in the northern Aegean Sea) and Moudros (a town on the island of
Lemnos),?’ where he was exiled, the poet did not travel neither inside nor outside of

Greece; on the contrary, he spent his entire life in his birth place, Athens.

The last collection of this period includes the sections Tpia IHoijuaza [Three
Poems] (written in 1950), Iapoptnua A’ [Appendix A’] and Ztiyor Ipouuévor oe
Hoxéra Tovyopa [Verses Written in Cigarette Packets] as well as the poems
“Covtpoeikd Tpayovor” [“Comrade Song”], “Oytd AvBpwmor Badilovv Idve ot
I'n” [“Eight People Walk the Earth”]** and “O AvOpomoc pe 10 Tapmovpro” [“The
Man with the Drum”]. In this collection few poems refer directly to the historical
context (current events inside and outside of Greece, for instance, see the poem
“Covartepdho”, Hopaprua A?); most of the poems of this collection portray the
misery of the war in general irrespective of time and place.® In addition, this

collection features several poems where Leivaditis discusses his poetics: his

3! Zisis informs us in this period, communists, who were arrested, were sent to Ai Stratis, Makronisos,
Ikaria, Lemnos, Samothrace, Gavdos, Anafi, Trikeri, Yaros, subjected to the law 511 of the 31% of
December 1947 (ibid. p. 19).

%2 The translation of titles of the sections 7] pia Howmuaza, Hopdpthuo A°, Ztiyor I pouuéva oc Iloxéra
Torydpo. as well as of the poems “Zvvipoeikd Tpayovdt” and “Oytd AvOpomol Badilovv [Tave ot
I'n” are mine.

» See “T'ovartepdia” in Tasos Leivaditis, IToinon, vol. 1, 12" ed., Athens: Kedros, 2003, pp- 127-130.
** For instance the poem “Oytd AvOponot BadiCovv [Iave ot I'” (ibid. pp. 166-190). In this poem,
in which Leivaditis narrates the personal stories of the soldiers who fight in the same trench, there is no
reference to the place and time the war takes place; the emphasis is on the brutality of the war in itself
and its consequences on the soldiers’ and their loved ones’ life. See the text that accompanies the
poem, where Leivaditis highlights the symbolism of the composition.
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perception of the poetic art, its mission, as well as his target readers. The poems of
this period are long compositions, though several of them are divided into sections.”’
There are also several short poems such as those in the section of Xziyor I pouuévor oe

Hoxéra Toryapa. The title here implies the poems’ brevity.

All four collections feature poems written in free verse and in simple spoken
language, conveying Leivaditis’ experience of the Civil War in a manner that is not
excessively emotional. Leivaditis recounts historical events in a restrained and
succinct way that Ilinskaya defines as a sign of a “lofty masculinity”.’® In the last
section of this chapter I discuss further the language in Leivaditis’ first period poetry
and I raise the issue of simplicity within the frame of the first post-war generation

where the poet belongs.

The comparison between Leivaditis and other poets of his generation is rather
intermittent and basically concerns Leivaditis’ first period poetry, which is placed in
the context of the politically committed first post-war poetry. Such a limitation is
based on the hypothesis that the later, “introverted” Leivaditis offers fewer handles
for comparison with Alexandrou and Anagnostakis; however, due to space
limitations, such a hypothesis is not explicitly supported in this thesis. Therefore,
there 1s much space for argument on the issue of Leivaditis’ communication with the

political poets of his time.

* See the collection Méyy otyv Axpn e Noyrac, which is a long narrative poem that is divided
internally with asterisks.
*® See Ilinskaya, ibid. p. 53.
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1.1. A political dimension: from the realism of “the poetry of the

battlefield” to the symbolism of Leivaditis’ ant- war narrative.

The extroversion of Leivaditis’ first period poetry can be traced through his
attitude towards the political and social developments of his time. «Apet) givor va
ayovileoat ywo Ty gvtuyic Tov tepocdtepov”,’’ Stendhal’s quotation that Leivaditis
employs as a motto in the first volume of his collected poems, is an idea which he
further develops in his poem “Av @éielg va Aéyeooan AvBpomog” [“If You Wish to

Call Yourself a Man™].

In this poem, Leivaditis suggests that political action is a prerequisite for one
to consider oneself a human being. In other words, being human is not only a
biological given but must be constantly proved by moral action. One should
participate in the political and social battles of his time for the sake of peace and
justice®® and be willing to die for the sake of humanity when necessary.’” It is only by
securing a humane place for others to live in, that one can regard oneself as a human
being. For this, one should assume responsibility not only for oneself but for the
common people, especially the less privileged. In order to do that, one should never
rest, nor can he just theorize about problems of his time; on the contrary, he should

take action whenever the duty calls.*’ This kind of man is mentally free even when he

* For my part [ honor with the name of virtue the habit of acting in a way troublesome to oneself and
useful to others. [Stendhal "de 1'Amour," 1822]

% See “Av @éheig vo Aéyesar AvOpomog”, pp. 121-124.

39 « . . ’ ’ ’ ’ . , J &)
See: “Av BéAeig va Aéyecar avBpaomog /Ba mpénet vo pmopeic vo mebdvelg £va omolodMmote Tpovo.

(ibid. p. 123).

40 1 r I . , ’ r ’ ) ,
See: “Na pmopeic va mebdvelg évo omolodnmote Tpwwvo /va umopeic vo otabeic umpootd oto £En

TOVQEKLNY GOl VO, GTEKOCOVVE, UTPOGTA 6° OAdKaLpo pLéALOV.” (ibid. p. 124).
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is physically limited*' and it is this kind of freedom that does not allow him to hide
behind his loved ones and the safety of his home and daily routine.* As Leivaditis
writes: “Aev &xelc kKapd/ dev €xelg kapd yo Tov €avtd cov/ av BéAelg va Aéyeoan

. 43
dvBpomoc”.

A definition of man as a political being (that reminds us of that given by
Aristotle)** as well as a deontological moral perception (which reminds the reader of
Kant’s categorical imperative and theory of morality),*> seem to underscore
Leivaditis’ poetry and to be adopted in the course of his life. After all, for Leivaditis,
poetry and life are inextricable.*® Indeed, the poet composes his first two collections

not in the safety of his home but inside the concentration camp, where he was exiled.

In his collection Mdyn otnv Axpn e Noyrag, in particular, Leivaditis recalls
the harsh conditions he and his mates underwent'” in the concentration camp at
Makronisos together with the fear that the future generations will not value their
sacrifice. Despite these, there is no sign of regret in Leivaditis’ poetry whatsoever. On
the contrary, Leivaditis praises the values of brotherhood and devotion to the vision

for world change, as communists of that time perceived it as the end of the class

“See: “Ecb kat HES am’ TO TETPAYDVIKO LETPO TOV KEAAOD Gov /Ba cuveyilelg tov Spdlo Gov Tave
ot yn.” (ibid. p. 123).

“See: “Av Béheig va Aéyeom GvOpmTOC /Umopei voL xpelooTel v’ apioelg T péva 6o, TV oyomnuév 1
T0 odi cov. /Ag Ba diotdoelc. /@’ amapvnbeic T Aduma cov Kot o youi cov /6’ amapvnbeic
Bpadivi Eekovpaion 0TO OTITIKO KATMEAL Y10, TOV TPayD dpdpo mov et oto avpto (....)”. (ibid. p. 122).

“Ibid. p. 122.

* Aristotle, IToliuikd, 1252 9-11.

* See: “Act only according to that maxim by which you can at the same time will that it should become
a universal law.” (H.B. Acton, Kant’s Moral Philosophy, London: MacMillan, 1976). A prospective
scholar of Leivaditis could study the philosophical background of his work, which will shed more light
on it.

*® See Titos Patrikios, “Prologue” in Tasos Leivaditis, EAlnyves llomptés, Titos Patrikios &Thanasis
Niarchos (eds.), Athens: Kastanioti, 2005, pp. 11-13, p. 11.The passage has been translated by Nick
Trakakis in N. N. Trakakis (ed.), Tasos Leivaditis. The Blind Man with the Lamp, Limni, Evia: Denise
Harvey (Publisher), 2014, pp. 9-10.

* In this collection Leivaditis recalls, in particular, the harsh weather conditions, famine, the threat of
the forthcoming execution (as well as the executions of others), the lure of a compromise, as well as the
tortures he and his comrades experienced in the concentration camp.
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struggle and the prevalence of the lower classes over the upper classes, and as a

consolidation of the basic human rights of peace, equality and freedom of speech.

Avto 1o Aotépr Eivou yia Olovg upag (1952) was also written in the
concentration camp in Makronisos. In this collection, which is addressed and
dedicated to Leivaditis® wife Maria, the poet recalls his life with her,*® expresses his
love to her and also explains the necessity of his participating in the Civil War: he
recalls the devastation of his birth place, the deaths, poverty and misery of their
neighbors and explains to her that all these cannot allow him to stay inactive.
Leivaditis’ confession “c’ ayoand 7o moAD am’ 0,TL WIop®d vo 6ov T pe Adyw/ Oa

5949

Nnbeha va mebBave pali cov, av kamote méBaveg”" is transcended by the following

realization: “kt OU®G, ayommuévn pov/ de Umopovcoa/ 4 UTOPOVCH TO, VO G’ OLYOTTM

9550

onwg dArote””” which is being justified further on:

(...) kou kaBag yopilo va ow To. HaTio 6oV
Efema T0. LATIOL THS YEITOVIGOOS TOV THS OKOTWOOY TECTEPO, TOLOLO,
ko1 kaBw¢ ariwva va fpw to xépt oov

’ , , 4 51
eitav oa vo. ‘Klefo. To waoul aw’ to Yépio TV TEIVOTUEVWY

Leivaditis finds it unbearable to enjoy his life, while others starve and mourn

over their dead children. The idea of duty prevails in his poem -as well as in general-

* See: “A, eitav {eot10 10 omTKO pog TOTE /YOpovpEVN M Aduma pog /peyddlog o KOGHOG. /AT TV
kovCiva popile mmyaviopévo Addtl. /Eokvfa aydmn pov kot @kodco T GAELPOUEVO XEPLOL GOV /TaL
el pov yepilave 6lo aievpla. Xe oihaya Hotepa 010 oTOMN /Kot Yémlav Kat Ta dkd cov yeila
aievplo. /Kottovoe o €vag tov dAlo kot yehovoape” (Avto o Aotépr Eivor yio Olovg pog, p. 62). More
on Leivaditis’ representation of women, see the next chapter of this thesis.

* See Avté 10 Aotépt Eivou yio Odovg uag, p. S1.

> Ibid. p. 51.

> Ibid. p. 51. Due to the length of the poems that are cited in the first two chapters of the thesis, the
space between the verses in the citations is single. On the contrary, due to their prose form, the space
between the lines in the citations given in the next two chapters of the thesis is double. This choice is
believed to facilitate the reader.
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and it comes as a realization of the interdependence between personal happiness and

52
common good.

Leivaditis realizes that he might misses his wife while being in exile, however,
she is there with him as long as he remembers her. Discussing her and sharing his
feelings of homesickness, that are common among his comrades, with them,
Leivaditis comes closer to them and to his loved wife. It is the same historical
circumstances the ones that tear the loved ones apart that also bring them together

again.>

According to Leivaditis, his and his comrades’ sacrifice is not an illusion; its
effects will soon be visible in people’s everyday life. Thanks to their sacrifice, the
latter will enjoy a decent life in a peaceful class- free society, where all citizens will
be equally treated and given the means to assert their rights to create a better life for

their loved ones and themselves:

Apod kabe atiyun o1 avlpwmor Oa uag fpicrovy
070 NPEUO YL,

ota Olkoua Yéplio,

OTHY 0UOVIO, EATTLOO,

¢ Ba uwopodooye, ayamnuevy Lo,

. 54
vo. "yovue mefavet...

>? See Eratosthenes Kapsomenos, “«Avté 10 Actépt Eivar yio Olovg pogy. Zowég kot Kowvovikég
Atieg otov Taoco AePaditm”, Diavazo 130 (1989), pp. 29-30. In this article Kapsomenos traces
dichotomies in Leivaditis’ collection (war-love, competiveness-unity, death-life, society-individual,
civilization-nature) but he ends up seeing them be transcended.

> See: “Ot avBpomor Tov pag ydpiav, ot ot thpa ot Eavadvay ot péva. /Ko o” éBproka (...) o
€va (oo KAOKOA /T° GAAO GO TO QOpayE €vag GUVIPOPOG TNV ®pa oL vtoveekifotav/ (...) X’
éBpiloka, ayomnuévn, 6to yapdyero OAmv TV avplavav avlpornwv”. (4Avto to Aotépr Eivar yio Olovg
nog, pp- 58-59).

>* See: Avtd 10 Aotépr Eivar yra Odovg pag, p. 77.
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In these first two collections, and while narrating the daily life in the
concentration camp, Leivaditis does not focus on his own feelings. Even in his second
collection, he soon casts his confessional needs aside and backtracks to the reality of
the camp. He narrates mostly in the first plural considering himself as a part of the
fighting force and he urges both his comrades and common people to action (Pvader
ota. Ztavpodpouto. tov Koouov). In his narration Leivaditis does not focus on past or
the needs of the present. On the contrary, he focuses on the great future that will come
as soon as the Civil War ends and the Left prevails. The latter is considered to be so
certain that in some cases, when Leivaditis thinks of the future, he uses present simple

in describing it.

War as a theme recurs in Leivaditis’ poem “Oytd AvBporotr BadiCovv [Tavw
om I'm” (O AvBpwrog ue o Touroiplo). In this poem Leivaditis narrates the brutality
and the absurdity® of the war, as well as the moral dilemmas>® and physical suffering
that the soldiers in the trenches experience. The new elements in this poem, however,
compared to Leivaditis’ first two collections, where he narrates real life events, are on

one hand the fact that the poet focus on the soldiers’ personal stories and on the other

55 . . r , ’ ) r ’ ’ ’
See: “évag €yelpe TNV TAGTN TOV UTPOGTIVOL TOL /KL OmOpEWVE £Tal OpBlog, ekel. Xe Alyo pudbope

/mw¢ NTov mebapévos. /O yiatpdg tov Adyov gine mog eixe mebdvel mpv dvo dpec. /AdHVOTO £KOvE O
Aoyayog, Tdg Bo pmopovee vo Padilel /ovo dpeg Tdpa évog mebapévos. /O yotpdg Eleye, vat, Pmopet,
/évag avBpomog pmopet va PBadilet /xon mebBapévoc/ (...) Katd 1o Bpadt /pdbape mog o yatpdg tov
Adyov ftav tperrog.” (“Oktd AvBpwmotl BadiCovv ITdve ot I'm”, pp. 167-190, p. 171). In these lines
the impact of the war on the soldiers’ psychology (as well as on everybody involved in the reality of
the concentration camps) is obvious. The element of the absurd prevails in Leivaditis’ poetry of the last
period.

*® See: “sivar 1 oepd Lov Tdpa, oTpatnyé Lov/ agicte pe va yvpicw otnv matpida pov /0ého va iow,
otpatnyé pov /Bého va (oo /0éhe va (oo ...” (ibid., p. 188). In contrast to Leivaditis first two
collections of this period, in this poem, for the first time, certain moral dilemmas emerge, such as
soldiers’ love for life, on the one hand, and the need for action, on the other hand. Participating in the
war might cost one one’s life but will help the majority of people lead a better life. Aat this point, one
might recall John Stuart Mill’s utilitarian theory, according to which, a good action is one that is the
most beneficial for most people, which in Leivaditis’ case, means that the soldiers ought to sacrifice
their lives for the sake of others. The emerge of such moral dilemmas probably shows Leivaditis’ turn
from the aggressive point of view of the fighter to a more, it may be said, humanistic point of view.



22

hand the fact that the setting is fictional, intensifying the symbolism in Leivaditis’

work.

More specifically, the soldiers in the collections Mdyn otnv Axpn s Noyrag
and Avto to Aotépt Eivar yioo Oiovs pog had no name and no personal stories.
Leivaditis used to refer to them using their attribute: for him, everybody was a
“soldier”, a “comrade” whose past should be set aside for the sake of the common
goal that is the communists’ victory against the official conservative regime. The
setting was realistic and Leivaditis’ contemporaries could connect to it, even though

there is no direct reference to place and time.

On the other hand, Leivaditis in the text that accompanies the poem “Oyt®
AvOporotr Badilovv [Tdve ot I'” highlights that the plot, space, time and heroes he
creates are fictional: the war, narrated in this poem, could take place wherever and

whenever and protagonists could be anyone of his male readers.

The pretence of symbolism and fiction is not due to Leivaditis’ fear to name
the unsettling social and political events and the guilty parties behind him. Leivaditis’
communist past (his three consecutive periods of exile and then his transfer to a prison
in Athens®’ as well as the seizure of his poetic collection ®voder ora. Zravpodpduia
7ov Koouov and his prosecution with the accusation of communist propaganda) leaves
no margin for doubt on his being vocal on such matters. After all, the readers, familiar
with the historical background of Leivaditis’ poetry always realizes whom his poetic

verses refer to.

Leivaditis emphasizes on the criticism on the anomie and terror in themselves

rather than the identification of the guilty. At this point, Leivaditis seems to recall

*7 See Benatsis, p. 54.
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Marx’s theory about the circular nature of human history, according to which certain
crises of the past, that were due to the unstable capitalism, are to be repeated in the
future, creating a vicious cycle of growth, collapse and more growth:*® the only
elements that seem to vary are the place, time and the protagonists behind these crises.
According to Marx, an economic determinism seems to underlie human history:™
economic interests, asserted by the opposing economic forces (the capitalist classes
and the proletarians)60 are the ones that determine society’s past, present and future.

In this context, war is an inescapable result of that conflict between the classes.

In this framework, the symbolic and fictional element of Leivaditis’ poem
reveals the poet’s intention to talk about the human condition in general in an
irrational and brutal world where special interests, both economic and political, lead,

and they will always do, to conflict.

Leivaditis’ focus on the war in itself is revealed by his interest in the turbulent
situation not only inside but outside of Greece as well. Such poems referring to
international events are “Teievtaiec Ewdnoeig yu tovg Poleumepyk” (“Last News
about the Rosenbergs”) and “T'ovatepdia” (“Guatemala’) (both in the Iopaptnuo A°,
O Avbpwrmog pe 1o Toumovpio) as well as the poem “Lvvrpopikd Tpayovdr”

(“Comrade Song”) included in the same collection.

> See Craig J. Calhoun, “History and Class Struggle” in Craig Calhoun, Joseph Gerteis, James Moody,
Steven Pfaff, Indermohan Virk (eds), Classical Sociological Theory, Wiley- Blackwell, 2007, pp. 96-
121.

*® See Craig, J. Calhoun, “History and Class Struggle” in Craig Calhoun, Joseph Gerteis, James
Moody, Steven Pfaff, Indermohan Virk (eds), Classical Sociological Theory, Wiley- Blackwell, 2007,
pp- 96-121, Barry Stewart Clark, Political Economy: a Comparative Approach, ABC- CLIO, PP. 57-58
and Jonathan H. Turner, Sociology, Pearson Prentice Hall, 2005 pp. 17-18.

* See Craig J. Calhoun, “Capitalism and the Labor Process” in Craig Calhoun, Joseph Gerteis, James
Moody, Steven Pfaff, Indermohan Virk (eds), Classical Sociology Theory, Wiley- Blackwell, 2007, pp.
122- 130, and also: Karl Marx & Friedrich Engels, The Communist Manifesto, Echo Library, 2009, p.
5.
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The first one was written after Leivaditis was informed of the execution of the
Rosenberg couple, the night of June, 15™ 1953 in the United States after being
accused of espionage on behalf of the Soviets.®' In this poem Leivaditis fictionally
“resurrects” this well-known couple and renders them actual symbols of freedom in
the place of the Statue of Liberty. Looking at them, the statue steps back,

embarrassed, and enthrones them in its place.62

In the second poem Leivaditis expresses his support to the people of
Guatemala in its political and social turmoil and the American interference against the
country. The third poem was written after the death of Stalin who features as its main
character. In later publications of the poem, however, the dedication to Stalin has been
substituted by the following one: “to the anonymous dead of the Soviet Union during
the Second World War”.®® This substitution reveals Leivaditis’ intention to honour the
common soldiers as symbols of sacrifice in the name of peace and liberty and is likely
to express his own disappointment with the communist party, as suggested in the

second chapter of this thesis.

In conclusion, Leivaditis, via his participation in the political and social battles
of his time, validated his communist beliefs and his poetry. To Leivaditis, being a
human necessitates taking action, which does not contradict the creative process of
making art (or, in his case, that of writing poetry). On the contrary, as far as Leivaditis
is concerned, poetry promotes action and vice versa. Either following the vein of the
concentration camp poetry (in his first two collections of this period) or writing about
realities outside Greece, whether writing in a realistic manner or giving symbolic

connotations to specific events, Leivaditis’ point of view is open to the world.

®! See Benatsis, p. 134.
®2 See: “Televtaieg Ewdnoeig yia tovg Polevumepyk”, p. 126.
& «ovtpopkd Tpayoddw, pp. 139-149.
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Defender of freedom of speech, justice and peace, the poet practises what he preaches,
contributing to Greek post- war literature with an extroverted poetry that criticizes the
political and social injustice of these years as it is shown in the following section of

this chapter.

1.2. The social dimension in Leivaditis’ poetry of the first period

In contrast to his first two collections (which focus on the concentration camp
and the realities experienced by the poet there), Leivaditis’ third collection @vader
ota Zrovpodpouia tov Koouov (1953) encapsulates a wider point of view, as the poet
describes the turbulent, social, political and financial situation in a nameless city

during the Cold War.

The absence of references to a specific time and place in this collection
renders the city universal (even though certain references to Hitler and western
countries place it in the present). It could be any city, where the lower social classes
are getting more and more impoverished and their rights suppressed, while the
privileged are becoming wealthier. The city, then, serves as a symbol of the state of
fear, oppression and injustice that could exist in every place, where the government

stands up not for the citizens but for its own interests.

In what is essentially a long narrative poem, the poet wanders inside the city
and describes what he encounters in a dramatic yet factual way as if he were a street
photographer or a film director. The poet does not conceal nor does he embellish. His
intention to reveal the reality that the civilians of a Cold War city face. The poet’s
social criticism is mainly expressed through his focusing on places where the ordinary

people spend their daytime; the setting is often: streets and bridges, hospitals, taverns,
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orphanages, brothels, prisons in great contrast to the extravagant marble- built

ministries and churches that comprise a city full of contradictions.

In the courtyards and steps of the churches and ministries the beggars
proliferate, while the clerics and ministers blatantly disregard them.®* They only
interfere with them, and with the citizens in general, whenever the circumstances
demand it for the sake of appearances: they attend ceremonies and make speeches in
national anniversaries which they anticipate to get over with.*> Furthermore,

whenever citizens rise up against the authorities, the latter set the army against them.

The army, unable to oppose the fascist regime (in fact, unable to perceive it as
such), impose orders on the population, often with resort to violent means. The army’s
turning into the official enforcer of the government has been completed, once the
soldiers do not think but merely do as they are told. At the second part of the poem,
when the people, both the left wing ones and civilians, who died during the Civil War,
are resurrected, the members of the army giggle uneasily as they watch them coming,

waiting for an order by their superiors in order to react.

What underlies this poem is Leivaditis’ realization that those elected by people

to defend their rights abandon them at the most crucial moment. The indifference of

* Ministers are portrayed as traitors to their nation. They are not interested in the lower classes’
welfare. On the contrary, they seem to enjoy prosperity and stay inactive planning to serve their own
special interests. They live in marble-built buildings in great contrast to beggars and (industrial)
workers who either proliferate or protest about their rights down in the streets. See also: “Ta péyapa
pixyvouv évav iokio PBapd mov omdel T POUYOKOKKAALL Hag/ TPEYOLY Ol dPOLOL AQYOVIAGHEVOL /TOL
mapdBupa givar ToeAd” (ibid. p. 86) and “Ot tpameleg Eamlmpéves ota @apdeld melodpopia/ cov
mpoictopikd (Mo mov ywvevovv ™ Agia tovg” (ibid. p.88). Buildings serve as symbols of power and
alienation in Leivaditis’ collection of short stories, To Expeuués, which is studied in the third chapter of
the thesis.
® See: “To £0vog pog ameteitar... Vmép POUGY Kol EGTIDV... /|10l TPETEL VO GUVTOUEDOVLE EEOYDTOATE
/nag mepyévouy yia to todn”. (ibid. p. 83).

See: “TdC VoL GKOTOGOVE TOVG CKOTMUEVOVG £E0YdTOTOL /Y1- Y- XL (...) /Emitednte /x1- - - (...)".
(ibid. pp. 96-97).
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the religious and political (and incidentally, of the military) authority against the

population is highlighted by quoting their speech:

Kamorog méprer

010G €IVl TO10G VAl
00O AOTOPDAOKES TPEYOVY
TimotTa TimoTo.

&vag avepyog

AryoBbuioe

PLOGEL
UTopel kot va tédoave

alAniotia®”

The one who faints is left this way; certain assumptions are made which
remain uncorroborated. The man is thought to be unemployed and, as such, he is
treated not as somebody who needs assistance but as if he was unimportant, a social

outcast. The possibility of his death seems to ease the authorities.

Quoting word for word the language of authority, Leivaditis parodies both its

context and style.

-No. diapovralouey v aopdleiav tov EGvovg

-Oa diwlovv Aéve ki aAlovg epyares avpro- Ti Qo yivovue
-20¢ TAEL TEPIPNUA 1] EPUIVO, GOG OYOTHTI HOV

-EAenote e ypiotiavol, dmote [ov uio, opoyuitoa ypiotiavol
-Maoxapiot o1 TEWOVTES Ki 01 OLYMDVTES

-Kave mio kel vie 10 o100, 6ov fpwidel 6av OxoTaTos

-H gAevbepio ¢ matpidog

-Tyv wiya oto voooxoueio pa Oélav leptd...

- Amoutet vo eComAioOpev

-I1é6ove

-DOTIAI0 YLOL TOVG AVAPTHPES... PUTIAIOL PG TOVS vapTripec”™

*Ibid. p. 92.
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On the one hand, there is the stereotypical language of the politicians whose
honesty is obviously questioned by the poet. In this poem, politicians appear to betray
their nation and to ally with its enemies (more specifically, with the Germans); their
true identity, however, is revealed unexpectedly in a Freudian slip of the tongue:
“véuh, Xithep/ © pe ovyyopeite n erevbepio ™ matpidoc- NOeka va mw”.* On the
other hand, there is the declamatory speech of the clerics that not only fail to move the

people who suffer’® but also provokes their anger’' and mistrust.”

The irony in the speech of the common people raises the issue of the existence
of God, closely related to the presence of the Evil in the world.”* However, the issue
is not developed further here, since turbulent reality prevails, leaving no time and
energy to the common people for deeper thought and evaluation of the circumstances.
Experiencing poverty, while the civilians of the western countries enjoy prosperity or
at least have had their rights secured, sentiment among the population of this city is
that it has been abandoned not only by the government but also by God who seems to

make discriminations among nations, favoring the most powerful ones.

® Ibid. p. 84.

* Ibid. p. 91.

7% See: “évOa 0vK £6TL TOVOC, 0V AT/ évag {nTidvog Ebver T ayopvé tov”. (ibid., p. 83).

' See: “Mua yovaika ovpMaler yie pov/ kau xOvetar oto modL evog vekpold/ Evog viapaptic
eovaleV poli toug évag ytiotng: doAoeovol €vag aybopopog onkdvel To yEPL Tov/ Kt 1 Ypobid tov
meADPLO KPEPETOL TV o’ To péyapo/ Bonbeto/ pali tovg/ doropdvor yie pov yie pov...” (ibid., p.
97).

2 See: “Mua ypné otavpokomiétal: Kople tov duvlpewv/ -tov Avtikov BéPara Avdpewv” (ibid., p.
87).

” The question about God is closely related to the existence of Evil in the world. It has been re-raised
by Bayle in his Historical and Critical Lexicon: “how is that possible to believe that God is both good
and powerful and yet, the Evil exists or even prevails?” According to Paul Ricoeur, this question seems
to emerge particularly after troubled periods of history: after the two World Wars, Hitlerism and
Stalinism, Gulags and the genocide in Auswitz. (Paul Ricoeur, To Kaxo. Mio Ilpoxinon yio
Dilooopia kar ty Ocoloyia, Yorgos Grigoriou (tran.), Athens: Polis editions, 2005, p. 7). In @voaer
ota. Xravpodpoa tov Koouov, Leivaditis, does not adopt a folklore point of view on this subject,
according to which, Evil arises and spreads in a mystical manner. On the contrary, he seems to adopt a
rather prgmatic point of view. He appears to claim that it is people’s duty to fight against it; the Evil
derives by peoples’ actions (or inaction): more specifically, it derives from the authorities’ will for
power.
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Despite the ordinary explanation common people give to the issue of the
existence of God, it is obvious that their speech is spontaneous, expressing
exasperation and despair, in contrast to that of the authorities which seem to be
motivated by their special interests. In contrast to the impersonal and stereotypical
speech of the politicians and clerics, the speech of the common people is highly

emotional and coloured by swear words.

Furthermore, the indifference of the politicians and clerics to communicate
with the common people is proved by the fact that even though the latter come from
the middle and lower classes (the majority of them, unskilled workers), the former do
not use their language, the popular (Demotic) Greek; on the contrary, when they
address them, they persistently use the purist form (Katharevousa). Cancelling any
chance of dialogue that the common people struggle to initiate, the authorities (re)

state their power over them.””

However, it is not only the government that does not care about the everyday
life of the lower classes. In the excerpt quoted, on the one hand, there is a man
begging for a penny, a worker who is worrying about forthcoming dismissals, two
men discussing the death of their loved one because he could not afford health care,
while, on the other hand, a woman of the upper class compliments her friend for her
clothing and yet another one is being repelled by a man whose breath smells bad due
to undernourishment. All these women seem to be self-centered, paying no attention

to poverty surrounding them.

The fact that the poet can hear all these discussions shows that he is close to

the common people: he is one of them. He mingles with them; he does not serve as a

7 Leivaditis® belief that Demotic Greek should be used both in everyday life and in poetry is firmly
expressed here. This issue (language in poetry) is further developed in the following section of this
chapter.
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spiritual leader nor is he that kind of poet who escapes from reality for the sake of a
pure art. He wants to raise awareness about the less glamorous parts of society. His

persistence to do so led to the seizure of his collection as well as to his imprisonment.

Other post-war poets also wrote down their impressions of their city after
returning to it; in some of them a tone of bitter realization prevails as they face a new
reality with which they cannot identify.”> Others, on the other hand, seem to be
aggressive and ironic, using a polemical tone to portray the situation. Manolis
Anagnostakis is the most representative of this cast. Generally, as Dora Menti
mentions and which is applicable to Leivaditis as well: “those who come back realize
the process of alienation that has been accomplished meanwhile among the common
people, their being strangers in their own cities, wild and terrified among the crowd;

2 76

the futility of their return at last”.” This alienation is developed in Leivaditis’ poetry

of the next periods but in a more introverted, one can say existentialist, manner.

> Dora Menti (1995), pp- 173-188. In this section, Menti writes about the return of the poets of the first
post-war generation in their home town and the way it is reflected on their poems. According to her,
the vast majority of these poets seem to feel alienated, unable to fall in love, make friends and, finally,
adjust to the new situation that has been established during their absence. She gives the examples of
Titos Patrikios’ (who seems to see the new reality as a chance of reflection and as an opportunity for
people to learn by their mistakes, see pp. 239-245), Panos Thasitis’, Aris Alexandrou’s (who seems to
have experienced dramatically the failure of the communist party; however, he managed to transform
his disappointment and to criticize the communist party and his comrades’ ideology, pp.255-258),
Tasos Leivaditis’, Dimitris Doukaris’ (who talks about the failure of the communist party in an
existentialist manner which brings him close to Leivaditis’ latter poems, pp.262-264), Thanasis
Kostavaras’ and Kleitos Kyrou’s poems, where, she trances such feelings of alienation. On the other
hand, she also refers to these poets who managed to keep their fighting tone in their poems, such as
Manolis Anagnostakis (pp. 245-255), Tasos Leivaditis (at least in his poetry of the first period), Yannis
Dallas (pp. 265-267) and Michalis Katsaros (pp. 267-269).

7% See Sonya Ilinskaya, “Owyeig g I'evéOhiag [16ANG”, I Leksi 130 (November 1995), pp. 740-745, p.
742.
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1.3. Poems about poetry: socially committed and communicative

This section is concerned with Leivaditis’ poems that make reference to the
poetic act. The aim here is to analyse the ideological and aesthetic background of
Leivaditis’ poetry of this period under the lens of poetry written by the first post-war
generation. Placing Leivaditis’ poetry of the first period in the wider context of the
first-post-war generation will hopefully give to the reader a more rounded view of the
poet’s work of this period. Leivaditis’ poems are read in parallel with similar ones
written by Manolis Anagnostakis and Aris Alexandrou. Leivaditis’ poems that are
considered in this section belong to the last collection of this period, O AvOpwrog ue
70 Toumovplo. These poems are: “Ilomtikn” [“Poetics”], “T'évecic (éxdooig B’)”
[“Genesis (edition B’)”], “Kputikn g [Moinong” [“Criticism on Poetry”] from the
sequence Xziyor [ pouuévor oe Ioxéra Toiyapa, the poem “Anin KovBévta” [“Plain
Talk] from the section Tpio [lomjuozo, as well as certain fragments from the poem
“O AvBpomog pe 10 Toumovpro”. In these poems Leivaditis discusses his own
poetics: the virtues of the poem, the value of poetry and the role of the poet in the

modern world, as well as his intended readers.

According to the poet, poetry cannot and should not be separated from life.
This idea is stated in the motto Leivaditis has chosen for the first volume of his
collected poems and is further developed in his poem “Av Oéleig vo Aéyscm
AvBpomog”. It is also is revealed by the overall literary production of this period.
Leivaditis argues that poetry ought to be open to the world, serve people and discuss
the historical context during which it has been created; especially so when the social,

political and financial circumstances in which it has been born are troubling.
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As Nikos Trakakis highlights, the poets of this generation, having been born
between 1918- 1928, they have experienced, during their childhood and adolescence,
the National Division, the Asia Minor Destruction, events in the Dictatorship of the
4% of August, the Soviet Revolution, the international financial crisis, the spread of
fascism and all these things under the shadow yet of another World War.”” They have
also experienced the American —financial, political and military- intervention, the
defeat of the communist party, the Cypriot issue and the Dictatorship of 21 April.”®
The amount and the dramatic nature of such events demand that post-war artists, and
poets in particular, as people of their times, should assist the common people both

through their poetry and political action.

The idea that the poet should be politically and socially active is discussed in

Leivaditis’ poem “Kpitikn g [loinong™

Such an idea shows Leivaditis’ belief on the prevalence of experience and the

value of testimony in his work over imagination. The latter, however, is not

77 See N. N. Trakakis, pp. xi-xvi.

78 See G.P. Savvidis, “To Zriypa g [Hpdtng Metamorepukng ['evids”, Symposio Neoellinikis Poiisis,
University of Patras, July 1981.

7 See: “Kprrikn g [oinong”, pp. 155-156.
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underestimated nor is it rejected by the poet. In contrast to the whiny verses
(“moé&apucor otiyor”) of the other poets (further down I discuss the possible
addressees of such a characterization), the aim of the poet, according to “Kpitikn g
[Toinong”, should be the writing of poetry which can move those who have
experienced a great trauma, just like the woman whose children got killed during the

Civil War.

Leivaditis seems to reproach the aesthetes®® and their elitist dogma “Art for
Art’s sake”. The latter strongly insisted on art’s release from any external
expediencies and put emphasis on artistic ideals of perfection. They were interested in
deciding the best artistic form, selecting the appropriate rhythm and word, creating
works which were adequate in terms of technique but lacked, in their excessive
design, emotion. They have been accused by those artists who promoted political and
socially committed art that their works were pompous, self- serving and had no intent

to interact with the external reality of their times.

Apart from the aesthetes, Leivaditis seems to criticize those poets who might
not write in a difficult and/ or pretentious way but who have failed, however, to
connect with their target readers due to their autobiographical mode. Showing no
interest in the expression of the common experience, such poets limit themselves to
narrating their own circumstances. Leivaditis seems to imply that the work of such
poets, keeping distance from the world, is closer to a diary rather than aspire to the

status of literature.

According to Leivaditis, literature owes to serve a purpose and thus to be

useful. In the poem “O AvBpwnog pe 10 TapumoOpro” he writes about the role of

% See M. H. Abrams, Aeixo Aoyoteyvikarv Opwv. Ocwpia, lotopio, Kprtikn Aoyoteyviag, Yanna
Delivoria & Sofia Chatziioanidou (trans.), ond ed., Athens, Pataki, 2008, pp. 20-21.
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poetry and the poet in the contemporary world. In this poem Leivaditis draws a
parallel between poetry and excavation: writing poetry is like digging up a truth and
bringing it to the sunlight. Such a process is rather dark and strenuous. Using this
metaphor, Leivaditis emphasizes the exhaustion that follows the completion of the
writing process. Composing poetry demands discipline as well as devotion to one’s
adopted task; that is why Leivaditis compares it to a job that has certain, daily and
demanding, shifts. Furthermore, poetry is not a secondary activity; it is rather a work

of vital importance (poetry is compared to coal, a good necessary to survival).

Leivaditis compares the poet to a heaver: both of them carry stuff; the poet, in
specific, brings in material which he will use in order to contribute in the construction
of a brand new society. The poet’s work is as arduous as the menial job of a builder or
a garbage collector. In the poem “T'évecig (ékdooig B’)” Leivaditis places poets next

to workers co-operating with them in the creation of a new world.®'

Moreover, as far as Leivaditis is concerned, the poem is like a document: it
embodies the spirit of the poet’s generation. In the case of the first post-war
generation, the poem expresses and reminds people of the Civil War, the poverty and
the loss of their loved ones. At the same time, however, it helps them, through a
process of catharsis, to rise; it encourages them to fight for their rights. Therefore, the
poet is dangerous: he has the power of speech, something threatening to the
authorities. According to Leivaditis, poetry can and should undermine the shaky
foundations of society. After all, according to Leivaditis, it is a means of inspection

and criticism.

® See: “H dnuovpyia Tov k6GHOL dev TeAeimoe akdpa. /Tnv amoteleidvouv kdbe uépa /ot epydreg /x’
ot momtés”. (“Téveoig (ékdooic B”)” in Ztiyor I poyuévor oe Haxéra Torydpa, pp. 153-162, p. 160).
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Alexandrou promotes the idea of poetry as social criticism in his poems

“@povrioe”® [“Struggle] and “To Moyaipt”® [“The Knife”].

®@povrioe

According to Alexandrou, the poet should not just reproduce reality the way it
is, let alone be indifferent to it or embellish it. On the contrary, his task is to take a
step further and reflect on his personal experience of it, emphasising the dark side of
the civilisation.® Belonging in the same generation with Leivaditis, thus sharing the
same experience of the post war city, Alexandrou believes that poetry should serve as
a kit. The poet should never rest; he ought to act as if he were a doctor: it is his duty to
revive the readers whose passivity over the authorities® injustice is compared by
Alexandrou to the state of consciousness a patient falls into. Therefore, the poet does
not have time to act gently. His interference should be immediate and drastic: his
words should be powerful like a hit that would force the readers recover from their

pathological detachment.

In the poem “To Mayaipt” likewise, Alexandrou promotes the idea of that

kind of poetry that is not afraid to name things the way they are.

8 See Aris Alexandrou, Tojuata (1941-1974), 3" ed., Athens: Ypsilon/ Books, 1991, p. 83.

® Ibid. p. 99.

* The expression is from Freud’s work. See Sigmund Freud, O Hokmioude Inyi Avetvyiag, Niki
Mylona (tran.), Athens: Nikas/ Elliniki Paideia, 2011.
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To payaipt

In this poem, Alexandrou advises poets (and also, himself) not to be consumed
by the flashing lights of their own inspiration and then miss their final goal. This,
according to Alexandrou, is to create a sharp poem that threatens the authorities and

can be utilized by the readers as a means of defending the truth.

Such arguments on poetry as a means of social criticism have been stated by a
number of poets of the first post-war generation. Some have also highlighted the value
of simplicity and their aversion against aestheticism and obscure language in their

poems.

The idea of an art committed to the political and social cause was promoted by
Jean-Paul Sartre in 1945 in the first issue of Temps Modernes magazine as well as by
Albert Camus.® In Greece, specifically, it was championed by artists and writers of
the first-post war generation.*® On the other hand, quite a lot of scepticism has been
expressed by some post-war poets about the necessity of poetry in crucial periods of

history. For some, poetry, at these times, seemed to be a luxury that only the leading

®  Thanasis Yalketsis, “H Evbovn g ZZtpdatevong”, Eleftherotypia, February 6, 2011,

http://spoudasterion.pblogs.gr/tags/strateymeni-techni-gr.html ).
% Aimilios Chourmouzios, “Ot Ilvevpatikoi AvBpomor kar 1 Iotopucy Ttyuy”, Nea Estia 50,
584(1951), pp. 1433-1435.



http://spoudasterion.pblogs.gr/tags/strateymeni-techni-gr.html
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classes could afford.®” Such a reflection is made in Anagnostakis’ (“Emiloyoc”
[“Conclusion”]® and “Te T Bonba Aowtov..” [“To what it helps”]89 and
Alexandrou’s (“ITomuy” [“Poetics™])’”° poems. According to Dimitris Tziovas,

specifically, Alexandrou’s poem “ITowucy”!

is “anti-poetical” in a sense that the

poet seem to deny the usefulness of poetry, feeling guilty whenever he attempts to

write.”> In this particular poem, which is being analyzed below in this section,

Tziovas recognizes a contradictory approach of poetry, a division between “ethics and
» 9

rhetoric, action and theory”. 3 For Leivaditis, however, there is no such dilemma: for

him, poetry is a form of action.

In his poem “Kpurkn tng Iloinong”, Leivaditis addresses a poor woman,
peddlers in the street markets, figures that represent all those who try hard to make
ends meet. In his poem “Tlomtikn”, Leivaditis, also, names his target readers: these
are the illiterate, the peasants, the street sweepers, the coal miners, the laundresses, the

workers at large, whom the poet calls “brothers” and “comrades”.

I'papw yro keivovg mov dev EEpovv va drafiacovy

VIO, TOVS EPYATES TOV YVPILOVVE TO SPAdl Ue TO. UOTIO KOKKIVA O’ TOV GUILO

VL0 TOVS YWPLATES, TOV NTLOWUE UOLT OTA YAVIO TIG YEWWVIATIKES VOYTES TOD QYVa.
EVO HOKPLO OKODYOTAVE TO TODYEKIOL TWV CVVIPOPWY LOG.

TI'pépw va ue drafalovy avtol mov puoalevovy ta yoptid, ax' Tovs dPOUovS

Kl OKOPTIOVVE TODS OTOPOVS TV QVPLOVAV UOS TPOYOVILDV

YPAPW VLA TOVS KOPPOVVIGPNOES, VI TOVS YOPOAGYOVS KO TIC TADOTPES.

I'papw yio cog

¥ See Dimitris Tziovas, A7 10 Avpiouo oto Movrepviouo. Ilpooinyy, Phyropikn kai lotopio oty
Neoelnvikn Tloinon, Athens: Nefeli, 2005, p.208.

% See “Emiloyog” (O 2toyog) in Manolis Anagnostakis, To [lowmjuota 1941-1971, Athens: Nefeli,
2000, p. 176. On the Cicil War in Anagnostakis’ poetry see Liana Theodoratou, Writing Silences:
Manolis Anagnostakis and the Greek Civil War”in Philip Carabott & Thanasis D. Sfikas (eds.), The
Greek Civil War. Essays on a Conflict of Exceptionalism and Silences, London: Ashgate, 2004, pp.
239-251.

* Ibid. p. 153.

% Ibid. p. 60.

* Tziovas traces the same attributes in Anagnostakis latter poem “ITomticyy” as well (ibid. p. 208).

%2 Ibid. p. 209.

* Ibid. p. 217.
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aoélpia tov aro Bavoro

oOVIPOYOL LoV oTHV EATTION

Tov oog ayarnoa falbeid ki arépavro,
OTWG EVIOVETOL KOVEIG UE UIO. YOVOIKOL.

Leivaditis’ ideal readers all belong to the lowest social classes, received
primary education or no education at all. Some of them cannot even read. This
inadequacy, however, does not exclude them from poetry reading. Their lack of
education is balanced by their living in the world, their experience of harsh working
conditions in the workplace, their being exploited by employees. Realizing the
indifference of the higher social classes and government, the division between
different political parties, these readers have developed a strong sense of what

constitutes a good —necessary- poem and a bad one.

Such readers, trapped, as Marx pointed out, in the capitalist system, thus
obliged to spend a considerable amount of time and energy in their workplace on a
daily basis, will not sacrifice their remaining spare time reading poetry, which they
see as an elitist activity, unless they perceive it as necessary for their existence. For
Leivaditis, it is the reader who chooses the poet rather than the other way around; the

reader, then, is the one who determines the poem’s language and context.

In his poems “Kpirikn g [Hoinong’and “ITomtikn” the responsibility for the
understanding of his poems is transferred from the reader to the poet; the latter is the
one who should approach the former and persuade him that his work is worth-
reading. At this point, the “adequate reader” of George Seferis seems to be replaced

EAN13

by Leivaditis’ “adequate writer”.
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According to Tziovas, Leivaditis perceives poetry as common good.’* In other
words, Leivaditis claimed, in the spiritual field, what Marx claimed in the financial
field; that is the abolition of the social battle through the abrogation of any kind of
(spiritual) ownership. Alexandrou also promotes the idea of poetry as common good

to which everyone should have access to, in his poem “ITomtun, 11",

According to Alexandrou, a poem is indefinite, since, after it gets published, it
becomes commonly available spreading from mouth to mouth and thus changes,
gaining new variations, inflections and interpretations. The poet is well aware of the
fact that his ideas are not original; as Seferis stressed out: “there is no virgin birth in
art”. Alexandrou seems to indicate that poetry is everywhere and belongs to
everybody; to him, a poem is not an artistic construction that requires extraordinary
creativity and skills. The emphasis here is on the context, rather than on technique. In
fact, Alexandrou argues that a poem is a truth that can be expressed by everybody
who has suffered. In other words, the conception of a poem does not require a

preferential intervention of the Muse, as it was further believed after Romanticism.

The demand for poetic common ownership is related to the demand for
communication posed by the poets and writers of the first post-war generation who
opt for simplicity as the ultimate virtue of a work of art. According to Ilinskaya, “the
Greek poetry achieved such a degree of simplicity for the first time in its history
during the first post-war period”,” while, according to Tziovas,’® Ritsos was the first

one to support the idea of “linguistic collectivism”.”’

* Ibid. 201.

% Ibid. p. 75. It can be argued, though, that other poets who appeared before 1940s, Kostas Varnalis for
instance, used a simple language as well.

% Ibid. p. 215.
%71 translate Tziovas

LT3

YAOOGIKOG KOAAEKTIBIGNOS” as “linguistic collectivism”.
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Leivaditis, in his poem “Amir KovBévta” writes:

Oa 10cko va pinow

oamAa

OGS CEKODUTAVEL KOVEIS TO TOVKGUITO TOD

Ko Ogiyvel Eva Talo onuaol

OIS KPVWDVEL O OYKWDVAS 00D

yopilers

K1 fAEmeLs Ot ivau TpOTIOC

Omw¢ KAOetar oY TETPA. EVOG TOVIPOPOS KO UTOLWVEL TH PavELLa TOD. (...)

Karmote oveipevouaate vo. yivovue pueydior mointég

Hidovooue yio tov fiio.

Twpa pag tpomdet 1 KOPOLG.

oav pia Ipoxa otyv apfolo uog. (...)

Aev gluaore mo TomTéS

TOPO, LLOVOLYC.

oOVIPOYol

UE UEYALES TANYES Kal TTIO UEYLO. OVELPQL.

Both in Alexandrou’s poem “To Mayaipt” and Leivaditis’ “Anin Kovpévia”
a concern about aesthetics is not absent: however, it should not prevail. Truth and
communication, on the other hand, do. According to Leivaditis, poetry derives from
one’s need to reveal himself and his trauma, encouraging others to do the same.
Poetry has the power to absolve both the reader and the writer. In confessing his
trauma, the writer finds a way to negotiate it, end even overcome it. At the same time,
the reader identifying himself with it, recalls it, empathizes with the writer and finally
comes to terms with his own loss. Poetry, in other words, is a form of therapy and

social act. It allows people to share common experiences, feel less alienated as a

result. In simple words, literature encourages people to come closer to one another.

To sum up, in the poetry written in this period (1952-1956), Leivaditis moves
from the concentration camp poems of his first two collections to the presentation and

criticism of the post-war society and from the autobiographical framework of his early
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poems to the fictional setting of his latter poems of this period, negotiating the war in
a symbolic manner, as a universal phenomenon. Despite this tendency, however, in
some of his poems, there are specific references to the historical circumstances of his

time (for instance the poem “I"ovatepdia”).

In any case, Leivaditis promotes the idea of an extroverted and useful art and
demands a Marxist perception of literature, achieved with recourse to simplicity,
which according to the first post-war generation —Leivaditis included- is the ultimate

virtue of poetry.

Extroversion (the idea of an art committed to the political and social reality of
one’s time) and communication with the readers are the common understandings
among the poets of this generation. What seems to differentiate them from one
another is the intensity (and consistency) of their belief on the role poetry plays during
troubled historical periods. Alexandrou, for instance, appears certain for the
objectives of his art (see the poem “To Mayaipt”), whereas, in some other poems he
oscillates (“ITotikn”). Even Anagnostakis, who generally is among the most
consistent poets of his generation, as far as the necessity of poetry is concerned, he
appears rather guilty in certain instances, feeling that he could be accused of using his
art as a means of political —communist, in particular- propaganda (see “ITontikn”™).
Leivaditis, on the other hand, is perhaps, as it is shown in this chapter, the one most

certain about his ideology and how it connects to his art.
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CHAPTER TWO
The failure of the communist revolution and its impact on Leivaditis’ poetry of

the second period (1957-1966)

As it has been mentioned in the introduction of this dissertation, Leivaditis'
second period poetry has not been studied exclusively yet nor has it been seen into the
continuum of his overall work. In this scope, the progress in his poetry has not been
shown clearly, and through, its continuities and discontinuities. On the contrary,
Leivaditis’ literary production of the period seems to be squeezed between the
production of the first and the third period in the sense that the literary production of
the second period has been seen as a transition from the concentration camp
(extroverted) poetry of the first period to the introverted work of the third period. The
target of this chapter is dual: an approach, on one hand, of Leivaditis' second period
poetry and, on the other hand, of its transitional points from the poetry of the previous
period to that of this one.

Leivaditis' literary production during this period extends from 1957 to 1966
and consists of the poetic collections Xvupwvio ap. 1. [Symphony # I] (1957), O1
Tovaikes ue v’ Aloyioia Matio [The Horse-Eyed Women] (1958), Kavrara [Cantata]
(1960), 25y Poywdia tns Oddoceras [Book 25 of the Odyssey] (1963) and O:
Tedevtaior [The Last]®® (1966), as well as of To Exxpeuéc (1966), the only collection
of short stories the poet has published. Into the literary production of this period
Leivaditis introduces the section Iloijuoza (1958-1964) [Poems (1958-1964)], short

poems written at the same time with his lengthier compositional poems.”

% The translation of the tittle of the collections 255 Paywdia e Odveoeiac and Or Televraior in
English is mine.

% See N. N. Trakakis (2014), pp. ix-xxx, p. xix. Trakakis sees in the poems of this section a turning
point. Such a turning point is studied further above in this chapter. Zisis (ibid. p. 58) mentions that the
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Historically, between the last collection of the first period O AvOpwrog ue o
Toumovplo (1956) and the first collection of the second period Zvupwvio ap. I
(1957), the 20" conference of the Soviet Communist Party and the crackdown on the
Hungarian revolution by the Soviet tanks have intervened.'”

Inside Greece, the defeat of the Greek Communist Party is now a fact (1949)
and the anticommunist propaganda of the right-wing party proceeds. Furthermore, the
financial deterioration and unemployment plague the Greek population, migration,
both inside and outside Greece, is a common phenomenon of that time. What is more,
the movement is upset by harsh anti-working measures. Salaries are cut, strikes are
suppressed and the certification of social esprits is instituted in the private and public
sector.'”" Censorship in the publishing world as well as in public life continues.
Leivaditis’ work of the second period concurs with the so called “Centrist Interval”
which expired on 21 April 1967 when the military junta took office, led by the
Colonels.'" Indicative of the turbulence of that time was the assassination of Grigoris
Lambrakis in May, 1963.

Among the poetic elements that are introduced in Leivaditis' poetry of the
second period and that are studied below are: the search of one's identity and what
determines it (whether it is determined by others or it forms itself, whether it is shaped
by one's actions or by one’s dreams, emotions and thoughts that have not been
transfigured into actions), man’s mission in life and the problem of lost time, the role

of fate (determinism) and choice (freedom) in one's life, the sexes and their

section Ilomjuaza (1958-1964) was published in 1978; however, it was included in Leivaditis’ poetry of
the second period. Leivaditis’ choice to integrate these poems —that include most of the common
themes the poet develops in his poetry of the last period- could be seen as the poet’s indication that the
existentialist background the scholars has traced in his poetry of the third period emerged during his
latter second period work.

% Dimitris Angelis, “Tvyva 1 Poxn cov oe Znuiooe Hold [Zxoio oty Kavtara]”, To Dentro 171-
172 (autumn 2009), pp. 9-13, p. 9.

" Dora Menti, pp. 79-81.

12 1bid. pp. 81- 82.
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psychology, the privations they experience in their personal lives, the lack of meaning
in the surrounding world and death as a common destiny of humanity. There is
Leivaditis' transition from the front lines (his exile in the concentration camp and his
participation in the battle of the communist party against the authorities) to the
background of the historical events.

After the failure of the communist ideology, it is not Leivaditis' comrades who
star in his second period poetry, nor is his wife, Maria. On the contrary, marginal
groups are introduced to whom Leivaditis feels closely related. Blind men, beggars,
prostitutes, individuals with special needs and flaws, either physical or mental, are the
main characters in Leivaditis' poetry of the second period (and also, in his third one).
Apart from these people, the poet's family members, especially his mother, appear
now, revealing his turn from the macrocosm of society to the microcosm of his family.
Besides, in a wider context of denial, the ideal love (the love the poet shared with his
wife Maria in the previous period) is now substituted by vulgar love and several
ephemeral relationships.

New grammatical and stylistic elements are used for indicating these emerging
issues: present and future tenses are substituted by past ones, as the combative and
visionary tone of the first period poetry is outplaced by a tone of reminiscence and
reflection.

In this chapter I explore the poetics of Leivaditis' poetry of the second period
via a consideration of these elements, which emerge during this period and are
established in his poems in the next few years. Furthermore, via this approach I aim to

re-evaluate the issue of the continuity in Leivaditis' oeuvre.
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2.1. The end of camaraderie: from the ideal to the realistic “other™.

In Leivaditis' poetry of the first period, companionship was of vital importance
to the fighter/ poet. Back then, he enjoyed camaraderie while being in the exile with
the other exiled men with whom he shared the same communist beliefs. At the same
time, his wife Maria stood by him during his absence in the concentration camp. In
his poetry of the second period, Leivaditis' relationships are questioned: ephemeral
relationships prevail that fail and, ultimately, disillusion the poet.

Leivaditis, in his first collection of this period, Zvupwvia ap. I, which,
according to Zisis, “serves as an inspector of the frigid and hostile post-war
society”,'® describes life in a city after the end of the recent Civil War: soldiers who
return to their home town defeated and distraught, dogs that howl in dusky flats and
neighbours, walls riddled by bullets, lorries that went up- torn, ruined ships, broken
weapons and water pipes, desolate paved roads, deserted houses, beggars and
prostitutes compound a setting of sheer terror. In this setting, which the poet cannot

identify himself with,'® yet for whose destruction he feels responsible,'®’

advertisements promote a fake idea of prosperity that is satirized by the poet.

O1 pWTEIVES PEKAGUES AVOIYOKAEIVODVE TO, LUATLO TOVS
EKTANKTES TOVW O’ TH OAIWN TV TEPOTTIKAV. 000VTOKPEUES, TAOTIAIES Yia. TO Biiya,
HOGKOGATOVVO

000 TPOYUOTO. TPOCPEPEL O TOALTIOUOS VIO, THV EVTVYIO UOS

1% bid. p. 61.

1% Ibid. pp. 226- 227.

"% In his works of this period and, more specifically, in this collection, Leivaditis constantly reflects on
his, as well as of his comrades, responsibility (and that of the opposite political party) for the social
division. Realising the vanity such divisions entail, the poet starts to reflect on the meaninglessness of
life in general: “Ma Eagvikd cav dpyioe 1 ovieniBeon kot eOyav Kot 6° denoav OAoU Kt EUEVES
GomAOG Kol YOUVOG Ot HEON TNG ATEAELTNG TOVTNG VO)TOG €10eC pe TPOHO, TG EMPENE TOPO VL
ONKAGELS Lovayog, orakepn/ ) yopévn Con cov.” (p. 225). See also Zisis (ibid. 64).



46

KO UELS ETIUEVODILE OLVOYPOVIGTIKC,

VO, HOOTE OVOTUYLOUEVOL: ECWPOVYA VADAOV, A0TIOV, YOLOKTMOUOTO YLO. TO OEPUA.

OAa oty emoyn wog drapnuiovral, Yol Oyl Kl avTO

«ayamad GAAOVY, 1E KOKKIVO. TTeAwplo. ypduuata Oa tov vrépoyn diopnuion

TOVW O’ THY 16000 TWV VEKPOTAPELWV-

0, 0 Ba Ppelel ooy pia S1apnuIoTIKI UEYAAOPDIO. VA POTOYWYNTEL TOV®W O’ TOV
TAovnTy pog

, C s ; 106
wn Aeén povadid, ddxpva, Tamsivawoy.

On the one hand, there are all these goods that are being advertised, which
generate new needs in an ostentatious way (lights that turn on and off, huge posters,
vivid colours, bold and capital sized fonts) and promote the idea of the successful,
wealthy, beautiful and happy consumer and, on the other hand, there are the silent and
depressed citizens of the post-war city that can barely make ends meet. Leivaditis uses
the advertising language in order to parody it. The criticism here is again on the
capitalism and the fact that it divides people into classes. This is the (constantly
developing) city where Leivaditis wanders struggling to find somebody to share his
life with; however, he fails.

For the poets of the first post-war generation, the defeat of the communist
party and their return to the post-war city consist a landmark; these facts commonly
recur in their poems, in different tones that fluctuate between bitterness and nostalgia
of the communist ideology and its dispute. In case of Leivaditis, the tones fluctuate
likewise; however, the poet does not become as aggressive in its criticism of the post-
war reality as Anagnostakis.

More specifically, Leivaditis, in his first period poetry, despite the absurdity of

1% 1bid. p. 231
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the concentration camps, felt that there was a meaning in his life, which laid in his
participation in the battles of the communist party against the official regime and in
his vision for a just and class-free society. Since the first collection of this period,
Leivaditis had no reason to doubt about unity among his comrades. It is in his

107

collection Zvupwvia ap. I, that the poet realises, for the first time ' the alienation

1'® and even within

among his ex-comrades, as well as among people in genera
himself.'” Struggling to answer the emerging question “who is to blame?”""" that
persistently recur in the collection, and given the historical events that preceded,
Leivaditis realises that all these that he believed in in the previous period do not exist
anymore. Ideologies fail along with the revolution and the real motives of Leivaditis'
ex-comrades are revealed, shedding light on the reasons for the defeat. '

In the third collection of this period Kavraze, Leivaditis answers the question

"2 in which the poet, according to

he addressed in Xvupwvia ap. 1. In Kovrara,
Filokyprou, re-defines his role in history and re-reads his past, it turns out that

personal ambitions, envy, intrigues and distrust among comrades depressed solidarity,

indicating that the communist revolution was a chimera.

KaBwg, loimov, epdyoue th Zrdiia kot ) Xapofon, koi Bynkaus ot’ ovoryta

17 See: “Exovv 161 1e0i 01 0pot TG VapEIOKNG TEPUTETELNS: LATOLOTNTO, ATOYVOOT], EYKAOPIGHOG
6’ éva ateAEcPOPO TaPEAOOV. AVadpPOUIKE 0 aydVOG OVTILETOTILETOL AYOTEPO (G TOMTIKOKOWVOVIKOG
K01 TEPLEGOTEPO MG VIUPELAKOG: TAAN evavTia 6To KevO Ko ot potodtra.” (Filokyprou, ibid. 104).
1% See: “apinto Bopyeomnuéva avipdyvva ota TpomeldKio TOVOVTAS TIC GAOVIEC TOV TAGUTEUTOV/
ca va @TOVovV TV andia Tovg o évag otov dArov” (ibid. p. 239).

19 See: “@a. *tav aoteio, aAiBel0, KAMOTE Vo Ypaym TV 10Topia Lov- / YPoTIovoc Kt GOE0C, PIAOS0E0C
Kot OELOG, GVVTPOPOS KOl KON TTOPVT/ LLE TO “vaL ¥€PL AKOVUTIGUEVO GTIG OTUOiES oG Kot T GALO oTa
OKEMO TV TEPAOTIKMV Yuvoukdv.” (ibid. p. 233). More on the issue of identity on the third chapter of
the thesis.

10 See: “TTotog frav, AoV, 0 £voxog; Ag TopovctooTsi, emttélove, o évoyoc!” (ibid p. 217).

"1 See: “Ki €60, TOME [0V, YAUEVE GOVIPOQE, 1| GOAIPA TOV GE THPE, CKEPTONAL OmOYE, [cmg HToy
GO0, Kol 6€ TPOoPVANEE /am’ Tov awptavo €0vTd cov. (...) o, €00 dev €ldec mToTE TO 1010 TO YEPL GOV VA
oe onuadedel oAvmnto/ an’ 1o Paboc Tov Tepacuévev.” (Zvupwvia ap.l., p. 227). As Filokyprou
states: “O gyBpdg dev givar o anévavtl, dev gival LOVO 0 dEGHOPOAOKOS 1 O EVTIOAENG TOL SNHIOL.
Evedpevet kat 6ta 1o ayonnpuéva Tpocmna, kabde kot otov {910 Tov €00TO OV TPAdWGE TNV 1GTOPIKN
Tov poipa N v mpocwmiky Tov {mn.” (ibid. 62).

"2 Filokyprou, ibid. 300.
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YVapioous GALoVS Lo TPOUEPODS KIVODVOUS: TV GOVIPOPWY TH CopVIKN ALyowvyid,

TOV KOVTOLGTH TNV TOYAN DTOKON, 1§ TRV KPLPH Pi000éia Tov Alov,

TV EDKOAN QVOyVAIPIOH], TOV EXOIVO TOV TATEIVOD KAl THV 0.010(POPLA. TOV UEYAAOD,

wm (jAeta, v oueifolia, ™ yiuoipa, TNV TOVOVPYIO. TOV XOUOYEAG Kal TV DOTEPOSOvAIN. IOV
orvel,

K1 am’ 6la mo yeipltepo, Gtav Gyi i eAmida ma, po ki avtég o id10¢ o Tévog cov o’ apiver.'

Leivaditis traces the reasons for the defeat of the communist party into the
human nature. In his poem “1949 n.X.” Leivaditis regards the end of the Civil War
and the victory of the official regime over the communist party as a result of a chain

of critical mistakes and betrayals among the communists.

Béfouo, orwg eivor yvwaro, o1 tpodooies kai to. AaOn

, , , ; 114
T00KIO0Y THY ETAVATTOTH. HUOVY EIKOGIEPTA YPOVADV.

In this poem, Leivaditis seems to believe that all revolutions are predetermined
to fail, since, despite the initial selfless motives of the revolutionists, it is their
personal interests and mistakes that finally prevail. According to the poet, it is the
idealism of youth that makes it hard for one to realise on time the vanity of social
battles. In his poem “Md&Onpo Iotopiog”,'”® Leivaditis seems to promote the idea of
determinism in human history (his identifying monkeys as his ancestors appears to
promote such an interpretation), which appeared in his poetry of the first period
already. In other words, he seems to argue that there is a natural law which human

history is subjected to (which, according to Marx, equals to the prevalence of the

ruling class over the proletariat) that, ultimately, disillusions even the most idealist

' Kovidra, p. 306.

" Howjuaza (1958-1964), p. 393.

5 See: “Lto Pabog Tov ypdvov Auovve mibnkoc./ Yotepa avakdioya to epyodeio./ TToAéunoa
oTaVpoPdpog oty lepovcain/ Placa yovaikes, knpv&a v 166TNTO, e oTtavpwcav./ Tov Oxtdppn
Tov 17 éxhaya amd atereimtn gvtvyio.// Topa pe To kKovpéhi Tov pov amépevav/ Tpoonabd va
oTdE® éva opoiopa avBpomov.” (IHomuazoe (1958-1964), p. 395).
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individuals among people. The fact that determinism is applicable to every time and
place in human history is something which Leivaditis refers to further in the
collection that follows Kavrara, 251 Poywdio tns Oddooeiog.

In this collection, the poet narrates his own journey, the adventure he and his
mates underwent during the years of the Civil War, as well as its privations, as if he
were the Odysseus of Homer’s epic.''® Leivaditis narrates the mistrust among the
communists, their hidden motives and ambitions and its consequences in the outcome
of the war, the fear of oblivion and that of suppression of one's heroic acts that
threatens every human being. Apart from these, the poet recalls all his and his mates'
visions that did not come true; “6ca 8¢ (ioaype, avtd pag avijkovy”, he states.'” It is
not without significance that out of Homer’s epics, Leivaditis chooses to refer his
readers to the Odyssey instead of the /liad: the title in itself implies that Leivaditis'
narration is focused not on the great victory as a result of a common struggle but on
his lonely wandering and return from his several exiles to post-war city of Athens
What is more, according to Filokyprou''® (2012:57), the poet, and in the name of his
comrades, he realises their inability to return to the past and/ or in their unfulfilled
dreams. Everything seems to have been completed, the past is over, and all one can do
is to reflect on it and (re)define it.

The last collection of this period O: Tedevraioi, like the preceding collections,
is about the cancellations that not only a post-war man but a human being in general

experiences. In this collection, Leivaditis introduces several heroes, all of whom,

1% See David Ricks, “Homer in the Greek Civil War (1946-1949)” in Barbara Graziosi & Emily
Grenwood (eds.), Homer in the Twentieth Century. Between World Literature and the Western Canon,
Oxford University Press: 2007, pp. 231-244

"7 See p. 359. In his poetry of the third period, Leivaditis highlights the importance of his unfulfilled
wishes and the prevalence of imagination and dreams over reality.

"8 1bid. p. 57.
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according to Zisis'"” represent different types of disenchantment. For instance, the
former communist Stefanos discusses the end of social battles and the beginning of a
new anti-heroic era;'*" Gabriel argues the disillusionments that the transition from

3

adolescence to adulthood entails;'*' Grigoris'** and Anna'* recall the dead ends

lovers have to deal with as well as the bitter end of love, while Elisavet mesmerises

124 What is more, the

the unfulfilled dreams of a human being that haunt one’s reality.
surprising, at a first glance, introduction of Clytemnestra muddles reality with drama
(theatre, in specific) highlighting the drama of the human life and his inability to
distinguish between reality and imagination.'*

Leivaditis does not become judgmental of his former comrades, when he
recalls their ambitions, pusillanimity and betrayals that led the communist revolution
to fail. On the contrary, he is well aware of human nature and man's ambivalence
between individualism and socialisation; he realises that one, even though he wishes
to love and be loved and to feel a sense of belonging, cannot overcome one’s fears
and one’s avidity to stand out. Such an ambivalence renders people tragic, hampering

them from self-fulfilling.

It is not only brotherhood that is questioned in the poetry of this period; love,

"9 bid. p. 93.
120 See: “Etovn ) gopd, kabde n péym Oa kabopile yia mévia ) {of poc, Tpootadfoape vo, To
mpoPAéyovpe OAO-/ OTPOTNYIKN KOl TOYTIKY, TG £pedpeies, TG mBavég kvhnoelg tov gyxbpov,/
SpOPPMOT TOV E6GPOVE, OKOLA KoL TIG KOPIKEG GUVONKEG,/ OAN TPOGEXTIKA PEAETUEVA KaL, GYEODV,
guvoikd. Kt opwg nrmmdnkape! (...)” (ibid. p. 447)
21 See: “(...) evd oV GKpN 0 Kovomég TOL KOOIGHEVOS KATOTE EKAEWVOL TOL LTI/ KOL GTEQPOLOVY
Baoildg Tov KooV, givar TOpa To aviyopa gvog Téeov/ mov EBayay 6An v enPikn Tavioduvopio
pov.” (ibid. p. 456).
122 See: “Kou ovyvé evéd Ppiokeoar 1o kpePdtt pe pia yovaika (...) onkdvesor addpuPa kat Gedyelg
o’ v micw tdpto/ apivovtag otn BEon cov Evav kKabpéept. Tt o1 avBpwmor poévo dtav PAETovV
Tov eavtd TouG péca cov/ BePatdvovat dtt Kt €00 vrdpyels”. (ibid. p. 456).
12 See: “Tuyva yovamle kat pov @uovoe ta moda ki Ekhatye-/ oAAG ftav oTypés, HEC OTO
XOUNAOUEVO MG TNG Kapapas/ mov *BAena pec ota LATo TOL évoy TOVo A0PIGTO Kol TPOHOYTIKO/ oo
va ’Behe va pe pigel oto KpePdrtt evog dAlov- Oyt Oyt Yo TV opaptio/ aAdd Yo va cuvtpiyetl péca Tov
avTo To TVIYNPO aioBnua/ g Wiokmnoing mov tov vrodoviwve oe péva” (ibid. p. 454).
124 See: “TIeOaivovy Ta Ovepd pag péco oty ekmAipoot./ Kot povo ekeiva v GAka, mov 1 toyn 1
£€0T® 01 TEPLOTATELS TOVg apvHOnKay TV vrapén, exeiva (ovv yia Tavto.” (ibid. p. 451).

> According to Filokyprou (ibid. p. 139) it is in this collection, mainly, that experience and
imagination start to mingle.
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which was considered to be ideal in Leivaditis' poetry of the first period, now is
questioned likewise. In this period, love is not the only motive that makes people
create relationships, nor does it last forever. The collection O: I'vvaixeg ue t' Aloyioia
Moo is indicative of the turn that takes place in Leivaditis' poetry as far as his belief
on love is concerned.

In the collection Or I'vvaikeg pe v’ Adoyioio. Matia, which, according to the
stage directions, given by the poet at the text that accompanies his poem, takes place
in a hotel, Leivaditis narrates an extramarital relationship of a woman. Using the
cover of this relationships, Leivaditis studies the temperament of the two sexes and
their roles as they are constructed by society, in great contrast to his poetry of the first
period where the female figure was seen in an idealistic manner.

More specifically, in Leivaditis’ collection of the first period, Avté 10 Aotépt
Eivou yio Olovg pag, Maria, the female figure represents the wife, lover, friend and,
even arguably, the poet's mother. The roles attributed to her are mostly virtuous, and
traditionally considered by society as “feminine” (being caring, patient,
understanding, unconditional loving), though certain “masculine” characteristics are
also given to her by the poet. She thus appears to be the epitome of femininity while
at the same time not dependent on her husband. In fact, she is able to make ends meet

on her own as if she were a man herself.'*

Leivaditis used to regard his partner as
equal to him, and his faith on her and their relationship was a given. He did not
expect her to be a virgin, nor did he feel jealous of her previous relationships. 27 In the

context of this collection therefore, there appears to be no sign of a battle between the

two sexes. Especially in the poetry written during this first period, women are not

126 See: “popovvrar To xEpLa 6ov TOL EEPOVY V' ayKoAMALOVY TOGO TPLPEPE/ KL VOL LOXTOVVE TOGO
avtpikia” (Avto to Aotépr Eivar yia Olovg pog, p. 69).

127 See: “Bo. umopovO0. AKOLA KL VA YOLOYELGC®/ GTOV GVIPA TOL 6 £XEL SEL YOUVH TPWV a6 HéVE/ Vo
OV YopoyeAdo®, Tov Tov d6ONKe pia oo atereimtn gutvyia.” (ibid. p. 65).
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treated as objects; and even though Maria is described as beautiful, her outward
appearance is only one aspect of her. Leivaditis makes only a few comments on her
looks and in a way that do not diminish her. On the contrary, the poet emphasizes her
character. He does not hide from her his experience of the concentration camp but
used to confide in her everything, his feelings and his thoughts, explaining choices
made and actions taken, as if she is a male friend; Maria, then remains central part in
his life.

The first signs of Leivaditis’ losing faith in an idealized love can be traced in
his poem “Oytd AvBpomor Badilovv [Tavew ot I'm” from the last collection of this
first period, O AvOpwrog pe o Toumovplo. In this poem, a soldier's wife writes him a
letter, saying that, even though she still loved him, she could not make ends meet on
her own after his enlistment, and to leave him and marry someone else.'*® Financial
security is certainly a key motive, among others, that leads people to create a
relationship.

In the poetry of the second period, Leivaditis illustrates the complexities of
female psychology. Women enter relationships for several reasons: because they want
to forget about their previous lover or to revenge his betrayal; out of boredom or out
of need to live their life to the fullest. “Tiati n (on elvar Alyn xou mpémer vo ™
yAevtdel kaveic”, Leivaditis argues.'*’ Motives which are socially acknowledged as
“masculine”, with their basis, presumably, in biology, are considered by the poet as
applying to women as well. In the course of Leivaditis' poetic production, gender

stereotypes are always called into question.

12 Tbid. p. 183. In this poem, Leivaditis does not criticize the soldier’s wife for abandoning him. On the

contrary, he seems to realise that she faces a difficult moral dilemma; he sees her action as a self-
sacrifice, since she chooses to leave her husband for the sake of her children’s survival. Circumstances,
and the financial factor in particular, for the first time in this poem, seem to prevail over people and
feelings.

12 Soupwvia ap. 1., p. 223.
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In his poetry of the second period, Leivaditis represents woman as a well-
rounded human being, with her virtues and flaws. He narrates woman’s struggle to be
and remain attractive so as not to get abandoned by her lover,"** her romantic side

131 as well as her cruelty to those who love her.'*

(her trust on ideal love)

Men, on the other hand, are simpler, arguably, than women; according to
Leivaditis, man is driven by his desire for adventure and conquest.'> His actions are
in pursuit of a climax and as soon as he reaches it, he loses interest and directs his

1.1** For this reason, according to Leivaditis, relationships

energies on to another goa
fail: men strive for intensity, while women for duration; the first insist on immediate
satisfaction, while the latter’s desire is builds up gradually.

Men's tendency to unattainable targets precludes the formation of permanent
relationships; on the contrary, it leads them to several sexual encounters that lack
emotion. The result is distance, alienation. 135

According to Leivaditis however, ephemeral relationships are far more sincere
than long-term ones which seem to continue because of force of habit, out of fear of

change as well as adherence to social norms that serve only the needs of an official

regime. In the collection O:1 I'vvaikeg ue v' AAoyioio. Matio, and in other poems of this

B0 See: “Av pag éPrems kaveic o Ppad, 6tav pévovpe poviyes Kot PyGLovpEe TIG GOVPKETES, TIG
CapTiépeg, Kot Kpepape/ oty KPEUAOTPO TO TOVOPOPL KL ATV T1 Papévn HACK/ oV Hog pOPESAY,
€00 KoL adVEG TOP, Ol AVTPEG Yo VO, TOVG apécovpe-/ av pog EPAemav, Ba tpopalav UTpoctd €
TOVTO TO YVUVO, KOVPOOUEVO TTpdowmo./ Ay, yovaikes, épnues,/ kaveic dev épabe ToTté OO ay@via
KkpuPetar wicw an’ ™ Aayveia, 1| v votepofoviia pog.” (Kavrara, p. 311).

Bl See: “nepnoovevtikape Tog &xovpe VynAée yvopiied/ Smynofikape épotec pavtaotucovg (...) Kot
TAVTOTE Yupevape To Kaavtepo.” (ibid. p. 311).

132 See: “onT00¢ TOL Elyoy TV avéykn pag Tovg tondéyape” (ibid. p. 311).

133 See: “Eidec moté cov, aAfeL, oTPATIdOTES VO, YOPILoLY amdvay TOAENO TOV GONKe/ VIKNUEVOL Kot
clwnnhoi, Tyaivovtag dvo- dvo yati pofovvtor T povasid/ kottdlovtag AmAnota Tpryhpm Yo Vo Un
Bopodvtar KAEPoviag ta yopld kot Pralovrag Tig yuvaikes/ 610 Pafog pHovayo yio vo vOlidcovy Alyo
ar’ woAld Topetd ™G poymg (...)”" (Loupwvia, op. L, p. 212).

B4 See: “Ki Gvrpec, mov 660 ki av mpoomddnoay vo 30000V, dev kotopdhoave/ mapd va cvveyilovy
TNV TOVApY oL apceVIKn Tpéla TG andynons” (Zvupwvio ap. L, p. 223).

31t is for the first time in his poetry of this period that Leivaditis talks about the relationship between
the sexes borrowing the vocabulary/ imagery from the battle field in order to promote the idea of the
war between them. See: “éva Cevydpr Coptiépec/ oxdpmieg @ovpkétes/ mAnbog amd yvvaikeio
picponplypoto/ ov évag otomnAds TPLEEPOS OTPATOSE TOL £MECE MNPOIKA/ GTO OLDVIO LTEPOYO
BatepAd g apetis”’ (Zovupwvio ap.L, p. 238).
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period, Leivaditis castigates social hypocrisy: on the one hand, people's puritanism,
evident by their strong disapproval of extramarital relationships, or even their turning
a blind eye on the domestic misery. On the other hand, the official institutions further
aim to suppress individuals and exercise control under the excuse of keeping order,
peace within a society.

For the first time, in this period of his work, the poet focuses on marital bonds
and the routines and negative emotions that forced cohabitation may cause to the
couple. In fact, the deconstruction of love due to the institution of marriage, which is
forced in certain cases due to social and financial reasons, is central in the second

59136

period of Leivaditis' poetry. The poems “O Aidviog Atdhoyog and “O AwdAoyog

Aev Eivar Awdviog”,"”” which follow one another, are indicative of the poet's constant
reflection on people's motives, and secret wishes, as well as on their relationships, the
strenuous thoughts that speak of defeatism in the face of a situation that appears
unchanging.

In the first of these two poems the poet sheds light on a typical day of a
married couple which becomes consolidated through repetition, entrenching man's
dominance over his wife. Following the gender stereotypes, the spouse performs her
role as a housekeeper: she has cooked lunch and she waits for her husband to return
home. He, on the other hand, holds a job and is thus the one who has the financial
and, therefore, total control of her life. Totally dependent on her husband, the woman
has to satisfy his sexual needs regardless of her feelings; as if she were a sexual
object, existing exclusively for him. After intercourse, the man secludes himself from

his wife - dreaming of great accomplishments (he expresses his wish to become a

god), while the woman wishes to become pregnant. At the end of this poem, both of

B¢ Mowjuora (1958-1964), p. 406.
57 1bid. p. 407.
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them, go to sleep disillusioned.

In the second poem, the routine of the married couple of the previous poem
seems to be interrupted suddenly by the woman's realisation that she is trapped in a
relationship that follows the pattern of “dominance and subordination”. She feels that
as long as she is young, thus sexually attractive, she will be obliged to succumb and
satisfy her husband. As far as his approach on marriage is concerned, Leivaditis

appears to be influenced, basically, by Engels'®

and his theory that women are
oppressed by men who are dominant both in the workplace, over the other men, and at
home; woman’s role into the family, according to Engels, is supplementary due to the
fact that she cannot work, as the radical technical developments excluded her from the
job market. Therefore, her only outlet is to become her husband’s private prostitute. A
prospective scholar of Leivaditis’ work could trace the poet’s possible influence by
the second wave feminism and more specifically, by Simone de Beauvoir'” and
Emma Goldman.

According to Goldman, women who get married tend to become their
husbands' slaves/ prostitutes. What differentiates slaves/prostitutes to married women
is the fact that former are not dependent on their master/client. By the time they have
finished their work, they are free to do whatever they choose to. Sometimes, they
even have the ability to reject a client or to ask for better working conditions via

strikes. Married women, on the other hand, are not able to act this way. Their bodies,

as well as their free time and their whole lives in general are determined by their

% See Frederick Engels, The Origin of the Family, Private Property and the State, Pat Brewer (ed.),
Australia: Resistance Books, 2004, pp.45-84.

% In this collection of Leivaditis the woman attempts to challenge the social construction of women as
the “other” who struggles to adjust to the standards of “normality”. De Beauvoir’s influence on
Leivaditis can, also, be traced in his recognising different kind of women (apart from the traditional
one that is, the faithful wife and mother) in his poetry of this period (the narcissist woman, the woman
in love, the secretive one). By doing this, Leivaditis indicates, as De Beauvoir did, the wrong paths that
women follow in their pursuit of independence. See, Simone de Beauvoir, To Aevtepo Pdlo, Kiriakos
Simopoulos (tran.), Athens: Glaros, 1979, pp. 681-731.
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husbands who can very well be abusive over them. '’

Eva (evyapt fyoivel aykolloouéVo amo KOO0 KEVTPO,

T0. PAOTO TWV QDTOKIVATWY TODG OIVODY UI0, OTIYUN

10 OTOOUEVD, Wypo Tpoowrelo e HAéktpag kot tov Opéoty, Alyo mpiv om’ v avomoTpenty
oy,

eva, meAwpies ki oopates, ooy Epiviec tov mapouovebovy oto fabog tov dpduov

n Kobpaoy, n poiyeio- ki 1 oovhbeio.

Toiog €ivai, Loimov, avtog mov uével oto 010 omitL U oEVO,

OV TPAWEL 070 1010 TPATECL e GEVA, TOV KOIUATOL GT0 1010 KpePatt ue oéva, Agv 10V yvapioes

r 141
TTOTE.

and above

Kau kobe wov Comvave t viyro,
ovAdoyilovror yi avTo T0 EEVO TPOTWTO TOV KOIUATAL OITAG TOVS: «OV TOVAGYLOTOV
méQouver.' "

Comparing lovers with the heroes of ancient Greek drama, Leivaditis

highlights the tragedy of human relationships, their anticipated failure'* irrespective

10 See the essays “The Traffic in Women” and “The Tragedy of Woman's Emancipation” in Emma

Goldman, Anarchism and Other Essays, New York: Mother Earth Publishing Association 1910. For a
Greek translation of these essays, see: Emma Goldman, I'ia 1o Aabpeumopro Tvvaikav. H Tpoywdia
¢ Nvvoukeiog Xeipapértnong, Katerina Schina (tran.), Athens: Potamos 2010. See also “Marriage and
Love” in Emma Goldman, Anarchism and Other Essays, New York: Mother Earth Publishing
Association 1910. For the Greek translation of this essay see: Emma Goldman, “T"dpog kot 'Epwtag” in:
Lee Cormer, Evelyn Reed, Emma Goldman, O Md68og tn¢ Mutpotnrag, Nikos Alexiou (tran.), Athens:
Eleftheuros Typos, 1980. In this essay Goldman writes about the influence of social norms on women
and on the construction of their perception of love and marriage. According to her, love and marriage
are irreconcilable by nature: the former is an instinct, while the latter is a form of patriarchy that
subordinates women to men and alienates them from their inner selves. Goldman argues that women
cannot escape the social pressure, exerted by the social media and church, and, as a result, even the
most liberal among them, get married sooner or later, ending up being isolated from the world,
incapable of earning money on their own. They become thus dependent —socially, financially, mentally
and physically — on their husbands and, experience constant humiliations. Love, on the other hand, is a
social taboo: it is often forbidden especially to women; the myth of chastity has been promoted to them
as a prerequisite to a future marriage (ibid. pp.36-38).

" Koavedra, p. 330.

2 Tbid. p. 333.

5 See: “Kat mavta 0 gpdvoc/ amd dvo avOpdTovs Tov ayamovionsay Tapapopa/ KAvovias 6e Alyo
dvo aduapopovg EEvoug/ mov 6”7 Ao Tdpa PBabed kpePdrtia Thve vo mAaylidoovy/ Kol opiyovv kot
xopitovv ot avBpomol kot dev maipvel Tinota o évag an’ tov dAro. Tati o épmtag/ elvar o mo
dvokoAog opdpog va yvoptotodv” (Zoupwvia ap. L., p. 224).
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of the lovers' desperate attempt to sustain them.'**

Eiyoue too01 ovéykn arx’ avto 1o nabog wov uog eovbévwve

K1 0og volwBoue 1o Pabog Twe gueic To ompwyvovue wg v vIEPLoin

oa 0vo aonuovtovg OLifepois Beatpivovg mov wailovras kamote

1o UeYaAn mopdpopn oknvy Tov Xailmnp

eivai ot1 o ouopeo Exovv (Noel

o’ 641 Tovg T G’

According to Camus,'* lack of meaning in people's lives — in the sense that
everything is predetermined to end, relationships to fail, people to die — and also,
people's conscious choice to keep on living despite being aware of life’s absurdity,
gives our existence a tragic dimension: it is that common fate that equates all human
beings and leads them to approach each other, to become friends, to fall in love. As
Leivaditis states: “egpydéupoocte am' v moAoioAOikn apmoyn K apyiloope v

avOpdmvn ekio”. '

In Leivaditis' poem “IToudwcy Apova”'*

a boy and a girl, after the burial of
their friend, find themselves making love pushed by erotic drive that comes as a
counterweight to the death drive.'* Love is seen as a revolutionary act against the
reign of depravation and death. Through eros, lovers experience a brief state of
immortality thus they prevail over death for a little while. In his collection 2vupwvia
op. I the poet writes: “yiati o1 avOpwmol, GVVIPOPE, LAAPYOLY OO TN CTLYUN TOV
Bpiokovv pia Béon ot (of tov Aoy, '’

Leivaditis seems to argue that man truly exists as long as he is visible to

members of his community, in the sense that he has an active, positive role in the lives

14 See «Avomdtpenton, p. 387.

3 Soupwvia, ap. 1., p. 226.

146 Albert Camus, O Mboc tov Siovpov. Aokiwo yie 1o Iapdloyo, Niki Karakitsou-DouzeMaria
Kasabaloglou & Romblain (eds), Athens: Kastanioti, 2007.

7 Koavtdra, p. 321.

S Mowjuaza (1958-1964), p. 411.

149 According to Freud, the instincts of life and death are on constant fight both inside humans, and
nature.

0 Soupwvia ap. 1., p. 225.
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of others. It is not without meaning the fact that Leivaditis uses the verb “vrdpyovv”
(“exist” instead of “be”’) which seems to derive from philosophical theories associated
with existentialism. Existentialist thought was widespread in Greece during the first
post war period."”! More specifically, Leivaditis seems to agree with Sartre’s theory,
according to whom, “existence precedes essence”.'** For him, man should be treated
neither as an abstract idea of essence nor as a human being with inherent — and thus,
static and permanent — attributes but as an individual whose existence is shaped by his
personal actions which, ultimately, define him. Existentialists argued that one's
existence is realized by one's actual presence in the world, arguing moreover that
tangible results should prevail over vision and theoretical ideas and concepts.

Leivaditis indeed participates in the communist struggle against the official
regime in the first period of his poetry, a regime that is bound to fail; and, in the
poetry composed in the second period, emotional bonds with women that are
predetermined to end, are considered. What these thematic aspects of his work appear
to support, is the idea that man is defined by others, and dependent on them. This idea
seems to be developed further in his collection of short stories, 7o Exxpeués where he
consistently studies the issues of personal freedom and identity. Such issues are
approached in the next chapter of this thesis.

In conclusion, in this second period Leivaditis proceeds to question beliefs
expressed in works of the first period especially on the communist party, on

comradeship and love and arguably attempts a new approach on them. Leivaditis here

151 See Mitsos Lygizos, Ilpofinuotiouot oty Hoinon. Aokitua, Athens: Dodoni, 1976. Lygizos refers
to the feeling of despair the post-war poets experience in the aftermath of the war: “H petamoiepkn
Aoyoteyvia Bprke otov vmap&lopd eKPETAALEDOIUO TTedio Y1 apKeETOVE ADYLG KL €vag am' TOLG 7O
woyvpovs givar o €€ng: (...) aioBnua e amelmoiog. To aicOnpo g aneAmiciog eivol akplPog exeivo
OV £QEPE OTNV EMPAVELD, TO AUTNHA TOV VEOPEIGHOV KL EKOVE TOCO EVTOV TNV TTapovasia tov (...). O
VROPEIoUOG -Kat EIKATEPO. 0 VTOPEICHOC TOL XapTp- evayyediletal éva gidog eAevbepiag mov Taiprale
GTNV ATUOCOULPO, TOV LETOTOAEUKOD AyXOoLs: gvayyeAileTar “tnv glevbepio Tov atdHOV YOPIG OpLa’”.
(ibid. p. 112).

152 See Jean Paul Sartre, O Ymapliouog eivou évas avOpwmiouog, Stamatiou Kostas (trans.), Athens:
Arsenidis, 2011, pp. 18-19 and p. 23.
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does not limit himself to reminiscing about the naive days of youth, nor does he lose
his faith in humanity; on the contrary, this returns him to a thorough examination of
the psychology of man and the motives behind one’s actions. Far from expecting
people to be perfect, Leivaditis discovers humble origins, which explain the existence
of character flaws and virtues which in themselves lead them not only to errors but
also, great achievements. Furthermore, Leivaditis studies the psychological basis and
limitations imposed by, gender stereotypes.

On the one hand, the poet sees women trapped in their keeping to a certain
image, surrounded by clothing and make up products, constantly worrying about the
possibility of a lover rejecting them. In a capitalist society, where people’s value is
itself estimated by laws of supply and demand, in a world where lust, alongside
money, seems to be the motivating force, women cannot attempt spiritual
development; on the contrary, they struggle to increase their purchasing power,
essentially thus perpetuating an oppressive, patriarchal system, and a consumerist
society. On the other hand, women also become the ones who abandon their men or
cheat on them. They form ephemeral sexual relationships with other men, or even
become prostitutes.

However, Leivaditis does not limit female oppression to the financial field but
he sees it in a wider context and everywhere in women's life, from the domestic
environment, where they exist subordinate to their husbands, to the workplace where
women are exploited financially and experience sexual harassment by their employers
to their often degrading representation in the hands of the media which renders them
both the subjects and the objects of consumerism.

In any case, Leivaditis aims to disengage people from fixations and

idealisations which erase their personal qualities and strengths in the name of the so-
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called perfection. He explores, in his poetry, what defines people, what may influence
their ideology, questions of class and gender; he desires to return to them their
personal identities before the coming of oblivion. The specter of death appears for the

time in Leivaditis' in this period of the poet’s work.

2.2. From social mission to the search for a personal identity

In the poems of this second period, as well as in his collection 7o Exkpeuég,
Leivaditis refers to a mission that he has to, although he often cannot, accomplish.
This sense of a failed mission causes Leivaditis feelings of great stress, guilt and
despair.

In his first period, this mission was related to participation in the communist
revolution against the official regime, a revolution that, ultimately, failed. Back then
Leivaditis used to be both a fighter, since he actually took part in the revolution and
gave voice to its protagonists, via his political and social poetry of that time."> After
the communists' defeat, Leivaditis lost his role as a fighter, while his role as a political
poet is arguably at stake, now that his poetic work is deprived of its context/ ideology.

As a result of this defeat, Leivaditis appears to experience an identity crisis.
Having lost his role as a fighter, which used to define him, Leivaditis fails to

comprehend who he really is:

Tloiog eloau, Loimov, mwiow ax’ avto 10 TPoowmo mwov 1 Kabe uépa v’ allalel,

010G €lo0l oW O’ TS TPALEIS TOV KAVELS TH UEPQ, TIow o’ TIC IPAlels mov ovAloyileoor
voyTo.

ApiQunto mpoowra uéoa oov, kabéva (ytoet va vrapcel

OKOTWVOVTOS T0 GAAo- ToLo givor to aAnbhvo, Tloto eivor avto To Tpoowmo

'3 In Filokyprou’s words: “Q¢ mpmtapyikd xpéoc T0v momTh TPoPEALETAL, OTIC TPMOTEC GLANOYES, 1
GUULETOYN TOL GTOVG AUIKOUG OyDVES, VD £va deVTEPO, CUUTANPOUATIKO, EIVOL VO KOTOOTNOEL TO
£€pyo Tov Popéa GLAAOYIKNG pvAune.” (ibid. p. 32).
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OV KOVEIC KOOPEPTNS OEV UTOPEL VO, GOV TO OMOEL;
Aproyés, ProidthnTes, TpopoL, EYKAUOTO. TOV OEV EKOVES
opitovv 10 aiua oov. Kabe yeipovouio oov givou foperd
amé yiliddec Eva ki dyvoorta mempouéva. (...)""

It is worth mentioning that Leivaditis highlights, in this poem, a part of him
that is constantly changing as well as a host of varied characters which exist
concurrently inside him, fighting one another. There appear to be two principal
obstacles within the poet's struggle for self-fulfilment: on the one hand, time: the
passage of which, changes man under the light of his own experiences. On the other
hand, there are conflicting wishes, demanding simultaneously to be satisfied; such a
dilemma renders man helpless and desperate, since there is no sign that can help him
make the right choice nor can he designate someone else to act on his behalf. In this
sense, man is free to decide as well as assume responsibility for his own decisions.
However, such a freedom and the responsibility that lays in it is frightening. The
possibility of a wrong decision makes one feel guilty while reflecting over and over
again on it and its consequences. 133

Gradually, the co-existence of such different selves inside the poet leads to
themes of duality. The poems “Ilivaxac Ayvdotov Zaypdeov” > and “O Arkoc™'™’
are indicative of this sense of a divided self. In the first one, Leivaditis witnesses the

different selves inside him as two acrobats that hate one another to death but as the

show (his art) begins, they become reconciled «rtdvw an’ to picog Ko Tov Kivouvo Kot

5% «“Mucpny YrapEraxn Tapévleon”, Houjuaza (1958-1964), p. 388.

> Another point worth mentioning, which exactly confirms the strenuous phase of introspection the
poet undergoes during this period, is that Leivaditis reflects not only on his actions (actions that are
visible and thus open to criticism), but also on the motives behind these actions before he comes to
evaluate them as personal victories or defeats. According to the poem “Mwkpn Ynop&raxn [apévOeson”
(ibid. p.388), for instance, not causing someone harm is not necessarily regarded by the poet as
evidence of kindness, a result of free will, but might as well be due to fear of being punished, or due to
personal interest. At this point, Leivaditis raises a significant moral question: are badly motivated
beneficial actions, to be considered as good or bad actions, ultimately? See Zisis, ibid. 87.
3¢ Mowjuora (1958-1964), p. 414.
57 1bid. pp. 432-433.
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70 BOUOGHO KoL TOV YPOVOX.

These contradictions might prove productive for the poet's work, on a personal
level however, they are distressing. In Leivaditis' prose poem “O AALog” the poet
feels as if another, dark self, inside him makes the choices on his behalf. The poet's
alter ego is the one that drives him, against his will, towards bad actions that
eventually humiliate him and even push him to thoughts of suicide.

In the poem “Tetéeoton...”,'™® Leivaditis, reflecting on his past, feels that

somebody else has lived his life instead of him, leaving him before death, without

memories to call his own.

OAlo 1000 pokpiva, tooo Qourd, T000 AVerioTPETTO.

oa va '{noe ™ {wn 1wov Evag Ao Kot uEve. oe oo 008nke, mopa povayo,

vo. tefovm.

Unable to account for one's own past means, according to the existentialists,
that one's life is inauthentic. For existentialists, since one's past is an integral part of
one's identity, to deny it implies a denial of one's identity as well. On the other hand,
defining a man exclusively through his past means ignoring a significant part of one's
present and future realities, and entails the risk of detaching one from his present.'*

Self-discovery, facticity (accepting one's own attributes, both chosen ones and
the non-chosen ones that might well define us, e.g. past actions, class and gender) and
authenticity'® becomes Leivaditis' mission in his second period of creative

production. In certain poems, this mission becomes even more particular: the poet's

goal is to become humble before a God to whom he looks up. In other words, man

P8 Tbid. p. 435.

1% See Stanford Encyclopedia of Philosophy, Existentialism, 2.1. Facticity and Transcendence.

1% See Stanford Encyclopedia of Philosophy, Existentialism, 2.3. Authenticity. According to
existentialists, authenticity involves the idea of creating oneself and living in accordance to that self,
after having overcome what is supposed to define him. More on the issues of existentialism see the
third chapter of the thesis.
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should imitate the example of God and get rid of what prevents him from doing so,
his ambitions and bad motives, and gradually get back to what he used to be before
his interference with others. In any case, all his past beliefs, his faith in love,
brotherhood, the force of ideas, in the end harmed him more than anything else.'®!
Taking the latter definition of ‘mission’ into account, one realizes the reason why the
poet in Zvupwvia ap. 1. chooses, as his role models in his struggle for self-fulfillment
not traditional heroes but anti-heroes, those live in the margins of the society and
often get humiliated by others.'®*

In Svupwvia ap. 1.'° Leivaditis highlights the childlike naivety of madmen'®*
and the helplessness of the blind'® which others may take advantage of. Leivaditis
feels closely related to people who have been mistreated: while reflecting on the
defeat of the communist party and the sense of emptiness resulting from the failure of
its ideology, the poet feels alienated, in fact he likens his devastation to that of a
woman who has been raped;166 what is more, while following the woman he loves
though he knows that she has just made love with another man, he feels as if he were
a blind man who can only guess at what happiness is.

In the same collection, Leivaditis praises the figure of the beggar'®’ someone

who will not harm others in spite of the fact that, as the poem tells us, is often

11 See: “mot0¢ 1 YupevEL AVTAV, KoL HEAGTA VAL GTHY TANPOOEL KIOAUC./ A, 7| WOXT GOV, OYL KOVEVO,
KEPOOG de Gov MPOCPEPE TOTE, L, I50-i50,/ cvyvh o (npimoe, cuyxva N Yoy cov oe {npioce moAd.”
(Kavrara, p. 302).

12 For the role of the marginal anti-heroes in Leivaditis' work see the study of Kouvaras (2008).

1 Tbid. p. 218.

1% Leivaditis was interested in people who suffer from psychological illness. Zisis (ibid. p. 91)
mentions that “Clytemnestra” and “Pylades”, two of Leivaditis’ protagonists in his last poetic
collection of this period, Ot TeAevraior are psychopaths. However, in his forthcoming republications of
his collection, the poet chose to erase that information.

15 bid. p. 219.

1 bid. p. 234.

17 Ibid. p. 242.
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humiliated by them.'®®

Bearing a motto from Romain Rolland («Kat mmyaivete va
nebavete eoeic mov mpénetl va meBdvetey), Leivaditis encourages, in this poem, the
beggars to accept their destiny: humility and even humiliation.

As man struggles to live in accordance to an adopted identity one that society
forces on him, the ensuing moral failures become a source of great stress, guilt and
despair. Guilt in Leivaditis seems to derive both from adherence to existentialist ideas,
as has already been mentioned earlier in this section, but also, from the widespread

Christian Orthodox culture.'®

What is more, it appears to derive from Leivaditis'
favourite writers, Dostoyevsky in particular.

Like the hero of Dostoyevsky’s novella Notes from the Underground,
Leivaditis realises that guilt is closely related to human nature and no matter what

70 It appears that

decision a man may reach, he is destined to feel guilty about it.
being born, existence itself is seen as a crime and a sin, repaid by one's (pointless) life
on earth and finally by his death. Under the light of vanity and the coming of death,
human beings, according to Leivaditis, should choose to stay in the margins of
society, where the poet himself lives. Such a choice is not a form of escaping
responsibility. On the contrary, it presupposes that one is courageous enough so as to
opt for an ascetic life, while others may lead a luxurious one.

All in all, this predominant theme of a ‘mission’ in the poetry that Leivaditis'

writes in his second period of poetry, is not a social goal anymore; it concerns

1% See: “Eeokovilovy To mOSL TOV SUTAAVOD TOVS/ TOL TO AyYIERY TEPTOVTOC/ Kol KOTA{ovY YOp® 6. Vo,
‘pton&av kat yopoyehave/ Tpootafdviog He To Omoeaylo Kot TOV TEPLyeAo/ va. NoUYACOoVV QU TV
ameAmiopévn meiva péca Toug/ mov {nrtdet va tovg eEevtedilel” (Zvupwvio ap. ., p. 242)

19 See also Alexandra Boufea, “H Avalfitnon tov ®gob oto ‘Epyo tov Tdoov Aeoditn”, Diavazo,
vol.228 (1989), pp.67-78.

" The poet, whether he accepts the reality established by the official regime or whether he fights
against various representatives, feels guilty; no matter what he does, the verdict will be death (see the
poem“Aikn”, Howmjuoza (1958-1964), pp. 417-418). The motif of the trial, along with that of the loss of
personal identity, as they are expressed in Leivaditis' poem “O AAlog”, also prepare the ground for its
more thorough exploration in his collection of short stories, To Ekxpeués. In the poem “Aologovia
Opyoavopévn” Leivaditis also discusses these very themes (Ilowjuozo (1958-1964), p. 424).
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individuals and the choices they make. Human beings have to live in accordance with
how they understand this mission. To do so, one has to refuse all representation of the
self as promoted in the media, in politics, art, literature and philosophy and invent one
for themselves. This would be an authentic self, and, further one less prescribed by
one’s background, their gender, ethnicity, class, and profession political beliefs and so
on.

Moreover, people and societal structures that interfere with the individual
eventually become obstacles in his mission to lead an authentic life. Their perceptions
as well as their expectations often influence his feelings and actions. In certain cases,
even the assumptions one makes about other people's thoughts (whether they
correspond to reality or not) determine his actions in life. Notions of (as well as
imagery associated with) the “other”, constitute the predominant themes in Leivaditis'
collection 7o Exxpeués and are discussed in the next chapter of this dissertation.

Last but not least, the past -or according to the existentialists, facticity- can
also define one's life. The past, as has been discussed earlier, is a part of one's life,
something that both limits human beings and sets them free: it is restricting in a sense
that it is irreparable. At the same time, however, the past demands that it be surpassed;
this can and should be done. Overcoming one's past, though, makes one feel that they
betrays themselves, that they lead an inauthentic life. Nevertheless, transcending one’s
past is necessary; if one does not achieve this, he might find himself returning to pre-
existing boundaries surrounding him. Engulfed between his past and his future, this
self-creation is an ongoing process. Living an authentic life, means that one should
define his identity in every passing moment.'”" Succeeding in that, he would now be

responsible for himself, a free man in existential terms. This kind of freedom,

! In this period poetry, Leivaditis experiences time that passes by painfully, see the poems
“Bloypagia” (p. 384), “And Mépa e Mépa” (p. 402-403) and “To Kanéro™ (410), all from the section
Howmuarzo (1958-1964).
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however, especially as defined by Sartre, is neither a given nor easy for one to
acquire.

2.3. Determinism and free will in Leivaditis' second period

In the poems written during this period, Leivaditis reflects on the issue of free
will and the impact of determinism (if there is one) in lives of people. Leivaditis
wonders whether one's life is decided by himself or largely predetermined by outside
forces, such as God, chance-like events or the historical context. This issue does not
emerge in poems of the first period, since, back then, the poet feels absolutely in
control of his life, and makes all the decisions by himself, including that his
participation in the civil war.

On the contrary, in his poetry during this second period, Leivaditis realizes the
failure of the relationships he has formed until then (with his wife as well as his
comrades in the communist party), as well as the revising of his core beliefs (towards
the ideals of communism in particular); the poet wonders whether he has made the
right decisions on his past life thus far, his responsibility for his current situation, or
the extent to which his life’s trajectory has been predetermined. Furthermore, the poet
often feels alienated both from his own self and from the others he communicates
with. Eventually he experiences the world in which he lives as incomprehensible.'”?

The poet gives no definite answer as regards the questions that are raised. In
some parts of these poems, he seems to trust in man's ability to define his destiny,

mainly in the first collections of this period;'”> while in others, he makes explicit

172 More comments on the poet’s sense of alienation in the next chapter of the thesis.
173 See: “10 KAeWdl TNC PUAAKAC TOL KUOEVOC TO KPOTAEL GTNV TOEMN TOV,/ KAl KAVEL TG TO EEYVEEL.
Av10 givor 1 euAakn Tov.” (Ot Ivvaikes ue ©” Adoyioio. Matia, p. 282).
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references to the natural laws dominating one's life.'”* He also appears to echo Marx's
tenets on the cyclical nature of human history, according to which every past event is
destined to re-occur in the future. The only aspect that appears to change through time

is the protagonists of those developments.'”

Andieg- o ypovog &yve yro. vo kvAdel

01 EPMTES Y10, VO. TEAELDOVOVY

n (N yio vo. Tnyoivel 6To 016040

KL ey yLa. va. oracyilw 1o Amelpo

UE TO HEYGAO Siaokelioud evoe pabnuorixot vroloyiouod’’

In Kavtdza, the poet introduces his heroes, all of whom discuss the defeats
they have already experienced (the man with the casket, the wise man, the poet, etc.).
In this collection, as well as in the following one, O1 TeAevraior, the poet appears to
acknowledge the presence of determinism in one's life or, at least, to support the sense
that people’s belief in it, alongside their withdrawal from current developments allows
it to structure their lives, in the manner of self-fulfilling prophecy.

The man with the casket, for instance, narrates his own tale in the first person.

This is the adventure of the common man of the post-war period, the one who has

suffered from the official regime and recalls Christ's chase and crucifixion.'”’

58. K1 o1 dikaotés, HoAic exelvog umnke, okOWAY Kol KOTL HIANoOW UETOCD TOVG.

59. Kot tov patnoav: Eicoote wolloi;

60. K1 avtog, koveig dev Eépel av omo abumtwan, 1 lowg yia v’ amavtioel, édeile ééw an’ 1o
rapabopo,

61. o mAnbocg.

62. K1 o1 O1kootes padvadav: T Ypeiay Exousy ALY uoptopwv;

63. Kar Qountnrov, tote, mog to0tog 0 10yog giye, kamote, Tpiv ToALd. ypovia, Eava. ermwbel.
64. Kot tovg mipe pofog ueyalog.

174 See: “Evd mioo and kGde Tovg M, KPULUEVO, TAPAUOVEVE TO TEMOG/ OPLOTIKO Kt OETEKANTO/ GO
pio apOuntikn.” (Or Novaikes pe ©° Adoyioio Mania, p. 283).

173 See: “dev mepvael Timota, povo mov Atyo oAhdlowy” (Kavidra, p. 331) and: “n kdOe pépo p’
arlalel,/ evd oto Babog timota de p’ ahAdler” (ibid. p. 335).

176 25" Paywdia e Odveoeioc, p. 358.

" Kavtdra, p. 324.
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The speech of the man with the casket appears to recall Matthew (26:65) and,
more specifically, Christ’s capture and trial. Leivaditis narrates how the judges
reacted when they saw a communist standing in front of them in the court, committing
the blasphemy of disobedience to the official regime. However, contrary to the high
priest in Christ’s trial, who seemed to have torn his garments in horror at His
blasphemy (His claiming to be the Son of God), the judges in the communist’s trial
appear to be rather petrified when they realise the resemblance between Christ’s and
the communist’s trial and their own role in the latter’s destiny: it is pretty much the
same as the role of the high priest and the crowd in Christ’s conviction. It is not only
the context but also the numbers of the verses that precede in Leivaditis’ poem that

seem to refer to those of Matthew.

In the very same collection, the wise man seems to believe that outside forces

determine his destiny as well.'™

Orav, Loiov, ae kabe apyn, o0 aKovS 00poTo TO TEAOS V' avefaivel KioAag To. okaloratia,
OTaV TV PO, WOV Aeve: «a’ oyomwy, PAETELS va TEYTOVY AV TOVS 0.00pVLo

70, 0111V 0LV TV amoywpioumv. Otav uéoo oe kKale Tpaln, eob UOVTEDELS,

TOALYUEVO OTO OLDVIO TGALOVO TOV, EKEIVO TO GAAO,

70 Kaiplo, Tov Oev Eyve, ki ovte Bo yivel moté. kot wov mwébave

™ oty axpifag mov Oéinoe va vraplel-

What is interesting is how Leivaditis, via this persona of a wise man, hints at a
second, essential existential reality that underlies superficial, everyday reality. The
wise man comprehends this underlying reality, which eludes the common man. For

the wise man seems man's fate is already decided and he is given no space to truly

'8 Kovtara, p. 313.
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influence developments in his own life.'”” According to Leivaditis, through the
character of this wise man, whatever happens in one's life, no matter how random it
might seem at a first, is another link in the chain of predestined events.

In the poem “T'éypamtar...”, the poet's girlfriend has stopped outside a shop in
order to style her hair and, as she is mirrored in the shop’s window, the poet realizes
that she stands outside a funeral parlour. This is not considered as a coincidence by
Leivaditis, but an intimation of the death that will come to her too.

It is due to inclinations of determinism that women struggle to foresee and
even preempt the future. That is why, according to Leivaditis, they tend to resort to

fortune-tellers, astrologists and the like.

20yVE KaTOQOYOUE KoL OTIC XOPTOPIYTPES,

EQOVUE oTO PEVTIOVU Va. paBovue- Ti va uabovue;

Awafalovue KaOnuUePIVE TO WPOTKOTIO OIS EPHUEPIIES,
TNYaIVOVUE OE OLGPOPOVE DIOTTOVS GAOTPOAOYOVS

1 QKOO KO O KEIVES TIG ToAAaikés Copiiotpes

oV YPIlovY OTIS PPOUIKES, OTOTVIXTIKES TOVS KOUOPES,
OVOUESO. 0TO YTEPTEPAY KOL TH QTWYT YOTpA TOL Spalel n poak,
ka1 oo weboivovy ueg oty OAlyn kar v puwon,

EVQ ELYOV TPOUAVTEWEL, VIO AlyeS JEKAPES,

OAeg i evtvyies.

To sum up, issues of determinism and free will are never resolved. Leivaditis
renegotiates it further it in his collection 7o Exkpeuég, as we shall see in the next

chapter of this dissertation.

In conclusion, there is arguably a transition from the extroverted nature of the

more political and socially committed poetry in his first period of work to more

17 See the poems “T'éypamtat...” (p. 385), “Avandtpento” (p. 387), “Mdadnua wropiog ” (p. 395) and
“Amnd pépa oe puépa” (pp. 402-403).
180 Koviara, p. 317.
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discernably introverted works during his output in this second period, where
Leivaditis largely focuses on the individual and his psychology as this has been
formed in the wake of the civil war and the failure of communist ideology. In this
second period, the poet's mission is itself transformed: it has much less now, a
recognizably social meaning and intent; it does not deal with grand projects and social
battles for the sake of peace and justice. On the contrary, it is concerned with the
circumstances of individuals and it boils down to the creation of a personal, authentic
self via the transcending of those exact factors which restrict one's efforts towards
self-fulfilment. Leivaditis approaches the parameters of ethnicity, gender, class,
profession, the weight of past actions and that of other people's perception, puzzling
over their impact on one's life. Sentiments and notions common among existentialist
philosophers and certain writers that Leivaditis was fond of,'®' an outlook of guilt and
despair, as well as certain motifs (that of the trial, for instance), can be seen under the
prism of existentialism, or as a result of the defeat of the poet’s youthful idealism, as
expressed in the poetry written during that first period. In the next chapter of this

thesis, I will further explore all these aspects of Leivaditis' second period.

CHAPTER THREE

181 See, for instance, Kafka and Dostoyevsky.
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To Exkpeués: a transitional collection of short stories

182

To Exxpeués ™ (1966) is the only collection of short stories that Leivaditis

published and comprises eight short stories, five of which are written in the first
person, '® while two of them are written in the third person.'**

As it has been mentioned in the introduction of the thesis, only few references
to this collection of short stories have been made by Leivaditis’ scholars, as the
emphasis has largely been placed on the poetry especially that, produced during his
third period. The references made to this book are usually incidental and appear in the
wider context of studying Leivaditis' earlier poetry. Scholars who study the
development of a theme in Leivaditis' overall output also make reference to 7o
Exxpeués (for instance, Alexandra Boufea who traces the existence of God in
Leivaditis' literary texts). Apart from these critical studies, most of them appearing
during the 1990's, other mentions to this collection of short stories are limited to
occasional bibliographical citations; ‘in passing’.

The aim of this chapter is dual: firstly, to attempt an analysis of 7o Exkpeuég,
and secondly to suggest its role as a turning point from the second to the third period
of Leivaditis poetry. For the purpose of this study, I shall discuss characterization,
time and space as they are perceived by the main hero’s point of view and trace the
elements both of the second period that Leivaditis further develops across 7o
Exxpeués as well as the elements that appear for the first time here and which are
being explored further as the poet moves into his third period.

Before I attempt an approach of 7o Exkpeués which I shall treat as a single

'82 See Tasos Leivaditis, To Exkpeuéc, Athens: Themelio 1966.

'8 See the short stories: “Mia Mépa cav tig AMec”, “O Avtikpwog Tpagids”, “Ot Xehwves”, “To
Téleo Eyxinua” and “H Eoydtn tov [Towvov”.

18 Qee the short stories: “To 'Ymomto Xépt”, “To Motpaio Ztoiymue” and “Evac Kowdg
Xaptokomng”.
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narrative, I shall introduce the reader to its plot and explain the arguments that support
this treatment (the treatment of the collection as a single narrative). Such an approach
will allow me to summarise all the attributes that comprise the portrait of the main
hero of To Exxpeuég; as it is shown in the next two chapters of the thesis, this main
hero seems to be the same with (or at least, it prepares) the poetic subject of the third

period.

3.1.  To Exkxpeués as a single narrative

The collection starts with the story of a man who wakes up in a nondescript
room (“Mia Mépa cav tic AMec”).'® Strange things happen there: he finds a bell in a
corner of the room that reminds him of the one sounding at his school when he was
young. Then, a man who looks like the superintendent from his old school comes in
and offers him a cup of coffee; yet this proves to be empty. He then starts to wander
in a city that is not named and which is far from being a conventional one: the bus he
catches is cut in the middle —yet it appears to work absolutely fine; he enters a coffee
shop where he encounters his beloved cousin, his uncle and some of his ex-comrades

all of whom are long dead.

When he returns at his room (“To "Ynonto Xépt”), late at night, he searches
for a book to read to help him fall asleep, when he suddenly realises his right hand has
transformed into a hand of a monkey. He spends the whole night worrying that his
colleagues will discover his secret. The next day, however, nobody seems to notice
anything. The hero, realising that his boss is in the same situation as he is, discloses

the truth about the latter and then both of them leave the place.

'8 The title of each story is given in parenthesis.
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In the next story (“O Avtikpovog I'pagiés™) the hero is in his office, where
nobody seems to register his presence. He tries hard to find all possible explanations
for their lack of attention. At first, he sees it as an evil plan, a kind of conspiracy that
they made in order to destroy him, and then, as some sort of game, a way to express
their tender feelings (the same suspicion comes to the hero’s mind, when he reflects
on his failures in the story “To TéAewo 'Eykinua” where he receives an anonymous
letter that warns him to be careful of the others as they wish to harm him because of
his promising destiny). Unable to confirm his suspicions, and while the colleague that
works next to him still does not look at him, the hero of this story starts to doubt his
own existence. At the end, the hero decides to kill his colleague (to pretend that the
latter does not exist), when he notices that he is still there (the hero cannot pretend

that he is indifferent towards him).

He tries to justify his colleague’s indifference towards him, suggesting that
there has to be something in his appearance that invites people to humiliate him.
Recalling his childhood (“Ot XeAwvec”), in an effort to explain how and when
everything started, he remembers the day, when his cloth merchant father went
bankrupt and had to beg a rich supplier to lend him some money, ending up to lose his
self-esteem. This appears to be the moment when the hero accepted and followed his
father’s destiny: a path towards humiliation. He went to the rich supplier himself
when he was asked to and the latter unexpectedly stacked a turtle into the child’s
mouth (more on this see below in this chapter). The boy had no option but to swallow
it. From that moment on, the hero spends his life swallowing powerful men’s turtles.
One day, however, our hero decides to take action, killing his superior who asked him
to swallow his turtle.

The hero realises that he has a mission in his life (“To Mowaio Ztolynua”),
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that is, to shake hands with a hippopotamus (more on this see below in this chapter).
However, he fails and that causes him great stress and despair. His guilt subsequently
turns to accusations that he puts in his relatives’ mouth who become witnesses for the
prosecution in the trial that takes place in the court of his consciousness. There he is
being judged on his past life (“H Eoydm tov [Towvadv™). The sentence is posed and
that is, that he has to keep on living.

The hero realises that he had not become the writer he wanted to be and save
the world through his work (“Evog Kowdg Xaptokoénng”). Instead, he is a common
civil servant, somebody who did not have the courage to opt for his own destiny. As
he reflects on the opportunities he has lost, the humiliation he has suffered, he feels as
if somebody else, his alter ego, has stolen his life. He decides to stalk and kill him. In
the end of the story, either the hero or his alter ego (it is purposefully not clear), is
murdered with a paper cutter.

As mentioned in the introduction of this chapter, the story of To Exxpeués is
divided into eight sections, three of which are in third person and five in first person
mode. So, in order to be able to argue about 7o Exxpeués as one narrative, one should
demonstrate that the characters in each story are all the same person; and, also, that
the third person narrator and the first person narrator (the main hero) really are the
same person as well.

This sense emerges, since not only the way the heroes/ narrators of these
stories perceive themselves, the world and the other people in their lives is remarkably
similar, but also the way they express this perception. All of them experience the same

despair in an incomprehensible world, where there is lack of communication and
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human touch, and they describe this alienation in the same dramatic tone.'™ They
constantly worry about other peoples’ feelings for them; they try to read their minds
and they even substitute the silence of others with their own interpretations on their
possible thoughts.'®” Moreover, they fluctuate between great love and strong loathing
for the others and when they cannot control themselves due to their strong emotions,
they use a vocabulary of insults.

The fact that they do not have the same job (they work either in a Bank,
Prefecture or Company, all in capital letters) does not seem to contradict the
suggestion that there is only one hero in the narrative. Firstly, since their workplace is
pretty much the same: after all, they are all civil servants. Secondly, because the
workplace is used in all of these stories as a synonym to alienation and, at the same

8 or as “the

time, as a symbol of power. And it is described in general terms'®
Company”, “the Prefecture”, “the Bank”; the reader does not learn which Bank,
Prefecture or Company the hero talks about neither does he have a more specific
picture of the place (decoration, location etc.). What is more, the use of capital letters
for the workplace seems to indicate that these institutions, not the people, are the
actual heroes of the story.

Bearing in mind all these and taking into account the dualism that the hero of
To Exxpeués experiences (more on this issue see below in the chapter), the principal

difference in the mode of narrative can be explained thus: in some stories, the hero

talks about himself and narrates his story in the first person mode, while in others, he

'8 When the hero experiences despair, anger or anxiety, he uses long sentences that are divided
internally with commas. A typical example is in “H Eoydtn tov [Towvdv”, where there are 61 commas
in a period of 41 lines and only one full stop (“TeAucd To Bprka, NTov 0 TONOC... icmg 0AGKAN PN 1 {on
pov vo. tav aAldtikn tote.” (ibid. pp. 90- 91).

'87 Contrary to Leivaditis’ poetry of the third period, where the poet resorts to silence and often praises
its value (see the last section of the fourth chapter), in To Exkpeuéc silence is regarded as threatening
for the hero and, as it is shown further down in this chapter, for his self-identity. The hero/ narrator of
To Exkpeuég is petrified by the others’ silence.

188 See: “t68e” (“Muwa Mépa oav tig AMAES”, pp. 17- 18).
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sees himself as if it was not him who lived his life but his alter ego whom is chased by

in the story “Evog Kowvdg Xaptokontng”.

3.2. The subjective perception of space and time in To Exkpeuéc

3.2.1. Space: the topography of consciousness

In the poetry of Leivaditis before the third period, time and space are historical
in nature, in the sense that readers can easily relate to them. As far as time is
concerned, it is recognizably the first post-war period that Leivaditis is concerned
with; as for space, it is clearly Athens that the poet wanders through and is writing
about. Even when these two elements are not explicitly mentioned, they can be
deduced from the text or from certain indicators accompanying it (for instance,
Leivaditis’ dedications to political leaders of his time or from noting the dates where
his poems were written, e.g. “Makpovncog, 1950”). In any case, the earlier poems
exhibit, more direct correspondences to the historical context during which they were
written and which they reference. This is particularly true about his poetry of the first
period, where Leivaditis’ poems distinctly serve as means of social criticism.

Even when time and space are presented as fictional or symbolic, for instance
in the text that accompanies the poem “Oxt® AvOpwmot Badilovv [Tave ot I'm” (O
AvOpwmog ue to Toumovplo), where the poet highlights that the story (the war) he
narrates is fictional and that it could have taken place anytime across human history,
time and locations are not distorted. In 7o Exxpeués, on the other hand, the hero’s
perception of the surrounding world is significantly disrupted.

In the first story of 7o Exkpeuég, “Mio Mépa cav tig AAAeg” (the title is ironic:

the events Leivaditis narrates are by no means usual) the hero already finds it difficult
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to relate to the world he inhabits. As it has been mentioned in the first section of this
chapter, the hero finds himself waking up in a hotel room, where irrational events
succeed one another: the man who enters the room to serve him is not a hotel
employee; rather, he is the custodian of the school he used to attend during his
childhood, while the cup of coffee he offers him is empty.

The city, in which the hero of this short story navigates after having left his
room, is also incomprehensible to him. The coffee shop that he has to pass by in order
to reach the city centre resembles a hospital wing; instead of chairs and tables there
are three beds where the hero’s already-dead ex-comrades and relatives appear to rest.
The bus in which the hero boards is stranger still: it is cut in the middle and the
second half of is driven by a myopic woman. None of the passengers seems to have
noticed its peculiar shape.

In this story —as well in 7o Exkpeués in general as I shall show below-
Leivaditis disassembles reality and attempts to reconstruct it through the possibilities
of language: he traces the etymology of words, uses metonymy and free association
creating his fictional universe. It is the same universe his latter poems inhabit; one
where paradox, surreal events and dream logic constantly surprise the reader.

The hotel setting (“Eevodoyeio”< “E€vog” (stranger) + “0éyopar” (host)), firstly
appeared in Leivaditis’ second period collection, H I'vvaiko ue ©” Aloyioio Matia, is
systematically used in 7o Exkpeués as the principal stage where the plot unfolds,
supporting the idea of a world where people feel transient and alienated in their
dealings with the social environment. This sense is amplified in Leivaditis’ poetry of
the third period.

Furthermore, the city bus (“Aew@opeio”™< “Aemg” (people) + “pépw”

(transport)) can be perceived as a political party, bringing together people of various
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backgrounds who board it in order to achieve their personal goals (to reach their
destination) regardless of its driver’s (leader’s) statements and their validity. The
passengers are indifferent over the bus’ shape (as it has been mentioned above, the bus
is cut in the middle which seems to imply that the political parties divide people, even

people of the same political party):'®

they look out of the window, joke around or
reflect on their lives. Such indifference seems to lend credence to this interpretation:
people take the bus (support this specific party) either driven by their personal agenda,
or unable to realise its hidden meaning as well as the harm these parties causes to
solidarity.

In 7o Exxpeués, as well as in Leivaditis’ poetry of the third period, the city bus
is used as a counterpoint to the train, the poetic subject’s symbol of his opportunity to
escape his unsatisfactory reality and truly change his life. Following prescheduled
destinations inside the same city, the bus reminds one of the daily routine he is
trapped in, while the departure of the train, implying new possibilities, provokes an
adrenaline rush that, according to Leivaditis, is similar to that sparkled by a great
moment of passion (“é€aym pag peyddng epotikng otyung”). Overall, the train in
Leivaditis’ To Exkpeués and poetry of the third period stands for a critical moment; a
life-changing opportunity, and potentially, its denial, since the hero/ poet hears the
train reaching the station —however, he does not board it.

Moreover, the café the hero enters in this story (“To Mowaio Xtoiynua) is
used in a rather metonymical way. Via the word “coffee” and “coffee shops” the hero
of To Exxpeués recalls two customs, widespread in the Greek tradition: on one hand,
the prediction of one’s fate (in Greece it is believed that one can decipher the marks

and shapes formed in the grounds of coffee left in the bottom of one’s cup) and on the

'8 The seat that the passengers have inside the bus and their proximity to the driver (leader) seems to
indicate that even inside the same political party some people gain some profits out of the ideology
while others do not.
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other, reminiscing about the persons who have died (in Greece, following the funeral,
relatives of the dead offer coffee, cognac and bitter chocolate eggs to those who have
attended the ceremony; it is an opportunity to gather and remember the deceased).'*’
Taking these into account, the fact that the hero in this story, while entering the
coffee shop, encounters his ex-comrades (reminding us of the traumatized soldiers of
the Civil War) and his dead uncle and cousin means that he equates this space to the
customs related to it. Furthermore, the empty cup of coffee the custodian offers to the
hero symbolises either the prediction of an unimportant destiny or exists as diagnosis
of a life that has been spared without a purpose; in the second case, the failures of the
communist party which Leivaditis dedicated his life in previous years is hinted at."”!
It possibly also stands for the custodian’s refusal to predict the hero’s fate and thus his
suspicion of determinism and a belief on the value of free will in shaping one’s life.
Opposite to Leivaditis’ poetry of the previous periods (and the first one,
especially) which was realistic, in 7o Exxpeuéc the poet raises issues concerning both
the perception and interpretation of the world. In 7o Exxpeués Leivaditis seems to
suggest that there is no such thing as ontological truth; on the contrary, the world is

absurd by nature, its perception is subjective, rendering communication among people

difficult; as a result, people seem to wander in the world alone and misunderstood. '**

1% Coffee shops are used in Leivaditis’ poetry of the third period with both of these meanings.

! When the hero asks the custodian why he had served him an empty cup of coffee, the latter answers:
“Eunobeg toéc0 ypappota ki akdpo dev umopeces va kotoldfelg!”. Such an answer may refer to
Leivaditis’ idealistic faith on the communist party and his ex-comrades’ motives, how these have been
proven to be an illusion.

192 Indeed, every time the hero attempts to communicate with other people (his co-workers, family,
people he meets at social gatherings), he fails. In the section “O1 Xehdvec”, for instance, when the
hero's sister asks him to explain the reasons of him choosing unemployment over his previous job, he
shows her the cloth-made turtle of her son. Soon he realizes that communication with her is impossible:
while she sees the turtle as a common toy, for the hero the latter is a symbol of succumbing to an
authority (more on the symbolism of the turtle see below in this chapter).

In the story “Eva Motpaio Etoiynpa” the hero accepts the challenge set by a young lawyer to
shake hands with a hippopotamus (more on the symbolism of the hippopotamus see in this chapter of
the thesis). However, this challenge is interpreted differently by them: as far as the former is concerned,
the hippopotamus stands for something lacking in shape and form; the handshake thus, equals to the
process of giving a shape to what is formless (which reminds the reader of the strenuous process of
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In other words, the deconstruction of space in To Exkpeués comes as a result
of the absurdity of the surrounding world or, at least, it indicates man’s inability to
perceive and/ or deliberate it. Such a realisation raises the issue of man’s place into
this world and, even though it causes him feel desperate at first (in the sense that it
questions his certainties), it offers him a new perspective: that is, to reconstruct reality
according to his own perception of it. In case of Leivaditis and the hero of To
Exxpeués who appears to be (or wishes to be) a writer as well (more on this see below
in the chapter), the reconstruction of the surrounding world can be accomplished, as it
has been shown above in this section, through language and authentic'®® creativity.
Man’s ability to reconstruct reality, allows him to overcome the deconstruction of his
self-identity and reconstruct a new self for himself, thus be free and lead an authentic

life.

Reconstructing reality and one’s self-identity (in other words, leading an
authentic life) is not easy. One has to escape his old perception of self first. Escaping
oneself is a struggle and is illustrated in 7o Exkpeuéc as a battle between the hero and
his alter ego (the sharp peak of this battle takes place in the story “Evag Kowvdg
Xaptokdntng”).

More specifically, as To Exkpeués can be read as a single narrative, and taking
into account the fact that in the section “H Eoydtn tov [Towvev” it is clarified that the
hero’s trial takes place not in an actual court but in the court of his consciousness, it
can be argued that 7o Exxpeués as a whole takes place in the hero’s consciousness,

thus, it is a reminiscence of his past and reflection on it: a wandering in his own

writing). For the latter the challenge has an actual meaning; regarding this handshake unfeasible, the
young lawyer laughs at the hero who takes his mission as something of vital importance for his
existence.

'3 1 use the word “authentic” as Sartre defines it in Being and Nothingness: according to him,
authenticity is the state of living one’s life according to one’s will. Leading an authentic life means that
one takes the responsibility of his freedom and try to become the kind of man he wishes to become no
matter what his background is and what other people think of him.
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internal space.194 At the same time, To Exxpeuéc is the hero’s endless attempt to
escape his memories, consciousness and ultimately his body, in which he is prisoned.
Under this scope, the room the hero found himself, at in the story “Mwa Mépa
oav T AAleg” (and to which he returns in “Evag Kowdg Xaptokodmtng”) can be read,
retrospectively, as a representation of the hero’s consciousness and body within a
struggle between him and his alter-ego takes place. The room (in the story “Mia
Mépa cav Tic AMec”) is described as unfamiliar, on the verge of inexistence.'®” The
hero can hardly recognise it,'*® as if he experiences it for the first time."”” He cannot
remember how he got into it (which seems to imply that nobody is asked whether he
wishes to be born or not) and he reacts as if he is not the owner of it but a guest. He
even appears to be overwhelmed by it: the room is empty, big and old. Things that
could otherwise give life to it, such as a bell from his school years which the hero
comes up with, do not function anymore, or if they do, they do in a rather threatening
way: the bell does not imply the beginning of another day at school nor does it remind
the hero of the games he used to play with his classmates during the break; it is not
equal to insouciance. On the contrary, it symbolises (it threatens actually) the
beginning of the trial in the hero’s court of consciousness. What is more, the
description of the bed, 8 the only furniture that exists in this room, imposes a state of

imprisonment, very much alike to that the heroes of Sartre’s drama Huis Clos [No

194 See also Kondylis Panagiotis, H IHapaxuij tov Aotikot o miouod, Athens: Themelio, 1991, pp.
135- 136.

193 See also: “TodOUATIO HTOV KATAGKOTEWO, Gav avdmopyTo, KadhS Gvotte to pdtio”. (“To Ymonto
Xép”, p. 25).

1% See: “To va Eumvig vivpévoe oto KpePatl, o éva SoUATo Tov PAETEIC Yoo TPDOTN Gopd, civa,
BéPaa, Evag Kakdg olwvag yo T uépa mov apyilel. Mo va pn Bvpdoor kaboiov to mog Ppédnkec péoa
G€ TOVTO TO AYVOGTO OTiTL, KaTavTdel Aiyo oav eptdAtg.” (“Mia Mépa oav tig AAAeS”, p. 9).

"7 The feeling that the world has lost its meaning emerges suddenly in one’s mind. It is the feeling of
absurdity. As Camus argues: “To cvuvaicOnpo tov mapaAdyov Hmopel vo XTUMHGEL KOTATPOGSMIO
0To10VONTOTE AVOP®TO, GTN OTPOPN omotovdNmote dpopov.” (ibid. p. 26) and “Mia pépo Op®G
axovyetal To “yoti” ki 6Aa apyifovv pé€ca o€ TOVTN TNV KOVPACoT oV ¥popotiletar amd EkmAngn.
“ApyiCouv”, avtd eivar o onpavtikd. H kovpaon Ppicketal 610 TépUa TOV TPAEE®V UIOG UNYOVIKNG
Comg, pa dtvel cuvdpa To Evavopa yia Tnv kivion g ovveionong.” (ibid, p. 29).

% See: “Movadikh enimAwon T0 KPEPETL TOL *HOVVE TAOYIICUEVOC, KL GVTO TOAWIKO, GapdD, [ pavpa
owpepévia Kaykeha” (“Mia Mépa cav tig AAres”, p. 9).
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Exit] experience.

Just like the heroes of Sartre’s drama, there seems to be an opportunity for the
hero of 7o Exxpeues to escape loneliness and himself and transform into the kind of
man he wishes to become. There seems to be a window in the ceiling that belongs to
the next house which the hero can open if he decides to. This escape has less to do
with other people, though, and more with the hero’s other self. As it is revealed at the
end of the story “Evag Kowdg Xaptokdnnc”, it is through this window that the hero
of To Exkpeués was being observed by his other self during the previous years of his
life.

The hero experiences and describes this alienation from his own body in a
very dramatic way that reminds the reader of the eternal battle between master and
slave, good and evil. He watches as his other self does the moves he should be doing
and lives the life he should live. The hero often seems to be dominated by his alter
ego, who has taken total control of his soul. The hero stalks him, studies his habits
and, finally, decides to kill him and re-gain his freedom.

According to the hero, his other self is the one that must be blamed for the
humiliation he suffers at the hands of others -and for the failure in his life in general:
it is his other self who pushes him to meaningless actions (in the story “To Té\elo
‘Eyxinua” the hero asks his boss’s daughter to marry him, even though he barely
knows her) that are ended in failure. He is also the one who causes him guilt and
negative feelings that poison his life (for instance, he makes him feel jealous of his
brother). His other self even causes him to lose his sense of reality: the hero becomes
delirious, believes that he is destined for greatness and other people deliberately and
methodically subvert his plans. Even though he gets suspicious, afraid even, of other

people, he confides in them his deepest secrets. As a result, he constantly gets
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disappointed by others (for instance, his wife cheats on him with one of his best
friends and abandons him).

Such a battle between the hero and his other self (dualism) emerges in
Leivaditis’ poetry of the second period and more specifically in his poem “O AAAoc”
from the section llomjuara (1958- 1964). There, the other self is described in the same
terms and his attributes are very much alike with the other self of 7o Exxpeuéc.

Below, I cite the poem “O AMAioc” and in the form of footnotes I cite the
parallel parts of 7o Exxpeuéc in order to indicate the similarities between these two
works as far as the relationship between the hero and his other self is concerned.
These similarities concern not only the way the latter affects the former’s life but also
the way such an influence is described. After the citation of this poem, I shall briefly
discuss the hero’s portrait, as it has been formed until 1966 (when Leivaditis publishes
To Exkpeuss); these attributes of the emerging anti-hero can be traced in Leivaditis’

favourite poets, the fictional biographies of whom the poet wrote in 1969- 1970,'"

and in the poetic subject of Leivaditis’ poetry of the third period.

19 Tasos Leivaditis, Meydlec Moppéc e Aoyoteyviac.H Zown, 5 Ernoyi kai to Epyo tove, Niarchos
Thanasis (ed.), Athens: Kastaniotis, 2008.

20 gee: “Ba Tov okdTOVE 0modHmote” (“Evag Kowog Xaprokommc”, p. 134).

21 ee the letter that the hero sends to himself in the section “To TéAewo 'EykAnuo” (mainly pp. 75- 78).
202 See: ““AL10TIHE KOPLE”, GpYICE TO YPALLIL, Kot OKEPTIKE, TOC, OAROEL, SEV £QTAGE KOO TO TEAOG
TOL KOGLOV, a@oD VIAPYOLV AvBpmTOL TO60 €MKpvelG OV Oyl LOVO GE VITOANTTOVTIOL, WO KOl GE
SwPefardvovy KaTnyopnuatiKd- VoTEP’ amd Uio TETON E1GUY®YY, cLveyilels, PLOIKE, TO Safocio
axopa mo kahodidberoc.” (“To TéAhewo ‘Eykinua”, p. 75).
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2 See: “Tati Kt GAMY QOPE oV GUVEPTKE, TOTE TOL £QUYE 1) Yuvaika oV p’ évav TadvOpomo, Giko
pov” (“O Avtikpovog I'pagrds”, p. 43).

2 See: (...) éva mpwwd, uovy oty Tpity Topvaciov, mave and ™y £3pa, oe peydho péyedog,
glyape 10 Xp1otd 610 6pog TV EAaidv, yAvkitatog kot Eahappopévog, yati eixe dtoahééet ma, polg
€yve, Aowmov, odhewupa, Bynray 6hot, EUeva oAopOVaXOG, YOVATIGO TAve oty £0pa, KOT® o’ TO
Xp1oto, KL dpyoa vo KAaim- obte ki eyd NEepa yoti Ekdaryo. ‘Evo moudi pnfike amdtopa, ta "xooe
oV apyn, 0oTEPO Ga va YEAAGE, KL £Quye TpEyovtag vo To dwdidcel. Eyd vipamnko —0g pov, mog
VIPOMNKO, KOl TAVTOTE OmOPovGO, YIOTl VO VIPEXONOOTE Y10 To o oAndwd pog aodypata.” (“O
Avtikpovog Ipagiés”, p. 50).

25 See the way the hero perceives the others’ laughter while he is on the bus (“Mio Mépa cav Tig
Alkeg”, p. 15).

206 See: “Ki eyt 0 apeMic mepTa TAVTOTE HVpO TG EVIIGTIOG POV, OTWG TOTE |’ EKEIVO TO KGBappa,
oL Tov giyov PaAet va pe Topakodovbel, KL eyd Tov aydmmoa, “Exm KL eyod £va @ilo”, EAeya Léoa LoV,
KOl OV QoWOTOY ToG £Y® T0 Wod KOGUO S1KO pov, Kl £mEQTE 6TO AoUO TOL Kl £KAOLYQ, KOl TOL
Aavorya Trv Yuyn Hov, OGOV HoL Tpe T yuvaika Kt €puye.” (“O Avtikpovog Ipagidc”, p. 47).

7 See: “Etot kat THpa, TO KOTAAGPAVE, EiXE OMOPAGIGTEL: TOTE; AeC KOL TNV AmdPacT) TV &ixe TapeL
KGmO0G GAAOG HEGO TOL KL aVTOG OmAGDG Bo TV €KTEAOVCE, TO0G €ival, AOWTOV, €KEIVOG OV
omo@acifel yioo pog, UNT®G EXOVHE KPVUUEVO HECO HOG KATOWOV GAAOV, TAVTOTE &giye KATL TETOLEC
aOPLOTEG VITOYIEG, OTL pag Exouv Toikel Eva doynpo mayvidl, moog; o d1Pforog aceoi®g, dniadn, To
PLOIKO LOG, EGKVYE, GXEOOV, LOPOAATPIKA TO KEQAAL, KOl 6T0 BAO0C, EVOlmce Kol KOO0 0vVaKOVPIoT
0oV GALOG Héoa poG TaipVEL TIC OTOPACELS, ag £xel eKelvog Kat TIg vBHVEG KO TI TOYELS, YD £va
oamAd Opyavo eipal, Oa propovoa, BéPora, v’ apvnbd (...)” (“Evag Kowog Xoaptokéng”, pp. 133-
134).
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All in all, the main character of To Exxpeuéc is rather lonely and opts for an
isolated way of living. He has a certain degree of sensitivity which makes him pursue
humiliation or suffering, in order, through this ultimate sadness, to know himself and
the world he lives in in a greater depth. He has a great ambition to stand out from the
crowd and this, sometimes, leads him on the verge of mental illness or pushes him to

commit suicide.

Contrary to Leivaditis’ previous works, in 7o Exkpeuég, the female figure is
not present in the hero’s life or if she is, his relationship with her does not last. Last
but not least, the hero, even though he struggles to escape from the destiny of his

family, follows a rather conventional lifestyle: he works as a civil servant and feels

2% The motif of suicide reoccurs in To Exkpeuéc: see the sections “To Tékew Eykhinua” (p. 86), “To
Morpaio Zroiynua” (p. 126) and “Evag Kowdg Xaptokong” (p. 142).

299 Alcohol and the motif of the drunk man is common in Leivaditis’ poetry of the third period, as well
as in To Exkpepés. On this issue see: Themou Anna, “MéOn kor Ovelpo: 10 aAkoOA 6NV TOiNGM TOL
Téaoov Aeaditn”, Odos Panos, 140 (April- June 2008), pp. 14- 25.
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imprisoned in his own life, which he perceives as meaningless and unimportant, and

that renders him sarcastic, touchy and suspicious of other people.

It is from that kind of self, the weak and unimportant, the hero of 7o Exxpeuéc
struggles to escape. However, the outcome of this struggle is not clearly stated,
neither in the poem “O AAAog” nor in 7o Exkpeués. As it has been mentioned in the
first section of this chapter, 7o Exxpeués ends with the hero having committed suicide.
However, it is not elucidated whether such a suicide is literal or metaphorical nor is it
illustrated who of these two got murdered, whether the hero or his other self.

The fact that the outcome of the battle between the good self and the evil one
is not revealed, leaves the question of human freedom open and raises the issue of
human nature. More specifically, it challenges the impact of civilisation/socialisation
on man's nature and freedom: in other words, Leivaditis, here, through the question of
space, seems to wonder whether man is evil by nature (in which case, the process of
socialisation, which aims to de-humanise him, even though good by virtue, constitutes
a restriction of his freedom) or intrinsically good (in this case, evil derives from
civilisation which corrupts and alienates man from his inner self).

In his poetry of the third period, Leivaditis seems to go beyond good and evil.
The poet introduces the motifs of master and slave, defeater and defeated and
questions the meaning of victory and defeat: who is the master/defeater in life, is the
one prevailing over himself and over others, or the one who stays in the margins of
society, having gained total control over his passions? Does ‘victory’ have an earthly,
thus material, context that concerns life here and now, as Nietzsche stated in his work
Beyond Good and Evil, or is it related to the Christian religion and stoicism, according
to which it obtains a spiritual meaning (after-death exculpation and redemption for

what one had suffered during his life)?
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To sum up, To Exxpeués is placed in a wider context of the literature of the
absurd. From the very first story of the collection, it becomes quite obvious that the
world where the hero inhabits is hostile and bizarre. As we approach the central points
of the narration (arguably, the story “H Eoydm tov IHowdv”’) we realise that 7o
Exxpeuéc really takes place inside the hero’s consciousness. Therefore, the perception
of space (as well of as time), is given by the main hero’s point of view. It is the point
of view of a marginal anti-hero who finds the surrounding world threatening and his
life suffocating. Thus he attempts to escape both from the world (at least, his

perception of the world) and himself (his perception of self).

The marginal anti-hero’s inability to comprehend the world is so extensive
that it leads to the destruction of space and, thus, to the deconstruction of self. Such a
destruction (of space and self-identity) urges him to reconstruct the world in order to
(re) define his place inside it. Proceeding then to reconstruct space, the marginal anti-
hero is well aware of the fact that his approach on it is subjective (he does not simply
convey reality, as Leivaditis did in his poetry of the previous periods, mainly of the
first period); that gives him a creative role against reality. It is via language and free
associations that the hero of 7o Ekxpeués, similar to that of the poetic subject in

Leivaditis’ poetry of the third period, reconstructs the world that surrounds him.

3.2.2. Time: turning to the past

As it has been mentioned above in this chapter, although the trial in 7o
Exxpeuéc (more specifically, in the story “H Eoydtn tov [Howvadv™) appears to recall

Leivaditis’ prosecution and the case brought in the court on 10" February 1955 for his
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210 \which was

poetic collection Dvoaer ota Zrowvpodpouia tov Koouov (1953),
regarded as a propagandistic missive and got seized, it functions largely as a
metaphor: it takes place in a court of the mind. As the story unfolds, it is revealed that
the hero is not being accused of his communist beliefs: the witnesses for the
prosecution are not representatives of the state, but members of his family and people

towards whom the hero has misbehaved in the past; all of them have died by the time

the trial takes place.

Contrary to Leivaditis’ poetry of the previous periods (especially that of the
first), To Exxpeués does not reflect historical circumstances, nor is it autobiographical
(though it contains certain autobiographical elements). This collection of short stories,
along with Leivaditis’ poetry of the third period in which the narrative is conveyed
through the marginal anti-hero’s point of view, lays beyond autobiography and social
realism: To Ekxpeués is not —or not only- a criticism on the so-called democratic
foundations of post-war Greece (a charge against censorship and the law system of
Leivaditis’ time), contrariwise, it is an entrance point to the psychology of the post-

war man: the psychology of a reject.

Although To Exxpeués takes place inside the hero’s mind, time is not distorted
to the extent that happens with space. The narrative, even though it is not linear (in the
sense that it often emerges via free associations), is not clearly disrupted as it happens
in Leivaditis’ poetry of the third period, where the poetic subject fuses various time
frames, as he freely —and often unexpectedly- moves back and forth into his past. In
this sense, To Exkxpeuéc becomes a point of transition: from the linear narrative of the

previous periods to the subjective (as far as the perception of time and space is

219 See Benatsis, ibid. pp. 52- 59. Also Theocharis G., “Ot Aub&eic Tov Taoov AeBaditn [H ovihoyn
Dvoaer ota Zravpodpouio. ov Koouov ko m ‘ExkAinon tov Iomt omv IMaykdéopo Opoomovdia
Anpokpatikng Neoraiag]”, To Dentro, 171-172 (2009), pp. 38- 41.
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concerned) narrative of the third period, a narrative liberated from the demands of

realistic representation.

More specifically, hardly ever is there any specific time reference in 7o
Exxpeuéc. What seems to underlie this choice is that, as far as the hero is concerned,
each day of his life appears to be similar to the previous day. What happens in the
present has happened in the past and it seems that it will be repeated in the future: the
hero has nothing to expect from his life. The title of the first story (“Mio Mépa cav
Tic AMeg”) implies the triviality of the hero’s daily routine, from which he cannot
escape, as the title of the last story illustrates (““Evoc Kowdg Xaptokonnc”); the
sentence that is imposed to him in the story “H Eoydt tov [owvdv” seems to verify

this interpretation.

The only time reference in 7o Exxpeuéc is indefinite (the late mid-night
hours) and rather symbolic. Night is the time which is related here —and in Leivaditis’
poetry of the third period->'" with musing over something that no longer exists. For
instance, in the story “Miwa Mépa cav tig AAlec” the hero is heading in the middle of

the night to his aunt’s house, knowing that she is dead.

Kou ovvépioa va mpoywpéw, 6in ) viyra, kérw an’ ) Bpoyn,”” wayvovrac yia
ovvoikio. Tov &ueve 1 Ogio 1oV, HIKPOTEPY QOEPPN THS UNTEPAS OV, XPOVIQ. KL EKEIVH TWPO.

weBouevy. (21)

' Night is used as a synonym to dreaming and meditation, realisation and permanent escape from
reality in Leivaditis’ poetry of the third period, where it is used together with the (street) lamps and
candles which stand as a counterweight for the darkness, as symbols of truth.

212 Rain as a symbol of reminiscence is also commonly used in Leivaditis’ poetry of the third period.
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Night is also time for realisations, mainly painful. It is during the night that the
hero reflects on his life so far and his possibilities (or the absence of them) for the
future. On the other hand, night, sometimes, appear to be confronting. It offers the
hero time to stay away from everything and everybody that causes him stress, thus, it
allows him to rest. A good sleep can temporarily cause a relieving memory loss,
whose effect is compared to the kind of dizziness somebody feels after having got
drunk.”"® Morning, on the contrary, comes as a shot, as a compulsory return to a

hostile world and a violent transition from relaxation to a constant awakening state.

Apart from the night, which often gains a romantic value (in the sense that it
responses to and reflects the hero’s feelings), there is one more reference to time in 7o
Exxpeués, which is rather specific: this is the time between seven o’clock in the
afternoon and seven to ten o’clock in the morning. During this period of time, the
hero has to escape the man he has become and the life he leads, to re-invent himself

and accomplish the mission he has in life.

More specifically, in the story “To Mowaio Ztoiynua” the hero, invited at the
Prefect’s house, watching the other guests who are discussing at the living room and
feeling angry about their pretentious behavior, realises that he has to detach himself
from them and act until seven o’clock this afternoon. This seems to be a crucial

moment for him, an issue of life and death.

To Pléuuo tov émeoe 010 UEYOLO EKKPEUES TOV TOILYOV, EMTC, WOPC, TETOPTO,

“UEYPL TIC ETTTA OKPIPIOS TPETEL KATL VO, KOVQ, 0AL010G el youévog (...) (117)

213 Mo Mépa oav tic AAAeS”, p. 9.
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The hero accepts the challenge that is set to him by a young lawyer (more on
the context of this challenge see the next section of this chapter). This challenge

214
d

comes as a revelation to the hero, who interprets it as a sign of Go and feels that it

is high time he accomplished it.*"

As he reflects on his present, he feels that he has
spent his life denying himself, having trapped in a dead end situation, doing an

unsatisfying job and having nobody to trust.

In order to confront himself and understand how everything started (his
alienation from himself, other people and the surrounding world), the hero turns to his
past, mainly his childhood. He recalls his dead relatives, especially his mother. These

dead relatives are the heroes in Leivaditis’ poetry of the last period.

In To Exxpeués the hero interprets his mother’s overprotection towards him as
a sign, as if his mother was aware of a secret and she desperately struggled to insulate

him from it.

(...) xar Bounbnke, mp1v amd woAla ypovia, wéve- éEn ypovav Bo. tav, giyave yiopth
oto Oomitl, HOAIS &glye yvpioel, udiiota, VoTep’ amo Jéko. ypovia, o Oelog Tov, AdEPPOS THS
untépog tov, mov talioeve, vootkos. Ormws nrav, Lomov, MKpOg, Kol 0gv ToD ‘01ve KOVEIS
onuaoia, Gouwoe, Kol un Ppiokovios GAlo TPOTO Vo, TOVS YOAGOEL TH JLATKEIATH], XOVPTWOE TO
Yool TS Adumag mov Exarye mavew oto tparéll. Eumnée wio dvvary xpavyn ox’ tov movo. H
untépa tov, étpele an’ v pomelopia, ta Pole us 0Aovg mov dev mpooeyav T0 TOIdL, KOl

TAIPVOVTOS TOV OyKaAld, TOV Piloye TO Kouevo yépt, puovpuovpilovras e oaxpoo. “To yepdxi

1% See: “(...) €& Ao, eldec cOpTTMON, AvPto givor TV Ocopaveinmv, Kokd onuadt, Ticteve TOA) 61O
®¢ed, Kot mavto oe kGBe dvokoAn otiyun g (NG Tov avéfave péca TOV aVTH 1 TOALG TOUdIKT
gvmiortia (...)” (ibid., p. 120).

213 The poetic subject in Leivaditis’ third period poetry also has a mission to accomplish and he often
feels that he has delayed. The motif of the delay is also a common place in the section Ilowjuoza (1958-
1964).
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70V, 10 Yepdki tov...” “Mntépa, mov ‘oar TWPO Va OEIS TS EYIve avTO TO Yépt~ OKEQPTHKE UE

rapamovo. (“To Yronto Xépr”, 30)

The hero perceives the game (hide and seek) he used to play with his mother
as a preview of his future (as a proof of his inexistence). He then interprets his whole
past, especially the financial degradation of his family, as a foreshadowing of his

future.

Ovunbnra T unNTéPo. LoV, VEOPT OKOUO, APOD TEAEIWVE TO GVLYOPIoUA, TOILOUE KPDPTO
YL VO, e O1a0KEIALEL, £Y KpPOUoVY Tiow art’ T JLapavy KovpTiva, 1 0A0 TO YWS TIoW UOD,
N KOTW a0 Mo WalwTh KOPEKAQ, KI OUMS 1 UNTEPO EWOYVE PO, TOALN Yio. Vo, e fper “uo wod
eival, mwod eival,” Eleye Kabe 1000 1’ éva oyvo youoyero. Otay ueydiwoa Aiyo, katdlafo. wtws
10 'KOVE ETITNOES VIO VO. HOKPOIVEL TH XOPG. OV, 1) KLOAOS Y10, Vo U EUWOYDOEL, OTL TO HDOAD
HOV EKOPe, KL EfpioKo. TO 6WOTO- TPAYUA TOV, § dDOTVYY, HdTola T0 Tpoomabnoe. H unrwg de
o’ &fleme mpoyuatikd, kI HTOV MKpES mpoegldomomoels s ovomoapliog, (O Aviikpovog

I'pagidc”, 50-51)

He struggles to reconstruct the sequence of past events that led him to his

present, as if his life was a crime which must be detected.?'°

To {jrnuo. ouws, etodty ™ otiyun, Hrov dllo, eémpeme ue kabe tpomo va Qounbom, vo.
Bpw T GePG TV YEYOVOTWV TOL UE PEPOVE T avTHY, THY Kabe dAlo, mapd evyapioty Béon (...)

(“O1 Xehwvec”, 65)

216 The motifs of crime and trial, as well as the feeling of guilt are common places in Leivaditis’ poetry
of the last period (especially, in the earlier collections of the third period).
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Exel, yOeg, exeivn instead of edw, onuepa and avty respectively: overall, the
hero of To Exxpeués turns to his past and constantly reflects on his life in the hope of
justifying it and thus validate his existence. However, the realisation that his life has
truly been wasted becomes unbearable. Such a realisation destroys all that is certain

and urges him to reconstruct his life and assume responsibility for it.

Finding himself between reality (who the hero is, actuality of events in his
past) and fantasy (who he wishes to be, what he wishes to have occurred in his past),
memory and oblivion, the hero struggles to remember: “énpene pe kébe TpoOTO VOL
Buunb®”, he says in anguish. At the same time, however, he knows that the outcome
of reminiscing is subjective, in the sense that the reconstruction of his past constitutes
to a certain degree a personal myth, a fiction. Leivaditis’ poetry of the third period is a
reconstruction/ (re)creation of his past (the past of a marginal anti-hero), as well as a
reflection on the process of reminiscing itself; a comment on the limitations of

language and memory.

3.3. The hero and the others: from existentialist crisis to personal freedom

The hero of To Exkpeuéc turns to other people, struggling to validate his
existence. Among them he wishes that he will hopefully find somebody who will
understand and, even, define him (in the sense that he can assist him understand his
true self and destination in life). However, his colleagues ignore him and his superiors

humiliate him.

More specifically, in the story “O Avtikpovog I'pagids”, as mentioned in the

first section of this chapter, the hero spends yet another day at his office, where
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nobody seems to notice him. Struggling to understand his colleagues, the hero
inspects their motives and according to his assumptions, he experiences various
feelings: for instance, at first, when he believes that his co-workers have made an evil
plan in order to eliminate him,*"’ he traces evidence of their guilt (misinterpreting a
coincidental laugh as a personal attack against him) and consequently feels hatred
against them. Soon, however, he feels tenderness, starting to believe that their
indifference is not real; on the contrary, it is a proof of love, a game they play in order
to show him their friendship.?'® Believing that, the hero feels himself guilt about his
initial thoughts. All the same, he soon returns to them.*"

In this story there is no action. The story (an assumption of a story, as it is
perceived by the hero’s point of view)**” takes place, as in To Exkpeuéc in general, in
the hero’s mind. The hero, even though, he wishes to approach his colleagues, does
not, discouraged by their indifference for him from the beginning to the end of this

working day.?!

The hero does not simply make a conclusion on the lack of
communication among people of his time or the absence of class consciousness
among his colleagues (who represent the working class); after all, he does not seem to
believe in social revolutions nor does he wish to provoke a riot against his boss (even

though, he is well aware of the oppression he experiences by him, authority in

general, as it is shown further down in this section). 7o Exxpeués is not a work of

217 See: “Anopd, HOAGTA, TOC eV TO KOTAAUP OUESHS TO GOTAVIKO TOVG GYESI0 (...) Kat TAVTa Yio
va {nmow pia yopoldotiya i va potiom v opa.” (Ibid, p. 41).

See: “ZNpepa OL®S, TOV TOGO TEIGUATIKN 1 CUOTH TOL Yo (o oTypn 0dppeya mwg pov nailovv
moyviol. Kor i’ émooce g omépavin tpueepdmra. “To vo pov kdvouvv aocteio, €imo péso pov,
onpaivel Tog 8¢ pe mepippovodv 6co voula”. Eidate, Aowmdv, Kapd gopd mog adikel Kovels Toug
dAlovg! Mnmmg eyd dev €xm @epbet doynue;” (Ibid, p. 41).

% Jean Paul Sartre discusses the contradictory feelings man experiences in his relationships with
others. According to him, man oscillates between his being enslaved by the other’s look and his
enslaving others. See Jean Paul Sartre, Being and Nothingness, Hazel E. Burns (trans.), New York:
Washington Square Press, 1984, pp. 364-378 (love and masochism) and pp. 379-412 (indifference,
desire, hate, sadism).

220 See: “Telkd prepdevTnka kot dev HEEPO av avtd eiye ovuPel oty TPoypoTKOTNTA 1y ATAGOG TO
elya pavtootel.” (Ibid, p. 43).

21 See: “Kabopévoc, omnv i81a 0601, 6T YOI, 0 avIIKPVOS YPueLiS, 1e roitale mavta pe Keivo to
adeo BAEppa Tov, oo va Koitale to kevo.” (Ibid, p. 53).
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social criticism. The hero does not simply realise that he is alone in the world but also,

being aware of that, he questions his own existence.

(...) PonBeia, fonbeia, ua morog va e fonbnoet, ue wolo tpomo, dAiwaote 1 pwvy pov,
Ka B¢ T0 TPOoWTO EAVWVE, YIVOTOY OA0 Kai TTLo Bpoyvh, avoplpn, WoTov o€ Ui TTIYUN EUELVE
UOVO ULo. VYPR OKIC, 0T0 GYHUO. TOD KOPULOD, TOV 0€ Alyo ateyvawaoe ki avth, timota. Hrov pia

oioOnon tpoueph Tov TV Evorwaoa. ue ovvoun dev vanpya wio. (46- 47)

The hero's non-existent relationship with his co-workers starts to define him.
The others' indifferent looks as well as the hero's own conflicting interpretations
affect his attitude, emotions and thoughts. The process leads to self-detachment, with
the protagonist rendered a sort of automaton, in the sense that he gradually gets
dependent on the others. It is the others who determine whether the hero exists or not:
if their look is full of his image (if they look at him) the hero exists, whereas if it is
empty (if they do not look at him), he does not. It is them who decide who the hero is,
what his actions will be; at the end, their gaze deprives him of his freedom. Unless he
can do the same towards them, the latter has no choice but to surrender. The impact
others have on the hero is also shown in “Ot Xelmveg”. In this short story the hero,
still a child, asks his teacher whether he believes that he is going to fail in his life or
not. It appears that the teachers' answer (that the hero is going to fail) determines his

future (his failure).

The hero’s father seems to determine his existence as well. As he is the one
who gives birth to the child, together with his mother, the hero is literary on his

mercy, in the sense that he believes in his father’s wisdom: after all, he represents
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authority. Therefore, his father’s belief about him, every single comment he makes on
his character, appearance or lifestyle, gains for the hero a value of a sentence: when
his father tells his son that he is unlucky, the latter appears to believe it and he detests
him for that, as if he revealed his secret flaw.?*

What is more, it is his father the hero looks up to and is dependent on
(financially among other ways) as a child, therefore, he often identifies himself with

him. Following the example of his father (as mentioned above in this chapter), the

hero swallows powerful men’s turtles, for instance his boss’s.

Oa cov dwow o gvkaipio. onuepa, mov Ba vai n ueyoAvTEpPy cov emitvyio,
éxave pe 1kovomoinon. Ki omws nrav oplog mpoywpnoe, ki avoile v mopto. TS
tovalétag. Axovoa évo. HOOVTO YAloTpHuO. K1 OTT’ TV QVOIYUEVH] TOPTO. EL0A Va
Cempofoiier ooiebovtag apyd, uio 1060 ueyaAn yeiwvo mwov omoboywpnoa. Hrav
WHAN KOl QOPOELG. OOV EKEIVES TIG TEPAOTIES GOUTES WOV PAETEL KAVEIS ato. eCoyiKd,
mwAovola omitia- giye pio t€T010. 0 O1ELOVVTHG oo Ypopeio Tov. —Mo givar addvaTo,
adlioa, TOS uropa... Eire éva yovipo aoteio mov, ainbiva, ue meipole, po dotep’ am’
0 TPAOTO OV COPVIOOUO. OKEQPTHKO KoADTepa. “Oa elvor pio ueydln emitvyio,
rpayuatt” (...) Avoila 10 oToUO. KI EKEIVOS GPYIOE VO TH GRPAYVEL, HTOV 00DVHPO, UG
Emaipvo, Kovpayio, 0t Bo. yo Katopépel Kl €y KOTI TOVW O TIC OVVOUEIS UOD.
Eapvika, évas kabpéptng, Ppédnke atov toiyo. To Béoua nrav amokpovatixo, To UATIo.
1oV TETOUEVA €€, O AAIUOS POVTKWUEVOS KL OLOKANPOS UTAGLOS amo TV aopvlia, Ko
70 (D0 UIGOYMUEVO GTO GTOUO. OV, TEPATTIO —00, 0DO (0. TOD TO EVO KOTOOTOPOLEL

(67) 10 dddo. Ilepicpyo K1 ouwg, Copvika, u’ élovoe pio amépovty ayallioon. “X°

22 See: “(...) moudi, mAya éva Tpowd oTopayali pag, pov Aéel, AOUTOV, GE ol GTIYT O TOTEPAC HOV:
“aroyog Ba ’cat, an’ 0 TPWi OV €ico €0M, OEV UMNKE OVTE €vag TEAATNG HECA”, VIPATNKO, AEG Kl
NUOVV YOUVOS GLTNV TNV OPA, {0MC, CKEQTNKA, pe TN daicOnot tov, avtds Tov pe yévvnoe, va “xe Ppet
TO KPULUUEVO HOL EAATTOMA, Lionoa Tov Tatépa pov 6o kavévay dAlov ekeivnv v otyun, “koita Tt
1éeg oov Palovv oto kePdM ot avBpwmot (...)” (“H Eoydtn tov [Howav”, pp. 90- 91).



97

guyopiota, B¢ pov, mov uov oeiées 1o alnbivo pov mpocwmo”, yibvpioa.” (68)

During the process (of swallowing) the hero cannot stop thinking. He
experiences the mental oppression in physical terms, as a kind of sexual harassment.
He feels every second of it and sees its consequences to his inner self through their
reflection on his face and body. While his initial thought was to step up and go, after a
while, he persuades himself that he should feel honoured that an unimportant man like
him was chosen by a powerful man: the latter’s look at him would render him

powerful as well.

At this point, Leivaditis seems to recall Sartre's philosophy, and Being and
Nothingness in particular, where the philosopher discusses among other themes, the
effect of the others' gaze on the individual. According to Sartre, human beings tend to
create relationships based on how other people make them feel about themselves®*
(see also Sartre’s drama Huis Clos).*** They tend to perform the role other people
expect them to perform; they even get enslaved in the others' image of themselves,
due to bad faith*® and a fear of assuming responsibility of their freedom. As Sartre

suggests, one exists not for himself, but for the sake of others.

If the paternal figure stands for determinism (or at least he teaches his son to

succumb to it), the hero’s mother appears to save the hero from it. She encourages

> On the look of the other and its impact on the individual see Jean Paul Sartre, Being and
Nothingness, Hazel E. Barnes (trans.), New York: Washington Square Press, 1984, pp. 252-308.
Arnold Hinchliffe comments on Sartre: “O Sartre miotedetl 6Tt 6tav pe PAémovv pe Bavpacpd vedpym
MEPIOGATEPO OO OGO LRAPY® Otav He PAémovv pe mepppovnon. Kdato ond tétoleg ocvvOnkeg m
mPOyRaTIK) oydmn eivar addvarn, agov o kabévag Béhel tov dAlo poévo Kot povo Yo va Tov divet
nmeplocdtepn Hrapén Bovpdlovtag tov.” (ibid., p. 53)

In this play, three people are imprisoned behind the closed doors of a drawing room from which
they are not allowed to escape. They have to stay there together suffering from the others' presence,
who have the power to save their souls or destroy them simply by believing in their ability to change
their lives or not. The play ends with Sartre's famous quote “Hell is other people”, which seems to be
speaking for every short story in 7o Exxpeués as well.

23 See ibid. pp. 47-72.
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him to separate his life from his family*

and assume responsibility of his own
freedom. Through her death she teaches him that one’s social and financial

background does not determine one’s future.”?” Believing that it does, as well as

living for the sake of others is, as Sartre states, a sign of bad faith.

Ma k1 0 diafolog nrav Kidlog kovrd pov. “Ki av to va unv vmepyeis, onuaivel vo unv
DITAPYEIS VIO TOVG GALODG, EVA KOAALGTO, UTOPEIS VO DIGPYELS YLO. TOV £00DTO o0V, Tov VeKpO,
Péfaua, dev tov PAémels, Eépeis ouws av Ler y’ évav tpomo allo, diko tov; (“O Aviikpovig

Ipagiég”, 50)

According to Sartre, there is nothing in- ourselves.””® One never is; he
becomes, and he becomes what he wishes to become, depending on the mission he
chooses to accomplish in life. As far as the hero of To Exkpeuéc is concerned, the
mission that he has to accomplish, which he believes that he is destined for, is to

shake hands with a hippopotamus.

As mentioned earlier in this chapter, such a handshake is symbolic and
amounts to one's handshake with what the hippopotamus represents: as the hero
states, the latter stands for what is essentially shapeless, lacking in form (in the sense
that one cannot and does not wish to touch a hippopotamus due to the clammy texture

229

of its skin).””” It can be argued that the mission the hero has to accomplish refers to

26 The hero’s participation in the communist revolution turns his family against him. See, for instance:
“H Eoydrtn tov [Towvav” (ibid. p. 98) and “O1 XeAdves” (ibid. pp. 62-63).

227 «To Téhero Eykinpa”, pp. 85- 86.

% See Jean Paul Sartre, O Ymop&ioudc eivar évac avlpwmiouds, Stamatiou Kostas (trans.), Athens:
Arsenidis, 2011, p.p. 18-19. See Sartre’s example of the paper cutter which Leivaditis seems to recall
in his story “Evog Kowog Xaproxdmng".

229 See: “Opwg ylati o mmondtapog, avapotidtay, eivar odidetn, dtav Thye oto Zooloykd Kimo mpv
HepucoVs UAVES, TOL 'KOove Tpopepr| evivmmor, o’ OAn tov {mn tov dev elye Eavaviikpvoel mo
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the writing process and his vision to save the world through his writings.

(..) & drlov o idioc dev mopaxolodoe mavia vipBel Eva avomaviexo yeyovog,
OTOLOONTOTE, PTAVEL VO, TOV SYdAel am' ovth TV KaTopouévy Ogilio, Tov, a10 TEAog- TEL0S Olo.
elval TPOTIUOTEPQ, KI 1] VIPOTN Ki 1] YeAolomoinoy, wapd va (eig o' 0An oov t (Wi ue to pofo,
otav pofdoat, kKbpie, TOTE ElOOL KATAOIKOOUEVOS VO, (HOEIS 0OV KOPHOG, UAALOTA, GOV KOPHOS
oV TPEYEL TAVIKOPANTOS va Cepiyel T PAOYO. EVOS KEPIOD, KOVVAEL OMEATIOUEVA T' OOTELO.
TOOOPCKLO. TOV, GEPVEL TH YOVIPH KOIALG TOV, TIC 0I0E KOl TL HOPPaouovs Bo kdvel, viporr,
OYOTNTE OV, TTACOD EKEL VO KOELS, QO TPETEL VO KOELS, AAAwaTte amd Toidl OVEPEDOTAVE VO,

TOPEL ETAV® TOV TIC TOYES TOV KOouo (...) (121-122)

The hero's attempt to overcome his cowardice, making him live at the expense
of others (his sister, more specifically), as well as the image of him as a panicked bug
in To Ekxpeués reminds readers of Gregor Samsa and his transformation into a
frightened cockroach in Franz Kafka's Metamorphosis. Leivaditis' hero, however,

appears to have a mission in his life, the context of which is splendid.

(...) TAvTO TOV amacyolodoe n okEwn: TS vo, voiwbel, ainbeia, o avlpwmog otav eivol

AmOKPOVGTIKO B€apa, KATL TOV GOV *@epve ovayobAa Kot eofo pali, £Tot SOGHOPQO, | LAAAOV duop@o
(all the highlights in this footnote are mine), A&g Kt | VO™ TO "Y€ TAACEL GE IO GTLYUN TOPAAOYIOLHOD”
(“To Mowaio Ztoiynua”, p. 121).

Just like the hero of Sartre’s Nausea, the hero of To Exkpeués, when he recalls the picture of
hippopotamus, experiences nausea (see also the way he feels about his body when other people do not
look at him: it is gradually getting melted). By “nausea” I mean the feeling of disgust and despair one
experiences when he has to face something that cannot make sense thus cannot be defined.

The hero of To Expeupés compares the hippopotamus to the young lawyer who sets the
challenge of handshake to him: “Evog wtmondtapog givar 1o mo oandtootikdé TAGCHO TOV KOGUOL”,
onkodnke kot gine pe Eueact, TAnclaloviog tovg dAlovg, yopisav Kot Tov Koita&av Eapviacuévor,
“Opmg moALOl O’ QVTOVG OV AVTOTITAOPOPOVVTOL KVPIOL, OVTE KOV WIopovv vo cuykpliovv pali
700" (“To Mowaio Zroiynua”, p. 119). It is not without significance the fact that this animal is chosen
by the hero in order to compare to the lawyer: hippopotamus’s slimy skin is compared with the oily
voice and unctuous behavior of the man, and all men of the same background and class in general.
Therefore, it can be argued that shaking hands with a hippopotamus means that the narrator has to
perceive and reveal social hypocrisy of his time through his hands (and since the use (writing) gives the
means (the hand) its power, through his writings) and save the world. See: “““va mépelg andveo cov T1g
THYEG TOV KOGHOL™”, va, £vag aAnBvog mpoopiopds.” (“To Motpaio Zrolynua”, p. 122)
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PTOCUEVOS WNAG, KI Oyl ypHuata, yia 1o Ogo, Wwnid, e v mo 10aviky onuoacio e AEEng, oy,
Oy, OMOIEGONTOTE ETITVYIES, alaOnuata, Kopiol, ueyales mpateis mov va fyaivovv ar' evbeiog
or' v kapoid, ovtobuvaia, va, avto gival, v' apooiwbsic u' 6An oov Ty ddvoun oe pia wpoio.

1060 (...) (115)

In order to achieve his goal (achieve a handshake with the hippopotamus), the
hero realizes that he has to work hard, studying the habits of the animal both with the
help of a book of zoology as well as observing it in his natural environment. So, he
visits both the library**® and the zoo; at the zoo, a policeman stops him and asks for
his identity card. Whilst checking it, he tells the hero that he seems to have come from
a distant place, suggesting through these words that the protagonist is destined to
achieve great things in his life that will hopefully help him rise from a primitive state,
that of (animal) instinct.

Taking into account Leivaditis' studies in Law (and his never finishing his
degree), certain autobiographical details creep in; it is quite possible that the
unlikeable lawyer of the section we just examined is the hero's alter ego. In this sense,
in order to accomplish his mission, the hero of 7o Exkpeuég has to overcome fears that
derive from his conformist self by pursuing a writing career, despite the financial
difficulties and the questionable rates of success a writer has to accept in contrast to a

lawyer.

3% The hero goes to the library and, as it is late and the library is closed, he makes the librarian get
drunk and enters the building. This scene can be seen as a scene between an editor and a (prospective)
writer (ibid, pp. 122- 123). The librarian/editor is presented as a rather easily persuaded person, who
does not seem to have gained a deep understanding in the world of the books. His criterion for
publication is rather changeable: as long as he is certain that the book will be profitable to him, the
editor invests on it. Taking into account the resemblance between imagination and alcohol, as it is
presented in To Exxpeucs, as well as the parallelism of the drunk man (librarian) to a publisher, one can
assume that the drunk man who testifies in the hero’s trial in the court of his consciousness is his
publisher. See “H Eoydm tov [Towvadv”, p. 104. The editor stands up for the hero: the latter not only
was a source of profit for the former but also he confronted him through his books or due to his naivety
to believe that he is going to change the world through his work. The word “tiuf” (value) which is
emphatically used twice in the story, expresses through its ambiguity, the different interpretation an
editor and a writer give to it, a materialist/ commercial one and an idealistic one respectively.
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Similar to the poems of the section llowmjuara (1958-1964), the hero in To
Exxpeués cannot accomplish his intended mission (see the stories “Evoc Kowvog
Xaptokénmg” and “To Motpaio Ztoiynue” in which the hero's attempts are in many
ways, cancelled). The result is that he has to continue with his life feeling guilty and

desperate, hating himself for his cowardice.

(...) “udhioro, éprvoes korauovpo. Tov 1010 10 B0, TOL APHOES TOGO. YPOVIO,

oypnoyorointy ™ dvvoun wov oov ‘faie uéoo oov” (...) (“To Morpaio Xtolynua”, 124)

Engaging with Sartre, Leivaditis refers to personal freedom?' which is by no
means painless. On the contrary: it is frightening and, usually, unmanageable. The
hero often resorts to alibis in order to justify his inability and avoid assuming
responsibility. In the section “To Téiewo 'EyxAnua”, for instance, as it has been
mentioned above, the hero writes a letter to himself in which he blames others for his

own mistakes and failures:

BéPoua, mavrote nuovv avafintixos, opuws ovty n avafoln eixe KpOTHOEL TAOPO. YpoVio,
ka1 17 Avon mwov'ye 00bsi, o' omov k1 av v eCétales, dev frav kabolov evvoikn yio uéva. (71)

s’

(...) “oAnBeia, mwg Ppébnko 0w, oKePTOUOVVA, EVD EYMD HUOVVO KATTOV 0AL0D, TEAOS TAVTWY,
KGmov 0ALoD. Me Alyo, Adyia fuovy Gé1og kaADTEPNS TOXNG, HO. Ol TEPIOTAOELS, O TOTEPOS UOD
mov wrwyevoe (...) (75) (...) Eépw modd kald (...) mwe eioaote Evag Tiuiog avlpwmog, ki Exw v
0100 yvoun u eodg, 0tL oog Exovv adiknoel. (...) Exdvare, Aoimov, wws oyvoeite avty v

OVETITPENTN QOIKIO, KOl 08 WOAEC TEPIMTWOEIS QVIITGOOATE, UE ETYLOVH, OTIC ONOLOAOTIKES

OTIUIES TOVG, UIO KOAWTOVI] TEPLOGOTEPO KL OO YploTioviky. (...) Avth n ualBaxotnto vrnple

31 On man’s freedomsee Sartre: ibid. pp. 433-556 and, more specifically, on personal freedom and
one’s responsibility for one’s freedom ibid. pp. 553-556.
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K1 7 ovotvyia oog. Béfaia, coeig, nbsia va mw o pofog oog va miotéwete oty kokoROeld. Toug,
nTav évag tpomog vo, Eepevyovy, aAld w¢ mote, va mwov fpbe n oty s alnbsiog kor e
O01Ka100DVIG, OTOV TA OKOTH 01alDovial ko1 Adumovy uovo 1o kabapa uétorna. (...) (75-75) (...)
OYOTNTE KOPIE, 00C KOTOKPOTODV ULO. UEYGAN TEPIOVTIO, UIO, TEPIOVOIO, TOD OOC AVIKEL, OTWS
00 OVHKODV TO. Yépla. KOl TO UOTIO GOG, KOl WOV ODTOL, VIO VO 0GOS TO GROKPOWODLY
APNOYUOTOINOAY OAOVS TOVS TPOTOVE, ox' v omei ws v eCovbsvwon, otaidloviag oryd
OlY0. TO QOQPOAETTEPO ONANTHPIO WECO. GOG: VO, GOS ONUIOVPYHGOLY TO aioOnuo. 0Tl E0€ls
ypwotate pudilov o' avtoivg, mopa o' eodg exeivor. (77) (...) Iovra vanplo Gouo avti¢ g

OVTATATNG, VO vouilw 0Tt umopa va (How pe Ty kot oveéoptyaio, (...) (82).

In the passage above, the hero oscillates between struggling with his freedom
and assigning it to somebody else. Sometimes he seems to be well aware of the fact
that procrastination leads to an unimportant life, while, at other times he lays the
blame for it on his father’s bankruptcy, the plans of various others to annihilate him or
on external circumstances. At the story’s end, however, the hero recalls his mother,
who died in abject poverty, realises the meaninglessness of materialism and human
life in general. Death, the shared fate of all men, becomes the moral of this story.
Realising the little significance that being prosperous makes to people’s happiness and

sense of personal success,232

and certainly this sort of vindication after death,
becomes a motif in Leivaditis' poetry in the years to come: this motif of the so-called
“divine intervention”.

In conclusion, in To Exxpeuéc Leivaditis oscillates between free will and

determinism. Taking into account the futility of life (the unavoidable end of

relationships and the finality of death which both give further meanings to the issues

32 On the significance of one’s actions and its prevalence over one’s belongings and background, see
Sartre: ibid. pp. 575-599.
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of freedom and determinism), he does not provide a definite answer on this issue.

Leivaditis' awareness of meaninglessness is pervasive in his poetry of the last period.

To sum up, in his work of the second period, which opens with him disputing
communist ideology and his faith in comraderie, Leivaditis eventually realises his
loneliness and his inability to communicate effectively with others. He engages more
systematically and in greater depth with the issues that have concerned him in the
poems belonging to the section of the second period Iloijuozo (1958-1964). Such
issues are: the identity crisis that (post-war) man experiences due the failure of his
past beliefs as well as the issues related to it, that of the mission one has to accomplish
in his life (along with feelings of guilt and despair that follow from his failure to
accomplish it) and his relationships with others, who are also regarded to be a threat
to one's self-awareness. The role of determinism and free will in one’s life is also
discussed both in the poems mentioned above and in 7o Exxpeués.

In To Exxpeués all the above issues are placed in a context of absurdity that
deconstructs not only one's self-perception but also the dimensions of time and space.
The hero of To Exkpeués questions external reality and realises the subjectivity, thus
relativity, of his own perception; in order to reconstruct himself, the hero reconstructs
time and space, in the sense that he now attempts to interpret these elements.

Diving into his consciousness (instead of just reflecting the historical
circumstances), struggling with his memories and unfulfilled dreams, the hero of 7o
Exxpeués seems to live in a state of abeyance, hesitating between his past and his
future, reality and fantasy; he is gradually moving from the front line of the historical
events to the margins of society, transforming into a marginal anti- hero, who lives a

life of the mind, closed to himself. This marginal anti- hero is very much alike —in
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fact, it prepares- the poetic subject of Leivaditis’ third period poetry as far as the
perception of themselves and the surrounding world are concerned.

In this sense, 7o Ekkpeués is crucial in Leivaditis’ writing; its study is a
prerequisite to the prospective scholars of Leivaditis’ work. A close reading of this
collection of short stories can explain the various transitions that take place from
Leivaditis’ second period work to his poetry of the third period. However, despite the
significance of 7o Exxpeuéc as a turning point in Leivaditis’ poetics, he goes on to
write poetry, not prose. The reasons why he did so are worth asking. For instance, it
can be assumed that his translating and summarizing classic prose works of the
Russian literature during the dictatorship made Leivaditis realise his own limitations.
Another possible explanation might be that prose did no more serve his purpose.
Answers to questions such as why Leivaditis did not pursue his prose-writing agenda
further or to that of genre, could shed more light to this collection of stories as well as

to Leivaditis’ oeuvre in general or prompt even more interesting queries.
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CHAPTER FOUR
Leivaditis' poetry of the third period (1972-1990): From realism to symbolism

and from (auto) biography to fiction.

Leivaditis' poetry of the third period extends from 1972 to 1990**° and
comprises the following poetic collections: Nvytepivog Emoxémtns [Night Visitor]
(1972), Zkotervny Ilpaln [Dark Deed](1974), O1 Tpeg [The Three] (1975), O
Awafolos e 1o Knpomnyio [The Devil with the Candlestick] (1975), Bioli yia
Movoyewpo. [The Violin for the One-Armed Player] (1977), Avaxcivyn [Discovery]
(1978), Eyxepioio EvBavaciog [Euthanasia Handbook] (1979), O Toplog e to Avyvo
[The Blind Man with the Lamp] (1983), Bioiéteg yia o Emoyn [Violets for a Season]
(1985), Mixpo Bifidio yio. Meyoia Oveipa [A Small Book for Big Dreams] (1987) and
finally, Ta Xeipoypopo tov ®Oivorwpov [Autumn Manuscripts] (1990).

In this period the turn in his poetic work, noticeable from the end of the
second period (1966) has now been accomplished.”* As far as the context and style of
Leivaditis' poetry is concerned, it is more abstract and complex in this period than in
the previous two. > Its abstract nature emerges from the very balance between what is
being articulated and what is left unsaid; while its complexity is arguably located in
the density and frequency of the symbolisms occurring in this verse, and also in the

unique mixture of fictional and realist elements, the alternating instances of time and

233 1 this period, Leivaditis' collection Ta. Xeipoypago. tov @bvorwpov which was published after the

poet's death is included.
4 See Zisis, ibid. p. 103.
233 See Zisis, p. 104.
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space. In relation to the particular form these poems now take, Leivaditis’ literary
production during this period mostly consists of mid-size prose poems: such a
transition could be seen, on one hand, on the grounds of the failure of the communist
ideology (the prose form in correspondence with the vapidity of the post-war era) and,
on the other hand, as the poet's need to concentrate and communicate his experience
(in a lower tone).

The tone of his poems in this period is confessional, the language remains
simple, even though it is no longer literal**® as it used to be in the previous periods, in
the sense that it is now open to various interpretations. The traditional unity of time,
space and plot in his narration is disestablished: past and present are mixed with one
another, space is rather internal, rarely is there a linear narration.

Leivaditis' poetic collections of this period are gradually serving as an
apology of his life and his art; the poet turns to his past (mainly to his childhood,
during which the maternal figure dominates and his father's bankruptcy serves as a
milestone; a threshold to adulthood); he reflects on his experience and on the ability
of language/poetry to represent and reconstruct it, as well as the limitations (the
weakness of memory and words) that arise during this process. Apart from his self-
referential poems, Leivaditis' constant interest in his art is shown in the element of
surprise that he introduces in his poems of this period. Such a surprise is
accomplished via the defamiliarising combination of words, symbols and images and
the frequent and quick leaps of his thought. What is more, the last verse of his poems,
which is usually placed in a different paragraph from the main body of the text, is
often unexpected.

As far as the context of Leivaditis' poems is concerned, what concerns the poet

36 Ibid. p. 112.
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most is, just like in the poems of the second period, his self-identity. More
specifically, while the hero of To Exxpeuéc, was chased by his alter-ego/true self, the
poetic subject of this period has been substituted by his other self. The dualism of the
previous period has reached its peak in Leivaditis' poetry of this period. The poetic
subject often feels that somebody else has lived his life and, as a result, feelings of
denial, anxiety and guilt overwhelms him. The mission that he used to have in his life
(in the first period mainly) does not exist anymore: the poet does not participate in the
communist party nor does he praise it via his poetry. On the contrary, he realises the
end of social revolutions and man's loneliness in the world.

As it is shown in the first section of this chapter, the poetic subject in
Leivaditis poetry of the last period is marginal: he fails to create strong emotional
bonds with other people. The attributes of his personality reminds the reader of the
decadent poets, by whom the poet seems to have been influenced, and more
specifically, by French symbolist poetry (late 19th-early 20" poetry) and Greek neo-
symbolist poetry (see below in this chapter).

It has been argued that Leivaditis' poetry of the last period is surrealistic (or it
has some surrealistic elements). However, automation is absent from his poetry; the
leaps of his thought, even though they are quick and frequent, do not render his
writings unreachable. What is more, the symbols he uses serve as symbols of his
personal mythology and they do not seem to claim the universal role that the symbols
of the surrealistic poems do, as carriers of the common consciousness.

The aim of this chapter is to show the transitions to symbolism and fictional
narratives of Leivaditis' poetry of the third period by way of the existentialism of his
work of the second period which has led to a complete turn in comparison to his

(auto)biographical, social and realist-grounded poetry written in the first period.
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Among the issues examined in this chapter are: the fictional construction of the poetic
subject in this period of Leivaditis' poetry (in the sense of its origins, attributes as well
as relationships with other characters featured in his poems) and considerations of
time and space; more specifically, their way these two fuse. Following that, in the
third section of this chapter, self-referential poems and fragments are discussed in
more detail; these works suggest more clearly how Leivaditis' poetics shift in this

latter period, compared with the nature of his poetics in the previous two periods.

4.1. The construction of a new identity: the fictional (autobiography) of

Tasos Leivaditis.

Unlike the works of the past two periods, the subject of Leivaditis' poetry is
certainly not himself in this third period: “kt vwdpyovv pepkoi mov mTAPASOGEMC
vopilovv 0Tt glpan eyd-/ ¢ Tovg aericovue oty TAdvn Tovg.” he tells us in Mixpo
Bipio yio. Meydia Oveipo.”’ Even though several autobiographical hints and
references exist in his poems (mainly concerning his relationships with his family and
the latter's financial degradation following his father's bankruptcy), the poetic subject
of this period is, to a large extent, a fictional one.”*® More specifically, Leivaditis
appears to borrow and synthesize the attributes of his favourite poets and writers,

linking to the fictional biographies he wrote between 1969-1970; and some elements

7 See “Evotkot ¢ Motadtntoc”, p. 49.

238 « , ; . . , . , . , ;
See: “H apnynon ektvlicogtan péoa and ) @V VOGS AVMOVOLOV KEVIPIKOD GPNYNTH O 0T0i0G,

GLYVa, TapovclaleTtol MG “TomTNS”, Kot oxedov TavTa, 6To o' EVIKO TPOGMMTO, KATL TOV EVICYVEL THV
TAOTION TOL WE TOV TPAYUATIKO cvyypapéa. Qotdco, givarl avaykaio vo dloy®picovpe To. 600 avTd
TPOCMOTO, Tap'OAN TNV €vtaon evog avapeiofnmra avtofroypapikov otoryeio. O Agiaditng mAdabdet
GLUOTNUOTIKA TO TPOCHOTO €VOC “MAUCLATIKOD CLYYPOQPEN” WE GUYKEKPYEVN TODTOTNTO KOl EVIOIO
KoopoBewpnTikd ovumav.” (Zisis, p. 104) and: “Ta yopaknplotikd ovtd, ot0 GOVOAO TOVG,
npocdiopilovv v momTikny dnpovpyia tov Aefaditn avtig g TEPLOSOV KUl GLYKPOTOLY TO VYOG
pog o TuRNG avtofioypagiog, mov oyoviletol va avtamokpdel og mo kabolkd poviéda avlpdmivng
gumetpiag.” (ibid. p.106).
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of this work can be traced in the actions of Leivaditis' hero in 7o Exxpeuéc.

Three years later, in 1969, Leivaditis starts to publish fictional biographies of
some of his favourite Greek poets and writers of the early 19" and early to mid-20"
century (Dionisios Solomos, Andreas Kalvos, George Vizyinos, Alexandros
Papadiamantis, Kostas Krystallis, Michael Mitsakis, Miltiades Malakasis, Perikles
Yannopoulos, Lambros Porfyras, Angelos Sikelianos, K.G. Karyotakis and Maria
Polydouri). All these writers share some common attributes; as Yorgos Markopoulos
states in his prologue to the volume Taooc Aeifoditns. Meydleg Moppés g
Aoyoteyviac. H Zow, n Eroy ko 1o Epyo tovc™” where these biographies are
collected, these writers -both in their lives and work- experience guilt and loneliness,
become alienated from the world and themselves. Most of them come from non-
privileged backgrounds (Papadiamantis, for instance) and find it difficult to make
ends meet; they have experienced multiple defeats in their love life, personal
circumstances or in their careers as writers that deeply affected them, even leading
some of them to suicide (see the case of Karyotakis) or madness (for instance,
Vizyinos). Finding the reality surrounding them unbearable, they usually recall their
childhood during which the maternal figure dominates. Several of them resort to
addictions, such as alcohol.

In his poetry of the third period, Leivaditis borrows most of these attributes
from his favourite writers in order to synthesize a fictional persona of himself. This
persona, who, in the ways portrayed in the second period, used to have friends and
love affairs, often with people in the margins of society, humiliated by others due to

defects, mental or physical,** becomes in this period himself a marginal figure. He

239 See Yorgos Markopoulos, “T'ta 'Eva Zpdpt 'Exotewvd Tpoyovia' ” in Yorgos Markopoulos, Meydleg

Mopgéc g Aoyoteyviag. H Zown, n Enoyin kai to Epyo tovg, Athens: Kastaniotis 2008, pp. 21-23, p. 22.
In his thesis, Zisis also regards as the main axis of Leivaditis' poetry of the third period, the re-
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seems to wander around alone, and unemployed, in some cases having suicidal
thoughts (also, the hero of 7o FEkxpeuéc); he appears to be a social pariah,
dysfunctional in the sense that he is unable to face reality, have satisfying
relationships with others and be productive in his work. He cannot function.

This extremely lonely, resigned individual writes in Noytepivée Emorémrne:**!
“Huovv 1000 Hovayog, TOV T0. CKLVALL TTOV PE YAPYIoaV 6To OpOpo avEBatvay Topa
pali pov otov ovpavd.”; such feelings accompany the poet to the end of his life. Years
after the publication of his first collection of the third period, he writes: “"Hpfa,
ENEYEC TAVTOL PTOVOVTOC 6TO dWUATIO, Tap' OO OV dev o Tepipeve Kaveic”. >

Contrary to the previous two periods, in this period, Leivaditis even resorts to
God** in order to overcome his loneliness and justify the meaning of his
marginalization and sense of degradation. His relationship with the divine gets more

* n the

and more mystical, reminding us of Papadiamantis' religious sentiment.
motto for the section “An' to Huegporhdyro Evog Ymnpét”, he writes: “Audveg topa
YTUTA® TOV TOlY0, pa kavelg dev amovidel. Opwg eym Eépo Tmg Tiow om' Tov Toiyo
etvar 0 ®og. Tati pdévov Exelvog dev amovtder.” >

The poetic subject appears to be frugal; nor does he assert his rights, or

complains for the others' cruelty towards him. A friend addressing him is perceived as

the ultimate happiness, a precious gift:

Avtoi wov dev Eyovy mov Vo, WOVE Kol TOVS apKel uio. piAn AéEn yio va koiunBodv arov

ovpovo. (Avaxcivyn, “Awpedv Ztéyn”, p. 325)

creation of the poet's self as a fictional persona. See: “Tlomtikn tov [Ipocdnov” (ibid. p. 102).

#1 See “E£0d0¢”, p. 36.

2 See Avardioyn, “Kaveig dev givor povog”, p. 310.

* On Leivaditis' perception of God, apart from Alexandra Boufea, see also Zisis “Ot Anpovpyucéc
[Mpooinyeic tov Xprotiovikod Mobov™ (ibid. pp. 225-241).

2 See Leivaditis' fictional biography of Papadiamantis in the volume mentioned above.

5 See Nuyrepivoc Emoiémong, p. 73.
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What is more, he sometimes appears to be addicted to alcohol and thus be
dangerous for the fabric of the conservative, if not hypocritical society of his time

(reminding the hero of the short story “Ov Xehlwvec”, To Exkpeues).

IInyorva oto orvouayelpeio, Omov 0 OTUOS OO TIS KOTOGPOAES ue veuile Bpnorevtirée
OKEWELS, oOVOTILOTOY YTWYOKOOUOS, UEBDGOL e TOOTATUEVO KOTEAQ, A0YIa YIALOEITMUEVO.
oV TIC ELOYES, DOTOD TEAOS TLWUEVOS, EXALPVO, OO TIOW KATOLOV O’ TOVS VEKPODS OV KI ET01

Ebpioxa wavro, to oritt pov. (O Toplog ue 1o Adyvo, p. 94)

246 alcohol -which, in most cases, is wine and less

According to Anna Themou,
frequently, cognac and beer- finds those who live in the margins of society, who still
perceive it as a demon and try to rehabilitate themselves.?*’ They often get humiliated,
since, due to their addiction, they cannot keep their physical needs under control: their
pants are unzipped or fallen down, they fall asleep in the taverns in which they reside,
they even urinate on themselves. However, and despite their own contradictory
feelings towards drinking they do not quit the habit, since it is their -the poet
included- way to escape from a harsh reality (its influence on them is just like that of
fantasy on writers). As Themou highlights, drinking is a pleasure: a forbidden habit
that provokes remembrances in them —as it is obvious in the fragment above.

What is more, the poet-narrator is either a blind man, or he has a limb leg; in

other poems he cannot hear and/or speak or he appears to suffer from a mental illness.

These characteristics render him a target for the others’ taunts who ridicule him

6 Tbid. pp. 14-25. The passage of this paragraph is mine translation of some of the key points of
Themou’s essay in English.

7 According to Yannis Kouvaras, alcoholism was the scourge of the working class in the 18" century,
during the heyday of the Industrial Revolution. (Yannis Kouvaras, ibid. p. 93).
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mercilessly and fend him off when he approaches.

(...) nmio. 6Ao to Podpko arov vmovouo wov u' Epilov, T’ avrepd wov Eyrvoy ot dpouot
wov kviave audéia Opiaufoo (...) / Tote €ido 10 peydlo ikpiwua, omov émpeme v' avefw,
dyvawaro ov o oteplan Pooilidg 1 Oo kvinow oto kalabi twv omokepaliouévav. (Noxtepivog

Emoréntne, “Evédpa”, p. 13)

The poetic subject feels as if he were a beggar or a woman, betrayed by men;
he is always in a state of alertness, trying to protect himself from the others. However,

he seems to have a goal in his life: a mission that others cannot understand.

O yovoikeg Ekloyay, OTWS TOVTO, KI OTWSG TAVIO Ol GVIPES OKVUUEVOL KOITalow TO
youo. Kai uévov o toelog youoyelovoe kabwg to pafioi tov, copd, tov miyorve wépo. ax'

HoTorotnTa, ues oto okotaol. (Zkotervy llpaln, p. 117)

Transforming into a marginal anti-hero himself, the poetic subject seems to
atone for his previous behavior towards these people (for instance, his classmate who
had a limb foot as well as towards his ex-lover in the short story “H Eoydm tov
[Towvov”). However, as Kouvaras states, the poet does not idealise them: he simply

gives them credit, does right by them.***

(...) K1 0 ovelpomorog eivar évog faciréog To. fpaoio, yr avTo Kal JgV EYel TL VO, KOVEL
OAN TN UEPAL 1 YPAPEL 0TO TLOUL TO OVAYVWOUO UGS CAANC emoyn¢ (...)/ k1, @ alapvn KoTaryido,
otav 6ot Epovv v idLa oKEYN Vo, PLAAYTODY KI 0 coKatns fLaletal kot THOGEL OVOUETO. OTO.

dexavikio. tov ooy movl. (Avaxdaloyy, “@Owvommpvi Acknon”, p. 253)

8 See Yannis Kouvaras, “Ilepimpraxoi Tomot oto Epyo tov Tdoov Aeipaditn”, pp. 82-102, p. 83.
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What seems to be a defect to others, to normal people,**’ serves as a hidden
asset, according to the poet: in the poem above, the —most likely, unemployed-
dreamer who had achieved nothing in life or the man with the limb leg, “les
anormaux”, are all vindicated in Leivaditis' poetry of this period. The dreamer is the
most likely to write a great novel or to live in his -fictional- world that cannot be seen
by others and the man with the limb foot suddenly flies like a bird between his
crutches. Leivaditis vindicates several marginal characters, those anti-heroes of his
poetry, necrophiliacs, those in incestuous relationships, homosexuals included: “(...)
KL 0 VEKPOPILOG £PeEVyE TOPO. IE TO KAEWI, KL O OUOUiYTNG LE TO EKOVIGUA,/ EVA O
Bappévoc Gvrpag Tov ceovyyapiie Tig okdhec oy yevwnuévog Baotiéac.”.”” These
are perceived to be the poet’s alter-egos.

In other poems, and as the poetic subject seems to sink deeper in his past, in
memories and unfulfilled wishes (a more detailed examination of this issue follows in
the next section of this chapter) and, since oblivion and fantasy get mixed with his
actual experiences, he finds it more and more difficult to identify with himself. He
approaches to his mirror, a significantly charged symbol in Leivaditis' poetry of this
period,”' unable to understand who he is. As a result, the mirror usually terrifies the
poet, who constantly confronts an image he cannot recognize or even, a blank space
instead of his own person.**

As Yannis Kouvaras states with respect to the poetry written in this period,

¥ The characterisation is borrowed by Foucault's book, Ot My Kavovixoi. Iapadéoeis ato Koiéyio e
Toldiog, 1974-1975, Sotiris Siamandouras (trans.), Athens: Estia 2011.

29 See “Akatochvn’”, p. 58.

»1 Kouvaras argues: “O ko0pépg eivor iomg 10 cuYvOTEPO Kol 1810HTEPA POPTIGLEVO GOUBOAO GTHV
moinom tov Agifaditn. Agitovpyel wg 006vn TpoPfoAing g GuveidNoNg, MG KATOTTPO TOv HeYeBuvEL
gvoyés, og koitn pomng Tov ypdvov. Eivar dpyoavo avtoyveciog, khovilel moyliopéveg aviAnyeg (...),
vrovopedet evotra ko PePordtnreg.” (ibid. p. 38).

22 Ibid. p. 38.
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Leivaditis' self-identity is gradually getting shattered (a smashed self-image firstly
appears in the poems of the second period and more specifically in the section
Howmuozo.  (1958-1964)); see, for instance, the poem “Mwkpn Ymop&loky

Hapéveon”,>® which has been previously discussed in the second chapter of this

dissertation) until it gets crashed by such a “relentless dualism”:*** the poet feels that

is being chased by his other self who gradually inhabits his place and lives his life.”
This sense of a dual existence exists in several other poems of that second period,
more strikingly in “O AALog” as well as in 7o Exkpeuég, principally in the short story
“Evag Kowog Xaptoxdntng” which seems to be developed from ideas in the earlier
poem).

The anxious search of the self in Leivaditis' poetry of this period is presented
via multiple symbols. The poetic subject tries to comprehend who he is under his

several masks, coats and hats, symbolizing the various roles and ideologies he

embraced in his life which, progressively deprive him of true self.

(...) Kou povo to mwoudi Exave pio kivnon oav vo, 'Oele kati v' amouorpovel, uo ouécwe
Covameoe Popia ony Kopérda, kai T0TE gidoue ™ YAwuN uaoko, wov Epiée atny Own Tov T0

omANTiooTo, VO, YIVETOL a1ya o1yd. TO TPoowmo tov. (Zroteiviy Ilpaln, p. 115)

In dialogue with Camus' perception of life as drama, Leivaditis often allows a
theatrical form in his collections. From his poetry of the second period to his poetry of
the third period, there are several poetic collections that seem to have been written in
order to be presented on stage, for instance: O ['vvaikeg pe ' Aloyiora Martio (1958),

Or Tedevraior (1966) and Or Tpeig (1975), while others might as well be adapted in

253 See, p. 388.
2% See Kouvaras, ibid. p. 36.
233 See also the poem “Emtoppro” in Howjuoza (1958-1964), p.404.
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order to be presented as theatrical monologues, such as, 257 Paywdia s Oddocerog
(1963) or Mixpé Bifiio yio Meydra Ovepa (1987).%° Leivaditis' insistence on the
theatrical form is not random, especially as far as his work of the late second period
and the third one is concerned. As Elli Filokyprou points out, the poetic subject's
belief that he stars in a play is a first sign of a deconstructed self-identity and the
confusion between reality and fiction.”’ It appears that it is due to a sensed loss of
self-identity, Leivaditis adopts some attributes of these decadent anti-heroes in order

£.°® What is more, such a persona

to construct a new fictional persona for himsel
allows the poet-narrator, on the one hand, to escape reality and on the other hand, to
write on behalf of these people. Thus his poetry is rendered universal yet remains
introverted: in some of his poems his need to adopt a fictional persona for himself and
live in a fictional manner, is clearly stated: “Télog, kdt®w amd pvOIGTOPMNUATIKES
cuvOfkes, £ptaca oty otdon (...).”*° And for a forthcoming poetic collection, he
explains: “(...) Kt evwooboa, PLGIKE, TOTE TOL pE TETAEAY EEm, nali pe T dAha wpaia
npdomna Tov pudotopportog (...)".

In fact, choosing people that live in the margins of society either as his heroes

or as a persona of himself, Leivaditis allows new insights on the meanings of, and

236 On Leivaditis' engagement with other forms of art, see Yorgos Spanos (“H Movocwr| ITomnrtikn tov
Taoov Aepaditn”, Odos Panos, vol. 140, April- June 2008, pp. 32-37) and Christina Mikaelian
(“Taoog AeBaditng Zvvoikio To 'Ovepo™, Odos Panos, vol. 140, April- June 2008, pp. 38-43). These
essays argue Leivaditis' occupation with lyrics and script writing respectively. Last but not least,
Leivaditis' concern with fiction can be traced, apart from 7o Exxpeués, and his fictional biographies of
his favourite writers, mentioned already, in the volume Tasos Leivaditis. Meyalor Paoor Zvyypageic.
Nrooroyiépoki, Toiotor, Hoaotepvax, Aépuovrop. Zvvortikn Anodion twv Apiotovpynudiwy tovs amo
tov Taoo Asifadity, Athens: Kastaniotis 2008. This volume consists of Leivaditis' summaries of some
of the greatest Russian novels, published in Fantazio magazine from 1969 onwards.

27 See Filokyprou, ibid. p. 215. The issue of time and space in Leivaditis’ poetry of the third period is
explored in more detail in the next section of this chapter.

¥ See: “Katd ™V omhovoTevTikh £ERyNon TS woylatpikic ot tpehoi eivon 6vta mov £xovv amoAéoet
Vv To0TdTTa Toug Kot TavTilovion pe TOAAEG TPOCHOMIKOTNTEG O Mio AmEATO0 TTpoomadela va
c®OoVV amd TOV €0VTO TOVG OV dev Tov amodéyovtat. (...) Tavtilovral onAadn pe moviid, oKoAéG 1)
d3évtpa, 0,TL To eAeVBepo, PO KOl VYNAO, VOGTUAYOVTOG TN HETUPCI®GOT 0TV ovpdvia matpida.”
(Kouvaras, ibid. pp. 86-87).

29 See Bioli yia Moviéyepa, p. 230.

260 See “To MapaPav™, p. 341.
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distances between extroversion and introversion, the social and private sphere. It can
be argued that in representing this part of society that is not usually the case in post-
war political poetry (where those who dominate the front line of historical events are
praised), Leivaditis discusses margin, essentially as a (political) option: abstention

from the great social battles is not regarded as conformism anymore.

(...) KL Om@w¢ avoile vy mOpTa, €00 TAV® OTO TPOTE( GOV YDUEVO KPOOT TO UOKPIVO
uog talion, “ov CovapBow, Oo. ocvvovinbodue, dpaye;” eime, “voi, tov Aéw, yoti eyw Oa

Ppiorxouar wavra oty dxpn”. (Noytepivog Emoxéntne, “Aologovia”, p. 49)

What used to be regarded as “truth”, “mission” and “victory” in his poetry of
the first period (revolution, and the communist ideology), after the end of the second
period, and the disillusionment intervening there, is being consistently re-negotiated

61 the

in the third period. As Leivaditis realizes the meaninglessness of social battles,
great achievements and of human affairs in general; he seems to argue that what

matters for one is to stay decent, even if this means to be naive and innocent as a

child.

TPQTOI (sic) k1 apaveic vrnploue, mAaboviog pe pTwyd TnAd Tic UEPES UAS OTHV GKPH
700 0pilovia/ KOPEPVOVTAS [E DTOUOVE] TIC VOYTES UGS OTHYV GKPY THS YOVOIKOS, KO TAVTO. O
TOUTGAOL0G YpOVOS Tov o€ véovg Opdlovg pag amomdava./ Ouwg, €ivol kdmolos mov kabe mpwi

VIOVETOL TO KOVPEAL TOV/ YLa. va. mepaoel opdivvrog uéa' o' tv moAy. (Zrotervy llpaln, p. 152)

Being a child is a form of resistance in a world where calculations and

competitiveness prevail.

21 On meaninglessness in Leivaditis' poetry of the third period see Filokyprou, pp. 266-277.
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(...) mo10¢ am' TOVS dVO NTAV 0 TOPEICAKTOS, 1§ UNTWS KATOI0G TPITOS GOG TPOIWTE KAl
T00G 0VO- U’ Eva TPOTWTO GVKOPOVTHUEVO 0T’ TO TOAD @S/ 1 KI EMKIVOLVO, GOV Ola Ta
TPOYUOTO TOV TOVG OWOOUE TOAAN GHUACIO/ KOl UOVOV, KOULG QOpd, TO Ppoov Ta HOKPIVG
yofyiouaza pag feforcvovv/ ot n cuwviotnro. eivar Tovro. e6w- waile, Aoimov katl mio evfvuo,
apov Eyovy ola mo. teAeidoel/ 17 Gounoov EKEIVODS TOV TOVS TOTEIVMVOVY KL QVTOL KOITALODY
oto fabog tov Karédov tovg/ ga va 'vou exel n adnvip tovg {wn (k1 oo T Ao dev Eyrovv

xoua onuacio) (...) (Avoxdiown, “H Yndoyeon”, p. 358)

Doing so, however, is not easy.’®* Other people -even the hero himself

sometimes- seem to regard this as a kind of abnormality, even delinquency, a trait that

should be erased.

As mentioned in the introduction of this chapter, this marginal persona of
Leivaditis can be also connected to the decadent poets of French symbolism and

Greek neo-symbolism. These poets created for themselves such a marginal persona

22 See: “T'io Tov momTh o1 Tpehoi eivar TpopokpaTnuéva Toudid Tov PoPHONKaAY var HEYaAdSOLY,
apvAONKOY Vo HTOVV GTOV GOTANYVO KOGLO TMV UEYOA®V, LE TO Bopd Tiunue vo PeTaTpamodVv o€
AmOSOTOUTOIOVG TOV KOWMVIKOD cuvorov.” (Kouvaras, ibid. p. 84).
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both in their works and life.
According to Eleni Kollia,”** a decadent person is one who has been chased in
life; it is the artist whose work has not been acknowledged by his contemporary

264 Kollia writes, as she

critics. It is the melancholic, aloof and impoverished poet,
introduces the reader to the decadent poets of France. According to her, these poets
strongly separated themeselves from the prudent ones, those who were actually slaves
of the system they serve, and claimed, through their writings, the vision of a better

d.?®® They have even denied their self-identity for the sake of their art: in order to

worl
reach pure art, they have adopted the persona of the patient, criminal or cursed man,
wishing to know the hidden truth of the world and their existence.

They have denied any kind of conformism, even the chase of their own
happiness and have dedicated themselves in the trace of the Absolute (truth and

266

beauty).” All of them were haunted by their own intelligence and suffered from the

tedium of the daily routine; they praised the value of void, silence and, ultimately,

their own death which, some of them, opted for.*®’

They praised the unseen, the
unsaid and the unfulfilled; shadows, darkness, souls of the dead, silence, memories,
demons, death: these are the common places in their poems. They opted for the new
instead of the ordinary, they chose dream and fantasy over reality, ambiguity over
literal meaning, impermanence and change over permanence and stagnancy. Believing
that the poet should stay in the margins of society, they used their fantasy as a starting

point in their search of the eternal truth and beauty.

All these attributes can be traced in the fictional persona of the decadent anti-

3 See Karapauévor T'allor Howmtéc. Amévbioua, 130¢-200¢ auddvoe, Eleni Kollia (tran.), Athens:
Iridanos 2010. Further down, I translate Kollia’s arguments into English, since they are applicable to
Leivaditis’ fictional persona to which they shed light.

264 Ibid. p.9.

263 Ibid, p.11.

266 Ibid, p.12.

267 Ibid, p.13.
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hero Leivaditis creates for himself and they are revealed through the symbols that
construct Leivaditis' fictional cosmos of this period. Such symbols that are also used
by the French symbolists and Greek neo-symbolist poets (such as Romos Filyras,
Napoleon Lapathiotis, Lambros Porfyras) are: those which reveal the poet's
psychological state, for instance, autumn as a symbol of sadness and nostalgia;
flowers that are mainly connected to death, such as violets; musical instruments,268
such as violins -instead of the drums of the first period; symbols that are connected to
loneliness and/ or humiliation the poetic subject experiences from other people: these
are basically the rain, which accompanies the poet, from 7o Exxpeués already, in his
wandering in the streets every time he gets repelled by the others; lamps and candles
that indicate the lack of visibility and the constant threat of the darkness; the moon,
the stars, the night, in general, which appears to be the permanent background of his
poetry of this period, as well as the favourite background of the (neo) symbolist poets.

Besides, symbols of depravation, desertion and decadence that are used to
describe public life (such as hotels, public urinals, brothels etc) intensify the feelings
of loneliness and suffocation that the poetic subject experiences; what is more,
symbols of escape, such as the train, highlight the poetic subject's opportunity to
leave; however, such an opportunity is constantly being wasted. Death -and suicide-
also recurs in Leivaditis' poetry of this period and is indicated either via space
(cemeteries) and objects that are related to it (violets) or via the poet's reminiscence of
his loved ones who have died.

Leivaditis' world is a world of loneliness but at the same time rebellious, as
long as the poetic subject rejects the role that society demands from him to play and

chooses to stay in the margins of society, preserving his child-like perception of the

268 The main care of symbolist poets is the rhythm of their poems as well as the impression and feelings
that the combination of their words cause to the reader.
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world. He deconstructs his so-called true identity and reconstructs a new one for
himself that is a mix of attributes his favourite decadent anti-heroes (both poets and
writers or not) have. Creating such a persona of himself, the poet escapes from reality

and other people (his oppressors) and lives the fictional life he wishes:

The role of childhood in Leivaditis' poetry of this period is discussed in the

next section of the thesis.

4.2.Fusions of time and space.

In Leivaditis' poetry of the third period, time becomes an amalgam of various
time levels overlaying one another. More specifically, in this period Leivaditis is
gradually returning to his past, and to ultimately, his childhood, in an attempt to
escape the unbearable reality that he has to face. Either through himself or the
personas he constantly adopts, he goes back to his childhood, and in unpredictable

ways. While he talks about his/ the decadent anti-hero's -gloomy- present, he suddenly

returns to his past which he sometimes reconstructs in a fantastical manner.
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What is unique in this poem is the fact that while the narrator seems to simply
recall his past, the results of reminiscing are visible in his present: the hero of this
poem probably stepped up in the rails of the railway imitating a past habit, recalling
his dead cousin and that time the arriving train killed him. However, this story is
narrated in such a way that makes it impossible for the reader to realize whether it
actually happened or it was in the hero's and the poetic subject's imagination. What is
important in this poem is the fact that the poet experiences his past physically:

memories, either literary or metaphorically, kill him.

Quite a lot of Leivaditis' poems of this period are written in this way.

(...) k1 otav éuabo. Twg apyioe n e€éyepan, ParbnKa vo, yTomdw TOV T0iYX0, OOTOV 01
oofiadec émeoav 1' évav Eepo KpoTo, APRVOVTOS VO POVEL TO OUAET TOV TEPIUEVE, AKPLPWMS THY
wpa wov o motépas avéfale tig Politoes, n untépa orexotav oy okid, e o Peviddia,
VIOVOQH, “Va 1oV TPOGEYELS TH UNTEPO.” TOL Jé®, 1o 0 TOTEPOS OE 1’ arxovoe, kodotay miow ox'
10 T{GULO TOD VOOOKOUEIOD, YEPOGS, KL | UNTEPQ EKAQLYE TOV JEV TOV TPOPTOTE {LVTOVO- DGTEPQL

Exleroay v woptTo. Tov opadiod kot Cexivijoay yia to youniio tolior. (Noytepivog Emoxéntng,

“T'opniio Ta&ior”, p. 69)
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In the poem above, Leivaditis' memories are mixed with one another as the
poet relishes free association: from his participation in the communist revolution to
his parent's wedding day at which the poet is supposed to be present (imaginatively
inserting himself into the photo of his parents' wedding day) and from the day of their
honeymoon to his father's death, memories pass before him and the reader as quick
snapshots. Focusing on the mirror the poet gets quickly transferred from his family
car to the emergency room and back, in a way that reminds us of cinematic montage.

As it has been implied in the first section of this chapter, the poet usually
returns to his childhood, which serves as his resort from the cruelty of adulthood and
as a political choice. The poet seems to argue that returning to the state of innocence,
thus believing in no political parties but in one's dreams, is the key to one's happiness,
to discovering the actual meaning of life. The poet fights to preserve the child's view
and not the view of the communist mate, even though he does not seem to have totally
abandoned his belief on the communist ideas of equality and social justice.

In Leivaditis' poetry of this period, as Zisis highlights, childhood becomes
equal to a very specific perception of the world; it consists an attribute rather than an
age group.269 Perceiving reality in the way a child does, means that there are no
limitations as far time and space is concerned. Children believe in dreams; they can
transfer themselves easily from one place to another and to various times via their
fantasy. As far as their imagination is concerned, there is no limit; nobody can
imprison them and even if they do, children, just like madmen and marginal anti-

heroes, can escape whenever and wherever they want.

(...) 10, TOLOLG, OUWS, ixov évav dllo @ilo,/ étol vouiloue Kauld, pope. Tws HIAODY

HOVOYG. TOVG, Kal TO Ppaov/ otov drvo moipvay uoli tovg Tig e1koves, mov o Bo {odoav woTé,

269 See Zisis, “H Awowon e adwomtac”, pp. 199-211, p. 206.
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yI'/ avTo 10 TPWI NTOAV TAVTO. OPHPNUEVO, Kal VOoTalav, ooy va 'Beiav/ kdti vo. ovveyioovy.

(Noyrepvog Emorentyg, “H Zovéyewa”, p. 90)

In the poetic collection Biodétec yia e Emoyii,”’® Leivaditis recalls the
imaginative sojourns of childhood: “Q, mwodikd amoyedpata, 6Tav 6TEKOGOVV LE TO
pétono oto tlapt, oxeddv eevydtog, 1060 mov N untépa Tpopale pmaivovrag, yroti
ekel mov &iyeg mael NTav MOAD pokpld Ku iowg vo pumv €ixec Ppet tov dpodpo va
yopicelc.”, he writes.

As Filokyprou argues escape through imagination serves as a means of the

poetic subject's defense against others;”’"

it is his counterweight against reality then, it
exists as confrontation and revenge: via fantasy Leivaditis compensates himself and
his decadent anti-heroes for the injustice they have faced in their lives. As Filokyprou
notes, poetry served as a means of escape and vindication for the first time in his
poetry of the second period: “®@t0cte pe/ yTUMNOTE pe/ TOdOTATOTE PE/ €YD/ KAOE
Bpadv/ cag ekdikovpar Kabdg/ yupilovtog apyd/ omitt Lov/ TwUEVOS/ TOTEVOUEVOS/
Aoyl aykaAd/ p' éva ondovi.” (Iomuara (1958-1964), “Exdiknon’™), he used to
write. In his poetry of the third period, fantasy broadens its territory:” “O opdopog €xet
o, avoi&el yia n depehivnon g oxéons HETash TPOyUOTIKOTNTOS KoL QOVTAGIOG,
yio TV avalinon g aMbetog otov évav | otov GAko ydpo.”, Filokyprou notes.”"
This childlike perception of life, as Zisis highlights,”” is preserved to
Leivaditis' last poetic collections of this period. Indeed, in his collections Mixpo

Biplio yio. Meydlo Oveipo. and Ta Xewpoypopo tov @Ovomwpov, Leivaditis usually

resorts to his childhood. In these collections, however, time levels can be easier

70 See, “Avo Hadcd Adkpoa peg oty Bpoyn”, Hoinon: 3, pp. 227-228.
! See: Zisis, ibid. p. 204.

272 See, Filokyprou, ibid. pp. 138-139.

3 Ibid. p. 210.
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distinguished from one another: it is childhood, on the one hand, and adulthood, on
the other hand, that come up against one another, oppressing the poetic subject,””*
showing two different perceptions of life: imagination and reason, respectively.

Opting for childhood, the poet sometimes feels that he was the winner in the
game of life’” while others he feels that he had lost himself and his life in
daydreaming.*”®

Space levels, also, overlay one another. Via fantasy and memory the poetic

subject transfers from one place to another.

There are some symbols that signify the transition from one place to the other

as well as from the past to the present or from reality to the territory of the unfulfilled
wishes. The ladder, for, instance, is the main symbol via which indicates such a
transition: “(...) | WATOS K1 M okdAo O pag mnyaiver avty o6mov Béhel!”, Leivaditis
writes.>’” Other symbols that allow this transition are: carpets, sofas and carriages.””®

As Yorgos Markopoulos, who traces themes and motives in Leivaditis' poetry

2 See also: “T't avtd 6oV Aéw, UMy Kodoon eivor emkivéuvo. Mnv Euvic: Oa petavidoelc.”
(Bioléteg yra pua Emoyn, “Tleipa Aidvav”, p. 309).

75 See for instance Biodétec yia o Exoyn, “T payipota 6Tov vwovopo”, p. 261.

76 Generally, this dilemma between the benefits and the loss of childhood and adulthood troubles
Leivaditis in his collection Mixpo Bifilio yio. Meyaia Oveipa, as he reflects on the meaninglessness of
life.

777 See“ Avarykaudmtes”, p. 303.

8 Yorgos Markopoulos, H IToinon tov Tdoov Asifadity, Athens: Ekati 2009, pp. 36- 40, p. 37.
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of the last period mainly, implies, when he puts into quotes the external places where
the stories of Leivaditis' poems take place, space gradually loses its materiality and
gets the value of a symbol. In other words, there might be several places where the
poetic subject and his alter-egos wander, such as hotel rooms, taverns, old mansions,
public urinals, coffee houses and barber shops, these, however, serve as symbols; just
like in To Exxpeués of the second period, the hotel room basically serves as a symbol
of loneliness and impersonal relationships, while the coffee shop, as a metonymy of
coffee, is connected to the reminiscence of one's dead loved ones.”” What is more,
old mansions appear to be the threshold between the prosperous era of the poet's
family and its financial degradation, while barber shops seem to declare the failure of
ideologies.

Taking this into account, it can be supported that the poetic subject's
movement from one place to another is rather metaphorical®® and even, as
Markopoulos suggests, that it takes place inside its consciousness.” Attics and

: 282
basements are common symbols of consciousness.

It is the poetic subject's/ alter-ego’s imagination that permits entrance to
places that other people cannot access, even the most privileged ones. In other words,
Leivaditis seems to claim that fantasy is the only perquisite for one to overcome

reality and the daily hardships. This is the motif of “divine intervention” that

27 On this issue see he third chapter of the thesis.
280 7isis talks about the internal trip in Leivaditis' poetry of this period (p. 210).
281 1.
Ibid. p. 37.
22 1id. pp. 38-39.
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Leivaditis referred to for the first time in 7o Exxpeuéc. According to this idea, God has
provided for the less privileged ones, so that they can achieve in life no matter what
their social and financial background is. In his poetry of this period, Leivaditis seems
to have discovered that God's gift to him is imagination which he uses as a passport to

travel in places where his oppressors cannot find him.

T'eyovota kau mpoowma e wo wpaiog wov {ong, TS PovIaoTiKiG,/ Tov 0ev TV oo,
moté kot Qo v KAnpodotnow avémopn arovs uetoyeveéatepovs./ Kou ovyva oyediooo tolidio
oto ayvaworo (...)/ Towg y1 avto K1 01 amoTLYIES G0V J8 08 TAYWOoAY TOTE, APoD Péfaio ThY dpo.

wov amotoyorves/ €00 Ogv Hoovv edw. [lod noovv Aowmdv,/ Kor yati yopioeg, (...) Tapa

avefaivaw oe oy duaa ar' avtéc mov dacyilovy tov Hmvo pov/ kea Spometedw. (p. 11)*

(“Zemvn 20 nuepmv’)

Living in his childhood/ dream/ sleep (all of them are used in the same way in
Leivaditis' poetry of this period to indicate the childlike perception of life), the poetic
subject remains unknown to other people; they cannot reach him; every time they try
to catch him, he has become somebody else, he has gone somewhere else, he has
unexpectedly moved in another time and place. Leivaditis insist on his childhood:
after all, it allows myth to happen.*®*

Taking into account the existentialist background of Leivaditis' work of the

285 and the theatrical form

second period as well as the incorporation of the absurd in it
of many of his works of the second and third period, it could be argued that Leivaditis

processed his works as if they were dramas, disestablishing the traditional unity of

?8 Tasos Leivaditis, Mixpo Biflio yio Meyaia Ovepa, Athens: Kedros 1987, pp. 9-15.

4 See: “Ta tov AetBoditn o xpévog kar 1 evidikioon mov avemaiodnto tov akolovdel, sivorl dvo
ototyeio IOV VIOVOLEVOVV TOV TAUAIKO KOGLLO, APLIATMOVOVTAGS, HEPA LE TN UEPQ, TO CovTavd TAEyla
oV pobov, Kabdg ToV avTIKABIGTOUV 160TEdMTIKA e TO PEaMSLO TG avdykng.” (Zisis, ibid. p. 201).
85 Especially in To Exkpeuéc, more on this see the third chapter of the thesis.
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time, space and plot in order to deconstruct his certainties of the first period, related to
his sense of belonging to his time, space and people and his sense of self- identity.**
All in all, the fusions of different time and space levels that abrogate the
(linear) plot aim to raise Leivaditis' (and his contemporary writers') persistent
questions on existence: who one was and who he is, why he exists, which are his
relationships with others and whether is possible for people to effectively
communicate with others, what is the meaning of one's life. With reference to these
questions, Leivaditis seems to be rather “pessimistic”: as he approaches to his last
collections, he talks about the meaninglessness of life and one's inability to know
himself and others. He acknowledges, however, the ability of imagination to vindicate
people or at least confront them temporarily as they reflect on their lives, despite the
loss it causes to those who get trapped in it: that is why, he and his alter-egos often
imagine things that have never happened and act as if they have had; realising that
one's life has been wasted could be unbearable for one to handle, therefore, such

distortions of memory could be proved lifesaving for those who feel that they have

failed in life. As Leivaditis writes

4.3. Leivaditis' self-referential poems of the third period

286 See Tom Stoppard, Metougpiéoeis, trans. Dimitris Papakonstantinou, Athens: Dodoni 1980, pp. 23-
25.

%87 In his collection O Ti vpAog ue 10 Avyvo, Leivasitis writes: “Ta powvopeva cuovfwog amatovv, ot

avBpomor EgyeMovvtal €0-/ Kolo, 100 KOG v TO '"youv avaykn, eivar to6co dvokoin n Lon.” (“O
Ayveotog Zrpatidg”, ibid. p. 178).
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As it has been mentioned in the first chapter of this dissertation, in his poetic
collections of the first period Leivaditis believed in the ability of poetry to reflect on
the historical circumstances, as well as in the power of words, in general, to criticize
on the social phenomena of his time. In other words, the poet used to perceive poetry

288 . e .
7" and as a means of social criticism; he not

as a “carrier of the collective experience
only used to narrate the historical events of his time the moment they take place, but
also he participated in them; as a result, he was certain about the facts he narrated as
well as about the truth of his narration.

In this period, poetry also served as a means of support and confrontation to
the less privileged classes of society who were Leivaditis' target readers (for instance,

laundresses, street cleaners). As Filokyprou highlights,**

Leivaditis poetry of the first
period (especially his first collections of that period) used to serve as a means of
communication and representation of the common experience.

Gradually, and as we approach the end of the second period and mainly to
Leivaditis' poetry of the third period, camaraderie loses its central role. More
specifically, it is in his literary production of the second period, where Leivaditis, now
reflecting on his past, started to question it for the first time. However, such a question
does not relate to memory as much as it does to his perception of the past. In other
words, the poet does not doubt his ability to recall the communist revolution but his
belief on it, its actual historic role, as well as the motives of his comrades.

During the second period, poetry seemed to serve less as a means of

testimony, let alone as a means of propaganda of the communist revolution, and

mainly as a reflection of the past and as Leivaditis' attempt to see it in its true

2% The expression is borrowed from Elli Filokyprou, see on the third section of this chapter.
% See Filokyprou, p. 314.
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dimensions; what seems to have changed, especially in his collection of short stories
To Exxpeuég, is the poet's belief on the possibility of a social revolution.” His poetry
gradually transits from extroversion to introversion and from praising social action to
the narration of his personal story. However, even in this period, poetry does not lose
its communicative value, since the poet does not limit himself to the narration of his
personal cancellations; on the contrary, he traces the role of denial in every man's life-
not only that of the post-war period. Apart from the context, the language of his
poems of the second period is also simple; in this sense, the poet allows
comprehension and communication among his readers, while, at the same time, he
questions them.

In 7o Exxpeués, the hero and the other people are worlds apart, constantly
facing the boundaries of their perception; they end up facing one another in their
attempt to dominate, thus establish their world/ perception of the world. In such a
battle one, who does not succumb in the socials norms, is targeted as a social pariah;
he is constantly being chased and alienated until he gets smashed.

In his poetry of the third period, Leivaditis, being a marginal, thus
unconventional, anti-hero himself, realises the harsh side of the words: they usually
do not confront people, as he used to believe in the first period, but they often kill
them: language is the most dangerous weapon in the daily battles: “Apyd. To
kapeveio doslaoe. Ot pikot Epuyav. Kt eyd pepfalom oropudvayog, KAVovTog Téyo mTms
noilo pe 11§ Tpiyeg Tov othoug pov, eved Pydlm TpooeXTIKA (o pio/ TIg CQaipeg TS
cuvopthiag.”, he writes in the poem “Ilpdteg Bordeiec”.”' According to Leivaditis'
poetry of this period, every man is a prospective murderer, on one hand, because he

makes, either knowingly or unintentionally, other people have expectations that are

2% Ibid. p. 103.
1 See, Avaxdloyn, p. 333.
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destined to be cancelled*” or because he subjugates them to his will via language.
Seldom do words protect people; sometimes they assist them to hide from the

293

terror silence causes them.””” However, according to Leivaditis, silence has priority

294

over the words; " to him, silence is equal to truth (in some of his poems it is equal to

the voice of God or is paralleled to music) and as people cannot handle it, they often
resort to the lies of their own words.*”

Contrary to his poetry of the first period, where, given the historical
circumstances, silence was not an option, since it was equal to connivance and
submission to the official regime of that time, in his poetry of the last period,
Leivaditis introduces a world of silence.*”® After the end of the communist revolution
and the failure of the communist ideology, Leivaditis reflects a lot on the meaning of
the words. He realises that words often mislead people, especially those who believe
in them unconditionally.*’

Words in which Leivaditis used to believe during the first period, like
“equality”, “solidarity”, “peace” and “justice” have proved to have no meaning; they
were used by several ambitious leaders as a means of propaganda killing those who
have fought for them, while assisting them to achieve their personal goals. Those who
took part in the Civil War, misled by words that meant nothing, misled others as well.
In this sense, silence is equal to reflection, humility and apology and it turns out to be

wiser than words; therefore, that who hushes is not a coward or aloof; on the contrary,

he is aware of the meaninglessness of life which he faces on a daily basis.

22 See: “(...) Ao 1ot PoPhpon Tic AéEeic. Ti Tic Béhelc ki dhdeg amoyontevoetc;” (O Toplde ue to
Abyvo, “Eoptoctikd”, p. 183).

3 See: “Otav apyioe 1) TOMOPKio, 0 PAvTNG T0 "y Tet Kadapd: T o1wm va poPdote.” (Avakdlown, p.
276).

%% See: Eioo1 1) amepiypamttn ouom oV TV GKOVUE HEGO HaG Kot HAGLE Y10 Vo uny TEDEVOLLE amd
popo.” (O Tvplog ue o Avyvo, p. 153). See also the motto of the collection.

3 See Filokyprou, pp. 309-344.

2% 7isis, ibid. p. 108.

27 See: “apod kL M Mo abdo AEEN eivar popaic cov fva yihoemopévo avtio Aiyo mpw am' To
dvotoynua” (O digforog ue to Knpornyio , p. 187).
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On the other hand, silence can sometimes be dangerous as well, since it leaves
all versions of probability open; bearing all possible destinies that he could have, the
poet feels hopeless. Unable to handle his freedom, he ends up idealising the life he
could have and all things that have not been said or fulfilled: “Kvpte, adiknoeg tovg
nomtéc Sivovide toug uovo évav kéopo”, Leivaditis writes.””® The unsaid and the
unfulfilled often recur in Leivaditis' poetry of this period, in which the boundaries of
experience and dream are examined, disestablished and/or mixed, as memories and
imagination overlap each other.

In other words, in Leivaditis' work of the third period, poetry mainly serves as
a means of reminiscence®” and renegotiation of the past, since several events recur in
his writings and they become common places as the poet tries to deal with them.
Remembering, however, is not an easy process. Leivaditis realises that, between his

experiences of the past and his present, oblivion has intervened.

(...) n OvunbBeite o lemrouépero. eiuor Qouuévoc arov KNmo Ki 00TE EYPOYO. TOTE
TOUUOTO- OTADS TPOOTAONTO. VO, GYEOIGO®W EVO, OVEIPO/ TAVW OTHY GUUO THS ANCUOVIGG.

(Avaxdioyn, “ExdMo otnv Appo”, p. 357)

Oblivion becomes a commonplace in several of Leivaditis' self-referential

poems.

Kabe gpopd mov apyilo vo wilo, &Epw nowg timota de Oa mw: oo Aoy Qo e
TPoowaovy, o ypovo¢ Ba mpoomepdoel, o1 allot Ba otabovv adiapopor éCw ar' To ormiti.

Qomov, t€log, de Oa 'war mapd. KAToI0¢ TOV KPOTWVTAS UIO. AGUTO. THYOIVE OO KOUOPO, O

% Tasos Leivaditis, Ta Xeipdypagpa tov POvomadpov, Athens: Kedros 2003, p. 13.

%9 To Leivaditis, even in this period, poetry as a means of narration and praise of the human experience
does not lose its value: “axépa Kt n {on pov omoytd onpacio dtav T duyoduat og kdmolov.”, he
writes in the motto of his poetic collection BioAi yia Movoyeipo (p. 221).
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Kauopo pwtiCoviog m Anoy. (Eyyeipidio EvBovaaoiog, “H Aduna”, p. 44)

The poet appears to be well aware of the limitations of language, of words as
well as of memory. He realizes how words can fail you (in the sense that the poet
sometimes fails to express what he has experienced/ imagined). Time goes by,
memories are forgotten, following the true fate of all human things. However, the poet
does not give up on his perceived duty. He keeps on writing poems, shedding light on
those things that have been forgotten (thus they receded in darkness), in a way that
reminds the reader of the Renaissance painters' technique called “chiaroscuro” (the
use of strong contrasts between light and dark).

The poet seems to have invested on memory from his first poetic collections
of the first period already; memory is a perquisite for his poems. In his poetry of the
first period, memory was necessary, since it allowed the poet to honor the
communists' sacrifice. Oblivion, on the other hand, served the official regime, the
enemy of the revolutionists.®” The controversial role of memory, according to
Filokyprou®”' and as it has been implied in the beginning of this section, emerges for
the first time in his poetic collections of the second period: it can be both comforting
and painful. However, it is only after 1972 that memory intensely troubles
Leivaditis.>

More specifically, in his poetry of the last period, memory still is Leivaditis'
material, as he needs to recapture basically his childhood or the years of the

revolution, recall his loved ones and feel connected to them, even though they have

3% See Filokyprou, ibid. p. 32.
391 1bid. p. 33.
39 Ibid. p. 34.
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died.>®

K1 exsivog o mpartog vekpog mov eidaus mordid, toco alioAvmnta axivytog-/ ox' v
OAAN UEPQ EUmOIVE KI QUTOS HES OTA TATOVTOIO. UOS KO OTO TOIOIKA. [ag povya./ Tows yi ovto

pOeipovtay ypryopo. (Avoxdivyn, “Alinieyyom”, p. 307)

However, focusing too much on memory and acts of memory can be harmful:

it can prevent the hero from truly inhabiting, living in the present.***

(...) vnplav uépes mov Eomvnoo evielwe péoa aro mopeABov, kotéfnko oKaleS mOv
eV LTHPYAY, TIGOTHKO, OTT' TO YépL 1OV Tatépo. yio. va un xobw oto ovvetioud n mébovo
Topofolnuévog omo léeic mov smabnKkay 0w Kol €iK001 1 KOL TPLAVTO Ypovia, (...) (BloAéteg

yio o Emwoyn, “T'eyovota vmo Aipecv”)

That is the reason why oblivion, even though the poet may find it unbearable
(particularly when he reflects on the possibility that his literary work can be forgotten
after his death) is necessary to the poetic subject: it allows him to go on with his life
no matter how great or humiliating his past has been. “H An0n 6o pmopovoe va
YOPIGEL GTOV AVOPOTO TNV EMAVACHVOEST] HE TNV VTOPEN TOV KOl YOPOYPOVO TOV”
Filokyprou notes.*”> However, as she adds,®® oblivion is not an option for Leivaditis.
Memory, either as carrier of the past or the way of reconstructing it in admixtures with

307

fictional events, reappears constantly, becomes the poet's fate””" or punishment.

393 1bid. p. 34.

3% Ibid. pp. 36-37.
3% Ibid p. 40.

3% Ibid. p. 40.

397 Ibid. p.42.
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(...) o1 Aéleig eivor n mwowvyy pov, o dmvog n Proypagio pov (...) (Avaxdioyn, “Evo

I316pvOuo Kanéro™, p. 353)

Oblivion, sometimes, appears to be equal to justice in the sense that it reminds
people of the fact that everything is destined to be forgotten: people will die, their
contribution to the world will not be remembered (unless somebody acknowledges it);
no matter what their backgrounds used to be, their common fate is death and oblivion:
“(...) apNoTE pog oTNV TOYN HOG, Tt TOVg BEAovE Tovg GBAOVG, TavapyaLo VIKnUEVOL
(...)",**® he writes. Life will go on without them, balance would come no matter what.
Taking into account that fact, poetry seems to be an ode to meaninglessness —and a

battle against it.

(...) N omws o1 moAiol paywdol wov mapouipiloy TS Papiés yevelades Tovg/ yia va

3 (“Mucpny Paywdio)

pavel Aiyo i Tpoia.

Fusing acts of memory with acts of oblivion, Leivaditis leaves some space to
invented elements which can fill the gap the latter create in the narration: “Ki n
moinorn eivor ca V' avePaivelg pio QavtaoTiky oKAAW/ Yo va kOyelg va poddo
oOwo.”, he writes.’'® Poetry is a way to freedom, it enables the poet —and

consequently, his readers- to escape his daily routine. It can be fictional and able to

3% See 2xotevn Ilpaén, p.105.

% See dvardioyn, p. 240.
319 See Mukpé Bifiio yio Meydla Ovepa, p. 14.
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transform -instead of simply narrate- the world.

Poetry is an art of recollection but also, an art of forgetting. It consists of the
necessary act that discerns between what should be salvaged and what should not be.

In Leivaditis poems of this period, poetry is poignantly compared to an umbrella:

(...) oTaONKA TOTE AVATOPAOLTTOS, GOV EVAS TPEAOS TOV AYOPOCE OAN TH HOVGIKH/ 1] GOV
EKEIVES TIC PTWYES YOVOIKES TOV KPOTOVE TAVIO, UI0. YEAOIO. OUTPELG- VIO VO, UNV GKODOODY

312
(

omevBeiag v mpoofoln,/ OTwe TEPITOV YPAPETOL KI EVA. TOINUA. “Iapopouwoelc”)

(...) OOV KGTOI0V IOV QVOIYEl THY OUTPELQ TOV g€ Kaipols Cnpoaoiog (iowe yiati de

Oéler va Eeyaoet)/ 1§ KAmO10V OV VIDVETOL YOVOIKA Y10, VO. TTEL EVO. WEUA AKOUO. TOLOLKO-/ N 1’
, I ’ I ’ ’ ’ 1

adikeite, loméy, av ékleioa ta udma, frav yio ve vmepacmion tov kéouo (...)7 (<O

Eniloyoc”)

It is the poem that protects the writer from the direct confrontation with reality
and his memories. It is also a last resort, in the same way that Karyotakis understood
it,'* but one which the reader can carry with him in his daily confrontations with the

world that surrounds him.

M See Noyrepivog Emoxéntng, p. 39.

See Avaxaloyn, p. 355.
B Ibid. p. 362.
3% See K.G.Karyotakis, ITomjuoza kou Iela, Savvidis, G.P. (ed.), Athens: Estia, 2006, p. 87.
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KaOe otryun xivovvedovue, alld koveic — o1 pwToypapies aTov T0iX0, TO. EMTAQ, Ol
OVOUVAOELS, TO KAELOL,/ OTEKOVTOL EKEL, aviumopa. vo. o fonBnoovy - omws o1 AéCels uorig

tederddoer to moinua’” (“Ot AEgc)

Poetry serves as a means of personal absolution: thanks to it the poet remains
innocent, child-like, consistently resisting the compromises of adulthood. It is also a
means of self-construction, and of questioning the boundaries of language in this

process.

(...) OOmOV N GEAVY EYEPVE TAVW OTO AGQPO OLUOPVPTH- GOV TOV TOWNTH TAVW ' ADTO

316
(

10 TEMAAMIWUEVO OAPGPNTO. “Owoyevelaxn Xovabpoion”)

The poet is well aware of the fact that words, the material of his art, have been
there before him and that they have been used already by other poets. His work is to
revive the poetic art by finding his personal voice that is distinguishable from others.
In other words, poetry is a bidirectional process: it is able to transform the poet and it
gets transformed by him. It deconstructs certainties and allows the poet to reconstruct
himself (in the sense that he can create his persona through his poetry). By
reconstructing himself, the poet might as well contribute to the revival of his art.
However, poetry, Leivaditis concludes, is a strenuous process that requires a lot of
pain on behalf of the poet: as he had mentioned in his self-referential poems of the

first period, Leivaditis argues that poetry is written only via loss and suffering.

* Ibid. p. 318.
%18 See Avardioyn, p. 243.
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All in all, according to Leivaditis, poetry remains a means of resistance from
his very first poetic collections of the first period to his poetry of the last period. What
seems to change, however, is the kind of resistance poetry makes in this period.

During the first period, poetry, as a means of social criticism and promotion of
the communist ideology, used to resist the official regime. After the second period,
however, during which the poet experienced the failure of the communist ideology
and the defeat of the communist party, the meaning of this resistance changes.

More specifically, in the last period, poetry becomes equal to the child-like
perception of life (which is equal to a decadent anti-hero's point of view), thus, it
resists adulthood and its terms: automation in the workplace that transforms people
into mechanical devices, social norms that force people to be identical to one another,
compete and smash one another and especially those who differ from the crowd or fall
short. Gradually, the traditional perception of time and space (the unity of time and
space) is being disestablished, the boundaries between reality and fiction are getting
abolished; memory, oblivion and fantasy overlay one another, assisting the poet to
reconstruct himself and the world via poetry, as well as his own poetics.

Such a transition from extroversion of the first period to introversion of the
third period should not be regarded as a kind of withdrawal from the world on behalf
of the poet: on the contrary, Leivaditis' poetry from the first period to the last is a
constant battle with the world that surrounds him, in the sense that the poet is
constantly reflecting on it; he represents, deconstructs and reconstructs it. What is
most important and should be acknowledged is the development that took place as far

as his poetry is concerned. From the linear narration and reflection on the historical
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circumstances of the first period poetry to the complex fictional cosmos of his third
period work, quite a lot of distance have been made. Via the painful disillusionment
and renegotiation of his past (in Leivaditis’ literary production of the second period),

the poet have gained his own voice and mastered his art.

CONCLUSION



139

Leivaditis gradually makes a transition from extroversion to introversion.
More specifically, in his poetry of the first period, and particularly, in his earlier
poetic collections of this period, Leivaditis reflects the historical events of his time. In
the first two collections of this period, the poet presents his exile in the concentration
camp and the tortures he and his comrades undergo by the official regime (the right
wing party). The third collection of this period constitutes a transition, in the sense
that the events the poet narrates here, take place in a (post-war) city, instead of the

concentration camp of the previous collections.

In the end of the first period, and more specifically in the long compositional
poem “Oytd AvBpomor Badilovv ITave ot I'm” (O Avlpwrog ue to Toumovplo),
Leivaditis approaches no more the Civil War, in which he participated, but war in
general, introducing fictional characters and a plot from which space and time
references are absent, giving to his text a universal value. The poem above seems to
serve as a turning point from Leivaditis’ poetry of the first period to that of the second
period, in the sense that it is here that for the first time (auto) biographical elements
are absent from his work or mixed with fictional ones, in a way that the reader cannot
identify with a specific historical context. What is more, it is in this poem where war

is denounced; that renders the poem rather humanitarian instead of political.

From the very first collection of the second period (Lvupwvie ap. 1),
Leivaditis’ focus is on the results of the war (which is not named). The poet’s
certainties on the communist ideology and the communist party are gradually getting
disillusioned, as he reflects on his past and questions it. While reflecting on his past,
however, the poet does not limit himself to the narration of his personal
disillusionments; soon he describes the privations people experience in life, not only

the post-war man. The issues that emerge in the second period bring Leivaditis’
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poetry close to the philosophy of the existentialism (the section [lowjuazo (1958-
1964) in particular). At the same time, the fictional element is used more
systematically in the poetry of this period (O1 [I'vvaikes pue v’ Aloyioio Matia,
Kavtara, o1 TeAevtaior) as Leivaditis turns to the unprivileged who live in the margins
of society, whom he uses as his protagonists. It is these people whom the poet uses in

order to create the persona of his poetic subject of the third period.

To Exxpeués, Leivaditis® last work of the second period serves as a turning
point to the poetry of the third period in multiple ways. Firstly, it introduces the
element of the absurd. The introduction of the absurd allows Leivaditis to disestablish
the unity of time, space and plot, thus to develop the ideas of individual’s loneliness
and the meaninglessness of life (which emerged in his poetry of the second period and

which are studied at a greater depth in his poetry of the third period).

More specifically, in To Expeuués, space is deconstructed in correspondence
to the deconstruction of the hero’s perception of self (such a deconstruction comes as
a result of the identity crisis the poetic subject of the second period poetry undergoes).
The plot is also undermined, preparing the poetry of the last period where there is no
storyline in contrast to Leivaditis’ poetry of the previous periods; instead of a plot,
both in To Exxpeués and mainly in Leivaditis’ poetry of the last period, the subject of
the narration turns to his past which he recalls, moving freely back and forth in time
and space and fusing reality with fantasy. Both the collection of short stories and the
poetry of the third period constitute Leivaditis’ constant struggle to interpret and

reconstruct his life so far in order to reconstruct his self-identity.

What is more, the form of 7o Ekxpeués (short stories), as well as that of

Leivaditis’ fictional biographies of his favourite Greek writers, seems to prepare



141

Leivaditis’ turn from the long compositional poems of the previous periods to the
prose poems of the last period and from the monophonic narrative, mainly of his
poetry of the first period, to the polyphonic one of the last period (in the sense that the
voice of the poetic subject of the third period is an amagalma of several marginal anti-

heroes’ voices).

Last but not least, Leivaditis’ reflection on the possibilities and limitations of
memory and language, which emerged in 7o Exkpeuég, prepares the re-negotiation of
his poetics in his poetry of the third period: Leivaditis does not believe in the endless
possibilities of poetry and memory anymore. As a result, his beliefs in the role of his
art transform as well. Poetry is not a means of reflection of social criticism, since
there is no such thing as reality, as far as Leivaditis of the third period is concerned:
there are different perceptions of it instead. Therefore, poetry becomes one’s
subjective approach on, and even reconstruction of, reality. This gives poetry a new
meaning: it remains a form of resistance; what changes is the context of such
resistance: on the first period resistance refered to the official regime, while now is

against conformism and normativity in general.

Under that scope, the transition from extroversion to introversion could not be
interpreted as a defeat, as it has been stated, but rather as a transformation of

Leivaditis’ approach on the world and his place in it as a poet and as a man.

The contribution of this thesis is the study of Leivaditis’ poetry of the second
period and of To Exkpeués, as well as the indication of their transitional role in
Leivaditis’ oeuvre. The indication of Leivaditis’ literary production of the second
period as transitional hopefully sheds light on the development of his poetics and

helps the reader and the prospective scholar of his work to gain a round view of it.
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