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In the conflict between Christianity and
Paganism for the dignity of the ®stablished Religion of
the Roman Fmpire, the Fourth Century witnessed the unique
recorded example of the death struggle of a great
religious system. Though the former gained the nominal
victory, it was forced to meske s0 many compromises to
Paganism that Bishop Mestcott has written :~ "The world
got into the Church in the Tourth Tentury and we have
never since been able to get it out".

The Roman armies in their all-conquering career
came into contact with many different forms of religionm.
Their practice of drafting soldiers of one conquered part
to serve in other far-distant cormners of the Empire, and
the readiness of the populace to adopt new customs, helped
to diffuse many creeds throughout the then known world.
Tithin the dominions of the Caesars were to be found
barbarians, who still invoked their demi-gods; philoso-
phers, who looked to the One Supreme Zod; the Jews, who
awaited their ‘essiah; Tastern mystics, especially those

who professed the two chief forms of such religion;
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Christians from Judea and iithraists from beyond Jordan.
inese lust, originally Sun-worshippers of Persia, had
developed = cult which Dr. Bigg called "the purest and
most elevated of non-Biblical religions".

The father of Constantine must be numbered
amongst the more enlightened men of the time, who had
forsaken the polytheism of the uncultured for the rationa:
Deism of the philosophers. Such a belief led him to
favour the Christians who, like himself, worshipped the
One Supreme God and caused Eusebius to praise him in the
following terms :- "For after he had, for & long time,
given many proofs of royal nobility of soul, in acknow-
ledging the One Supreme <od alone and condemning the
polytheism of the impious and had fortified his house witl
prayers of holy men, etc. . . " (&) During the
Diocletian persecutions Christians received protection
and entertainment at his court, but after his elevation
to the rank of Augustus still greater cordielity was
manifested. (b)

When Constantine became Caesar, his conduct
soon showed that he had been greatly influenced by his

early surroundings. For he udopted the same tolerant

(¢) ZEus.V.C.I,17; 11,49. (b) e iort. Pers.,15.
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attitude towards the new religion.(s) I1is residence at
the Imperial Court at ..ome during the last persecution
must have convinced him of the horror and futility of
employing compulsion in religious affairs. (b) is real
beliefs were soon tested. lMaxentius decided to march
against this general whom the troops had acknow}edged
Augustus. The struggle was essentially for the purpose
of deciding which one should become sole Emperor of the
West.

WVhen Constantine was approaching Rome, his
adversary tried to gather men to his cause by appealing
to the ancient gods and by using magic rites. This
determined the other to seek some supernatural aid and set
him wondering to which God he could turn. "Considering
the matter of Divine assistance, it occurred to him that
those who relied on idols had been deceived and destroyed,
while his father . . . . had honoured the One Supreme God,
had found him 3aviour . . .ie judged it folly to join in
the idle worship of those who were no gods and felt it
incumbent on him to honour no other than the God of his
father” (¢) uccordingly he resolved to pray to the God

of Constantius, "the One JSupreme Leing", and, while he was

a) De lort. Pers.,24. (b) Zus.v.C. I,19;
c Eus.V.C. I 27=32; Oraet.ad Sanct.,25.
cf. Soc.i,2.
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thus thinking, he had the famous Vision of the Cross and
received the message : "Hoc vinces™”.

The nature of this vision, whether & mirsacle, &
natural phenomenon, or a mere dream, does not affect the
probability of the account of his subsequent conduct.

"it the $dme above specified, being struck with amazement
at the extraordinary vision, amnd resolving to worship no
other uod save Him who had appeared to him, he sent for
those who were acquainted with the mysteries of nis
doctrines and enquired also what God wes . . . Jhey
affirmed that he was God, the only begotten Son of the one
and only God", (&) and he thereupon "made the priests of
God his counsellors and deemed it incumbent on him to
honour the God who appeared to him with all devotion®.{a)

Such was Constantine's own account to isusebius
of the way by whioch he was induced te place himself under
the protection of the "One Supreme God". The vague terms
used in referring to the Deity force one to doubt whether
the Christians were justified in claiming him as &8 convert.
it is sufficient toc note that their belief was strong
enough to send them to his support at the Battle of
Wilvian Bridge. For this, appareatly, he handed over
to the Bishop of Rome, as an official residence previous

(a) Fus. V.C. I,32.
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to October 313, the "Domus Faustae", a pualace, formerly
belonging to the Lateran family. (a)

After his victory Constantine met Licinius, the
Imperor of the East, at .ilan for the purpose of solemmiz-
ing the marriage between the latter and Constantia. Zhis
meeting, however, has always been remembered for an event
of far greater importance : the publication of the udict
of kilan. The two versions of this document, preserved
for us by Eusebius (b) and Lectantius (c), differ very
little except that the one (b) has a sort of preambls.
This, however, refers to a previous edict, presumably that
of Galerius.

The sections of this decree which supply the
most important and interesting information are the
following :- "While we were happily together at .iilan,
nemely, I, Constantine Augustus, and I, Licinius Augustus,
e« « o . W6 decided that the first place must be given to
that which concerns the worship of the Divinity by granting
to the Christians and to everyone else perfect liberty to
follow the religion which he prefers, in order that what-
soever Divinity there be in the celestial mansions may be
favourable and propitious to us, and to all those placed
under our authority. Wherefore we have decided, being

influenced thereunto by wise and just reasons, to refuse

(a) Duchesne Lib.Poyt, I1,191. b) Eus. H.B. X,5.
?c Lact. De kiort. Pers. 48.
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liberty to no man, whether he be attached to the religious
observances of the Christians, or to any other religion
which he finds suitable to him, in order that the Supreme
Divinity, whom we serve in all freedom, may grant us, in
all things, his favour and benevolence. Therefore, be it
known to your devotedness, it has pleased us to remove
absolutely all the restrictions contained in the letters
previously addressed to your offices regarding the
Christians, as odious restrictions, incompatible with your
clemency; and to allow every person who wishes to observe
the Christian religion pure and simple liberty to do so,
without being troubled or molested. We have thought fit
to notify this expressly to your Solicitude, that you may
have full knowledge of our intention to give the
Christians perfect and entire liberty to practise their
religion®. . .

"In making this concession to them we wish alsc
« « « o that others, too, should have the same entire
liberty with regard to their religions and observances".

"As concerning the Christians also we have
decided in addition, that the places in which they were
accustomed to assemble, if some of them have been bought
by your imperiel treasury or anyone else, are to be

restored to the Christians gratis and without asking any
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price for them, without seeking any pretexts or raising
any doubtful questions; &nd that those to whom such
places may have been given, must also restore them to the
Christiens with as little delay as possible. These
buyers, however, amd those who have received smch places
as a gift, may address themselves to our benevolence to
obtain some compensation, for which our clemency will
provide. And since the Christians possessed, not only
their places of assembly, but others also belonging to
their corporate bodies - that is, t¢ their churches, and
not to private individuals - these properties also you
will cause to be restored, on the conditions expressed
above, without ambiguity or dispute, to these same
Christians - that is to say, to their corporations,
conventicles, etec. . . . "

In estimating the true importance of this ediet,
which has figured so prominently in the works of subse-
quent ecclesiastical suthors, five peints should be
noticed. Therein is stated for the first time in the
world's history the doctrine of absolute tolerstion in
religion. All were left free'to follow their own beliefs.
This new concession was made for the soele purpose of
gaining the good=will of Providence, or "the Divinity",
for the benefit of the gagvermment. Such & view was

rendered possible by the Neo-Platonic doctrine of the
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One Supreme God revealing Himself by emansations from
Himself in these separate Deities. Unlike 1ts prede-
cessor, the Edict of Galerius, it admitted the right of
Christienity to spread; for it obviously granted tolera-
tion to converts and did not limit it to those who had
already embraced that religion. Finally it recognised
the church as & corporate body capable of holding property.
Thus it may safely be asserted that the accession of
Constantine to supreme power in the West inaugurated the
first epoch of religious toleration known to history.

Msny have taken this edict as & sure indication
of the conversion of Constantine. Such & conclusion is
not ﬁecessarily true. For any of the enlightened mono-
theists of that century might have been expected to estab-
lish such a system. In fact & few years later, after a
time of religious persecution under Constantius, fréedom
of choice in matters of belief was again acknowledged
under the so-called Apostate Emperor, Julian.

However, the conduct of Constentine led the
Christians to believe that he desired to support them.

So, when he returned to Gaul, the Donatists appealed to
him for judgment between themselves and the Catholics.

The leaders of both parties were summoned before s Roman
Synod 1in October, 313, where the decision was unfavourable

to the schismatice. After another adverse verdict at
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the Council of Arles, they forced the Emperor, by their
persistent petitioning, to hear their case in person at
Milan in 316. As & result of this enquiry edicts were
issued against them and their teaching.(a) Such action
on the part of & Christien sect shows almost beyond doubt
that Constantine had led the people to believe that he
had become & convert to the new religion.

Constantine's victories in the West did not
satisfy his craving for power, for it was soon manifest
that he had no intention of being content with any dignity
less than that of sele ruler of the Roman World. The
partisen spirit of the contemporary writers and the
bigotry of subsequent historiens have made it exceedingly
difficult to trace the true course of events leading up
to the struggle of 323. Ags this time was one in which
some religious motive was attributed to almost every act,
one is not surprised to find that Licinius ruler must
" have been determined to persecute and, if possible,
annihilate the Christians. To avoid such a calamity
"Yhe (i.e. Constantine) accordingly made the usual warlike
preparations and essembled his whole forces". (b) Even
Fuseblus carmmot be consistent in his own accounts of the

cause of this conflict; for in another place he declares

(a) Zos.I1,17; Aug.Epp.88; 48. (v) FRus.v.c.II,3.
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that "being envious of the:common benefactor he (licinius)
waged war against him (COnstantine) paying regerd neither
to laews of nature, nor treaties, nor ties of blood, and
giving no thought to covenants". (a)

In describing the persecution of the Ghristians
in the Fast, Socrates writes : "He (ILicinius) was deeply
incensed against the christians on account of his disegree-
ment with Constantine and thought to wound him by their
sufferings for religion, and besideg he suspected that the
churches were praying and zealous that Constantine alone
should enjoy the sovereign rule". (b)

Whatever one's view on freedom of speech may be,
it is impossible to deny that "praying for another ruler"
constitutes a crime in practically every commnity end
must necessarily bring down punishment upon the offenders.
Such punishment was called persecution by the writer, who
had already mentioned that "“from fear of Constantine he
(Licinius) avoided open persecution, yet menaged to plot
against them covertly, amd at last proceeded to harass
them without disguise. This persecution was local to
those districts only where Licinius was".(c)

However, even though the opposing leaders

profegsed to be defending rival religions, the desire of

() EFus.H.E.X,8. (b) sSoc.I,?. (¢) Soc.I,3.
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becoming the sole ruler of the Roman Empire formed tie
actual, if not immedizte, cause of the campaign of 323.
Licinius, defeated by land and sea (a), surrendered on
condition that his life should be spared (b); but, for
some reason, he was killed during the following year at
Nicomedia. (c) Constantine thus became sole Emperor
of &« dominion stretching from Britain in the West to the
frontier of Persia in the East.

() Soz.1,7; Zos.IlI,22-3. (b) Zos.II,28.
(¢) EButrop..,6.
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The Fourth Century was undoubtedly in many ways
the most critical period in the history of christianity.
During this time 1its creeds were formulated to set up, if
possible, & faith which could be accepted as orthodex.
Many may esk why there was necessity for such & clear
statement of fundamental doctrines. The smswer is
furnished, in part at least, by what may be called the
external history of the Church. For during this time
she was destined to replace Paganism as the Established
Religion of the Roman Empire. But & State Church must
necesgsarily possess unity in order to fulfil its proper
function.

" It is with this external history that we must
deal in this essay. For the sake of clearness, attention
will first be paid to the disestablishment of Paganism
between the years 323 and 361l.

Soon after the grant of toleration to all
religions, to which reference has already been made,
Constantine earned the undying "hatred of the Romen Senate
and people" by refusing to take part in the sacred rites
of Jupiter Capitolinus. (a) This may well be regarded
as the opening of the war egainst the pagan cult. It is
clear, however, that this did not lead to any prohibition

(a) Zos.II,7.
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of public sacrifices and divinations, because a law of
319 opens in the following terms :- “Approach the public
altars and shrines and celebrate your customary festivi-
ties; for we do not forbid your former rites to be carried
on in broad daylight". (a) The next aect, however,
implies that some regulation had been made against such
ceremonies:- "It is right to repress, and to punish by
justly severe laws, the practice of those who give them~
selves up to the magic arts and who seek te drag pure
souls into libertinage; but those who use this art for
finding remedies for digseases, or who in the country make
use of it to prevent wind, snow, amd hail from destroying
crops, ought not to be persecuted. Neither the safety
nor consideration of anyone is imperilled by acts whose
object is to insure to men the benefits of "the Divinity®
and the fruits of their labours". (b) On the other
hand, full instructions are found concerning the consulta-
tion of the haruspices in the event of the palace being
struck by lightning. (c)

However, if the evidence of Fusebius in his
Life of Constentine were accepted it would be seen that
the Emperor did not allow images to the gods to be erected
in the temples, nor state sacrifice to be any longer

() Cod.Theod.IX,XVI,2. (b) Cod.Theod. IX,XVI,3.
(¢) Cod.Theod. XVI,X,1.
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offered. In addition those provinciel governers and
officials who still adhered to the old religion had to
refrain from participeting in its rites and ceremonies.(a)
Nevertheless, in spite even of such definite statements,
no one can believe that public seacrifices ceased; for the
laws of the next emperor were repeatedly directed ageinst
their observance after the death of Constantine. /b)
Besides,this Emperor himself declared that he
had no intention of trying to compel people to desert
their ancient gods, when he wrote as follows :- "My own
desire is for the common good of the world and the advan-
tage of all mankind, that my people should enjoy a life
of pegce and undisturbed concord. Let those, therefore,
who still delight in error, be made welcome to the same
degree of peace and tranquillity which they have who
believe. For 1t may be that this restoration of equal
privileges to all will prevail to lead them into the
straight path. Let no one molest another, but let every-
one do &s his soul desires . . . With regard to those
who will hold themselves alocof from us, let them have, if
they please, their temples of lies; we have the glorious
edifice of Thy Truth vwhich Thou hast given us as our home.

(a) Euso VQCO 11,44-50 (b) COd.ThGOd. XVI,X) 2
and 4.
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We pray, however, that they may receive the same blessing,
and thus experience the heartfelt joy which unity of
sentiment inspires". (a) ILibanius, the famous pagan
philosopher, likc-wise knew nothing of the prohibition of
public sacrifices at this time; for he wrote :- "And
since they mention him who spoiled temples (of their
revenues and gifts) we shall omit observing that he did
not proceed to the taking away of sacrifices". (b)

If we pause for « moment to review the available
evidence for the sake of ascertaining Constantine's
attitude in this matter, it seems just to say that, though
there exists no proof of legislation against the ancient
rites as such, he certainly did his best to discourage
public sacrifices and to encourage conversion to
Christianity.

It is quite unnecessury to do more than just
mention the strife between Constantiug, Constans, eand
Constuntine II on thelr accession to the Empire, before
continuing the enumeration of the laws issued ageinst
public ssacrifices. A decree of 341 forbade these
practices in the following terms :- *T.et superstition
cease! ILet the folly of sacrifice be abolished! Whoever

contrary to the laws of the Divine Prince, our father, and

() Eus. V.C. 11,56, (b) Liban. Orat. pro Templis.
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this present command of our clemency shall dare to sacri-
fice must be judged and punished!" (a) This failed to
accomplish its purpose, for it was found necessary to
reiterate the prohibitions a few years later, probably

in 346. "It is our pleasure that in all places ami all
cities the temples be immediately shut and carefully
guarded, that none may have the power of offending. It
is also likewise our pleasure that all our subjects should
refrain from sacrifices. If any should be guilty of such
an act, let him feel the sword of vengeance, and after
his execution let his property be confiscated to public
use. We denounce the same penalties against the
governors of the province if they neglect to punish the
criminals®. (b)

In spite, however, of the apparent definiteness
of these laws the ancient ceremonies must still have
survived in many places, for two more instances of similar
legislation are found in the Theodosian Code during this
reign. The one, in 353, stated "that nocturnal sacri-
fices, sanctioned by the authority of Magnentius, should
be abolished, and successively the wicked licentilousness..
should be done away": (c) the other declared that all

those who were convicted of having sacrificed to idols

(a) Cod. Theod. XVI,X,2. (b) Cod. Theod. XVI,X,4.

(¢) Cod. Theod. XVI,X,5.
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or of having worshipped images should be put to death: (a)

Moreover, additional support is given to the
conclusion that sacrifices were absolutely forbidden by
the ecclesiastical historian, Sozomen, who wrote :-

"The Emperors (i.e. Constantine II, Constans, amd
Constantius) confirmed the laws of their father amd

issued new ones prohibiting the offering of sacrifices,

the worship of dmages, and any other pagan observance". (b)
Before examining the evidence of pagan writers on this
subject, it would be better to describe the attacks made
on the temples.

For the time of Constamtine no laws are to be
found; but Sozomen suggests that some temples were shut
or destroyed, either on account of the gross immorality
of their officials, or because the conversion of the
people had removed the necessity for their survival.(c)

Under the date 346, or as many scholars believe,
342, is found a law saying :- "Though the superstition
ought to be entirely stoppeé, however we decree that the
temples outside the walls of towns shall not suffer
damage, for many have been the original places for the
public games,and it 1s not right to destroy buildings

where the Roman people have enjoyed the ancient festi-

(e) Cod. Theod. XVI,X,6. (b) Soz. 111,17.

(¢) soz. II,4. cf.Fus.V.C. III,
54-580
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vals"., (a) Yet, as we have already seen the next edict
in the Code definitely decrees :-~ "It is our pleasure
that in all places asd in all cities the temples be
irmediately shut and carefully guarded that none may have
the power of offendins". (b) Again the ecclesiaspical
historian quoted above bears out the laws with a general
statement : "The Emperors ordered that all temples,
whether in cities or in the countr;es, should be
closed".(c)

On the other hand, Christians were threatened
with severe penalties for attempting to demolish or in
any way desecrate the temples or monuments of the heathen.
The necessity for such restrictions was so urgent and
frequent that the edict was published four times with
slight alterations, in 340, 349, and 357. (d)

As an exsmple of the kind of influence brought
to bear on the Emperor by some of the so-called christians,
the work of Firmicus Maternus, a convert from Paganism,
must be quoted. In his book "De Errore Paganorum
Religionum", addressed to Constantius &nd his colleagues,
he demanded the abolition of pagan rites in the following
terms :- "For we must make an end to them, lfost sacred

Emperors; you must cut short all this by severe legisla-

(a) Cod. Theod. XVI,X,3. (b) Cod. Theod. XVI,X,4.

(¢) Soz. 111,17, ' (d) Cod.Theod. I§,§v11,'
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tion. It is for this cause that God has given you the
Empire and has led you on from one success to another.
Remove, remove without fear, the ornaments of the temple s;
send the gods to the mint and uppropriate for yourselves
their possessions". Again In a later passage he
continued :- "What I have just said clearly indicates,
unless I am much mistaken, O Emperors, that the buildings
which the people, subject to their superstitions, have
built, are not temples consecrated to the glory of the
true God, but tombs prepared to honour the memory of
certain unrighteous men. It is in these that error and
impiety preserve the miserable remains of their bodies,
that the cruelty of their death is renewed by the immo-
lation of their vietims, that grief deadened by time is
reawakened by ceremonies yearly observed, and thet a cult
vhich bears some relation to a religion is & public lesson
of incest and parricide. I most humbly beseech you, O
Emperors, to allow me to show you the indispensable
obligation of abolishing completely these abominations
and to use all the force of law to attain this end. Do
not al low these pernicious errors %o spread emy longer in
this empire, nor to be the cause of the loss of such a
number of your subjects".

He then proceeded to justify his recommendation
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of compulsory conversion by taking the analogy of giving
medicine to invalids. "It is impossible to be gentle
with them. It is necessary to force them to take the
nzstiest remedies. When they have recovered and have the
freedom to judge, they will recognise the benefit to them
of the apparent severity".

Finally, in the concluding portion of his
lengthy address he tried to prove that idolatry was prac-
tically extinct in the Empire. "There remains little to
do by the authority of your edicts to achieve the downfall
of the demon amd the abolition of idolatry; this deadly
poison is almost entirely destroyed. Raise, then, the
standard of the Faith, under the favour of which you have
overcome &l 1 your enemies. Order the law of God to be
published and command that it be kept in all the Empire.
Let the Establishment of the ghristian Religion and the
ruin of profane superstitions be the result of your
victories . . . . You will demolish the temples by the
hands of men, as they have been built by demons, in
extending peachbly His (God's) mighty hand. Raise up
trophies to be an eterngl monument of the defeat of error".

Were the above the only available evidence,few
would be found who did not believe that the suggestions

of this writer were successfully carried out and paganism
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ceased to exist as a public religion, ami that the temples
were shut aud often destroyed. But one of the leading
non-Christian philosophers of the time held & different
view. Synmaehus, who headed the deputations from the
Senate in their endeavours to obtain the re-~instatement

of the Altar of Victory in the closing years of the
century, wrote the following words about Constantius in
his most famous appeal (a) :- "He (the Emperor) dimin-
ished none of the privileges of the sacred virgins, he
filled the priestly offices with nobles, he did not refuse
the cost of the Roman ceremonies, md following the
rejoicing Senate through the streets of the eternal city,
he contentedly beheld the shrines with ummoved counte-~
nance; he read the names of the gods inscribed on the
pediments; he enquired of the origin of the temples and
expressed admiration for their builderé. Although he
himself followed amother religion, he maintained its own
for the empire, for everyone has his own customs, everyome
his own rites". However, it must not be forgotten that
this same Emperor had removed the Altar for which the
orator was then pleading. "Constantius, of August
memory, though not yet initiasted in the sacred mysteries,
thought that he would be polluted if he saw the altar.

He ordered it to be removed, he did not commund that it

(a) Sym. Ep. X,54.



22.

shoudd be replaced". (a)

Libanius attacked Constantius in his Oration for
the Temples in the following passage :- "And since they
mention his son amd how he destroyed the temples when they
who pulled them down took no less pains in destroying them,
than the builders hed done in raising them - so laborious
a work was it to separate the stones eementied by the
strongest hands :- since, 1 say, they mention these things
I will mention somewhat yet more disgraceful :- That he,
indeed, made presents of the temples to those who were
about him, just as he might give & horse, or & slave, or
a dog, or a golden cup". (b) At another time he declared
that Constantius received from his father sparks of evil
and msed them to set going a huge fire. "The first
stripped the Gods, the second destroyed the temples". (c)

Neverthelsess, it must not be forgotten that
Paganism gained much of its strength from other sources
than public sacrifices. Indeed, same have been led to
think that its vital force lay in the practice of private
divination. In 319 Constantine began the attempts to
stop such rites by decreeing that no priests or diviners
should enter the house of a citizen for these purposes.

The penalties for breach of this law were death by

(a) Amb. Fp. 18, (b) Livan. Orat. pro Temp.
(¢) Quoted in Beug. I,145.



23.

burning for the priest and confiscation of property and
‘deportation for the person who called him. Informers
were offered rewards. (a) However, this legislatiom
might have been the action of a devout pagan, since both
Tiberius (b) and Diocletian (c) had regarded private
consultation of the haruspices as & crime contrary to the
Law of Twelve Tables.

This decree did not prove quite effective.

For in 357 Gonstantius issued two edicts, one forbidding
the consultation of maegicians and diviners, the other
condemning the practice of astrology.(d) Purther

proof of the failure of these laws to accomplish the.
ends for which they were originally published is supplied
by the writings of Julien. He, himself, was initiated
into several mysteries and consulted the diviners at
Athens and Ephesus.

Still there remains one other institution in
commection with the ancient religion which was attacked
in some degree. In 314 Constantine earned the hatred
of the citizens of Rome hy his omission of the secular

games. (e) The motive of this action becomes obscure,

(a) Cod. Theod. IX,XVI, 1 and 2. (b) Suetonius C. 63.

(¢) Cod. Just. IX,VIII,2. (d) Cod, Theod. IX,XVI,4 and 5
(e) Zes. 1I, 17.
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when it is known that he instituted the Sarmatien Games in
322. (a) He showed, however, his dislike for certain
parts of these festivities by conderming Gladiatorial
shows (b), but in the next reign the chief reason brought
forward to preserve the temples was "that many have been
the original pleces for the public games, ard it is not
right to destroy buildings where the Roman people hav¥e
enjoyed the ancient festivals". (c)

The events which have been chronicled above led
Libanius to describe the position of pagans at the end of
the reign of constentius in the fellowing terms ;- "He
received from his father sparks of evil amd used them to
set going a huge fire. The first stripped the cods, the
gsecond destroyed the temples, end, every sacred law being
abolished, re extended even to learning, end by means
known te us, the ignominy with which he had covered sacred
things; that was natural; for, to philosophers, orators,
and all the initiated in the cult of Mercury amd the muses,
the temples and discourses are allied things. He never
ealled any of these people into his palaces, never praised
them, nor entertained them, nor listened to their

discourses; but, on the other hand, he cherished,

(a) ZLact. Div. Instit. VI,20. (b) Cod.Theod. IX,XVI,1.
(¢) Cod. Theod. XVI,X,3.
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~uthered round him, end estesblished as teachers and coun-
sellors, barbarous men, infamous eunuchs to whom he
entrusted the affairs of state and lent his name. To
him the robe of office, to them the powver. These men
forbade the study of eloquence, worryin~ and injurinc by
every means the friends of learning®. (a)

Thus it has been seen that the chief charge
brought arainst the Ermperors was that of destroying the
termles. But sueh conduct received no official support.
In fact, laws were jssued punichir~ ghristians for this
offence. (b) However, there is much more reason to
believe that meny of the temples were shut. One of the
laews ordering the closin~ of these buildings especially

stated that they should be "carefully ruarded". (¢) Yet,

it must be admitted *ret the complaint of Libanius
recslved arrle justification. For gstatues 2.0 decora-
tiong frer these sacred fanes Tesut’ fied tic "most

C ristien® city o’ Constentiuorle,end cdorrned the palaces
cf the Emperors gnd treir court: rs 0 lived "i.. discord
aiong t17 scered 31llors taken froo the to _los". (d)
Many of %o vaulnivo oneg cusd thelr [reservation, as

we love just sesyw, to thzir associuticn ~rit the rustires

(<) orat. pro Tcilis. (b) Cod.Theod. XVI,X,3; IX,
XVII’ 1"'": .

(¢) Cod. Theod. XVI,X,4. (d) Iit. orat. pro Te:7lis.
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of the veople with which tke Emperor dared not interfere.
Such eetions clearly indicete a certain decline
in the offerin;; of public sacrifices to whick reference
is made in the early part of the Oration for the Temples:-
"But when the Ev ire came to “is son (i.e. Constantius)
or rather the form of Empire, for the government was really
in the hands of others, who from the beginning had beén
his mesters . . . . ; he, therefore, was led into many
wroncs and among others to forbid sacrifices'. In spite
of the edicts, amd of this assertion, pagan ceremonies
did not cease. For, besides the declsration of Symmachus
already quoted, other evidence has been brou~ht forward
by writers, especially by M. Beugnot (a), to show that the
ancient religion retained rmich of its activity during the
years 337 to 360. New gods contirued to be added to the
already long list; ., on the failure of tre vrovision
fleet to reach Rome the Altar of Castor and Pollux
received its victims in the temple at Ostia (b); 1libe-
tions of human blood were still made to Jupiter vhom the
people yet believed to be supreme in heaven. (c)
The same chepter of M. Beugnot's book contains

many exmmples of eltars dedicated to pasan ~od= at this

(2) Beugmot I, 145 sqq. (b) Amm. Marec. XIX,10.

(¢) ZLact. quoted in Beug. I, 150.
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tine, One of the most striking is the one erected by
Mermius Vitrasius Orfitus, praefect of the city for
slx years. It is dedicated to Apollo amd bears the

following inscription :-

APOLTLINTI SANCT
MEMMIUS VITRAS
ORPITUS V.aG.

BIS. PRAEF. VRBI1
AEDEM PROVIDIOUGZ
CURANTE FL. CLAUDIO
EVANGELO V.G. COMITE.

Two considerations, however, creatly help to
clezar away most of the difficulties which have arisen.
Firgt, in a great Empire such a&s the Roman, it is abso-
lutely impossible to enforc:z one rigid code of laws
throughout its whole extent. How could the same systea
apply to the cultured philoscphers of Athens and Alexan-
dria as well as to barbarous tiibes of Germany and the
North Balkans? Also the very form of most of the edicts
implied that they were not intended t¢ be universal.

They were letters to the rulers of certain parts of tic
dominions of the Emperors. Unfortunately the scantiness

of the available evidence prevents the coupilation of a
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list of places and their religions at the time. But
enough has becu seen already to prowe that the city of
Rome itself showed no greaut tendency to sive up her
ancient gods. We have also been unable te find any
record of a break in the history of the temple of Serapis
at Alexandria before the great "crusade" of Cynegius at
the close of the fourth century. Many other places must
have followed the exarple of these great centres. But
this does not disprove the issue of the edicts against
sacrifices, nor the reality of the attacks on the vewjles.

Secondly, an argument of Libanius used in = later
vortion of his oration helps to explain the comparative
gilence of most ju_an writers concerning the prohibition
of sacrifices :- ®"Sacrifices were forbidden by the two
brothers (Valens and Valentii:an) but not incense. So
that we heve not more reason to be unsasy for what is
denied us, than to be thankful for what i: allowedr.
Miht 1t not be that the pagans were content teo omit in
the stronger Ohristian centres iie acts of sacrifice, in
order to retain sall other forms of their servicec?

In conclusion, if one rememb::s the exclusion
from the presence of the Emperor of all oriiodox Ciris-

tians (a), one cannot gainsay the :ruis of the udgment

() Soc. II, 8-9; Jul. Ep. 52.
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of the eminent pagan philosopher : "And every sacred law
being abolished, he extended even to letters amd vy means
kanown to us, the ignominy wiﬁh which he had covered sacred
tings: that wes natursl; for to hilosophers, orators,
and all the initiated in tihae cult of Mercury aad th

Muses, the templss and discourses were allied things.

He never called any of these peaple into his palsaces,

never rraised them: nor entertained them, nor listened

to their discourses". (a)

(a) Iib. Orat. pro Teuplis.
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THE EMPERORS AND THE CHURCH (323 - 361)
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Having now dealt with the Disestablishment of
Paganism we must next turn to the dealings of the Bmperors
with the other religion to find out to what extent Chris-
tianity wus established in the years between 323 and 361.
The main sources, from which information can be gained,
are the works of the Ecclesiastical historians, the laws
of the Treodosian Code, an? the writings of Constantine
himself,

Assumning that the acts attributed to Constantine
in the Life by Fusebius actwally took place, (that writer's
conclusions may be disregarded), we find that the Emperor
grew more sxnd more devout as the years rolled on. "He
directed his likeness to be stamped on the golden coin of
the empire with the syes uplifted as if in prayer to God;
and this wmoney beceme current throughout the Roman world.
His portrait also, at full length, was placed over the
entrance gates of the palaces in some cities, the eyes
upraised to heaven, amd the hands outspread as if in
prayer". (a) Such an eulogy, however, ceuld be made of

any devout pagan; but the writer soon gives more definite

(a) Eus. V. €. IV, 15.
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information. *Still nobler pioofs of Lis piety xight be
discerned by those who mark how he modelled, as it were,
his very palace into & church of God, and himself afforded
& pattern of zeal to those assembled thereir: how he tocux
the Sacred Scriptures into his hands, end deveted nimself
to the study of those civinely inspired oracles; after
wvhich he wuld offer ur regvlar prayers with all the
members of his imperisl court". (a) "The Fmperor, him-
self, as « sharer of the holy uysteries of cur religion,
woulu seclude himself daily at & stated hour in the immer-
mest chambers of his palace; and there, in solitary
converse with God, would neel in humble supplication and
entreat the blessings of vhich he stood in need. But
especially at the salutury feast of Raster, his religious
diligence wes redoubled". (b) He listened, standing, to
& discourse of Eusebius on the Holy Sepulchre. (c)

He algo desired *that iils arwy shiould enjoy more
religicus benefits. So he awde it possible for &ll of
them, viv wicued it, to take part in the "services of the
Church of Ged" on Sunday"in order that they mi; *:t be able,
vwithout: inpediment, to perforn lneds religious worship".
(a) Iater on w¢ lestn that "he caused the sign of tls

most salutary trophy to be impressed on the very shields

(a) Ibida. IV, 17. (b) Itdc. IV, 22.
(¢) 1Ivia. IV, 33. (a) 1Ibia. Iv, 18,



32.

of his scldiers, smd commanded that his embattled forces
should be preceded in their march, not by golden images
as heretofore, but only by the standard of the cross". (&)
He took bishops with him on his expedition against the
Persians «nd one tent .us set aside fer use &s & church.(b)
He gave auny giits to churciies for different
purposes. "In some case:s he granted lands, in others e
iesued supplies of food for the swppoirv of the pour, or
orphan children, &ad wiaouws; besides lidch he evinced his
care &and icrethougic in fully gireviding the naked and
destivute with clothing". (c) He ordersu ity copies
cf tiie Hely Scriptusss te be placsd in churches that he
ves _going to build in the cit, unemed after niu. (d)
He dedicated the Ghurch &t Jerusalem on the amiversary
of his tvicemnalis. (o) He erected the basilica ot
Constantinople which wes cedicated to the A.ostles. (f)
He ghowed his epprecistion of the Christiens by raising
Gaze to the dignity of & separate city as & reward for the
convers’cr of its citizems. (g)

Morecver, the gentler tone of many of th:s laws

(«) Ivid. 1V, 21. (c) Ibia. IV, 56. (c) TIvid. IV,28.
(a) Toid. Iv, 36. (e) 1Ipid. Iv, 40. (f) Ibid. IV,58.
(g) 1Ibid. Iv, 38.
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issued during this reig: pceints teo C rlstien autiorshipe.
It has been asserted thut the compileir oi the Ti.eodosian
Code excluded the lavwg he did ot desire from his collec~
tion. Sucl. exclusicn, Lowevii, does not detract from the
value of those reuaining vl.oze suthentlcity hus seldom
been sericusly questicned. (a) Some of these retfer
directly to the afiairs of the Ciurcl, its clergy and
worshiy, wiiillst otuers may be taken as ghowii; the effect
o Curistien belief on the geucral tone of legiciction.
Trus 2t wus ceseraod iz 21T that ti:cse wi.o dé&vote
themselves tc tic scervice of tie diviie wvelijlcn, that is
Tiese vwio wre celled clergy, sioiviu be excused all vurdlns
lest lhey be calleu awiwy frow. thelir religiocus cercuconics
by the pro.une envy of these burdens. (b) Tais led
tc so ruckh svuse thot It had ic Le restrieted i July of

the ncxt year (c¢), wud yet agsin .. Juue 325.

N
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fr the lavs

e

I 321 .e EBu_.eror ¢scidoad to mocd

o

regarding celitecy, cince tiiis hud by that time bicoue
al cat ¢ rule among the clergy of the West. (¢)

Purther, sutlie works ard the sitting of tre law
courts on Sunwuys were suspencsd. (e) Moo ission of

slaves us ollowed 1 Cuuicres as well as before

(s) Boyc, "Bccles: EBdicts of Theod. Code™.
(b) Cod. Taeod. XVI,II,2. (c) Cou. Tiece. XVI, II, 3.

(a) Cod. Tieod. XVI, II, 4. (e) Ccd. Tuecc. II,VIII,1;
Eus. V. C. IV, 1a.



0’80

wiglstieces. (&)

MNexs, wnuv. the neading o laws infiuenced by
Caristian movives, chough nov dealing with eccles.astical
arfairs, we fi.ia Thal 8U0Cipte Wiiv wals TO suapéwve ong
iut Ui sdavese. Those condoiwict vu e wilies wei'c N0G
W Le Wimnaea in cvhe fac® "uwuich is lasuivied in oo
likeness vi Diviue Beausy". (u) Whei csLhues wore
AiVIAoU ClI's wab wu N6 vaxel uiav s Paweelics auoing the
slaves should not be split up. (c) In fulure, wascers
woi'e 10 be dess harsh in their pundcruweiiv of sdavese.
I & slave woeis killed Ui wanvvind, LUSLLISOy o€ OwWner
Woult 186eive punasincitce ()
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of murricpge. Larriea men wust no longer keey concu-
vines. (<) Rapc .€0eiVel BEVELS pu.dmiuiCiluy wlf woudil

bean aisiducricedy auau oile auvelives, 128 Llaves, o€
£illew, if irev.8n, ceidcase. (1) I. siw.r to sy,
Irdwadelide i€ wvets todertouk oo Lo UT owo Cliduielr
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(a) GCid. Ticoa. IV, VII, 2. (L) Code Tucude IX, XI, 2.
(¢) Ciue Theod. II, XXV, 1. (d) OCoue Tucui. IX, XII, 10
(e) Code Just. V, zt. (+) OCous Tivoae IX,XXIII,1.

(g) Cod. Theod. XI, XXVII, 1 & <.
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When the wricings i Cillbladviie &l Lawwlldd

it will bz secn tuawv ihey LoV tuis Cuvictian ialuence

e aliCh o Lio 1awde Hoooy 0Wevel, severad 1iesi
difficulties arise. The auunenvicity or wucu viai eue
Fuiperor wi'ove naes ficquendtly vevii yucstioned. Some uf

the works attrivuted to him are undoubtedly spurious, wnile
others owe & greuat deal to the inspiration of nis muny
Chriscian adviscrs, ospecially ¢o Hosiuse

The Oracvion vi Cunsisiicine Irom wiicu many of
the fellowing quotations huve vcen taken, though iv Uwes
WUCH T e reaslalOrs, —usv indecu roleet, in cne main,
the religious oyinions of the oruator, ant as iu will L
seen uvhut iu contains abundant eviaence vl deciaedly
Christian teuching, he cannoi nave been Oppuseld v vuny
Jedigion.

Hig velief in the Holy Trinivy is proved o) wiid
folloving sceiswonss t= "God the Father (a) Almighty (b)),
ILord or ull"(s) ; ™And way vhe Spirit of God the Fatner
ang the Son sccord His Mighty eid" (c); Tor whey caluum-
niate Christ, tlhic auchor of ever, Lic ssing who is God and
the Son of God" (d); "Hed they not wiiiingly wiindirawn

themselves fruw uie guldance or whe Holy Spirit®;

(a) Ad Fus. 2; in Fus. V.C. III,6l.
(b) Ad Bus. I; in Bus. V.C. II, 46.
(¢) Orat. ad Sanct. I. (d) Ibdd XI.
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"Secing cuat the Holy Spiiiv dwelling in the minds of many
men". (a)

That he regarded the Divinity of Chrisi uand the
Concepiion by the Holy Ghost as vruths is wmude eviaense
by the remmrkevie pussage in the elsvenin Cnapver ol Tic
Oratici, wiich iz or such dfugporteace that it demands
gquoting in iuli. "3ince, then", says the Orator,
"nothing exists without & cause, 0f necessity the cause
¢l calibiing sulivimitin L@leull w.tlr calisliuuce. But
since i€ .uilh wih «lil things thayv iv contains exist, &aad
sre preserved (saved), vheir preserver (saviour) uust
huve nad & prior existence. So that Christ is the cause
ot preservation (salvation); and the preservation of
tnings is an eftect: even as vhe Father is the cause of
the Soiu, and the Son the effect of that cause. Enough
vhen has been said to prove vhe piriority of his existence.
But lLiow do we explain nis descent to this sarta and to
men? His wobtive in tiils, os the prophets had ioietold,
originated in his watchful cavse ror the interests of all;
for it needs must be that ihe Creatvor should care for his
own works. But when the time came for him to assume a
terrestial body and s0 sojousi oL The Samson, the need

requiring, he devised ror himself & new mode ot birth.

() 1Ibid XVII.
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Conception was there, yet apart from marriage: ochildbirth,
yet pure virginity: and a maiden became the mother of God!
An eternal nuature received a begimning of temporal
existence: & sensible form of a spiritual essence, a
material manitestation of incorporeal brightness,
appeared a radiant dove, like that winich flew frowm the
ark of Noah, alichted in the Virgin's bosom", FEven if
much of the theology of this statement was due to the
work of the trumslators, yet it is impossible to imagine
any one but & Christian uttering words of such unmis-
tuekable meaninge.

llany phrases, of which those quoved below form
only & small sel ction, i1ndicaute that their autnor gave
full concurrence to the Catholic teaciing about the
Atonement - "Thus do we remder thanks to Thee, our God
and Saviour, according to our feenle power; unto Thee,
O Christ, supreme Providence of the mighty Tatner, who
both savest us from evil, amd impartest to us Thy most
blessed doctrine". (a) "Long since had Fis passion, as
well as His advent in the Flesh, been predicted by the
prophets". (b) To these must be added such phrases as :=
"Our common Iord and Saviour"; (c) "0ur sSaviour, our hope

and our Lite", (d)

(a) oOrat. ad S. C. XI. (b) 1Ibia XVI.

(¢) Ad Bus.; in Fus. V. C. II, 46.
(d) Ad Recles. Alex. in Soc. I, 9.
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Everlasting Life 1is regarded as the reward of
a Christian. "For the reward of obedience to God is
imperishable and everlasting life, to which they may
aspire who know Him, and frame their course of life so
as to torm a pattern to others". (a) "If we in amy sense
aspire to blessedness like that of God, our duty is to
lead a life according to lis commandments: so shall we,
heving finished & course consistent with the laws which
He has prescribed, dwell for ever superior to the power
of fate, in eternal and undecaying mensions". (b) "He
(i.e. Plato) further teaches the admirable doctrine, that
those who have passed a life of virtue, cthat is the
spirits of good and holy men, are enshrined, after their
separation from the body, in the fairest mansions of
heaven". (c)

His owh successful career hud revealed to him
the power of pivine Providence to wnich he often refers
in his writings, e.g., "In accordance, therefore, with
the soundest reason, we may say that there is One Being
wiiose cure and providence are over all things, even God

the Word, whoahas orcdered all things"; (d) and "Thus do

() Orat. ad s. C. XII. (b) 1Ibic XIV.

(¢) 1Ibid IX. (d) Ibid IX.
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we render thanks unto Thee, our God ana Saviour, according
to our feeble power; unto Thee, O Christ, supreme
Providence of the mighty Father . . . . For what wortal

is he who shall worthily declare Thy praise, of whom we
learn that Thou didst from nothing cali creation into
being and illumine it with Ltight; that Thou didst regulate
the confusion of the elements by the laws of harmony sand
order"? (a) and "WVe have received from Divine Provi-

dence . . . " (b)

A moaified view of the doctrine of justification
by works is expressed in the quotations concerning the
future i1ite which have been given above &and in the letter
to the people of Pale stine in which he writes:- "Since
it appears tnatv they who teithiully chserve ilis noly Laws
and shrink from the transgression ot His commandments are
rewarded with abundant blessings" (c)

He writes against those who ®“declare and proress
tiat they pelieve things contrary to tne divinely inspired
Scriptures". (d)

The indwelling of God in the neart of man is
frequently mentioned as the cause of all uzctions. "And

when this habit of contidence is esiaplished in tne soul,

(«) Iuid XI. (b) Ad Fceclis. Adex. i. Sec. I, 3.
(¢) Ac Prov. Palesi. in V. €. II, wu.

(«) Ad Eccles. Alex.
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God himself dwells in the inmost tnoughts. But He is of
invincible power: the soul, therefore, which has within
it Him who is tvhus invincible, will not be overcome by
‘the perils which may surround it". (a)

God selects special agents tror special work, for
He himselr "was the instrument whose services he chose and
estecmed suited for the accomplishment of His will",(b)
and "The Church was ordained for the salvation of &ll.(c)

Betfore concluding this analysis of tne religious
attitude of Constantine three more passages in which he
gives his ideas oi che ¢hristian Faith will be guoted.
"For", he says, "righteous prayer is a thing invincible;
and av one fwils B0 wivadll wis vugtot wuuv addresscs holy
supplicativi vv God;, us as @ refusal pussivle SAcipt in
cue case of wavering faith; for God is ever favourable,
ever reuwdy to approve of human virtue. Wnhile, therefore,
it is natural for man occasionelly to err, yet God is not
the cause of human errore. Hence iv vecomes all pious
persons to render thanks to the gaviour of all, first for
our own individual security; &and then for the happy
posture of public affairs: &t the seme time entreating
the favour of christ with holy prayers and constant

supplication that he would continue to¢ us our present

() Orat. ad S. C. XV. (b) Ad Prov. Palest.

(¢) Orat. ad S. C. I.
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blessings. For He is the invincible ally and protector
of the righteous: He is the supreme judge of all c¢nings,
the prince of immortality, the giver otf everlasting
lire". (a) "Compare our religion with your owmn. Is
there not with us genuine concord, and unwearied love of
others? It we reprove a fault, is not our object to
admonish, not tvo destroy; our cerrection for safety, not
Tor cruelty? Do we not exercise, not only sincere faith
towards God, but fidelity in the relations of social life?
Do we not pity the unfortunate? Is nov ours & life of
simplicity which disddins to cover evil beneath the mask
of fraud and hypocrisy? Do we not acknowledge the true
God,amd His undivided sovereignity? This is real
gcodliness: this 1s religion sincere and truly undefiled:
this is the..life of wisdom: and they who have it are
travellers, as it were, on a neble road which leads to
eternal life". (b) "For afterhe had enlirntened the
world by the glorious ciscretion and purity of his
character, and hcd ascenasd into the mansions of his
Futher's nouse, he founded his ghurch on earth, as a holy
temple v iein the worshiy due .o tic Supreme Tather and
to himself should be piously perforica . « « . Tue Cuuich

wab Sirueilnca for tuc sulvaeitdion oi wll . . . And .ay the

(«) Ivida XXVI. (b) Ivis XXIII.
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Spirit of the Father and the Son accord his mighty aid,
while I utter the words which He shall suggest tc spcech
or thought". (a)

Thus the writer bslieved in thie Holy Traiuity, the
Divinity of Christ, the Incarmation by miraculous birth,
the Atonement, the Resurrection, Eternal Life, Divine
Providence, the Inspiration of the Seriptures, future
rewards and punishments according to works done in this
life, the union of God and man by faith and grace, and in
the catholic mission of tne Church.

Now, the person who delivered the orsgion and in
whose name the letvers, above quoted, were issued, .ust
nave inctended to convey to the inhabitants of the Empire
that he was an ardent follower of Jesus Christ. That he
was successful in doing so is quite evident fic. the
opinions of both the Christian writers, who bestow praise
on him without limit, and the pagan ones, muny of whom are
unable to find words which adequately c2xpress tneir
contenmpt. Hence his writings point to wne same
conclusions as his acts and laws, i.e., chat he was either
a sincere Christian or the greatest hypocrite that ever
lived. Till some reesons are brought forward to confirm

the:latter statement we must agree that Constantine wes

(a) 1Ibid I.
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a Christian. Not only was he a Christian, but a
Catholic as well, for he openly sided with the orthodox
party against heretics both before and after the Council
of Nicaea. (a)

This swrvey of the life of Bonstantine has
omitted three important questions avout which there has
been much discussion - the foundation of Gonstantinople,
the alleged murder of Crispus and Fausta, and the date qf
his baptism.

After the REuperor had aroused the undying hatred
of Rome by his attitude towards her religion, he appears
to have gspent some time in trying to find a site for a
new capitel. Since the limits of the Bmpire had spread
so0 fur to the Rast, his attention was naturally directed
towards the Levantine shores of the !editerranean. He
first began to build a city near Troy; but, under the
guidance of God, as Sozomen would have his.readers
believe (b), or attracted by the magnificent situation of
the place, as sounder criticism would suggest, he finally
decided to convert Bysantium into the new Capital. The
two accounts of Zosimus and Sozomen are somewhat confusing.

The pagan states that the existing temples of Byzantium

(a) EBus. H. E. X, 5.

(o) soz. 11, 3.
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-

were not destroyed and the city itself wves dedicated to
Tyche (Fortune) though without temple services; (a)  the
eccleslastic, that, &s the city became the capital of

the empire during the period of religious prosperity, it
was not polluted by altars, Grecian temples or sacri-
fices. (b)

The temples of the Bast were spoiled in order
to adorn the new city with statues and other monuments,
chief among which were the sacred ornaments removed from
the oracle at Delphi, and the statue of Apollo. The
latter was of bronze, and represented the God of Day, or,
as it was afterwards interpreted, the emperor himself,
with a sceptre in his right hand, the globe of the world
in his left, und & crown of rays glittering on his head.
According to Gibbon the rays of the sun had been replaced
with what were supposed to be the Nails of the Passion.
Such « strange airangement does not reflect much to the
credit of the founder of the city if he pretended to be
& genuine Christian.

If these be the facts, it is iupossitle o draw
any other definite conclusion as to the atiitude of

Constantine towards paganism from them, except that he

(2) 2Zos. II, 31.
(b) Soz. II, 3.
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certeinly favoured Christianity. For though Zosimus
mentions that temples were peruitted to remain, he leads
one to understand uat N0 udw teLples were opened. Such
a course only agrees with the conclusion thats the whcle
eictivude of the time was one oi tolwration.

Secondly, the deaths of Crispus, Iicinius and
Pausta, in 326, sie reported by the Listoriens Zosiuus (a)
send Butropius. (b) It is in this direction that ncst
adverse criticism has been passed on the Emperor. "But
the pride of prosperity", writes Eutropius, "“caused
Constantine greatly to depart frc.. iiis lorusr agrceable
nilaness of teaper. Falling firsc on his own rela tives
he put to deaiir his son, an excellent man; his sister's
son, & youth of amiable disposition; soon afterwards his
wife; &and subsequently many of his friends".

The other pagan hisiorien, though more severe in
Lis condemnation, suggests o riason. "For", says he,
*he murdered without reason Or law nhis son Cirispus « « .
Lvecause he had cowme Intv suspicion of intimumecy with his
stev=u¢ihcr Fuusta®. Helenw thea sither brow:ut «w counter
charce ageinst the latter, or proved the innocence of the
former wua the intrigue of the latter, am in this way

obtained the condemmation of her daughter-in-law. It

(a) Zos. II, 29. (b) ZEutrop. X, 6.
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must be mentioned that recent German historiceal researéh
has led some writers, especially Schultze, to assert that
Fauste was still living in 340. (a) Since this, however,
is contrary to the views of mwmuy Lissoriecus, it weuld De
well to accept the version stated by the mejority,
especially as it is supported by cic silence of Lost of
thie Ghriscian writers of the time, and by the expresscad
evidence of one. "I am aware", writes Sozomen, "that it
is reportew Ly vhe pagaas that Constén..iiv, aitci olayi
suwe of Liis nearesc relations, amd paiviculail, aiicr
asgentiig o Uhé auksUvi 04 wde sun Curispusy sepented ol
his evil deeds, cte. . o " (L)

Ma.y wvitors, fvlivaiug Gibvio, Levi U< vi.cse
facis T¢ Futve uat Cuusiaiivild vus & wail GL VCi'y
uvgeueiate chuarecter, wia that he thought of nouiiiy but
graviiying his own desires. Sucu & cvwi'se of acticn
bilows lack of sounc critical pover. Thut the death of
ti.eege puergons Wlo takie pluace ¢t Lids coniiill scems riaved
reyond doub<T. Poir we see thiat Scuzcuen was forced to
adi2dt it iz his endouavour to defernd hig m.ro focin enoticer
eccuietion wiidclk wili be iluvestijuted luter. But suckh
condemmation lLas been passed witicut _Lujer exs inition
of {i.z causcs of the czaed:s. It .y te

received the due reward of congliracy; cor theat Pauste

sa; Vice Boyd, Ecclesicctical Edicts cf Trheodosicy Code.
b Soz. 1, 5.
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Plotted to remove her stepson so azs to ~ive her ovm sons

&8 better opyortunity, amad that, vhen she was found out she,
herself, had to pay the penalty of her crime; or that the
charre of Zosimus was true; or that the Emperor was seized
with a fit of madness into which despots who carry their
lives in their hands ere lizble to fall at times.

Whiotever tre motive may have been it seems
unjust to brings forward these zdrmittedly isolsted acts,
about v ich go little is reelly known, to prove thatvthe
doer ras of dercrerate cheracter and had net ambreced the
Christian Faith,

In connection with tris »hase in the life of
Constantine the question of tre date of ris baptism must
be discussed. If the account of Zosimus is true this
event took place efter the murder of Crispus and the other
reletives because the Christian minister offered im the
absolution which the paren priests 81l refused. (a) Such
a date 1s proved false by the evidence of Soczomen, (b)
Busebius (c), and Socrates (d), who 811 egree in fixing it
at the year 337 just previous to his death. These would
surely mention an earlier date, if there existed any

possibility of it heing true.

(a) Zos. II, 29. (b) Bos. II, 35.

(¢) v. C. IV, 62. (a) 1, 39.
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Some critics »zve broucht ferward the char~e of
insincerity against Gonstantine on account of this deley.
Others have tried to show that this is sufficient evidence
to prove that he vas not a Christian. Such an allega-
tion might be true if the standard of some parties of
modern times be asccepted; but if investigation he made
into the contemporary customs it will be seen that many
bishops tau~ht the advisability of delaying baptism till
the deatr=bed, for "clinic" beptism was a safe guarantee
of everlastinz life.

Even if he did delay his sdmittance to the
Catholic ghurch t111 e few weel:c before his death nis
laws &nd l=%tters, his presence at Synods, -is dlescourses,
his charity, his munificence to Churches, clearly showed
thet to the outer world Constantine professed Christianity.

After his death his sons adopted different forms
of religion, Constans being Orthodox amd Constantius
Arien. The latter allowed himself to be ruled in church
affeirs by the bishops of the sect to which he belonged.
Julian mentions this in a letter to Hermogenes. "Allow
me to excleim as 1if I were a poetic speaker - 'Oh! I vho
had no hopes of beins saved, had no hope of hearing that
thou hadst escaped from the thres-headed Hydrul'! By
Jove! do not believe thut 1 spoak of Constaniius! That
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EM U Vhaet e vas. I would spea’s of thore wild
beasts who were around him, who spied on everyone and
rendered him stil2 more crueln, In ewther letter tre
same writer alludes to the influence of (George, the Arian
bishop of Alzmnndria (&) :- "You will certainly ~ooly
that »e (Geor-c) 4dncited Constantius ncainst 7o o o W

s & result of +i1g 2:iri 2 472 Orthodox tighons were
deprived of *hielr seocs and 2xiled. () ¢ deéf awons the
clersy 7o sullored nad y +h2s2 deersss was the canintly
Athanasius of Ale xendriz.

T is sarssceuticon of Cristics and the treatrent
waieh he meted out to the melers ¢f his oom Ta-ily, nany
of wom e hid murdered (c), only made & r-cucticn inevi-
table, Since he "ud driv-ei hils sole heir ia3tc “re camp
of *" e niruns, it necosowrily followed 1ot thut reaction

si.ould *elre the form of an atitermpted ovive) of

]
¢
)
P
e
-
.

(+) Ez. 43. (k) Soe. II, 89, J:1. Fs. 3.
(¢) Soc. III, 1; Sos. V, 1.
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JULIAN BEFORE 361,

WD B . s e T G > e WD G v . -

In order to understand the rezction that set in,
after Julian had succeeded in melrin~ himself sole Emmeror
in 361, some notice must be talen of his earlier training.
He and his brother Gallus were the sole survivors of the
family efter the massacres of 337. (a) When trey were
studvine under REusebius of Nicomedia (b) at Macellum they
acted es reeders in the churches. Later, in 357, Julien
became one of the most popular students at Constantinonle.
(c) For this reason Constantius forced him to retire
to iicomedia. (c) In spite of the scsumption of almost
monastic hebits the youns prince had to mcke solemn
vromiczes not to attend the lectures of the Syrisn Sophist
Libenius. e rrorise wzs went in the l=2*ter, but
arrgmi~ements were made by which the lecture notes were
handed to the future Jmeror. Describine these events
Libanius wrote :- "He is sent to the city of Nicomedias
as & place of less importance than gonstantinonle. But

tris was the berinning of the createst bl=assin~e hoth to

(&) Soc. III, 1; Soz, V, 1. (r) A, dare. XXII, 9.
(¢) soz. V, 2; Soc. III. 4.



himself ami the world. For there existed there ;kéﬁark
of mantie art still smoulderin~ whrich had with difficulty
escaped the hands of the irmious. "By the 1i-“t of
this", (turnin~ to Julian), "you first tracked out whst
wes obscure and lesrmed to curb your verement “:tred of
the ~ods, bein~ rendareqd centle by the revelation of
divinationn. (a)

S0, in spite nf =11 elahorgte brecautions, the
worst fears of the Emperor were realised. The conversioy
berun at Nicomedia, wes cormleted eksvhere under the
ruldenee of the ~reatest Neo-Platonist of the time -
wmeximus of Erhesus. The veiled “ints of the vhilosophers
of Nicomedie ~roused the curiosity of Julian to such an
extent that he went to Ephesus, vhere he was initiatead
into some of the mysteries of the Etoterw aults. (v)

I order to svnreci:te the “ttitude of mind whien

led Julian %o desert C.ristivnisy, It is nsesscory to

understand the envirciiwent iy i he placed .
relirioc:, A ctristicn Empersr had sither arderasd, or

eonsen=~” fo the rurier 0F, Fis nerrost relatives, and hegd
ept his brother and Wim-olf 4n =lwmgot+ nernetual immrison-

mant | His teachers hod haen more conecern~d in

() Lib. Prosnhoreticus. (b) Eunap. Vits Mex.
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quarrellin~ with their fellow worshinpers than in teachin~
the rreat fundamental truths of their relirion. They
attacked the cissies, whieh he hed learned to love, and

the teaching trerein romtained, which tau~ht g8 hirh

nmorals as those nractised bv the pseudo-Christians. He
had hesn guhierted to & continuous e«nionave. Firnaly

hig termernmant rwme inmtellectual mowers hsd heen totallw
rnisindred,

Om tre other hard, the purom coterie soon
raro~ni2d tre asnrkhiliti~g of treir ranvert omf ~Frove to

~1yva hir th=> fden thdt hes " -d heen rrogean hvr +-ao Geads 30

revive tre ancisrt H~1lanie avoterm, () St he rori~ed
to rantore o tewlag, 1f he hecome Emeror. Bu+, =z

thig vrmg met 1iteldw t0 orenr in the monpy Puturae, he
g~rida? tn Paceliva the orlé hv e rereower intereqt in, md
fevotion *o, Christisrity. (%)

Foging some inivry to hircelf, or hein~ ceized
wit>» en all-econquerin~ desire for freedom, rto amcceeded in
egeenin~ frow the ~unrd which for some time hnd heex
»eenin~ c~lose watch over him, He »1d nirself in
gifeapamt nloges for cnverel ~anths (¢), ti111 Euratia

intarvened o~ hic tehale, (2) iamry or wAving asrlier,

() Sec. III, 1. (b) Soc. III, ?; Soz. V,?; Aﬁix¥ifn%‘

(¢) Soc. III, 1. (a) Jul. En. 7.
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h=2 spent come time in stndy at At-eng vhere he mat Gre~orvw
of Nezisuzen (a) vho wrote of rim es follows :- "I had
lom~ foreseen row matters vonld he Fro~ the +iwe that I
wes with »1im et A+thens. He mrd come thepe shortly efter
the violent meccurag c~ninst Mis hrotrer, havine ozled
reriigoion 0F the Bmeror to do co. He had tvo reasons
for t»is gsoljourn - tre cme more homast, namely to visit
Greece -na ita‘ﬁcﬁools; tre other more secret en known
only to a few friends, nmamely to comnsult with the heathen
priests and charlstans about ris plans, beczuse his
wickedness wns not yet declared". (b) The object of
this visit is also stated hr Hvyvenius anmd hv the two
histori~ng, Soerctes and Sozomen (c).

He was recalled to lilen in 355, and, thourh
he first thoucht of writin~ te his protectress to obtain
permigssion for him te continue his studies, he finally
obeyed the command of his Emperor. He was led to this
decision hy tre voice of the ~ods orderin~ mim ®to become
their inctrument for ~hatcoaver purnose thew crocen. (d)
He was created Caezar, in spite of the nrote«ts of Eusehis,

who apparently feared =ome treccharr. (e)

(a) A, More. XIV, 2. (b)) Orz+. Vv, 2% =md 24,

(¢) Soc. III, 1; Soz. V, 2; Eunup. Vite M.

(a) Julian Ep. 7.

(¢) Arm. Marc. XV, 8; Zos. III, 1; Soc. III, 1; Soz.V.?
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He msrried Helsna, the Emmerorts =i-ter, hefore stortin~
on an expedition =~a2inst some harbarisr tribes of Gaul.
To the astonidment of 211, tho claver studont of Athens

became, in & few moaths, the daring and uccosplished

rceneral of Gsul. After a series of hrilliant victoriss
ne .us proclaimed Eeysror ty his trounes. (o) W.on

Comstantius refuend to zcknovl+ige 2ln [ =d premnred an
army to ~¢ againgt him, he executed a seiies of remarkable
forced marche. a-recs the Blze™ Forest which hrou~ht him
alon~ thre Deruhe to Sirmiue in Noverber 361. (b) Durin-
this march he threw asside =11 discimuletion snd rrme
forwerd openly as & peren. (c)

Hies first public sserifice filled +im with so
rueh cdelirht thet e wrote to linximve 1= "We worship
the pode onerly ard =11 the symy vro :rermranied me nrofese
tre true reli~ion. We offer um hulle in nphlie srg we
rendeyr trav’ra to the rods in wmo~y hecrtorbe, The ~odce
rormand we to coneecrste wyecelf to thelir service —ith 211
mr micht,amd most readily do I ober them, Trer nromice
ns ~reat returns for our efforts, if e sre not remicsn".(q)
The timely dert™ of Conetertivg nrevarited = terrihle civil

war ¢nd left Julisv sole gmpereor.

(&) Zoe. III, 2; Am. lere. X, 4=5.
(p) Arm. Mare. XX, 8; XXI, 9,15,
(¢) Arm. lnre. XXI, 1; XXII, 1; Juliesr Ep.7. (A4) Ep.38.



JULIAN'S ATTITUDE TOWARDS CHRISTIANITY.

Julien's zecencion to sole mower Forslied sm
gtternt to revive Pa-omiem ac the reli~ion of the Ernire,
This retur~, of courgse, mesrt sn sttne on g-ristianity
vhich e carried ovt ir two wave, by sprmment end hy ect.
Unfortunetely the loes of the Bmeror's vork "A-ainst the
Christicrng® "ng denrives nocterity of ot wonlA haova heen
tre moct irmortent aouree of irforwmetion conrermin~ tha
rhilocontical ohjections to the reli~iom of the Qro=c.

It ie mno~cible, however, to uce ore of the veariove recomn-
structions of the work Fro~ tre nreacr~ee foumd in the renlwy
of Cyril. IThe omea nged btelow ig *»:% hv Tevlor vhiet

wee privetely nyintes in 1209,

He ototes the mmviapgas fap vrrieh 4re wors weo
writton iy +he FolVnvir~ terre - "t ommecre +0 me
proper *that I <ronld exploin to o1 wen the rinese Hhpan~h
veish [ sy neprsuaded that the Frongalent oehinction of
the Grliilesne 1o +tre Fletion of wen, covrroced witkh v evil
inten+tionm, Muer oneee ieo ~iven to tre festruction of

mony of the lerenda of the Q14 Tectpmert, .-, tha ome
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concernins the creation of woman, "For *hlege thin-g ere
perfectly fephulous, c<ince how is it rerconchle +to emrnose
thot God wee i-norant that the woman who was m-de 2g =n
heln-meet for Adem would rather he meprwicions than hene-
fi~rfel to himv, Ho wtticl-ed the gtatewent thet God is
tre God of the Jews 0.y, For WiF +hot {eo mo =211 these
are nertial ronceptions r»¢ unworthy of diviritwn, He
nroceecded to eriticice =nd ridicule the Tower n¥ Brchel,
I» arite, rowever, of his attacs on Jriais~,
~e mraferred Jere *o pghri-tiens. "I von, wro R
ce-erted us, had stteckhed rourcelvers to the doctrine of
t>e Herrevs, weu vould mot have heer in eo trorou-lv g
hp? condition, theu- orse thew you were raforae, vhes
o wers smon-cet ve, Frr wou wovld *keve worehinred one
God ingstecd o menv Godg, smé vet o is row the crce, a
Mmern, or rether g mimher of micerchle men, You woula
rrye hed ¢ Yord or cterr Yovr, wikt» et thet {g Frrheorous
in 1t, iretee? ~f mild ¢ ~entle customs, avw "wculf bove
been en F:yr the locers, tut vou wovld krove heen nure amd
mere ol in reli~ious rites. As it is ov ere lire
the leerran, and rcue’” £12 4-e worst blood out of Hehroiem
and leave the nurer bexindn, . . . . . "For rou do neot
tal>e zny —otice vrether any mention is mede v the gews

of *oliregs, but vou e-ulste treir ve-a rnd hittarnegg,
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svartunrning termle~ - e alters, and enttin~ the throats

not only of those who remagin firm in neterns) instituvtes,
hut elso of those *eretice vho sre ecvelly erroneous with
yoursgelves, ¢mnd vo do ot lement g dend hody in the same

menrer ne you do (o referemce to the contest hetween

Ariens snd Trindtariens). For neither Jesus nor Paul
exhorted wou ir tris w=zv, But the rercon is, thet

neither did trey exvect you wouvld ever errive at the nower
vhick you hove obtained. ¥or ther were gsatisfied if
trar eonle Adeccive mail@e=cervrints and ~lsvees, and throu~h
thase merried women smd men eush pa Gorrelive omd gerrius;
amon~ whom if wvou com mentiom ore that vee gt thet time

em il1nctrious ~*-recter, helieve that I =m ¢ lier in all
thinesn, He exnunded +tris cherce of subrervience arsinct

tre Church

nJe~u~ himcelf, o i~ so mach celehreted

to you w=s one of those who were in subin~ztion to Ceecsr..
. . . Bu* after *e wze born, of vhet ~ood vees he the

cruse to his indred? For it 1g said theyv were

unwill in~ to obev "im. . . nt Jecus who covmrnded
gpirits, who walked on the sea and, &s you say, made the
hegven and the earth (for no one of "is diseiplec ~zred
sey that except John slomne, nor he cleorly e explicitly),
could ot chenre the deliherate choice of his friends am?

incred +o their ovm sslvetionn,
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He could not m’erstand +their nosition with
rerard to Greek culture : "Wrry do vou :nnly wonrcelves
to the discinline of the Greeks if the resdin~ of your
*ritincs is sufficient for you? Thou~r it 1s bhetter to
forbid men the reeadin~ of them, trsn the eatings of
congecrated arimels. For he who eets of trhege, as Paul
save, ie not at 211 injured, hu*t the conscierce of g
brother who ceees it may, ‘cecorin~ to you, hre crzrnia-
lizedn., . . . "But fro- trhege Adiceinlines, whoever awonr
you is naturally of « pgeneorcuvg disnosition will cdepart
from impnietyr, =o that eve» he who *=s tut & omz11 vortion
of + naturally good disposition will, throu~r these, most
rapidly zbandon vour piety. It is better trerefore to
restrain men from these diccinlines, than from sescred
victimgn, .

'vHe vee surprised trat the followers of Jecus
de=erted Jvdeism, cince their founder came'to fulfil the
Law'. Severe g5 these cttacks are, they are as nothine
vhen compared with nis sveeping condermation of the
worship of Jesus &s God. Moses never spoke of the
nfirgt-born Son of God", hut expressly said :- "Thou
shelt worship the Lord thy God and Him only shalt thomw
zerven, It was vron~ to call the lLiother of Jesus God-

besyrin~, for it was imvossible for & humen beins to be the
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Mother of God and for her son to be the Saviour. For
God says := "I am, end there is no other Seviour beside
Men, "But you are so urfortunzte as not even to keep

to the Avostolic traditions. Neither Matthew, Luke,

nor lier¥ ealled Jesus God, hut this excellent John.
perceiving that a ~reat multitude in msny of the Greek and
Latin cities were effected with the disease, amd hearing,
I suppose, that the sepulchres, too, of Peter and Paul
were recelvings worshlp, secretly indeed, but still receiv-
ine worship, first dared to assert itn.

He completely failed to understand the Christian
view of =sceticism and martyrdom, and wrote in one of his
letters the following criticisms: "Over those, who do
not venerate the gods, there rules & species of evil
demons by which many of these impious ones are rendered
insane, so that they seek to die, as if they were certain
to fly direct to heaven, vhen their lives have been taken
by violence. Others inhebit the cdeserts instead of
cities, notwithstandine that man is by nature s social and
domnestic animal; and these men are likewise dominated
by evil demons who force them into the misantrophy. And
these impious beinrs abandon themselves voluntarily to

these demons, and rebel against the eternal and beneficent



60.

gods". (&)

It is hardly necessary to say that Julian
determined to show favour to the Parans, but it is
necessary to find out whether the charge of persecuting
the Christians be true or false. Libanius in his liecro-
logical Discourse says that Julian ineucureted the worship
of the rods, "rejolcing over those who followed him,
contemptucus towards his opponents, striving to persuade
them, but never sllowing himself to stoop to violence'.
"Nevertheless, he did not lack inducements to renew the
bloody persecution of other times", but he stood firm,
convinced that "it is not through fire and sword that he
could impose renunciation of a false conception of the
geds, since even if the hand sacrifices, the conscience
reproves, and there is, therefore, a shadow of a conver-
sion and not a change of opinion. And then it happens
that these, later on, obtain pardon, while those who are
killed are honoured as if they were gods. Being
convinced of all this, and seeing that through persecution
the cause of the Christisns has benefited, he abstained
from it. Those who loved virtue he led to the truth,
but he used no violence against those who loved evil . . .
He loved to visit the cities in which the temple had been

preserved, and he considered them deserving his favour;

(e) Ep. 63.
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those which wholly, or in part, had become alienated from
the worship of the gods he held as impure, but gave them,
as his other subjects, that which they needed, but
certainly not without displeasure",

Gregory, in his seventh Oration, gives the
Christian view of the same subject : "The Fuperor of
unhappy memory was raging against us, whose madness in
rejecting Christ, after making himself its first victim,
had now rendered him intolerable to others; though he
did not, like other fighters against christ, grandly
enlist himself on the side of impiety, but veiled his
persecution under the form of equity, amd ruled by the
crooked serpent which invested his goul, dragged down into
his own pit his wretched victims by maxifold devices.
His first artifice und contrivance was to deprive us
of the honour of our conflicts by causing us, who suffered
for being phristians, to be punished as evil-doers; the
second was to call this process persuasion,aad not
tyramy, s that the disgrace of those who chose to side
with impiety might be greater than their danger. Some
he won over by money, some by dignities, some by pro-
mées, some by various honours which he bestowed, not
royally but in right servile style. At last he assailed

Caesarius" - (here follows a description of the public
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argument between Julian and Caesarius, a relative of
Gregory).

Let us now see what evidence the letters of
Julian supply on his treatment of the "Galileans": "By
the Gods", he writes, "I do not wish anyone to injure the
Galileans nor to strike them unjustly, nor to illtreat
them in any way. I only insist that the wershippers of
the gods shall be held in the greatest esteem, since the
stupidity of the Galileans would send us to destruction,
if we are.not saved therefrom by the mercy of the gods".(a)
"I thought", he writes in another letter, "that the
leaders of the Galileans would be more grateful to me
than they were to him who was my predecessor in the
imperial rule. For in his reign it was the fortune of
most of them to be sent into exile . . ; but in my reign
the contrary happens. For those who had been banished
have been recalled, amd those whose property had been
confiscated have received all their possessions back by a
law passed by us. But they have i'eached such a pitch
of madness and folly, that because they are not allowed
to tyrannize or to behave to each other as they used to

de, or to treat us, the worshippers of the gods, as they

(e) Ep. 7.
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have been in the habit of treating us; being inflamed with
wrath, they move every stone and dare to excite the
propulace and stir them up tc sedition, being impious
towards the gods and disobedient to our decrees, although
they are 80 humane. I permit none of them, however,
to be dragged to the altars against their will, axd I
openly declare that if any one desires to participate in
our rites and libations, they must first purify themselves
and supplicate the punishing divinities. It would thus
be impossible for us to permit any of those unbelievers
because they desire or pretend to be present at our sacred
rites, before they have purified their souls with prayers
to the gods, and their bodies by lustration according to
the law"®,

| " "Now it is manifest that the crowd deceived by
the clergy break out in riots, because the clergy are
allowed to zct with impunity. In fact for those who
exercised tyranny, it is not sufficient that they are not¢
obliged to pay the penslty of the evil that they have done,
but desiring to re-acquire the old power, no% that the
law no longer permits them to be judges,and to write wills,
to appropriate the inheritance of others and to take all
for themselves, they encourage every kind of disorder, ad

by throwing, if I may so say, fuel on the fire, they add
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greater ills to the ancient troubles, amd drag on the
the multitude to discord. I have therefore decided to
proclaim and render manifest to all by this decree, the
duty of not assisting the clergy in causing riots and not
permitting themselves to be persuaded to throw stones ami
disobey the mugistrates. Otherwise all are allowed to
assemble together as often as they wish and to meke such
prayers as they think fit. But they must not let
themselves be led into disorderly actions unless they wish
to be punished. I believe it opportune to make this
declaration and especially to the citizens of Bostra,
because Bishop Titus and the priests around him, in a
memorial they have sent me, accuse the population of being
inclined to disorder, in spite of their exhortations".
"Tere is the phrase of the memorilial which I
quote in this my decree :- ‘'Although the Christians equal
the Greeks in numbers, restrained by our exhortations, they
will in no way disturb anyone!?. So the Bishop spesaks of
you. You see he says your good conduct is not the fruit
of your inclination, but is rather due to the power of his
exhortzations. Pherefore you should, of yourown freewill,
banish him from the city as your accuser, and come to an
agreement among yourselves, so that there should be neither

dispute nor violence. The misguided should not offend
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those who adore the gods loyally and justly, according

to the law given us from eternity, amd the worshippers of
the gods, on their side, should not assail the dwellings
of those who sin more from ignorance than conviction.

We must persuade and instruct men by means of reason, not
with blows or violence, or by tormenting the body. Now,
as in times pust, I exhort those who are jealocus for the
true religion to do no wrong te the multitude of the
Galileans and not to attack or insult them. We should
not hate but pity those who act perversely in matters of
supreme importance; because the greatest good is piety
and impiety the greatest evil,

Those who, abandoning the worship of the gods,
huve given themselves up to the adoration of the dead and
relics will find their punishment in themselves. Ve
ghould pity them as we pity those who are afflicted with
some disease, and we sghould rejoice over those who have
been liberated and suaved by the gods". (a)

Another letter shows the way in which he treated
over-zealous pagens for cerrying their zeal too far
against Christians. In this case it was concerning the
murder of George of Alexandria (b). He wrote to the

people as follows: YEven if you do not respect your

(a) Ep. 52. (b) Amm. Iarec. XXI1I, 11.
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founder, Alexander, and still more the great aund most holy
god Serapis, how is it possible, I ask of you, that you
forget to consider your duty towards the Fmpire and
towards humanity? And I will also add the thought of
us, whom all the gods, and the great Serapis especially,
considered worthy to govern the earth, - of us who had the
right of instituting proceedings against those who had
offended yowu? But perhaps you were deluded by anger and
passion, which is always dungerous and disturbing to the
Judgment, so that, notwithstanding your impulse, vmich,

in the beginning, had rightly counselled you, you were
induced to transgress the law, and shamelessly to commit,
as & body, those crimes you s0 justly condemned in others.

In the name of Serapils, tell me, on what account
did you become infuriated against George? You will
certainly reply that he incited Constantius against you,
and introduced an army into the sacred city, and induc ed
the governor of Fgypt to seize the most venerated teuple
of the god, violating the imeges, the vetive offerings,
and the sacred ornaments.

Against you, naturally burning with indignation
and attempting to defend the god, or rather, we should say,
the property of the god, the Governor iniquitously,
illegally, and iwmplously sent his soldiers, fearing more
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than Constantius, George, who watched him to see how he
behaved, not out of fear lest he might be tyrammical,
but rather that he might treat you with temperance and
civility.

’ Thereupon, enraged against this George, who
was an enemy of the gods, you have defiled the sacred city
when, instead, you might have consigned him to the judg-
ments of the magistrates. And thus there would have
been neither murder or crime, only perfect justice, thagt
would have protected you, the innocent ones, and punished
this sacrilegious wretch and at the same time given a
legson to others, however numerous they may be, who do net
regpect the gods, have no regard for cities such us yours,
and for prosperous populations, and consider cruelty as
a necessary adjunct to power. Compare this letter
with the last I sent you and note the difference (what
praise did I render youl). And even now I would like to
prauise you, but camnot for your transgressions. Your
citizens have dared, like dogs, to tear to pleces a man,
end after that they were not ushamed to uplift their
bloodstained hands to the gods.

But George, you say, deserved this punishment.

Certainly, I reply, end one even more severe and harsh.
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Because of his actions against you, you will say. I
admit it. But if you say by your hands, I shall reply,
no, since there are laws that each one of you should
respect and love. And if it so happens that anyone
transgresses them, the majority of you should follow and
obey them, and not turn away from that which has been
providently instituted. It is lucky for you, O
Al exandrians, that you have comuitted this crime under my
govermuent, because out of respect far the divinity and
regard for my uncle and namesake who governed yoﬁr city,
I feel towards you & fraternal benevolence. But a pure
and rigorous govermment would have treated the culpable
audacity of your citizens as & grave illness which must be
cured by drastic medicine. However, in place of this,
I shall offer you, for the reasons stated above, that
which will be more acceptable to you, exhortation and
reasoning, by which I feel sure you will be persuaded, it
you are, a4s you said you are, Greeks of the o0ld stock, and
if there remsins traces of that admirable and noble origin
in your souls and customs".

The impartial historian Ammiangs larcellinus
referring to the murder of this bishop, wrote :- "Then

this event reached the Fmperor's ear, he roused himself
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to avenge the impious deed: but when sbout to inflict
the extremity of punishment on the guilty, he was appeased
by the intercession of those about him and contented
himself with issuing an edict in which he condemmed the
crime which had been cormitted in stern language and
threatening #all with the severest vengeance if anything
should be attempted for the future contrary to the prineci-
Ples of justice and law". (a)

So far it is quite clear that Julian refrained
from any open persecution, but short of that he did ell
in his power to favour the pagans and hinder the phristians
When & case of 3llegal assault and murder arose, he found
himself in an awkward dilemma. His sincere love of
justice and his appreciation of the dignity of the law
urged him to punish the offenders. His sympathy with
them forced him to let them off with a warning. He
endeavoured, however, to use any subtle means possible
against the Christians, especially if he could justify
his conduct by some interpretation of their own teaching.
The best example of such &n attack is given in the letter

to Hecebolus : "I have always used the Galileans well

(a) Ammn. Mere. XXII, 11.
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and abstained from violent measures of conversion; but
the Arians, luxuriating in their wealth, have treated the
Valentinians in & mumner that cannot be tolerated in &
well=ordered city. In order, therefore, that they may
enter more ecasily into the kingdom of Leaven in the way
in which their wonderful law bids them, I have ordered
ell the money of the Church of Fdesse to be seized for
division among the soldiers and its estates to be confis-
cated". (a)

When we come to Julian's treatment of
Athanasius, we have much more difficulty in reconciling
the action with the profession of teleration.

Athanasius had taken advantage of Julian's edict
pernitting all exiled Christians to return to the Empire(b)
and had taken up residence at Alexandria again. The
Emperor was indignant at this and sent this message to

the Governor of Egypt: "A men exiled by so many decrees,
by so many FEmperors, should certainly huve awaited a
specigel authorisation before re-=entering the country, and
should not immediately offend the laws by his audacity and
folly, as if they seemed to have no importamee to him.

We have allowed the Gelileans exiled by Constantius to

(a) Fp. 43; (v) Ep. 31.
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return to their homes, but not to their churches. And
now I hear that this most sudacious Athanasius, puffed

up b¥ his habitual impudence, has resumed thet which they
call the episcopal throne, which is most decidedly
disagreeable to the pious people of Alexandris. We,
therefore, order him to leave the city the very day on
which he receives this letter, and this he may consider as
& proof of our leniency. But if he remain, we shall
conderm him to the greater and more xexatious chastise-
ments". (a) Athanasius remeined in spite of these
threats. So another letter was sent : *"If you did
not want to write to me on other subjects you should at
least have informed me about Athanasius, that enemy of the
gods, as you were well aware of what I had wisely decided
some time ago. I swear by themighty Serapis that if,
before the Kalends of December, this enemy of the gods,
Athanasius, has not left, not only the city, but aslso
Egypt, I shall impose on the province administered by you
the fine of 100 pounds of gold. You know how slow I am
to condemn, but also that I am much slower perdoning when
I have condemned". Then, apparently, in a buxst of

vassion, he admits the reason of his hatred of the Bishop:

(a) Ep. 26.
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»with my own hand", he continues. "To me it is & grief
to be disobeyed. By all the gods nothing could give ms
more pleasure thean the expulsion, from every corner of
Egypt, of Athanasius, that criminal vho hsas dared, during
my reign, to baptise Greek wives of illustrious citizens.
He must be persecuted". (a)

In yet ampther letter Julian showed such hatred
for Athenasius that could only be bred of fear. It was
written to the Alexandrians and ran us follows :- "1f
you would be willing to be persuaded by me, it will afford
you great happiness. If you wish to remain faithful to
the foolishness asnd the teachings of evil-minded men,
argance things among yourselves, but do not ask me for
Athanasiuse. There are already too meny of his disciples
ready to tickle your ears . . . Would that the wickedness
of this impious teaching were limited to Athanasius alone!
You have an abundance of sble persons, end there is no
¢ifficulty in choosing. Anyone that you may pick out in
the crowd, so far as the teaching of the Seriptures is
concerned, would not be inferior to him virowm you desire.
And if you prefer Athanasius for some other quality (they
tell me that the man is a gresat intriguer), and because of

this make your petition to me, know ye that it is precisely

(a) Fp. 6.
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for this reason I have banished him from the city, because
the man who wishes to interfere in everything is by nature
unfit to govern . . . . Therefore to prevent any distur-
bance from taking place, we first decreed that he should
be banished from the city and now from the whole of
Egypt". (a)

The earlier part of the letter we have just
quoted reveals once more the position of Julian with
regard to the Ohristian religion: "I swear by the gods,

0 men of Alexundrie, I am much ashamed if any of the
Alexandrisns at all confess that he is a Galilean . . .
But tell me of what blessing to the city have they been
the ceuse who have now introduced new preaching? Your
founder, Alex&nder of Macedonila, was & god-=fearing man and
not at all like these, or like any of the Hebrews who were
nfar better than they are . . . XNot at all by words of
Jesus did they cause it (the city) to grow, nor by the
doctrine of the most hateful Galileans did they produce
for it its constitution, by whish it is now rendered
happy « « . » and you think that Jesus, whom neither you
or your fathers have seen, ought to be considered the God

Togos . . . 1If you trust him who journeyed by the ogher

(a) Ep. 51.
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way until he was twenty . . . etc". (a)

Two points seem to stend out clearly from the
letters dealing with Athanasius. Julian recelled the
Christians to their homes but not to their churches; but
if this led to a continued spread of the religion, the
cause of the conversions must be exiled. These admis-
sions of the letters justify to a large extent the charge
of the ecclesiastical historians that his reason for
recalling the exiles was to increase the dissensions in
the Church. Even Ammianus ascribed *'his clemency to the
desire of fomenting the intestine divisions of the
Church'. (b) Many of the Christians recognised the
truth of this and consequently cried out against this
treatment. It is difficult to see what other course a
pagan Euperor could follow without forbidding pecople to
join this Church. He could not show favour to anyone
Christian sect, but must give liberty to all or none.

He showed that he genuinely believed in the maxim that
persussion 1s the only means of conversion when he
invited christiens, both as individusls and as bodies, te

his palece to discuss religion. (c)

(a) Fp. 581.
(») Amn. Merc. XXII, 5.

(¢) Amm. Mare. XX1I, 5; Gregory Orat. VII.
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Such toleration did not imply equality of treat-
ment. He openly professed that he would do his best to
assist pagans and to hinder Christians. It was only
naturael that he should remove the privileges that had been
allowed to the Arians during the previous reign. The
clergy wnd widows who had received grants from the muni-
cipal revenues were not only deprived of them for the
future, but obliged to repay what they had received. (a)
The Church lost ite:right to inherit and the clergy theirs
of making wills end of acting as judges in certain cases.(b)
The privileges of exemption from taxation and from service
on the,.Curiue were taken away in larch 362 by a decree
which stated that "we have restored to their duties &ll
the senators and decurions who were exempted whe ther as
Christians or otherwise". (c) The state posting service
was no longer to be used by Bishops without payment. (d)
All the temples destroyed by the Christians and everything
that had been taken from pagan property was toc be restered
at the cost of those who had wrought the destruction. (e)

1t is quite natural that the clergy of the time

should regard such injunctions as annoying uand unjust, and

(a) Soz. V, 5. (v) Ep. 52.
(¢) ®p. II; Cod. Theod. XII, 1. 50. '
(d) Cod. Theod. VIII, V, 12.

(e) Soz. V, 5.
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therefore as acts of persecution; but one cannot deny
that the Church could not expect to keep privileges
granted her as the State Church. In addition, it should
not be forgotten that this treatment compares not
unfavourably with the way the first Christian Emperors
dealt with the pagans. On the whole the judgment of

the contemporary historian, Ammianus Marcellinus, may be
regarded as correct. He thought that, however) just

#8 this legisletion was in theory, it proved harsh in
practice from its cumulative weight and the haste with
which it was enforced. (a) In one respect at least, it
compares very unfavourably with the action of Constantine.
This emperor ordered the state to indemnify those who were
forced to give up property, while no mention of such
assistance is found in the decrecs of Julian.

Next we have to investigate a number of acts
which are much more difficult to reconcile with the
profession of toleration, Tirst among these stands the
exile of St. Athanasius which has already been discussed.
Some of the advice to the citizens of Bostra about
ejecting their bishop can hardly be described us tolerant.

The stringent measures at Antioch, after the destruction

(a) Asm. Marc. XXII, 10.
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of the Temple of Daphne ~ the ghutting of the Cathedral
and the confiscation of certain praperty ~ can scarcely
be excused even though there existed:éuspicion that some
of the Christians were guilty of arson (a). In
February 363, the Rmperor decieed that no funerals should
take place by daylight "so that no one should be detracted
by the ill-omened sight of mourning". (b) This was
essentially an attack on one of the rites of the Church.
He allowed his feelings to get the better of his judgment
wvhen he appointed Alexumier of Hellopolis Govermor of
Syria. ®*1 know", he wrote, "that Alexarder is not fit
to be a governor, but such & man suits this greedy and
abusive people". (c)

A case of grave difficulty was reported from
Gaza and Maiuma. These two towns had originally been
under one govermment, but the latter hud gained the
dignity of & separate city from Constantine on account of
its devetion to the Christian cause. The inhabitants
of Gaza petitioned Julian for the withdrawal of these
privileges. On being granted their request they ran so
wild with enthusiasm that they attacked their neighbours

and set fire to the chapels. Some people were murdered.

(a) Awm., Merc. XXII, 13,
(b) Ep. 77; Code Theod. IX, XVII, 3.
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The governor, fearing the wrath of the hmperor, arrested

the ringleaders. Julian did not reprimand the becple

of Caza. He deprived the unfortunate governor of his
office. "What great matcer is it", he remarked, "if one
Greek hand hes slain ten Galileans". (a) As we have

seen above, Julian could hardly refrein from Praising the
Al exandrians for their murder of George. Such acts are
not congruous with the profession of toleration made so
frequently by Julian.

In conclusion the true meanings of the edicts
about education must be ascertained before Passing a final
Judgment on the man who attempted to re-establish Paganisnm,
In 362 the municipal schools were again brought under
state control. "it 1s necessary that the musters of the
schools should be most perfect, first in their morals,
second in their eloquence. Now, as it 1s impossible for
me to be present in every city, I order that those vwho
wish to be teachers must not suddenly and without prepara-
tion assume that office, but, after being approved by the
authority of the govermment, they shall obtain & decree
of the Cuthes which must not fail to meet with the appro-
bation of the best citizens. This decree must after-

wards be referred to me for examination, so that the one

(a) Soz. V, 9; Greg. Orat. IV.



79.

elected should present himself to the school of the city
deserving, because of our judgment, a higher title of
honour". (&)

this was only & return to ancient custom, but
a letter of the Bmperor, probably written during the
sojourn at Antioch (b), contains an edict which shows &
very different attitude towards Christian teachers. (c)
"Irue learning consists in right opinions, not in literary
proficiency. Lven in trifles discord bstween mind and
tongue is wrong. Sut in great things, such as teaching,
only & cheat or charlatan will teach one thing when he
meahs another. All teachers, especially those vwho teach
the young, ought to be gentle and not oppose the common
belief and try to insinuate their own - rhetoricians,
grarmmarians, and sophists, or teachers of philosophy, and
political science in particular.

nowW hLomer, riesiod, Demosthenes, Herodotus,
Thucydides, isocrates, amd Lysias all found their learning
on the gods and consider themselves dedicated to nermes or
the iluses. it is wmonstrous, then, that those who teach

these writers should dishonour their gods. i do not wish

(a) Cod. Theod. aiii, Lil, Be (b) Amm, larc. Xiii,10
(e) Ep. 42
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them to change their religion that they may retain their
office, but I give them the choice either nof?%each, or

i they prefer to do so, to teach at the same time that
none of these suthors 1s sullty of folly or impiety in
his doctrine about the gods. shey meske @ living by the
writings of these men, and ought not to perjure themselves
for a few drachmas.

oD to this time it was unsafe to profess the
religion of the geds, but now there is no longer any
excuse (as there was then) for reticence of opinions. if
such teachers :tuink these authors which they expoand wise,
let them go to the Churches of the uwalileans and expound
watthew and Luke who forbid our sacrifices. I wish,
however, that the ears and tongues of you Christians 'may
be 'regenerated' as you would say, by these writings which
{ value so much.

e do not, however, forbid christian children
to go to school. we do not wish to ferce them inte the
right poth, but to persuade them. she ignorant should,
in my opinion, be instructed and not punished”.

Gibbon's judgment on this clearly brings out

ocne of the points at issue. "The phristians®, he vwrote,

ryere directly forbidden to teach; they were incirectly
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forbidden to learn, since they would not frequent the
schools of the pagans”, In forming & decision, however,
it must not be forgotten that Julian was forced to stop
Christian teachers in the state schools, because of his
view: of the state. The schools were part of the state
system, which in turn was intimately associated with the
state religion. iie could not dissociate the three
things in his mind. .ow, then, could one expect him to
allow Christian teachers to use the Classics against the
paganism of the iistablished .ieligionv

‘ Though it is difficult to reconcile some of the
actions of this BEuperor with a twentieth century idea of
toleration, it must not be forgotten that his reign was
the last to show any sign of the slightest form of
religious toleration for many hundreds of years. In
fact, it shares with the reign of Constantine, after the
publication of the Hdict of .lilan, the glory of being the
sole exumples of the times of religious liberty down to
the sixteenth century. 50 it must be concluded that,
though he sometimes used rather despicable means of doing
his best to injure the Christians, Julian never stooped

to open, relentless persecution.
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After the death of Constantius had made Jjulian
sole emperor, he used all his powers, b#th as a scholar
and a despotic monarch, to re-establish Yagenisn as the
religion of the Impire. oreover, it is helpful, if not
essential, to separate his assistance as philosopher from
his ald as Zmperor. <he fact that the holding of the
latter title carried with it the office of rontifex
«fximus rendered his aid more effective, for his temporal
power gave him also such & position in the theocratic
system that he could use freely his intellectual gifts in
the work of reformation and reconstruction. N0 emperor
ever valued so highly this office which he regarded as
equal to all the other prerogatives of imperial dignity.

Though Julian's short 1life did not permit him
to write & systematis account of his religious views,
some idea of them can be obtained from his different works
and letters, especially from those on "The Jovereign sun"

and "The kother of the Gods". He suggests the Existence
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of The Three worlds ruled over by One supreme veing. zhe
highest world is the realm of pure ideas where the supreme
Principle, the One, the nighest Good, the rirst Cause
lives and reigns. +he second is the intellectual world
ruled over by an emenation from the Supreme Principle -
the Logos of Plato - the "Sun" of the intellectual world,
which is purely spiritual. ihe third is the world known
to the senses and dominated by the visible Sun.

¥y own belief is that the sun is the common
parent of all men, to use u comprehensive term". . . .
"and yet . feel how difficult it is for the human mind
even to form a conception of that Sun who is not visible
to the senses, if our notion of him is to be derived from
the Sun which is visible; but to express the same in
language, however inadequately, 1is, perhaps, beyond the
capability of man".

"That divine and all beauteous .orld, which from
the highest vault of Heaven down to the lowest earth is
held together by the immuteble providence of wod, and
which has existed from all eternity, without creation and
shall be eternal for all time to come, and which is not
regulated by anything, except approximutely by the Quin-
segsence (of which the principle is the solar light)
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placed, as it were, on the second step below the world of
intelligence and finalty by means of the Sovereign of all
things around whom all things stand®. " his being,
whether properly to be called ' hat which is above compre-
hension' or the 'Iype of things existing' or 'ihe One'
\inasmuch as Unity appears to be the most ancient of all
things) or 'Ifhe wood! as Flato regulurly designates nim,
fhis, then, is the Jingle vrinciple of all things and
which serves to the universe as a model of indescribable
beauty, verfection, unity, and power. iAnd after the
pattern of the primary substance that dwells within the
Principle, he hath sent forth out of iiimself &nd like in
all things unto . imself, the Sun, & mighty god, mude up of
equal parts of intelligible and creative causes".

"For this reason i believe that the light of the
Sun bears the same relation to things visible as .ruth
does to things intelligible. wut this 'whole!
(quintessence) inasmuch as it emenates from the model and
'idea' of the primsl and supreme God and exists from all
eternity around his immutable being, has received sover-
eignty also over the gods appteciable by the intellect
elone and communicates to them the same good things

(because they belong to the world o intelligence; as are
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poured down from the Jupreme good upon the other objects
of intelligence. sor to these latter the vsupreme uood
is the source of beauty, perfection, existence, amd union,
holding them together and illuminating them by its own
virtue which is the '(dea'! of the Good. “he sanme
things, therefore, does the oSun commmnicate to things
intelligible, over whowm he wus appointed by the Good to
reign and to command; altunough these began and exist at
the same moment with himself. . . And, in the third place,
this visible disc of the Sun is, in an equal degree, the
gsource of life and preservation to things visible, the
objects of sense; and everything which we have said flows
down from the Great Deity upon the intelligible gods, the
same doth this other visible deity communicate to the
objects of sense".

The debt of the two religious systems, Chris-
tianity and sulian's dellenistic Church, to .lutonic
Philosophy will be very apparent if the above statement
of the Logos theory be compared with that in the first
few verses of 5te vohn's gospel. After this exposition,
however, gulizn digresses into a very tedious gnd
confusing attempt to relate the many gods of the pagans 1o the
Spiritual Sun by the use of the analogy of the planets
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revolving round the visible Cun. in this way he hoped
to bring into his Church all pagans from the lowest
savage to the most learned philosopher. -0 this end he
composed his other theological treatise to the 'iother of
the gods’'. its objJect was to give an explanation, &s
satisfactorily as possible, of the various legends bound
up with some of these cults.

in order to facilitate such interpretation
Julian adopts .lato's _heory of ideas, i.e., that the
material world is only the reflection of the .orld of
ildeas. ne, therefore, concludes this work with a
magnificent prayer of which the following is an extract:-
"Oh wother of vods and of men, who dost sit on the throne
of God, origin of the gods, thou who dost participate in
the prime essence of the ideas, comprehending in thyself
the cause of all, and dost infuse it in the ideal things,
goddess of life, revealer, providence and creatrix of our
souls; thou who hast saved Atys, and hast recalled him
from the cavern in which he was hurlsd; thou who bes-
towest all gifts on the ideal gods and with them over-
flowest the sensible world, - . beseech thee, concede to
all men happiness, the swummit of which is the knowledge

of the gods! . . . "
ne insists on the mythical character of the
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legends with due emphasis. "L,et no one suppose that .
speak of these things as having really happened; just
as if the gods did not know what they should do, or that
they were obliged to correct their own mistakes. wut
the ancients,either guided by the gods, or thinking for
themselves, and discovering the causes of things, veiled
them with strange myths, in order that $his device, by
its strangeness and obscurity, might incite us to search
after truthv.

surther information 1s gained on these subjects
from the piece of a letter of <ulian generally called 'ihe
vragment’' ; "t 1s necessary also for us to turm our
thoughts continually towards the gods, to have eyes
directed with veneration towards their temples, to
surround their images with honours and with holy cere-
monies, as if we were constantly regarding present gods.

For these statues, these altars, this use of
sacred fire, and so many other symbols, hauve been given us
by our fathers as signs of the presence of gods, not to
help us to believe that gods exist, but that we might
serve and adore them, in fuct, us we ure of corporeal
nature, it is necessary that something of the corporeal

should exist in & cult. -0 the first race of gods,
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though incorporeal, have been represented by statues.
ihere is also a second rece of gods, sprung from the first
who move circularly in the sky and to whom one cannot
render an incorporeal cult zs by their nature they need
none.

<here 1is also necessary a third sort of statues,
that to wiich prayers should be addressed to render the
gods propitious. A8 our subjects in honouring the
images of princes which have no need thereof, show their
well-wishes, so men in venerating the images of the gods,
which have need of nothing, earned protection and assis-
tance from these. ~ zeal to do what is possible is
elways a sign and proof of pious devotion, and whoever
offers 1t 1s evidently disposed to greatest sacrifices.

Indeed, though the uivinity lacks nothing, it is
no reason why we should offer him nothing. e needs
not our praises. .8 thast & reason vhy we should refrain
fron praisingy

O senseless mortal, do you believe that we are
led by the nose like you are, by the melice of the devil,
and that we take for gods what are only works of art?”.

‘hese quotations explain to some extent the

theory on which the 'iieformed' Pagan Church was founded.
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wow some attempt must be made to see how Julian used his
position as Imperor and Pontifex ..aximus to organise and
establish this Church. «~08t information on this subject
will be found in three letters, to Arsacius (&p. 49,

to l‘heodorus (Ep. 63), and the sragment, possibly
connected with the one to Theodorus.

".ellenism is not making the progress we would
wish, through the fault of those who profess it. The
gods make to us splendid gifts, above all our desires,
gll our hopes. ior who then had dared to pramise such
& prompt and mearvellous change in so short a time? out
do we believe that sufficienty ind do we not remember
that the reasons for the spread of an impious religiomy
are its humanity to strangers, its care for the dead, the
apparent sanctity of life? I believe that we must put
into practice each of these virtues.

oreover it is not enough that you slone should
be irreproachable; &all the priests of Galatea ought to be
as you. Threaten and persuade to make them virtuous;
or rather, deprive them of their sacred office if they,
their wives, their children, and their slaves do not set
the example of respect for the gods and if they do not
prevent the slaves, children and wives of the ualileans

from insulting the gods by substituting impiety for the
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cult which they ought to follow. Again do not permit
any priest to frequent the theatre, to drink in a tavern,
to follow a shameful or low trade or art. nonour the
obedient, turn out the disobedient.

istablish in each town numerous hostels, so that
strangers and travellers may enjoy our hospitality, and
not only those of our religion, but all who have need of
help. I shall provide the necessary funds. I have
assigned annually to Galatia thirty thousand bushels of
wheat for distribution and sixty thousand 'xestes! of wine;
distribute one-fifth to the poor in the employ of priests,
and the rest to foreigners, strangers, end mendicants.
it would be disgraceful when the Jews have not a beggar
end the Galileans assist both ocurs and theirs, that our
own should be deprived of the help due to them. Teach
the iellens to give their share to this work; accustom
them to acts of charity; and tell them it is a work to
which 1 have long devoted myself. Let us not leave to
others the zesl for doing good; let us blush at our
indifference and let us be first in the way of piety.
if I hear that you act thus I shell be very pleased.
Seldom visit the governors, but oiten write them. When
they enter & town no priest is to go to meet them. “hen

they approach the temple meet them in the porch. w0



9l.

soldier is to accompany them into the temple; let those
who wish follow. All are equel inside the holy place.
You, only, give orders to those who enter. noly law
desires i}; for those who obey are truly pious. . . .
Inform them that if they desire a special favour of me
they must bow the knee before the iother of the uods". (a)
After the introduction tp the letter to heo-
dorus he goes on :- "What is the commission, then, with
which I charge you. it 1s the general superintendance
of all that concerns religion in Asia, the authority over
priests in country and town, and the right to judge the
acts of each". {(ihen he compleins of the slackness of
pagans cormpared with the ardour of some Christian sects, -
"ss for us, such 1is our coldness towards the gods that we
forget the laws of our country. .oreover, those are
religions in their way, since the uod whom they adore
is the being really ommipotent and perfectly good and
whom we ourselves adore under other names. .hey seem
to act rightly in not deserting their laws; only they sin
in this, that, to the despising of other gods, they
worship exclusively one god of whom they think we dentiles

are deprived. 50 these impious walileans, the lepers

(a) Ep. 49.
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of human society" . . . {the .., break off here).

The "ragment céntains, besides vihe explanation
of the use of images, some observations on the Pagan
priesthood. It gives & sort of Table of rMommandments
for them. They are not to take part in secular pas-
times nor to go to the theatrs. fertain books should be
read, while others are not suited for them. It con=-
cludes with some recommenda$ions for their choice and
training: "T say that one ought to choose in the towns
the men who are most virtuous, religious, and most
humane, poor or rich. It equally matters very little
whether they be known or unknown. ™or he whoi custom
leaves in obscurity does not deserve to be excluded from
the priesthood; whether poor or pleblan, the moment he
unites these two qualities, love of god and men, meke him
a priest. One will judge his piety, if he manages to
inspire all his family with love of the gods; his
humanity, if he shares his goods with the needy and
endeavours to spread his charity out as much as possible.

Tt gseems to me that the indifference of our
priests to the needy has suggested to the "alileans the
idea of practising beneficence, and they have consolidated
their perverse work by covering it with these external

virtues.
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It is thus that the galileans begin this hospi-
tality, this invitation to feasts that they call Agapes,
word and act very commaon towards the impiety . . .

. ." {broken off),

In 362 he wrote to MTalixene saying :- "Vour
faithfulness for the last twenty years deserves the
highest praise. I appoint you priestess of the other
of Gods at Pessinus" (a).

e have seen that Julian recognised the incapsa-
bility of the divided pagan bodies to resist "hristianity.
"is new state religion required a harmonious set of
doctrines and a definite organisation. "is knowledge
of philosophy convinced him that “eo-Platonism would
provide tire necessary tiieological foundation. "rom this
system he obtained,as we have seen, the doctrine of the
mrinity of Fxistence ruled over by One cupreme "eing, who
revealed Timself in different forms. The first
emanation from this "“upreme ~od" is the "“un" of the
spiritual world or of the world of Ide&as. This ""un"
is a creative Tod around whom the deities ere arranged as
the planets round the visible sun. This ""un” in turn

has revesled himself as the sun of the visible world, but

fa) ™p. 21,
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the ideal forms must exlist before the reual forms. As
we have already shown the underlying principle is the same
as that of the Tourth Tosgpel. The analogy is even
carried further, for '"Tight' occupies an important place
in the two theories. "I am the Tight of the ™orld-".

"In "im was 1life, and the life was the light of men. ind
the light shineth in the darkness and the darkness compre-
hendeth it not*". This is the nhristian statement.

The pagan runs : "'nd in the third place, this visible
disc of the “un is, in an equal degree, the source of life
and preservation to things visible, ete" . . . "Tor
this cause I believe that the light of the ~un bears the
same relation to things visible as Truth dees to things
intelligiblen, ~orresponding to this also we get the
statement of Tesus :- "I am the Vay, the Truth and the
Life".

I# the fundamental dectrines are very siailar,
where arises the great differences? 2fter the explana-
tion of the Togos Theory, Jullan loses himself in an
ingenious attempt to find & place for all the pagan
deities in his system; <t. John gives an account of the
teaching of Jesus based on the text ""od is Tove". Here

lies the great difference and, as We have seen, the
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Sovereign Pontiff recognised that fhristianity gained
much of its force from its moral teaching, especially
from its great doctrine of Yove or Charity. So he
recommended, nay ordered, the practice of this virtue.
He forgot, however, that the virtue was of little value
unless it sprang from & good motive. He fuiled to
recognise that the hated Galileans hud an idesl
unattainable on this earth, while Wellenism, as he
expounded it, was essentially of this world.

Again, he saw how much the rhurch gained from
its organisation. Therefore he is sued .:inute direc-
tions about the priesthood. He fommed & priestly
hierarchy with himself as Sovereign Pontiff. In this
capacity he appointed certain pecple to be priests over
certain districts with the power of ‘Metropolitans. In
this connection he formulated a number of rules about the
conduct of priests, many of them analogous to those which
tiradition had made for the phristians. He offered
suggestions for the proper selection and training of
candidates for the priesthood. In fact he attempted to
absorb into his Hellenic phurch all that he thought best
of the organisation of the despised Galileans.

The answer, then, to the guestlon - vhere lay
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the weakness of this attempt?, can now be civen. Julian
endeavoured to find some theory which would allow him to
include &ll the small cults in his state religion and at
the same time leave them their creed unaltered. Could
& systenn which admitted low ami degenerate cults, without
forcing them to try to attain to its highest standard,
hope to form a formidable Ghurch? Christianity was
hated for refusing to work with other systems and be
dragged down by them; but it possessed the true idea,
viz., that an attempt must be made to build up a new
society with a lofty ideal and & united worship. The
Hellenic Catholic church was & piece of machinery fitted
together by man; the phristian Catholic church was a
1living organism which had the germ of life within itsel?f
and so was capable of growth and development.

There can never exist the slightest doubt as to
the enthusiasm of Julian. All writers agree that he
was enthusiastic to the extreme. He apparently turned
his palace into & temple and knew every day, better than
the priests, what festivals were to be kept and vhat
sacrifice they required. He, himself, would act as
slaughterer and priest, and indeed possessed a passion

for heathen ritual in all ites gruesome details.
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Armmianus paints a vivid picture of the way in which the
blood of victims flowed everywhere at Antioch, with no
apparent result except the gorging of the foreign
soldiery (a).

Rumours were circulated of secret nocturnal
gsacrifices and of the pursult of necromancy (b) which only
disgusted the majority of pagan minds a little less than
those of the Christians. This superstition and
fadticel fervour were very umnpalatable to many of those
wvhom he hoped to win, but whom he only made to
tidicule (c).

On his accession to the Empire Julian had been
full of enthusissm amd full of hope, but, as time went
on, he found that in city after city the old religion had
sunk much lower than he had expected; that the pagans,
even, did not welcome his efforts with great joy; that
the resistance of the Christians became more and more
determined. So his éptimism was turned into pessimism.
His tolerunce began to give way to intolerant and spite-

ful actioms. He thought he would eurely find sowe signs

(s) Amm. Merc. XXII, 12. (b) Amm. Marc. XXII, 12;
Theod. III, XXV, 27,

(¢) Amm. Marc. XXII, 14; XXV, 4.
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of & living puganism at Antioch, but to his great disgust
he was met by one poor old priest who had menaged to
obtain a goose for the sacrifice. On demanding why the
oracle gave no answer to his enquiry he was told that the
Christians used a part of the grounds for a cemetery.

In response to his command the bodies were removed and
carried, amidst scenes of great fervour, by the Christians
to the city. Soon afterwards the famous temple was
destroyed by fire. The Christians were suspected of
arson. Their cathedral was shut. During his stay
here the ridicule of the people caused him to write the
Misopogon, & biting satire. It was because of this
conduct that he g pointed Alexmder governor of this city,
though he knew him to be absolutely unfit to rule (a).

A little later the Emperor left for the
disastrous campaign against Persia (b), where he received
the wound which brought sbout hie death in his thirty-
second year (c). Thus ended Julian's attempt to restore
Paganism. His failure must be attributed malnly to the
unique autocratic position he held in state and church

alike. The shortness of his reign had made it impossi-

. . xx111. (pb) Am, Marc. XXIV & Zos. III,
(a) Amm. Marc (v) Zos. 1

€e) Amn. Marc. XXV, 3.
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ble to thoroughly organise the new system. He had
refused to name his successor. No one was left to carry
on his work. He hzd made his policy unpopular with
pagan as well as Christian. He had totally miscon-
ceived GChristianity emd finally he had failed to recognise
the impossibility of créating a new religion by the union

of & number of dying cults under & philosophical theory.
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TOLERATION AFTER REACTION (363-375).
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During the twelve yeurs following the death of
Julian the Empire was ruled first by Jovian for a few
months and then jointly by Valentinian and Valens. All
the Roman world were anxious to discover the attitude of
the new Bumperor towards religious affairs.

As soon as it was known that their leader was
dead, the army unanimously elected Sallust, a devout
pagen philosopher, to the vacant throne (a). His
refusal, on account of old age and infirmities, caused a
tumult during which & small number of officers proclaimed
their genial comrade, Jovian, with the cry, "Jovianus
Imperatorn (a). The guards outside the Council chamber
took up the shout, and thus a man who was better known
on account of the renown of his father than his own, found
himself suddenly invested with the purple. It has been
suggested and not without reason that the men confused
"Jovianus Imperator™ with wJulisnus Imperator",amd thought

thet their great general had only been severely wounded.

(a) Amm. Merc. XXV, 5.
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Such an account differs rather from the highly coloured
narrative of Socrates, who endeavours to meke one believe
that the elevation of the new Emperor to the imperial
dignity was the unanimous work of an army eager for &
Christian ruler. "On being saluted Bmperor, he posi-
tively declined to accept the o.vereign power; &and when
the soldiers brought him forward by force he declared that
being a Christian, he did not wish to reilgn over a people
who chose to adopt puganism as their religion. They
all, then, with one voice answered that they also were
Christians: upon which he accepted the Imperial
dignity". (a)

On the next morning, however, even though the
new Frperor was a Christian, the sacrifices were offered
end the entrails of the victims consulted to determine the
actions of the day. "The replies™, writes Ammianus,
*were that his ruln would be completed if he entrenched
as he had determined, but that he would conquer if he
began to march. So we began our march". (b)

The new Emperor was "of & jolly countenance,
accustomed to sportrwith those who surrounded him,
gluttonous and fond of wine and sensuslity which, perhaps,

() Soc. III, 22. (b) A, Merc. XXV, 6.
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he would have corrected from an Emperor's self-respect"(a).
After concluding an ignominous, but Probably necessary,
treaty with the Persians, by which He deserted the Christian
King of Armenia, he returned to Antioch where he was
received with great rejoicing. Here he made it clear
that Christianity would again be freed from all restric-
tions. He wrote, says Sozomen, "without delay to the
provincial governors, ordering that the people should
freely assemble in the Churches"; he "restored to the
Churches and the clergy, to the widows and the virgins,
the same immunities and every former donation for the
advantege and honour of religion which had been granted
by Constantine and his sons, and afterwards withdrawn by
Julian" (b) He issued a law which runs as follows :-
"If any one shall try to force any of the sacred virgins
or widows to murry (not ondy to commit adultery), he
shall be punighed with death". (c)

The ecclesiastical historiens again bring
forward their definite assertions that all sacrifices

were forbidden (d). No trace of such legislation

(a) Amm. Mare. XXv, 10. (b) Soz. VI, 3, ef. Theod. I,
\ II, and 1V, 4.

(c) Cod. Theod. IX, XXV, 2. (d) 8oz. VI, 3, and
, » Soc. III, 24.
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exists and it will be seen that Themistius suggested that
full toleration was gramted. For he wrote :- "Your
solicitude and love for men are shown in the care you
have taken in setting religion on a true foundation.

You alone have understood that rulers cannot always
constrain their subjects, that there are things beyond
authority and force . . . Morals, and above all, piety
towards gods and religion are in this class . . . You
have acted in this way, divine Rmperor, as actual &nd
perpetual chief of the state; you have declared by a

law that religious matters shall be left te the conscience
of each . . . I regard this law as just as important for
us as the treaty with the Persians: by this treaty we

are enabled to live at peace with the barbarians; your
law procures to us the advantage of living among ourselves
without tumults and dissensions". (&)

The silence of most of the pagan writers con-
cerning this short reign tends to strengthen the opinion
expressed above; and such would probably be the conclu-
sion of all except for the discevery of the following
Inscription by the late Bishop Wordsworth of Lincoln over

(a) Orat. pp. 68=70.
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& church door in Corfu :-
"This is the gate of the Lord: the righteous sheall

enter into itn.

"Having faith as & queen, the fellow-worker of ny
mightn

"I, Jovian, having destroyed the precincts and altars
of the Greeks",

"To Thee, O Blessed Ruler on High, built this holy
temple"

"As a gift to the king from an unworthy hand®.

An isolated inscription of this sort must not be allowed
to upset the conclusion reached from a survey of the
general infermation. Moreover, it is necessary to bear
in mind the.fact that in so large and so mixed an REmpire,
there were bound to be some isoleted cases of violence
against the heathen and destruction of their idols and
temples. Besides, the Erzperor had hgrdly had sufficient
time to formulate any plans before he way found dead in
nis bedroom eight months efter his accession (a).

After an interregnum of ten days Valentinian
wes elected Emperor on February 26th. (b) In response

to the insistent demand of the army he consented to divide

(a) Amm., Marc. XXV, 10. (v) Am. Merc. XXVI, 2.
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the EBmpire and finelly invested his younger brother Valens
with the robes of Augustus to rule over the Eastern portion
whilst he himself proceeded to the West (a). On his way
thither he showed the attitude he had determined to adopt
in religious metters, when some Bishops begged him to
grant them permission to assemble together to discuss
questiong of dogme, by replying :- "I am but one of the
liity, and have therefore no right te interfere in these
transactions: let the priests to whom such matters apper-
tain, assemble where they please". (b) Writing leter
on the same subject the same historian says :- "For
Valentinian, who reigned over the Western regions, was an
admirer of the Nicene doctrines, and was imbued with so
much reverence for religion, that he never imposed any
commands on the priests, nor ever tried to introduce any
alteration for better or for worse in ecclesiastical
regulations. Although he had become one of the best of
the Emperors and had shown his capacity to rule affairs,
he constdered that ecclesiastical matters were beyond the
range of his jurisdictionm. (c)

Such opinions, however, are not confined to the

() Amm, Jurc. XXVI, 5. (v) Soz. VI, 6.
(¢) Soz. VI, 21. '
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Christian vwriters, for Ammianus pralses him "because he
stood midway between different forms of religion, nor did
he disturb eanyone on this head, nor commamded that this
or that should be observed in religious worship; nor did
he by threatening prohibitions, bend the necks of his
subjects towards that which he himself observed, but left
that whole side of life, as he found it, undisturbed". (a)
The RBwmperor, himself, refers to the same subject of
toleretien iz an edict issued later in his reign by
saying :- "Phe laws given by me at the begimning of my
reign are witnesses that the free liberty to follow the
religion which he desires is given to every man". (v)

These statements are fully justified by the fact
thet the Theodosian Code contains no record of any legis-
lation under the headings which deal with Heretics, Jews,
and Persecutions, with the sole exception of one law
against the Manicheans, and this attacked their magical
practices end not their doctrines (¢).

Special privileges were granted in 371 to pagen
priests who had merited them by their devotion to duty :

"They shall enjoy the repose to which the witness of a

(a) Aum. Marc. XXX, 9. (b) Cod. Theod. IX, XVI, 9.
(c) Cod. Theod. XVI, V, 3.
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long work gives them the right . . . We decide that
they shall be provided with the honours of ex-counts,
honours reserved for citizens who, in the public admin-
istration, have shown proof of probity and zeal. (a)

Some writers have been led to think that the
Practice of pagan ceremonies was forbidden by the laws
publishe& against nocturnal sacrifices and magical
incantations in the years 364, 370 and 371. (b) That
such is not the case can easily be demonstrated. For,
firstly, it is definitely stated that the consultation
of the haruspices is not censured. (c) Secondly,
when Praetextatus petitioned the Emperor for the removal
of these restrictions from Greece because it would ruin
their worship, exception was made in favour of the
Mysteries of Kleusis, although they were celebrated
during the night. "Wishing to make laws he began by
forbidding nocturnal sacrifices, pretending to stop
thereby the impieties which were committed. But
Praetextatus, proconsul of Greece, declared loudly that
this law would mske life insupportable tc all pagans.
Thet is why the RBmperor desisted and permitted the

(e) Cod. Theod. XI1I, I, 75.
(b) Cod. Theod. IX, XVI, 7,8 & 9.
(¢) Cod. Theod. IX, ¥vI,i, 9.
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celebration of the sacred mysteries according to ancient
custom". (a) Thirdly, the reports of the terrible
persecutioné of diviners found in Ammianus, which have
migled s¢ many, have a far different significance when the
full circumstances are examined. The persecution was
injitiated by Apronianus, Praefect of Rome, who, being &
pagan, hated the ¢hristians as much as the magicians.
"Apronianus®, writes Ammianus, "was labouring with most
particular solicitude to suppress the magicians who were
now getting scarce". (b) The motive of the persecution
was fear of political intrigue. (&)

There remains yet one more law deeling with
the pagans to be noticed, and that decreed that the
lands which Julien had taken from the ghristians and
restored to the pagans were now to relapse into the
hands of the State for the benefit of the Inperial
Treasury. (a)

S0 a closer study of the facts shows that no
charge of intolerance in legislation or act can be

brought against Valentinian, though Libenius, differing

(a) Zos. IV, 3. (v) Am. Marc. XXVI, 3.

(c) Cod. Theod. X, I, 8.
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from others, asserts that "at the instigation of some
innovators, sacrifices were forbidden by the two brothers
(velentinian and Valens), but not incense". (a)

In the face of all the other evidence one
cannot but think that this zealous philosopher was
referring to the prohibition of nocturnal sacrifices and
not to the absolute forbidding of all sacrifices.

Most of the religious legislation of this period
dealt with abuses which had crept in to the church &at
various times. Christians were not to be forced to
figure in glediatorial shows. (b) The rights of
sanctuary were restricted (c), and those who had become
clergy to escape taxation and civic duties were to be
deprived and made to accept their responsibilities. (a)
Clergy engaged in commerce had to pay the requisite
tax. (e)

In 370 & law was passed wiich merits specilal
attention because it helps to illustrate the life of

the Roman @lergy during this period of transition.

() Orat. pro Temp. (b) Cod. Theod. XIV, III, II.
(c) Cod. FTheod. XII, I, 9.
(d) Cod. Theod. XVI, X, 17,18,19.

(e) Cod. Theod. XIII, I, 3.
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It forbade the clergy, whether secular or monastic, to
frequent the houses of virgins and widows and to receive
bequests from such persons. (a)

The circumstances which called forth such a
decree are vividly set forth in Mrs. Oliphant's "Makers
of Modern Rome", where she quotes the following letter of
St. Jerome :-

"What are these meny To those who see them
rass they are more like bridegrooms than priests. Some
among them devote their life end energy to the single
object of knowing the names, the houses, the habits, the
disposition, of all the ladies in Rome. I will sketch
for you . . . the day's work of one of them . . . our
hero rises with the sun; he regulates the order of his
visits, studies the shortest ways, and arrives before he
is wanted, almost before his friends are awake.
Pemperance, modepty and fasting are his sworn enemies.

He smells out a feast and loves savoury meats. He
knows all the news, proclaims it in an authoritative tone,
and is better informed than anyone else can be . . . .

This man was borm in the deepest poverty, brought up

(a) Cod. Theod. XVI, II, 20.
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under the thatch of & peasant's cottage, with scarcely
enough of black bread and millet to satisfy the cravings
of his appetite; yet now he is fastidious and hard to
Please, disdaining honey amd the finest flour. An
expert in the science of table, he knows every kind of
fish by name, and whence comes the best oysters . . .
In another kind of vice he is not less remarkable; his
manie is to lie in wait for old men amd women without
children. He besieges their beds, when they are ill,
serves them in the most disgusting offices, more humble
and servile than any nurse. When the doctor enters he
trembles, asking with a faltering voice how the patient
is, if there is any hope of saving him. If there is
any hope, if the disease is cured, the priest disappears
with regrets for his loss of time, cursing the wretched
old man who insists on living to be as o0ld as
Methusalem" (a).

Ammianus adds more cojour to this terrible
picture with the following description of the vices of
the Roman church :- "The praefecture of Juventius was

accompanied with peace and plenty, but the tranquillity

(a) Pg. I1 and 12.
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of his government was disturbed by a bloody sedition of
the distracted peopls. The ardour of Damasus and
Ursinus to selze the episcopul seat surpassed the
ordinary measure of human ambition. They contended
with the rage of party; the quarrsl was meintained by
the wounds and death of their followers; and the praefect,
unable to resist or appease the tumult, was constrained
by superior violence to retire into the suburbs.

Damasus prevailed: the well-disputed victory remained

on the side of his faction; one hundred and thirty-seven
dead bodies were found in the Basilica of Sicininus,
where the ghristians hold their religibus assemblies;

and it was long before the angry minds of the people
resumed their accustomed tranquillity. When I consider
the splendour of the capital, I am not astonished that so
valuable a prize should influme the desires of ambitious
men, and produce the fiercest and most obstinate contests.
The successful candidate is secure that he will be en-
riched by the offerings of matrons; that, as soon as his
dress is composed with becoming care and elegence, he
may proceed in his chariot through the streets of Rome;
and that the sumptuousness of the Laperial table will
not equal the profuse and delicate entertainments
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provided by the taste and at the expense of the Roman
Pontiffs. How nuch mnore rationally would those pontiffs
consult their true happiness, if, instead of alleging the
greatness of the city as an excuse for their mammers, they
would imitate the exemplary life of some srovincial
bishops, whose temperance and sobriety, whose mean
apparel and downcast looks, recommend their pure and
modest virtue to the Deity and his true worshippers". (a)
One need not ask if there existed any need for the issue
of the laws which we have mentioned above. It seems
as if the hand of Providence had given to the world an
Emperor who was determined to do his best to stop the
secularisation of the Church and the abuse of religious
privileges, just et the time when the Church needed space
for recuperation ready for the final conflict.

Whilst the Emperor of the West was pursuing
this wise policy, his brother in the EBast had been gain-
ing & reputation, justly or unjustly, as & persecutor.
The character of the man, the freedom of the Statute
Book from persecuting laws, and the silence of

Valentinian, indicate thet party hatred has distorted

(e) Aum. Marc. XXVII, 3.
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history. For Valens was &n Ariun. There exists no
Justification of the charges of Socrates, Sozomen and
Theodoret that he was guilty of arranging for the sinking
of & ship containing eilghty oi'thodox Ecclesi:stics after
they had complained of his treatment of Ariahs. (a)

The only law of note thet can be found in the Theodosian
Code is one which orders the Gount of the Bust to drag
from seclusion those who had assoclated theuselves with
the monks of Egypt for the sake of shirking civil
regponsitilities. As an alternative they could
renounce their temporal possessions. (b) According

to Ammianus end Zosimus the persecution of the magiciamns
was carried out with much more severity in the East than
the West (c). Socrates asserts that, in consequence
of & prophesy about the successor to the RBupire, all the
people called Theodorus, Theodosius, Theodotus, or
Theodolus were killed (d), but chief among those who
perished ranked Meximus of Ephesus, the most famous

magician of the Rast.

(2) Soc. IV, 16; Soz. VI, 14; Theod. IV, 24.
(b) Cod. Theod. XII, 1,63.

(¢) Amm. XXIX, 1; Zos. IV, 13.

(¢) Soc. IV, 15.
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THE FINAL CONFLICT (375=395).

THE ALTAR OF VICTORY.

After the death of Valentinian in 375 Gratian
became Emperor of the West, but according to Zosimus
refused to accept the robe of Pontifex Mgximus. "In
taking possession of the temporal power the Emperors
became Sovereign Pontiffsialso. Constantine, even,
though he renounced the true religion to prafess the
religion of the christiens, and after him Valentinian and
Valens, received this honour with gladness. But
Gratian, having refused it ami having surrendered the
robe to the pontiffs, the chief of them said, "Since
Gratisn does not wish to be Pontiff, Maximus will®. (a)

In 378 the new Emperor & pointed Theodosius to f£ill
the throne of the East, rendered vacant by the death of
Valens. This event was celebrated by an edict promising
freedom of worship to ell, except diviners. (b) This

led everyone to believe that there would be no desertion

(a) Zos. IV. 36. (b) Seoc. V, 2; Soz. VII, 1.
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of the policy of toleration of the previous reigns. A
change, however, began when the young Emperor came under
the influence of St. Ambrose of Milan, who aroused in
him an ardour for orthodoxy. Consequently, in 379 the
recent grant of toleration was withdrawn and certain
heresies, especislly that of re-baptism, condemmed. (a)
This, howsever, only served &s & prelude to the reasl stern
struggle which was to prove the last great fight of
Paganism for official recognition in the Roman Bupire.

In 382 Gratien ordered the Altar of Victory,
which Julian had replaced in its old place, to be again
removed from the Senate House at Rome. (b) A
deputation of Pegams, headed by Symmechus, was refused
a hearing at the instigation of the Bishop of Milan. (c)
This new attack on the outward symbol of the ancient
religion herslded a more determined onslaught against the
means which sustained its very life. For @ law of
Honorius, issued in 416, cells our attention to the
real work of this time. ®In accordance with the
decrecs of the Bmperor Gratian we orxder that all pro-

perties which the error of pagans applied to sacred uses

() Cod. Theod. XVI, V, 5. (b) Sym. Ep. X, 54.
(C) mh. m‘ XVII.
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shall be added to our estate". (a) Purther details
must be withheld for & while until the examination of

the literature on this subject after a later attempt to
gain the restoration of the Altar. This was made after
Gratian®s death ,to Valentinian II in 384 (b). Ste
Ambrose, fearing that the young ruler would yield to the
elogquence of g0 renowned an orator as Symmachus addressed
& threstening letter to his pupil from which the following
extracts are made :

*Selvation is not sure unless everyone worship
in truth the true God, that is the God of the ghristians,
under whose sway are all things".

"REveryone is & soldier of this true God &nd he
who receives and worships Him . . . at least ought not to
give any countenance to the worship oi idols and profane
cerenonies®. -

®Since then, most ghristiancBmperor, there is
due from you to the true God, both faith and zeal, care
and devotion for the faith, I wonder how the hope has
arisen up to some, that you would feel it & duty to
restore by your commsnd altars to the gods of the

heathen and to furnish the funds requisite for profane

() Cod. Theod. XVI, X, 20, (v) Amb. Ep. 57.
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-sécrifices; for whatsoever has long been claimed by
either the imperial or the city treasury you will seem
rather to give from your own funds, than to be restoring
what 1is theirs",

They complain sbout their losses who never
spared our blood, who destroyed the very buildings of the
churches. They petition for mrivileges who by the last
law of Juliun denied us the common right of speaking and
teaching . . . Since these things (the altar, etc.)
have been forbidden . . . and were sbolished at Rome by
Gratian . . . , do not, I pray you, either pluck up what
has been established in accordance with the faith, nor
rescind your brother's. In civil matters, if he
established anything, no one thinks that it ought to be
treated lightly, while a precept about religion is trodden
under foot".

"If towday any heathen mmperor should build an
altar, which God forbid, toc idols and compel christians to
come together thither, in order to be amongst those who
were sacrificing, so that the smoke . . . might choke
the. breath and throats of the faithful, and should give
judgments in that court where mambers were compelled to
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vote after swearing at the altar of an idol (for they
explain that an altar is so pleced for this purpose, that
every assembly should deliberate under its sanction, as
they suppose: though the Senate is now made up with a
majority of Ghristians). A ghristian who was compelled
with such & choice as this to come to the Senate would
consider 1t to be persecution, which often happens, for
they are compelled to come together even by violence.

Are these Christians, when you are pmperor, compslled to
swear at a heathen altar? . . . . When you are gEmperor,
this is sought and demanded that you should command an
altar to be built and the cost of profaene sacrifices to
be granted".

"But this cannot be decreed without sacrilege,
wherefore 1 implore you not to decree or order it, nor
to sign any decreses of that sort . . . ."

"But far be it from the Senate to have
petitioned this, a few heathen are making use of the
common name . Por nearly two years ago, when the same
attempt was being made, Damasus . . . sent me a memorial,
which the senators in great numbers put forth, protesting
that they had given no such authority, that they did not

agree with such requests of the heathen, nor give consent
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to them, and they declared publicly und privately that
they would not come to the Senate, if any such were
decreed". . . .«

"Let a copy of the memorial, which has been sent,
be given to me that I may answer more fully".

"Gertainly is anything else is decreed, we
bishops cannot contentedly suffer it and take no notice;
you indeed muy come to church, but will find either no
priest, or one who will resist you".

"What will you answer a priest who says to you :-
*The Church does not seek your gifts, because you have
adorned the heathen temple with gifts. The Altar of
ohrist rejects your offerings, because you have made an
altar for idols . . » The Lord Jesus rejects your
gservice becasuse you have served idols? . . . The
Virgins consecrated to God have no privileges from you
and do the Vestal virgins claim them? "

"What will you aunswer your brother? Will he
not say to you? - '] did not feel that I was overcoms,
because 1 left you as Emperor; I did not grieve at
dying because 1 had you as my heir; I did not mourn at
leaving my iuperial cormand becauss 1 expected that my

decrecs, especially those concerning divine religion,
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would endure through all ages. I had set up this
memorial of piety and virtue. I offered up these spoils
gained from the world, these trophies of victory over the
devil, these I offered up as gained from the enemy of &ll
and in them is eternal victory. What more could my
enemy take away from me? You have abrogated my decrees
which so far he who took up arms ageinst me did not do.
Now do I receive a more terrible wound in that my decrees
are condemmed by my brother. My better part is
endangered by you: that was the death of my body, this
ny reputation. Now is my power annulled and what is
harder, annulled by my own family". . . .

"What will you answer your father also?" . . .

This letter attained its object; the petition
was refused and the memorial of Symmachus sent to
St. Ambrose.

First it must be noticed that, in spite of the
essertion of Ambrose, Symmachus claimed to represent
the will of the Senate amnd people of gome. YAs soon
as the most honourable Senate, always devoted to you,
knew that crimes were made amenable to laew, and that the

reputation of late times was being purified by pious
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Princes, it, following the example of a more favourable
time, gave utterance to its long suppressed grief and bade
me be once again the delegate to utter its complaints"., .
"In the exercise of a two=fold office, as your
Prefect I attend to public business, and as delegate I
recommend to your notice the change laid on me by the
citizensn,
Ambrose argues that the majority of the Senate
were Ghristian and that a few heathens were making use
of the common name., His eagerness , tomestthe possible
objection of why did they permit the petition, seems
almost to imply that they were not a majority. For he
says thuat by not heing present they sufficiently said
what they wished. Two points are worthy of notice.
Why diéﬁ%ﬁe ghristian Senators bring forward some more
definite statement of their power in the Assembly, and
why did they not go to more trouble to show that the

petition could only be regarded as the work of a

. minority?

According to the Bishop of Milan the memorial

contained three main arguments. Rome demands her

ancient rites again. Her yriests and Vestal virgins

ghould still be paid by the Preasury. A general
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famine followed the withdrawsl of the briests' stipends.

The first was stated in the following way:-

"We demand the restoration of that condition of religious
affairs which was so long advantageous to the state.
Let the rulers of ecach sect and esach oxinion be counted
up; & late one (Julian) pructised the ceremonies of his
ancestors; e later (Val.I) did not put them away. If
the religion of old times does not make a Precedent, let
the connivance of the last do so".

"Who is so friendly with the barbariuns as not
to require an altar of Victory? . . . . Your fame,
which will last for ever, owes much and will owe morse to
victory. Let those be adverse to tiails pover whom it
has never benefitted. Refuse to desert a patronage
friendly to your triumphs! . . . Now if & long period
glves a1 thority to religious customs, we ought to keep
faith with so mamy centuries and to follow our ancestors,
as they happily followed theirs".

"TLet us now suppose that Rome is present and
addresses you in these words : 'Excellent Princes,
fathers of your country, respect my years to which pious

rites have brought me. Let me use the ancestral
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ceremonies, for I do not repent of them. Let me live
after my own fashion, for I am free. This worship
subdued the world to my laws, these sacred rites repelled
Hannibal from the walls ani the Senones from the Capitol.
Have I been reserved for this, that in my old age I should
be blamed? I will consider what it is thought should
be set in order, but tardy and discreditable is the
reformution of old age'".

"We ask, then, for peace for the gods of our
fathers and our country".

In his attempt to Hrove that the Emperor should
not grant this request the Bishop replies to this defence
in detail and points out that though "these sacred rites
repulsed Hannibal froix the walls and the Senones from the
Capitol", this cannot be taken as a proof of their
strength, for "wiile the gods were fighting against him,
he arrived a conqueror at the very wells of the city.

Why did they suffer themselves to be besieged, for whom
their gods were fighting in arms? And why should I say
anything of the Senones, whose entrance into the immost
Capitol the remnant of the Romans could not have prevented,

had not a goose by its frightened cackling betrayed them?
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See what sort of protection the Roman temples have.
Where was Jupiter at the time? Was he speaking in the
goose?"

"But why should I deny that their sacred rites
fought for the Romans? For Hamnibal also worshipped
the same gods. Let them choose then which they will.
If these sacred rites conquered in the Romans, then they
were overcome in the Carthaginians; if they triumphed in
the Oarthaginians, they certainly did not benefit the

Romans".

"Let, then, that invidious complaeint of the
Roman people come to an end. Rome has given no such
charge".

Here the pagan's appeal to conservatism, put
into the mouth of Rome, is answered in & similar way by a
statement of progressive development which it would be
difficult to improve.

®ghe speaks with other words @ "Why do you
daily stain me with the useless blood of the harmless
herd? Trophies of victory depend not on the entrails
of flocks, but on the strength of those who fight. I
subdued the world by a different discipline (then he

enunerates examples of how valour had won victories for
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the Empire anmd not the gods and how prophecies of
victories had proved false). "I mourn over my downfall,
my old age is tinged with that shameful bloodshed. I

do not blush to be converted with the whole world in my
old age. It is undoubtedly true that no age is too

late to learn. Let that old age blush which cannot amend

itself. Not the old age of years is worthy of praise,
but the old age of character. There is no shame in
passing to better things. This alone was coumon te me

with the barbarians, that of old I knew not God. Your
gsacrifice is a rite of being sprinkled with the blood of
beasts. Why do you seek the voice of God in dead
animals? Come and learn on earth the heavenly warfare;
we live here, but our warfure 1s there. Let God Himself,
who mude me, teach me the mystery of heaven, not man who
knew not himself. Whom rather than Goed should I
believe concerning God? How can I believe you who
confess that you know not what you worship?"

Secondly, the payment of the Vestal Virgins and
priests is sought in the following terms :-

»ith hat adventage to your treasury are the
prerogatives of the vestal Virgins diminished? Is
that refused under the most pountiful of wmperors which
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the most parsimonious have granted? Their sole honour
consists in that, so to call it, wage of chastity. As
fillets are the ornament of their heads, so0 is their
distinetion drevn from their leisure to attend te the
offices of sacrifice. They seek for, in a measure, the
empty name of immunity, since by their powverty they are
exempt from payment. And so they who diminish anything
of their substance increase their praise, inasmuch as
virginity dedicated to the public good increases in merit
wvhen it is without rewardl

"Tet such gaeins &s these be far from the purity
of your treasury. Let the revenue of good princes be
increased not by the losses of priests, but by the spoils
of enenmies. Does any gain compensate for the
odium?" . . . .

"he treasury alsc retains lands bequeathed to
virgins and ministers by the will of dying persons. I
entreat you, priests of justies, let the lost right of
succession be restored to the sacred persons and places
of your city . . . . only noble virgins and ministers

of sacred rites are excluded from property gsought by

inheytitance".
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The reply of the Bishop of Milan consisted
mainly of & comparison between the Vestel Virgins &nd the
Church Virgins. Referring to the plea - 'Let the Vestal
Virgins retain their privileges' - he wrote : "Let those
speak thus who are unable to believe that virginity can
exist without reward, let those, who do not trust virtue,
encourage by gain. See the whole number whom the
fillets and chaplets for the head, the dye of the purple
robes, the pomp of the litter surrounded by a company of
attendants, the greatest privileges, immense pirofits, and
& prescribed time of virginity, have gathered together.
(Then follows the gomparison) . . .. The first victory
of chastity is to conguer the desire for wealth . . . .
Let us, however, lay down that bountiful provision should
be granted to virgins. What an esmount will overflow
to christians! What treasury will suy.ly such riches".

"Mhey complain alsc that public support 1is
not considered due to their priests and ministers.

But on the other hand even the inheritance of private
property is denied us Dby recent laws and no one

complains™ . . «

"Wills are written on behalf of ministers of

the temples, no profane person is excepted . . the clergy
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alone are excluded from the common right" . . . .

*No one, hovever, has denled gifts to the
shrines and legacies to the soothsayers, their land alone
has been taken away, because they did not use religiously
that which they claimed in the right of religion . . .

The possessions of the Church &re the maintenance of the
poor. Let them count up how many ceptives the temples
have ransomed, what food they have contributed for the
poor, to what exiles they have supplied the means of
living. sheir lemds then have been taken away not
their rights".

The third reason brought forward was the general
famine of the previous year. "A general famine
followed this (the removel of privileges, etc. from the
virging and priests) and a poor hervest diseppointed the
hopes of all the provinces. . . . The year failed through
secrilege, for it was necessary that what was refused to
religion should be denied to all" . . . .

The following arguments occupy the chief position
in the reply :-

"But let it be that they suppose that the

injuries done to their gods were arranged in the past
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year. Why have they been unnoticed in the present
year?n

"Who, then, is so unused to human matters &s
to be astonished at the differences of years? And
yet even last year we know that many provinces abounded
in produce. What shall I say of the Gauls who were
more productive than usual? The Pannonians sold corm
which they had not sown. . . . So then the former year
did not wither because of sacrilege and the leatter
flourished with the fruit of faith".

Having now satisfactorily answered all the main
questions the ghristian comes to what he calls "the
last and most irmportunt pointh":- "Whether you ought, O
Emperor, to restore those helps which have profited you,
for he says, "Let them (i.e. the Gods) defend you and be
worshipped by us". Here St. Ambrose ceriainly attains
the height of his eloquence in & magnificent and somewhat
passionate statement of the law of progress worthy of
quotation and study, because 1t shows the nobility of
thought of which Ohristianity was capable and conse-

quently helps to explain the conversion of eminent pagen

scholars.
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In enswer to the demand sbove mentioned the
repdy runs :- "This it is, most faithful princes,
which we cannot endure, that they should teunt us as they
supplicate their gods in your names, and without your
coxmands, commit un immense sacrilege, interpreting your
shutting your eyes as consent. Let them have their
guardians to themselves; 1let these, if they can, protect
their worshippers. For if they are not able e help
those by whom they are worshipped, how can they protect
those by whom they are not worshipped?

*But, he says, the rites of our ancestors ought
to be retained. But, what, seeing that all things have
made progress towards what is better? The world
itself, which was at first compacted of the germs of the
elements throughout the void, in a yielding sphere, or
was dark with the shapeless confusion of the work as yet
without order, did it not afterwards receive (the distinc-
tion between sky, sea and earth being established), the
forms of things wherseby it appears beautiful? The
lands freed from the misty darkness wondered at the new
sun. The day doces not shine in the beginning, but as
time proceeds, it is bright with the increase of light,

and crows warm with the increase of heat".
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"The moon, herself, when first rising again,
waxes to her monthly age, is hidden from us in darkness,
eand £illing up her horns 1little by little, so completing
them opposite to the sun, glows with the brightness of
clear shining",

"The earth was, in former times, without the
experience of being worked for fruits; afterwards when
the careful husbandman began to lord it over the fields
end to clothe the shapeless soil with vines, it put off
its wild disposition being softened with domestic
cultivation".

"The first age of the year itself, which has
tinged us with a likeness to itself e&s things begin to
grow, &s it goes on becomes springlike with flowers soon
about to fall and grows up to full age in fruits at the
end".

"We, too, inexperienced in age, have an infancy
of our senses, but changing &as years go on, lay aside
the rudiments of our faculties".

*1et them say, then, that all things ought to
have remained in their first beginnings, that the world
covered with darkness 1s now displeasing, becasuse it hes

brightened with the gshining of the sun. And how much
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more pleasant is it to have dispelled the darkness of
the mind than that of the body, and that the ray of faith
should have shone, than that of the sun. So, then,
the primeval state of the world as of &ll things has
bassed away, that the venerable old age of hoary faith
might follow. Let those whom this touches find fault
with the harvest because its abundance comes late; 1let
them find fault with the vintage, because it is at the
close of the year; let them find fasult with the olive,
because it 1is the latest of fruitsy

"So, then, our harvest is the faith of our
souls; the grace of the church is the vintage of merits,
which from the beginning of the world flourished in the
Saints, but in its last age has spread itself over the
people that all nmight notice that the faith of christ
has entered minds which were not rude; but the opinion
being exploded which before prevailed, that which was true
is rightly preferred".

In conclusion, an answer is supplied to the
quegstions - "where shall we swear to obey your laws and
cogmands? By what relligious sanction shall the false

mind be terrified, so as not to lie in bearing witness?"
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It is as follows :- "Does then your mind, which is
contained in the laws, gain assent and bind to faithful-
ness by heathen ceremonies? The faith is attacked, not
only of those who are present, but of those who are
absent, and what is more, 0 Bmperors, your faith, too,
is attacked, for you compel if you command. Constan-
tius, of August memory though not yet initiated in the
sacred mysteries, thought that he would be polluted if
he saw the altar. He commanded it to be reumoved, he
did not command 1t to be replaced. The removal has
the asuthority of an act; the restoration has not that
of a command".

By these means St. Ambrose succeeded in
preventing the restoration of the Altar,and in & section,
which has purposely omitted in order to receive separate
treatment, he seems to point straight to the real motive
of the appeal. "We glory in ylelding our blood, an
expense moves them. We consider these things in the
place of victories, they think them loss. Never did
they confer on us greater benefits then when they
ordered 6hristians to be beaten, proscribed, amd slain.

Religion made a reward of what unbelief thought to be a
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punighment. See theilr greatness of soul! We have
increased through loss, through want, through punishment;
they do not believe that their rites can continue without
contribution®,

From this, and from what has been quoted
concerning the Virgins and priests, it will be seen that
Symmachus really resented the final disestablishment and
disendowment of Paganism. He practically admitted that
it could not compete with pghristianity unless it received
material aid from the State. It needed the glories
of a magnificent ritual; it needed the prestige of being
the Established Relugion. If robbed of such support,
its doom was sounded.

Other attempts to gain this restoration of the
Altar were made in 389. In describing these St.
Ambrose wrote :- "] openly addressed myself to the
most gracious Emperor Theodosius and hesitated not to
speak to him face to face. He, having received a
gimiley intimation from the Senate, although 1t was not
the whole Senate who asked it, at length gave his consent

to my suggestion®,
"Once more an embessy was sent from the Senate

to the Emperor Valentinian of blessed memory, when he

was in Gaul, but was able to extort nothing from him.
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At that time I was absent and had written nothing to
him*. (a)

Aft§r the murder of Valentinian in 392, at the
instigation of the pagan Abrogastes, Bugenius, who, if
not a pagan himself, was the tool of nagans and "by no
means sincere in his professions of ghristianity" (b),
was placed on the throne. It was to this man that
Ambrose sent the letter(57) from which the last quota-
tions have been taken. His reason #lor s0 doing is
best given in his own words: "But when your Majesty
assumed the reins of government it was found that this
boon had been granted to men of eminence in the state,
but in religion, heathens. And perhaps, it may be said,
your Majesty, that it is not a restitution to temples on
your part, but a boon tc men who have deserved well of
you. But the fear of @God ought, you know, to lead us
to act with constancy, as is done in the cause of liberty
not only by priests, but by those who serve in your
armies or are reckoned among the provincials. Envoys
petitioned you, O Emperor, for restitution to the
temples, but you consented not; others again required

it, but you resisted; yet subsequently you have thought

(a) Amb. Ep. 57. (v) soz. VII, 22.
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fit to grant it as & boon to the petitioners themselves".
"The Imperial power is indeed great, but let
your Majesty consider the greataess of God. Although
they urged their suit with such perseverance, ought not
your Majesty from respect for the most high and true and
living God, to have resisted still more perseveringly, and
to have refused what was derogatory to the Divine Law? "
"Who grudges you bestowing on others whatsoever
you please? We do not pry closely into your munifi-
cence, nor are we jealous of the advantage of others;
but we are ministers of the Faith. How will you offer

your gifts to Christ?®

Thus the Altar was restored to its place and
property given back to the temples for & short time
until, as will be seen later, Theodosius invaded Italy to

overthrow the usurper and undo his work.
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THEODOSIUS.

P R R e N e

Meanwhille it will be necessary to go back a few
years to trace the course of events in the pastern part
of the Eipire after the death of Velens. Gratian made
Theodosius Emperor of the gpast. The aim of this man,
who, perheps, did more than any one else to strike the
final blow at Paganism, is best stated in the words of
one of his laws :- "That the name of the one and supreme
God should be celebrated in all parts". (a) The
statute book contains convincing evidence of his deter-
mination to wipe out heresy and permit only the Catholic
form of worship. (b)

His cempaign ageinst the old religions, with
which we are here concerned, was pursued in & cool,
deliberate, systematic way. In 381 sacrifices for
divination, whether performed by day or night, were
forbidden, because it "is necessary to honour God by

suitable wrayers and not to outrage him by sacrilegous

(s) Cod. Theod. XVI, V, 6. (b) Cod. Theod. XVI tit V.
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practices". (a) This was followed four years later

by still more stringent legislation (b), and in 391 two
laws are found, one by Valentinilan II, prohibiting the use
of temples and the adoration of statues. (c) In the
following year Theodosius issued a law which sounded the
death=knell of Paganism. (d)

"Let no one at all, irrespective of class, order
of men or rank, notwithstanding his position of power and
the office he holds, whether he be powerful by chance of
good birth, or humble in rank, circumstances and fortune,
in any possible place, in any city, let no man elther
slay an innocent victim in honour of images totally
devoid of sense, or by any secret propitiation sacrifice,
showing his respect to the hearth-god by fire, the guard-
ian deity by wine, the household gods with fumes, nor let
him kindle lights, pile on incense, or hang up garlands".

But if any one shall dare to slay a victim
with the intention of sacrificing it, or to consult

smoking entreils, let hiam be cherged as & man is when

(a) Cod. Theod. XVI, X, 7. (b) Cod. Theod. XVI, X, 9.
(c) Cod. Theod. XVI, X, 10 & 11.
(a) Cod. Theod. XVI, X, 12.
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accused of treason, aml everyone has freecdom to accuse;
let him receive a suitable sentence, even though no
enquiries shall have been made by hiwm either contrary

to the safety of the Emperor or even about it, For it
is sufficient to constitute & crime that & man should
wish to abrogate the laws of nature herself, to make
unlawful enquiries, to disclose secrets, to attempt what
is forbidden, to seek an end of another's safety, to
promise hopes of another's ceath. Anyone who honours
images with incense, or by hanging fillets on trees, or
raising altars of turf, must surrenduithe places where he
practised these heathenish superstitions. For all
places in which it shall be known that incense has arisen -
if they belong to the incense-burners - we decree, must be
surrendered to the Imperial Fregsury. But if, on

the other hand, any one shall attempt to perform this kind
of sacrifice in temples, vublic shrines, houses or fields
belonging po someone else, and if he be known to have done
without the knowledge of the owner, the owner shall be
fined 25 pounds of gold; but if the owner be & conniver
of the fact he shall suffer the same penalty as the
sacrificer. We wisgh the judges and defenders and also

the citizens of various cities to regard the law in this
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way that the information gained by the latter may be used,
and things reported through the former be brought to
light. But if these men think thuat something is to be
concealed for the sake of their own popularity, or

passed over by their carelessness, they will yield them-
selves to the law. But should they, after the warning
that has been glven, defer punishment by some pretence,
they shall be fined 30 pounds of gold and be degraded

in office".

Some months later, Theodosius went to Italy
and, after a doubtful battle, succeeded in driving out
Eugenius and making himself unchallenged ruler of the
whole Empire (September, 394). (2)

Subsequent to this victory a meeting is
supposed to have taken place between the Bmperor and
the Senate to discuss the question of the settlement of
religion. The accounts of what happened are very
differently reported by the christian Prudentius (b) and
the Pagan, Zosimus. The former suggests that the
Senators voted in favour of christianity. Such &an

action we have seen to be unlikely and further, it 1is

(a) Theod. V, 24.
(b) Prudent. Contra. Sym. I, 545 saq.
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extremely doubtful if the RBmperor would trust such an
issue to the vote of & body about which he could not feel
certain. The other view sounds much iore probable\ﬁj
"Having called the Senate which still adhered to the
religion of their fathers and which had never joined
itself to those who despised the gods, he (Theodosius)
made a8 discourse for them to give up their error, as he
called it, ami embrace the @hristian religion, by which
men are washed clean from all their sins and freed from
all their crimes. No one being moved by his persuasion
and no one wishing to prefer & new establishment to &
cult which was as old as the city and which had flour-
ished for twelve hundred years, in order to take up
ahother of which one did not know the fruit, he said that
the publie was charged with the expenses of sacrifices
which he did not wish to make an expense, the subject of
which he did not approve, and the funds which it took
were necessary to him for war. The Senate replied that
the sacrifices could not be kept with the former splendour
unless the cost was publicly defrayeé. =  But, in spite
of this, they were abolished and all the anclent tradi-

tions neglested, which was the cause of the decadence of

(a) Z08e IV, 59
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the Bmpire, of the invasion of the barbarians, of the
desolation of the provinces, of the change over the face
of the gmpire so deplorable that one could now only
recognise the site of a formerly celebrated town".

Knowing well the difficulty of enforcing his
laws, Theodosius had sent Cynegius on an expeddtion to
the past in 386 or 387, with orders to close effectually
all the temples. Tribute to the thoroughness of this
men's work is paid by Pagan and phristien alike. (e)
"When he (Theodosius)", writes Zosimus, "sent Cynegius to
Egypt with orders to shut the temples and forbid the
exercises of religion, he commamded him to erect a statue
of Maxirms in Alexandria and proclaim him gmperor before
all the people. Cynegius executed faithfully the
orders which he received, closed the temples of
Alexendria ami Egypt and the East, forbade sacrifices and
all the cult of the religion of our fathers".

The difficult problem of what to do with the
temples, which had been closed, now came up for settle-
ment. Some attempts were made to preserve the temples

as works of art (b), but meny of them were destroyed at

() Zos. IV, 37; Lib. Orat. pro. temp; Theod. V, 21.
(b) Cod. Theod. XVI, X, 8, 15-18.
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the hands of “zealous" éhristians. These actions
called forth an Oration on behalf of the Temples from
Libanius, who writes 3- "I shall, indeed, appear to
many to undertake & matter full of danger in pleading
with you for the temples, that they may suffer no injury
a8 they now do" . . .

*In the city next to the greatest there are
still some temples though they are deprived of their
honours; & few, indeed, out of many, but yet it ik not
quite destitute". (Then follows a short review of the
history of the temples since Gonstantine).

"But these blackwgarbed people (the monks) who
eat more than elephants and demand a large quantity of
liquor from the people who send them drink for their
chantings, but who hide their luxury by their pale
aritficial countenences, - these men, 0 Emperor, even
whilst your law is in force, run to the temples, bringing
with them wood and stone and iron, &nd when they have not
these, hands and feet. Then follows a Mysian prey, the
roofs are uncovered, walls are pulled down, images are
carried away and altars are overturned; the priests
all the while must be silent on pain of death. When
they have destroyed one temple they run to another and
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& third and trophies are erected upon trophies: which

are all contrary to your law. This is the practice in
cities, but especielly in the country. And there are
many enemies everywhere. After innumerable mischiefs

have been done, the scattered multitude unites and comes
together and they require of each other an eccount of
what they have done; &nd he is ashemed who cannot tell
of some great injury of which he h.s been guilty. They
therefore spread themselves over the country like torrents,
wasting the land together with the temples; for wherever
they demolish the temple of & country, at the same time
the country itself is blinded, declines and dies. For,
0 Emperor, the temples are the soul of the country; they
have been the first original buildings on the land, and
they have subsisted for many ages to this time; and in
them are all the husbandmen's hopes, concerning the
men and women and children and oxen aml the seeds and the
plants of the ground; . . . . for the husbandmen suppose
they shall labour in vain, when they are deprived of the
gods who should bless their labours, amd the country not
being cultivated as ususl the tribute is diminished" . . .
»0f such mischievous consequence are the

arbitrary proceedings of those persons in the country who
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say 'they fight with the temples'™.

"But that war is the guiln of those who oppress
the inhabitents: and robbing these miserable people of
their goods, and what they have laid up of the fruits of
the earth for their sustenance, they go off as with
spoils of those wvhom they have conguered. Nor are they
satisfied with this, for they also seize the lands of
some, saying it is sacred,and meny are deprived of their
paternal inheritance upon & false pretence. Thus these
men run riot upon other people?s misfortunes, who say
they worship God with fasting. And if they who are
ebused come to the pastor of the city (for se they call
a man who is not one of the meekest), complaining of the
injustice that has been done them, this pastor cormends
these, but rejects the others, as if they ought to think
themsel ves happy they have suffered no nicrel

®*Although, O Emperor, these also are your
subjects, and sc much more profitable than those vho
injure them as laborious men are than idle: onr they are
like bees, these like drones. Moreover, if they hear
of any land which has anything that can be plundered they

say presently : 'Such an one sacrificeth and does

abominable things and an army ought to be sent against
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him?, And presently the reformers are there: for
this is the name they call their depredations, if I have
not used too soft u word. Some of these strive to
conceal themselves and deny their Proceedings; and if
you call them robbers you affront them. Others glory
and boast. . . How is it, then, thet some under your
govermmsnt disturb others under your govermment and
peruit them not to enjoy the common benefit of it?n
"But, they say : "We have only punished those
who sacrifice and thereby transgress the law, which
forbids sacrifice’'. 0 Fomperor, when they say this, they
lie. For no one is so audecious, and so ignorant of
the proceedings of the courts, &s to think himself more
powerful than the law,. When I say the law, I mean the
law aguinst sacrifices. Can it be thought, that they
who are not able to bear the sight of & collector's
cloak should despise the power of your govermuent?"
"This is what they say for themselves and they
have been often alleged to Flavien himself and never have
been confuted, no, not yet. For 1 appeal to the
guardisns of the law: Who has kuown any of those whom

you have plundered to have sacrificed upon the altars,
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rerson, what man, what woman? Who of those inhebiting
the same country, and not egreeing with the sacrifices
in the worship of the gods? Wiao of their neighbours?
For envy and jealousy are comuon among neighbours . . . .
When then is the truth of these charges vhen they accuse
men of sacrificing against the law?"

"But this shell not suffice es an excuse to the
Emperor., Someone therefore may say: 'They have not
sacrificed. Tet it be granted. But oxen have been
killed at feasts and entertainments and meryry meefings'.
Sti1l1l is no altdr to receive the blood, nor a part burned,
nor do salt cakes precede, nor libations follow. But
if some persons meeting together in some pleasant field
kill a calf, or & sheep, or both, and roasting part and
broiling the rest, have eaten it under & shade upon the
ground, I do not know that they have acted contrary to
the laws. Por neither have you, 0 Euperor, forbildden
these things by your law; but mentioning one tliing that
ought not to be done, you have permitted everything else.
So thut though they should have feasted together with all
sorts of incense, they ha¥fe not transgressed the law, even
though in the feest they should &1l have sung &nd invoked

the gods Unless you thikk it £it to accuse even their
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brivate method of eating, by vwiich it has been customary
for the inhabitants of several places in the country to
assemble together in those places which are the more
considerable on holidays, amnd having sacrificed to feast
together. This they did while the law permitted them.
Since that, the liberty has continued for all the rest
except sacrificing. When, therefore, a festival day
invites them, they accept the invitation and with those
things that might be done without offence or danger, they
have honoured both the day and the place. But that they
have offered sacrifice, no one has said, nor heard, nor
proved, nor been credited, nor have any of their enemies
pretended to affirm it upon the ground of his own sight,
nor any credible account he has received of it".

"they will further say :- 'By this means some
have been converted and brought to embrace the same
religious sentiments with themselves'. Be not
deceived by what they say; they only pretend it, but are
not convinced: for they are adverse to nothing more than
this, though they say the contrary. Por the truth is,
they have not changed the objects of their worship, but
only appear to have done so0. But what adveantage have

they by this, when the profession only is the same with
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theirs, but & real agreement is lacking? For these
are things to which many ought to be persuaded, not
compelled. It is said that this is not permitted by
thelr own laws, which commend persuasion and condemm
cormpulsion. Why then do you run mad against the
temples? When you can persuade you use farce. In
this you evidently transgiress your own laws®

"But they say :~ 'It is for the good of the
world amd the men in it, that there should be no teuples?.
Were, 0 Fmperor, I need freedom of speech. Tet any one
of them tell me what rites the Romens followed, who arose
from small and mean beginnings and went on prevailing and
growing great; theirs, or these, whose are the temples
and the altars from whom they knew by the scothsayers,
what they ought to do, or not to do?"

"But what is the most considerable of all, they
who seemed to despise this way of worship have honoured
it againgt their will. Who are they? They who have
not ventured to forbid secrifices in Rome. But if all
this affair of sacrifices be & vain thing, why has not this
vain thing been prohibited? And if it be hurtful like-
wise, why not much more? But if in the sacrifices

there performed consists the stability of the Bmpire, it
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ought to be reckoned beneficial to sacrifice everywhere....
But neither is it in the city of Rome alone thuat the
liberty of sacrifice remains, but alse in the city of
Serapis, the great popular city which has & miltitude

of temples, by which it renders the Plenty of Egypt
common to all men™,

Later in the same oration he endeavours to
obtain his request by trying to show the financial gain
that might accrue from the texation of temples ;-

"But I think tribute to be of importance to the treasury.
Do we think it a eruel thing to cut off & man's hand, and
e small matter to pluck out the eyes of cities? . . . .
Are not the temples the possession of the Emperors as
well as other things? Is it the part of wise men to
sink their own goods? « « Vhat reason 1s there for
destroying that, the use of which nay be charged?".

Referring to the destruction of some temple he
continues :- *Nevertheless, if it be rightly
considered, this work is not yours, but the work of &
man who deceived you (Cynegius) - a profane wretch, an
enemy of the gods - a slave to his wife gratifying her in
everything, amnd esteeming her &ll things, in perfect
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subjection to them (the monks) who direct these things,
whose only virtue lies in wearing the habit of mourninge.
This workhouse (monastery) deluded, imposed upon him, -
misled him; for they gave out 'that the priests sacri-
ficed and sc near them that the smoke reached their
noses'™.

The truth of these accounts of the fury of the
monks 1s fully attested by the statements of the Christian
authors of the fourth and fifth centuries. (a)

Theodoret gives detalled narratives of the support given
to Cynegius in the Bast, describing how Marcellus, Bishop
of /Apimes, began the work in his city and concludes the
narrative of the destruction of the shrine ofzJupiter
with the statement :- "Others shrines were destroyed
in like manner" (b). In his next chapter he gives
exasct details of the way in which Theophilus, Bishop of
Alexandria, treated the idols during the destruction of
the Temple of Serapis which T.ibanius had thought secure.

Sulpicius Severus (in his Life of St. Martin) ’
furnishes us with many examples of gimilar incidents in

the West. wMartin®, he writes, "has just destroyed

; . 16: Jerome Ep. 107, Augustine
() Soz. VII, 15; Soc. V, e er e D oa07, Jughet i

(v) Theod. V. 21.
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in a town a very ancient temple and attacks a sacred
Pine near by, Such notices appear frequently through-
out the work. (a)

Before anslysing the evidence given above there
yet remains to be stated one more attack on the monks
and Christianity by a bagan writer. This is the poem
of Rutilius Claudius Namatianus describing his return to
Rome in 416 after & lengthy exile in Gaul :-

"Now as we move Capraris lifts itself

Out of the sea; squalid the isle and filled
With men who shun the light; they dub themselves
"Monks! with a @recian name; because they wish
To dwell alone, observed by none. They dread
The gifts of fortune, while her i1ls they fear
Who to shirk pain would choose a 1life of pain?
What madness of a brain diseased so fond

As, fearing evil, to refuse all good,

Whether as convicts for their evil deeds

They claim the punishments that are their due,

Or with black bile their gloomy hearts are swollen,

Thus to the malady of too mueh bile

(e) Sulp. Sev. Vits Mart. V, 13, 14, 15, etc.
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Did Homer trace Bellerophon's despairs
Mankind mere hateful to the outraged youth

After his cruel sorrows wound". (a)

Another passage from the same poem is of great
importance, for it reveals the position of the city of

Rome with regard to Paganism :-

"Hear, loviest Queen of all the world, thy,  world
0 Rome, translated to the starry skies!

Hear, Mother of men and Mother of the Gods!

We, through thy temples, dwell not far from heaven.
Thee sing we, and, long as Fate allows, will sing;
Yone can forget thee while he lives and breathes.
Thy glittering temples daze the wandering eyes;

I could believe the Gods themselves so housed". (b)

A close examination of the fairly full account
of the Oration of Libanius, with the help of the other
quotations given above, will show the order of events

in the last few years of the reign of Theodosius. The

(a) Keene's translation, I 439-452.
(b) 1, 43-48; 95 and 96.
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pPagans had interpreted the early laws against sacrifices
as only forbidding the seacrifice of victims on the public
altars, especially when the oblation was for the purpose
of divination. So they continued to pay all the

other honours to the gods in the usual way. They met
in the open air to keep their festivals and carried out
all the rites they possibly dared, e.g. the offering of
incense. In those districts where they found them-
selves strong enough they continued to practise the
ancient cult in its fullness. Consequently
Theodosius was forced to issue the edict of 392, which
gave no possible opportunity of evasion. This,
however, only applied to the Hast, for at that time the
pagans had regained full liberty in the West under
PFugenius.

Theodosius succeeded in over—throwing the
usurper and in making himself ruler of the West as well.
He, then, began to enforce his edicts throughout the '
whole Roman World. But it is quite evident, from what
we have seen above and from the evidence collected by
). Beugnot (&), thet the extent to which these laws were
carried out depended greatly on the religion of the
people of the district, and the attitude of the local

(a) I& Destruction du Pagenisme.
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praefect or governor, In those parts where monasticism
was strong, such as Egypt and around Tours, the remeins
of heathen worship would quickly disappesar; in those
where the pagans still had a formidable following, such
as Rome and parts of Gaul, and the governor was either
sympathetic or indifferent, the sacrifices would still
be offered to the ancient gods. Purthermore, it
should be remembered that freedom of speech and writing
was not curtailed. This accounts for the fairly large
number of pagan works which have endured in spite of the
destruoction of manuscripts by the monks and later, in the
FBast, by the Turks.

However, most of the pagan writers agree in
attributing the decay of the ancient religion, not so
much to the laws against sacrifices as to the with-
drawael of state aid. This formed the essential part
of the memorial of Symmachus; and zosimus complained
bitterly that after having triumphed over the tyrammy of
Fugenius, Theodosius the Elder came to stir up all the
citizens against holy things and to take away the endow-
ment given by the public to pay for the sacrifices.

The priests were turned out and the texples fell to ruins
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deprived of sacrifices (a). Rven if the removal of
this financial support made it necessary to do away with
priests and vestal virgins and the ritusl accompanying
sacrifices,nit would not prevent the invocation of the
ancient gods and the endurance of former beliefs. Then
the death of theodosius in 395 left the Rmpire to two
incapable youths destined to see both 6hurch and mupire

enter on an epoch of gloom, depravity, and peril.

(a) Zos. V, 38.
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CONCYTISION.

- ew v v e e e e e

We have now traced the history of the ghurch in
its relation with the State and Paganism during the
Pourth Century. There yet remains the task of
enuwinerating the results of this era of conflict.

In the early days of its expansion Christianity
had founded a local church in each city. As it grew,
certain cities stood out prominent - the leagders in
ecclesiastical affairs. The local bodies were gradually
united into & great socilety which compelled the official
interference of the Fmperor. fhis interference first
came in the form of persecution. Tater Bonstantine,
brought up a monotheist, began o dream of using this
gociety as a nucleus for a Monotheistic @hurch, which was
to be the Mhurch of the Wmpire and to include all, heathen
or Ghristian, who worshipped the 'Ome <upreme CGod'.

When he found that this was doomed to failure, he
determined to meke Mristianity the official religion
of the State, though for a time the idea of a national
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religion wes destroyed by the issue of the Rdict of
Milan.

This deteruination to establish Mristianity
made 1t expedient, if not absolutely necessary, to get
unity inside the Church. The Donatists and the Arians
drew the Faperor into theological disputes amd forced
him to side with some division for the sake of peacs.

The rapid change in its position and the epparent desire
of the prince to support the Orthodox party uagainst
heretics, led the Ahurch to permit imperial interference
in a way which otherwise it would never have allowed.

Q0 Constantine, though unbaptized, summoned councils to
prevent the evil of schism and heresy from becoming
irreparable. At the same time he created an instrument,
of which he had great need, by giving to these Fcclesias-
tical Parliaments, convened to discuss controversial
points, the authority of “tate institutions whose
decisions would have the force of law. %0 in her
desire to suppress internal dissensions the ~hurch
surrendered her freedom. The extent to which this
state Orthodoxy had been established was soon revealed

when an Arian Fmperor changed the ofticial religion on
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This nationalization of "hristianity (if such
a term can be used) led to the 'conversion' of a large
number of place-seekers and & consequent lowering of the
spiritual and moral standard. ‘a) “ome merely
exchanged the symbols of “erapis for those of the
fross. (b) Fusebius mentions the 'unspeakable'
hypocrisy of such converts. ‘c) These men brought
their old ideas into the church and an attempt was made,
though unconsciously, to incorporate many of their
customs and doctrines. It was this that caused
Tighop ™estcott to write :- "*he world got into the
Ahurch in the ™ourth “entury aml we have never since been
able to get it out". *any of the clergy, especially
those at Rome, became so engrossed in worldly affairs and
riches that they forgot their true mission and called
forth rebukes from Pagen and Christian alike.

™iis decline in the general standard of morality
among believers, wilch according to St. Pugustine

prevented many pagans fro. deserting their old religion,

(a) <oc. T, 16. /o) ™eod. T, 15.

(¢c) ®us. 7. ". T7, 54.



l61.

brought about the adoption of celibacy by the clergy,
Tirst as an ideal and later as & rule. “ut, though the
Thurch lowered her early standerd, the worlc gained much
from the leavening influence of her teaching which was
superior to that of the old cults. Its effect was soon
apparent in the more humane tone of Romen Taw.

;. second, and perhaps, & far worse, result of
the ¥stablishment of rhristianity wes the desertion of the
policy of toleration for that of persecution. This
change began with the issue of the leaws against Tonatists
by Tonstantine. Probably, however, the first definite
statement of the doctrine of forcible conversion is found
in the work of Tirmicus aternus, 'Te errore Profanocrum
Religionum?'. T6llinger shows that ~t. Augustine must
be rezerded s the most influentisl advocate of this
doctrine. This confessor gives as his reason for
deserting tolerant methods, the success of the laws
against the “onatists (a), though he uses scriptural
texts, especially the famous 'compelle intrare' to justify
his views. (b)

inother result, much more difficult to appre-

ciate, was the spread of monasticism. The cessation

{(e) ™. 93; In Johan. Tv. b)Y ™sp. 93 and 185.
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of persecution and the lowering of the general standard
of morality forced those,who still valued the merit of
suffering or longed for & life of more than average
virtue, to seek their ideal in the solitude of the desert
or the seclusion of the cell. The congregation of a
number of 'monks' in one district, perhaps around some
gfeat leader, led to the foundation of monasteries and
called forth from the heathen poet Palladius the following
epigram :- "If solitaries, why so many? ~o many, how
gsolitaries?” ‘a) ™ese monks gave an exsuple of what
part their system was going to play in the history of the
gorld, when they made themselves the main instruments in
the destruction of the temples.

Turther, the rhurch, we have seen, admitted
a large number of adherents of various cults and philoso-
vhies without demending of them full conversion.
"atever its demands might have been, it must have
absorbed many non-hristian elements during such & process.
1ch discussion has taken place as to the extent to virich
the Thurch borrowed dogme und ritual; but enough

evidence has been collected ir. this thesis for certain

(.) *nth. ™. XI, 384.
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conclusions to be reached with some degree of accuracy.

Tt hus been noticed that the laws concerning
the temples were modified on account of the association
of the 'games' with these buildings. Tibanius
mentioned the continuance of the festivals in the open
air after secrifices had been forbidden. cc it 1is
obvious that "hristisnity was forced to permit such
festivities if it were going to win the peaple. It
did more than this. It assoclated them with the
cormeuoration of "hristian events. The observance of
~hristnus replaced the Saturnalia and the '"atalis “olis
Invieti' - the anniversary festivel of Sun Torshippers;
the Purification was observed at the same time as the
ancient Tupercalis; Togation Tays suppleanted the
Mmbarvalia. This does not imply that these Christian
Teasts were the outcome of the old Pagen celebrations,
but that the "ishops deemed it advisable to remove as
far s possible the lgathen associuztions.

‘gain, it would have proved impossible to
wrench the uneducated people away from their local demi~-
gods without gubstituting something else in their place.

This need was satisfied by the development of ~“eint-
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worship. "The Tord", writes Theodoret (&), "had raised
the nurtyrs to the place of heathen gods™.

The Church of the Tourth Tentury was brought
face to face with a difficulty of a far different
character from any of these. Three ideas had to be
reconciled if she was to fulfil her Catholic mission:-
the ideas of the "ebrew !lessieh, & human personage to
restore Israel; the Greek T.ogos, an abstract force;
Jesus fhrist, the personal Incarnate Word. Thus the
chief work of the doctors and councils o¢f the time was
to guard the Tivinity of fAhrist, without surrendering the
monotheistic basis of their religion. These same
people, especielly Zt. Athanasius, Tt. Ambrose, St. Tasil,
5t. ‘ugustine, and St. Jerome, helped to expand wund
explain the creed of the schurch which seems to have been
first definitely formulated at Ticaea. In this way it
ceme about that more attention was paid to the philoso-
phical aspect of religion than to its precepts about
conduct. ~o there arose the large nuwmber of heresies,
especially in the Wast where the minds of the people were
more adapted to the subtle distinctions concerning the

relation of the three persons of the Trinity.

fa) Tat. Graec. IFZ<III, 1033.
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Tinally, the Church had accepted the political
organisation of the ¥mpire aus the basis of her own.
Therefore, when the Teutonic invasion seemed to over-
wnelm the ancient civilisation, this great ecclesiastical
soclety "was strong enough to sustain itself among the
wreck of all things, and was able to teach the barbarien:.
conquerors to assimilate much of the culture, many of
the laws and institutions of the conquered, amd in the
end to rear a new and Toly Roman Fmpire on the ruins of

the old". (a)

(a) Tev. T. Tindsay in Camb. Ied. Tist. Vel. I, pg. 117.
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