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SYNCPSTIS

This paper deals with the role of 'ideology'
in the sociological study of race. Thé use of the
concept within sociology is discussed and the pejorative
definition of ideology, which views it as distorting or
limiting the understanding of reality, is found to be
inadequate. It is argued that 'ideology' cannot be
seen as strictly separated from 'valid knowledge' and
tentatively suggested that it may contribute, to some
extent, to 'knowledge discovery'. The ideological
elements contained in definitions of 'race' are discussed
briefly, and various sociological theories of race relations
are presented, under the headings of Mainstream and
Marxist sociology, in order to partially explicate their
ideological contents. TIdeology is found to be ubigquitous
in the sociological study of race, and within Mainstream
sociology to legitimise the status quo, and within Marxist
sociology to denounce it. Tbe-concluding chapter discusses
a possible reformulation of the 'problem of ideology' and
the possibility that different sociological approaches,
with their respective ideologies, all contribute some
insights into understanding race relations. Certain
suggestions are also made concerning wvays of assessing
the relative contributions of Mainstream and Marxist

sociology in this area.
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INTRODUCTION.

There exists a vasi amount of literature concerning the
methodological and philosophical preoblems of scciology.

This literaturs is too abundant and the problems too technical
to even outline adeqguately. The widespread. nature of the
critiques may be indicated by citing a few of their major
proponents: Mills, Myrdal, Gouldner, Winch, Kuhn. Recently,
however, criticisms of sociolégy have focussed, in some part,
on the ideological nature of sociology. This constitutes a-
thoroughgoing criticism of the discipline as legitimising the
status quo. The inbuilt conservatism of what may be called
'mainstream sociology' has been indicated not only by Marxists
like Horowitz (1), and Nicolaus (2) but also by some of those
working within 'the sociological tradition' for example Nisbet (3)
and Gouldner (4).

This paper attempts to apply the notion of 'ideology' in
its non-pejorative sense (as Weltanschauung)(5) to the socio-
logical study of race. The aim is to partially’extricate the
way in which the sociologists Weltanschauung expresses itself
in this particular area An attempt has been made to answer
two relevant questions concerning the role of ideology in
studies of race. The first question is concerned Qith whether
the characterisation of 'Mainstream Sociology' as legitimising
the status quo applies in its analysis of 'race relations',
and what the ideological contents of this analysis are. The
second question is concerned with whether the characterisation
of all Sociology, Mainstream and Marxist, as ideological in-
validates its conclusions. Certain suggestions are offered
in the concluding chapter of a tentative kind concerning
this last question.

It must be stressed that the aim of this paper is not
to describe the total VWeltanscnauung contained in respective
orientations to race, in the way Mannheim hzs described that

of 'Conservative ‘Thought' (6) . The aim is rather to indicate



that this Weltanschauung finds expression in the assumptiocns,
contentions and solutions presented by respective orientations
to race within sociology. .

Part T discusses the concept of ideology and argues
that the pejorative definition, often advanced in sociclogy,
is inadequate.

Part IT looks at sbme possible ideological aspecis of
the very definitions of 'race' to be found in various socio-
logical studies. '

Part ITT discusses some theories of race relations under
the headings of Mainstream and Marxist sociology.

Part TV, which is the concluding chapter, attempts to
present a tentative reformulation of the 'problem' of ideology
and its relationship tb validity as well as'spggesting that
ideologies may provide differential insights into race
relations.

Throughout, examples will be taken mainly from American

literature dealing with race in the United States.



PART I

IDEQLOGY.

Ideology is probably one of the most over-used and
inconsistently used concepts within sociological theory.

On the one hand, it refers to a political standpoint; the
conscious articulation of a system of thought involving,
often explicitly, a programme of social preservation and
social change in all its variants. Bell (7) talks about

"the end of ideology" in this way as the decline of political
ideas in the Western World. O{n the other hand, the concept
is used as an antithesis to science. Here ideology is seen
in the guise of-science but counterposed to it. The implica-
tion is that ideology and science are alternatives, and that
sociology can and should be conducted as science and not
ideology. But as Apter (8) notes, science itself can be seen
as a well-defined ideology possessing norms of empiricism,
predictability and rationality as guides to conduct.

More comprehensively, ideologies are also defined as
werld-views which contain conceptual frameworks limiting the
understanding of the society in which they are found. In this
sense Marxists may refer to the ideology of capitalist society
as a 'bourgeois ideology' which legitimises the social structure
in the interests of the ruling class.

However, it is defined, and there are also other variants
in socioclogical literature, ideology is on the whole seen as
'limiting', although perhaps having partial and critical in-
sights., It is thus used in its pejorative sense and involves
concepts of both conscious and unconscious distortion.

In order to clarify the use of the concept in this paper,
I shall give a description of its uSége within Marxist and
Parsonian theory as indicating quite different, if not anti-
thetical perspectives. The sociclogy of knowledge in its
Mannheimian formulation must also be considered for this approach
is founded partly on the analysis of ideology, as Merton has

pointed out (9). In terms of this last approach, especially,



an attempt will be made to indicate the usage of the concept
as not only limiting but as contributing to knowledge-discovery.
Marxism.

For Marx, there are two definitions of ideology: false
consciousness and the result of social practice (10).
Ideology mystifies reality - it is part of the process of
alienation where imaginary entities obseurevthe real relations
of human activity and has its roots in the reification or
fetishism of commodities - men regard themselves and their
relationships as things. Geras (11) makes the point that
'fetishism' refers to both mystification and domination:

"In capitalist society the phenomenon of fetishism
imposes itself on men as @ mystification b. domination.
In 'Capital' alienation is located in specific social
relations and not in the 'ideal-essence' of man which
has been negated, i.e. the concept is tied to forms

of domination."

Ideology, in Marx, is also seen as the result of
social practice being built on material conditions,
although in a dialectical relationship to them. However,
Marx didn't see history as merely a succession of ideologies
based on specific material conditions, but as the gradual
unfolding of 'truth' through the dialectical processes of
history. »

Two extracts from Marx formulate the two senses in which
ideology is used. The first formulation concerns the false
consciousness connotation of ideology as serving the dominant
class who are its purveyors:

"The ideas of the ruling class are in every epoch’
the ruling ideas: i.e. the class which is the
ruling material force of society is at the same
time its ruling intellectual force." (12)

The second formulation concerns: ideology as the result

of social practice cr the social conditions of knowledge:






Although thes= elaborators of Marxist theory have
certainly made specific and very different contributions to
Marxist thecry, Marx himself was not the wvulgar economic
determinist he has been often depicted as. His dialectical
materialism posits.a r=ciprocity of relations between sub-
structure and superstructure. A degree of relative autonomy
is allowed for ideology once it has been created. 1In any case
the mode of production which Marx talked about is not synonymous
with that designated by 'bourgeois' economists. Poulantzas (18)
makes the following point:

"By mode of production is not designated what is

generally defined as the economic sphere of society,

the relatipns of production in the strict sense of the

term, but a specific combination of various structures

and practices which in combination appear as so many

regional structures of this mode of production . . .

Tne type of unity characteristic of a mode of producticn

is that of a complex whole dominated in the final

instance by the eccnomic sphere."

Although ideology is seen by Marx as structurally created
and located,and based on material conditbns within capitalist
society which limit the understanding of reality, falsifying
and mystifying social relations, it is also found in its non-
pejorative sense, as entailing positive insights for change
through the imminent historical process. Always though, in
the last sense it must be seen as related dialectically to
revolutionary social practice. In other words, proletarian
ideology results from and leads to social action to put
'reality' on its feet again (19); this ideology does not
only 'analyse' social relations more accurately. In Marxism,
therefore, ideology is found to mean not only mystification
and dominzation but possibly clarification and liberation.
Parsonianism. '

Parsons can be seen to be in agreement with some part of
Marx's concept of ideology in seeing it primarily as a functional
mechanism for maintaining an equilibrium situation. Marx would’
put it rather differently: as "legitimating social structures”;
the idea however is very similar. But the essential difference
here between Marx and Parsons is that whereas Marx sees ideology

as legitimising the interests of a ruling class vho are the


sense.it

purveyors of ideas, Parsons assures that interests in society
coincide - he does not conceptualise the conflicting interests
in society. Problenis of ideoclogical distortion appear largely
irrelevant, therefcre, given that ideology is functional,
integrating and ccmnmon.

Parson's defirition of ideology is summarised in the
following extracts: S

"An ideology then, is a system of beliefs held in

common by the members of a collectivity, i.e. a

society, or a sub-collectivity of one-including a
movement deviant from the main culture of the

society- a system of ideas which is criented to

the evaluative integration of the collectivity and

of the situation in which it is placed, the processes

by which it has developed to its given state, the

goals to which its members are collectively oriented

and their relation to the future course of events." (20)

and

"What we are here calling an ideology has its central

focus in the empirical aspects of the nature and

situation of the collectivity." (21)

Parsons thus stresses the integrative role of ideology
as one constituent of the belief system of a society. He
does however recognise the existence of 'counter-ideologies'
(22) but these are always the result of deviance', either of
a sub-culture or a deviant movement. To Parsons the beliefs
of "such deviant collectivities often show signs of compulsive-
ness in the psychological sense" (23). He also discusses briefly
. the "distortion of ideologies". Firstly, as a result of an
element of malintegration in the actual social structure the
tendency will be for the ideology to 'gloss it over' because
this would entail a threat to the stability of the society.
Secondly there is distortion, when there occurs "the ideological
legitimisation of the status quo through en over-idealisation
of that state of affairs." (24) For Parsons legitimisation does
not serve the interests of a ruling class but the interests of
societal stability. His concept of legitimisation is quite

different to that of Marx as is readily apparent.



Parsons can b= eriticized for depicting ideologies as one
component in as abstract mcdel of society and as ahistorical
and empiricist thus preventing him from developing a conditional
and changing truth. This in turn lies in his concern witn
scientific atsolﬁtism {springing from a naive scientism).

He has disdain in treating his own formulations as possibly

ideologically "biased". Ideologies and their possible

cognitive distortions already referred to, according to

him "will tend to be uncovered and challenged by the

social scientist." (25). The implication is that the social

scientist is free frcm such ideological distortions. Apter

(26) has argued that social science and ideology are coming

to represenlt two antagonistically conceived roles which

stems from the kind of view Parsons and his followers have

of ideology. Elaborators and modifiers of functionalist

theory have rarely specifically concerned themselves with

developing further the Parsonian definition of ideology and
are thus not discussed here.

The Marxist and Parsonian aprproaches to ideology can be
depicted in the following paradigmatic form. This entails
the selection of what seem to be the most important elements
of each and is one among several possible formulations:
Marxism.

(a) Ideology is related dialectically to matlerial conditions -
the mode of production.

(b) The dcminant or ruling class is the purveyor of ideology.

(¢) Ideology has a relative autonomy for social change.

(d) 1Ideology is ubiquitous and inevitable, but can involve,
through the dialectical processes of history, clarification
and liberation.

(e) Within capitalism ideology sefves as a falsification of

reality - the social sciences are not immure.



Parsonianism.

(a) Ideology is a structural and integrating component
of the value-system.

(b) Ideology is given not imposed.

(¢) Counter-ideologies are deviant. -

(d) Ideology legitimises society in the interests of
stability - the éommon good. '

(e) Ideological 'distortion' has been superceded in the
social sciences viz positivism and empiricism.

Mannheim. .

Mannheim is without doubt the most important formulator
of the sociology of knowledge. In fact he derives certain of
the basic assumptions of Wissenssoziologie from an analysis
of the concept of idéology. He-is, however, rather incon-
sistent in his definition of it: _ X
(a) Ideologies are the situationally transcendant ideas

" whieh never succeed de facto in the realisation of

their projected contents (27).

(b) Antiquated and inapplicable norms, modes of thought

and theories are likely to degenerate into ideolcgies

whose function is to cohceal the actual meaning of

conduct rather than to reveal it (28).

The first definition argues for a progmatist and
retro-active criterion of ideology: we recognise an ideology
by its failure to realise itself historically. The second
definition is very closely related to Marx's coﬁcept of ideology
as false consciousness - as the domain of the ruling class
which conceals the actual meaning of conduct for its own
interests.

One of the problems with giving a summary of Mannheim's
conception of ideology is in fact this inconsistency. 1In
distinguishing between the 'particular' and 'total conception
of ideology', Mannheim departs from the previous usages of the
term and ideology becomes identified with 'perspective':

tWhereas the particular conception of ideology designates only a

part of the opponents asserticns as ideologies and this only
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with reference to their content, the total conception calls
into question the opponents total Weltanschauung (including
his conceptual apparatus) and attempts to understand these
concepts as an ouigrowin of the collective life of which he
partakes"(29).

The first ccnception is similar to the lie or conscious/
unconscious distortion. The second argueé that total world
view or perspectives themselves are the product of existential
factors. At another point he defines perspective in the

following way:

"Perspective is the manner in which one views and
object, how one perceives it and how one construes
it in his thinking." (30)

‘ The point that Mannheim is making is that the structure

of 'consciousness' is determined primarily by the structure

and social location of the groups where it is produced and not

by the 'objects' of consciousness or consciousness itself, {logiec,

reason or whatever we call it). -
Mannheim then goes on to describe the merging of the

particular conception of ideology with the totél:

The particular conception of ideology merges witn

the total. Tnis tecomes apparent to the observer

in the following manner: previously ones adversary

as tne representative of a certain politico-social
position was accused of conscious or unconscious
falsification. Now the critique is more thorough-
going in that having discredited the total structure
of his consciousness we consider him no longer capable
of thinking corrzctly. (31)

It must be pointed out however that Mannheim's perspectiv-
ism holds that Weltanschauung is relevant to the formulztion of
the scientific problem but not to the validity of the results
obtained (in the context of scecial discovery). That-is, thax
the existential basis of thought oniy provides us with a
suspicion of its partiality but not its invalidity.

Mannheim, at another point, distinguishes between Ideolcgies
and Utopias. Ideologies are ideas rooted in past cocnditions

and are inapplicable for present ones. Utopias are ideas refer-
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true under certain conditions should not be assumed to be

true universally or without limits. But this offers only a
sceptical view not an evaluating one. Th2 problem of Jjudging
the merits of different particular views and validating thrie
'dynamic synthesis' of these, led him in 'Ideology and Utopiza'
to follow in the tradition of Marx in finding the validiily of
social thought (without the dialectic) in one particular view.
For Marx it was the proletariat who are the present bearers of
the historical process of becoming, who open up the possibility
of undistorted social thought. For Mannheim it is the classless
position of the 'socially unattached intellectuals'. This
proposal is not only naive in its depiction of the intellectuals
as above and beyond class interests, but also constitutes a
.vindication of Mannheim's own position and that of his socio-
logy of knowledge. In parts of his later work he implicitly
recognises this and finds that the more 'detached' perspective
comes from "two perspectives which conflict and in criticising
one another render one ancther transparent" (38), which is
reniniscent of the Hegelian dialectic. This last sees unity

as the process of continual historical transformation leading
to the restoration of equilibrium at a higher level.

All the proposals of Marnheim are epistemologically prcblematic
and are as yet not only unsolved but perhaps unsolvable. But as
has already been indicated Manrheim doesn't argue that 'perspective'
is always distorting. He states:

"A Weltanschauung is not of necessity a source of
error, but often gives access to sprneres of know-
ledge otherwise closed." (39) '

If all knowledge is ideological (about society), in that
it is rooted in a particular Weltanschauung created existentially,
and this knowledge is not necessarily invalid, then ideology
must contribute in some way to knowledge-discovery. Here
then ideology, as with Marx, isn't only coﬁceptualised as limiting,

but also as clarifying.
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analysis will be made, within the sociological study of race,
of concepts and theories which (a) legitimise the status quo,
(b) denounce it. A cautious susggestion is made in the conecluding
chapter concerning the relative insights of sociological theories

of race relations.
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PART II

DEFINITTONS CF RACE AND THEIR ID=OLOGICAL IMPLICATIONS.

In order to demonstrate, initially, the way in which
perspectivistic vantage points are expressed within the area
of the sociological study of race, it is useful to look at
the very definitions of race utilised. This brief description
of the formulation of concepts shows their integral role within
the theoretical frameworks ih which they are respectively organised,
and presents a first step for the partial explicaticn of the
latter,

In fact not only within sociology but within society race
'problems' generally and the negro 'problem' in particular,
are to an extraordinary degree affected by conflicting valuations
of high emotional tension. This is partly due to the ongoing
racial tensions in Western societies and partly to the long
history of explicit racist ideologies and the biological and
theologiéal support they have contained. Rex ?rgues:

"Long before justification for ineguality and

exploitation were drawn from biological science they

were drawvn from theology. Indeed, it could be argued that
it was only bzcause the ideological extremism of 19th
century positivism demanded the justification of every-
thing in terms of natural science, that biological
theories assumed the predominance they did and that

the decline of scientism would inevitably lead to the
reoccurence of other forms of theory." (40)

These othér theories might include sociological doctrines
"about the superiority of particular cultures and social systems” (43).
This idea is however not to be found in the contemporary socioleogical
study of race. Tne main elements of the social science position
are noted by L. Paul Metzger (42):

"Research on racial differences shows that there
is no instinctual pasis for race animasity but it
is acquired through sccialisation, often meets the
emotional needs of those holding them and they are
subject to change when conditions wnich generate
and sustain them are altered."
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The traditional ideals of the social science 'position'
comprise not only non-partisanship but also 'scientific purity'.
The on-going tension in societ§ concerning race certainly finds
no explicit expression within social science. This must be
extricated through the implicit perspectives of the different
orientations within the 'position'. Here, of course, because
race in different ways is recognised as a problem, sociology
takes upon itself the role of social problematics and program-
matics. As Van den Berghe sfates (43):

"The field of race relations has been generally
characterised by a high degree of emph451s on
practical policy applications.'

hese applications are tied quite closely te the concep-

tion of the nature of 'race', and the 'race problem'

In the following discussion the concept of race and
its possible ideological aspects will be briefly indicated.
The problematic nature of such a discussion is certainly
recognised:and the analysis must be seen therefore as suggestive
rather than substantive. The way in which the conception of 'race’
is related to the perception of the 'problem' and the program-
matics advanced will also be.ohly indicated. A further and
more detailed exploration of the way concepts are tied to
ideology ot 'Weltanschauung' is beyond the confines of this paper.

Race has been defined within sociology in various ways.
None of the definitions mentioned here are seen as total
definitions it rather as %deal type formulations, selecting
specific features of race for study. The adequacy of the
definitions is recognised by those using the formulations as
being less than complete. The important point, however, seems
to be that the various definitions are seen to come closest
to reality than any other by their proponents.

Race has been delined as: -
(a2) One variant of an ethnic group, with the attendant

usage of host-immigrant relations.
(b) As a social class. |
(¢c) As a caste. .
(d) As an outgroup with the special characteristic

of easy distinguishability through colour visibility.
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The 'race problem' has been secen as:
(a) A normative problem - as either the black man's
problem of failing to live up to the normative
ideals of the wider society or the white man's
problem of éonforming to these ideals. Allied
to this is the problem of assimilation and inte-
gration. o
(b) A structural problem springing fron institutionalised
racism which is inherent in capitalist society.
(¢) A psychological problem - of displaced aggression
or scape-goat behaviour.
Solutions are seen in terms of: -
(a) Legal, cultural, administrative, socialisation
processes (i.e. some variant of social reform).
(b) A revolutionary transformation of capitalist society.
These are all political solutions in the sense that
they all have political implications.
An attempt will be made to show trie inter-relationships
between race definitions, conceptualisation of- the problem
and solutions advocated.
(i) Sociological analysis which saw race in ethnic terms
characterises the work of the 'Chicago School of Sociology
during the 1920's and early 19320's. In a more sophisticated
mould Warner and Srole include the Negro in studies of com-
parative mobility rates of various ethnic groups (44). Glazer
and Moynihan (45) recently argued that ethnic solidarities
are more erduring than earlier sociologists expected them
to be and argue for the existence of cultural pluralisn in
America. The negro is, however, discussed from the same socio-
logical standpoint as other ethnic mincrity groups. The implica-
tion is that it is only a matter of time before the Negro can be
assimilated structurally into white society.thus.following the
path of other ethnic minorities. The Negro problem is seen
fundamentally as a variant of the problem of host-immigrant
relations. That is, that it is a normative problem of the Negro

making full use, through acceptance of the norms of American






psychological responses in the Negro illustrated poignantliy in
the works of black writers like Baldwin (50), Fanon (51), and
Carmichael (52). 1In fact the éymbolism of colour, whether created
by years of degradation in slavery or wnether linked to more
essential emotional responses to 'blackness' (53) meant that the
Negro's position was unique amongst the large nurber of different
ethnic groups. .

Secondly, the Negroes do not constitute an ethnie group
in the sense that they are not located in an 'ethnos'; their roots
are scattered. Interestingly, only recently are Negroes moving
towards cultural nationalism, in the very period when ethnic
loyalties tend to be weak if not in total decline (54).

These are substantive inadequacies of the ethnic group
analogy of race. Important, however, as én_ideological tenet
is the assumption that assimilation and integration are as
possible and desirable for the Negro as they have been for other
ethnic groups. The very idea that assimilation is possible
rests'on certain assumptions concerning the nature of American
society which spring from a definition of that society as
essentially benevolent and consensual. §olutions advocated
towards the 'problem' of assimilation are defined in terms of
legal, administrative and cultural processes. There is in
fact a legitimation of the existing social structure apparent

in the ethnic group analysts work.

(ii) The approach of the class theorists springs frem the con-
ceptualisation of society as containing opposing class interests
and class conflict. The chief exponent in the field or race
relations is Oliver Cox (55). Though the perspectivistic one-
sidedness of this definition of 'race' isjslike the ethnic
analogy, implicit, it contains a more explicit related political
standpoint. The perspective of the clzss theorists involves a
conscious denunciation, in Marxist terms, of colonialism and a

total rejection of the institutions of capitalist society.
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The approach of what has been termed here, the class
theorists, defines class in Marxist terms - as the relationship
of a group to the prcductive process. Class is not defined in
any other of the multiform variants that exist in sociology.
The race problem; for this approach, is that of the structure
of capitalist society, which creates racist ideologies as a
rationalisation of the inequalities within it, and to divide
the working class. In this sense racist ideology has the
characteristic of false consciousness and serves the interests
of the ruling class who are the purveyors of ideas. The
problem is thus 'institutionalised racism'. To merely recognise
the existence of a class factor in race relations does not con-
stitute the class definition as it has been described here nor
the conceptualisation of the 'problem' in the same way.

Whereas for the etnnic group analysts the soluticn to the
problem of assimilation is to be found partly in greater effort
to allow the Negro to seize the opportunities that society
provides, the class analysts see the solution to the structure
of capitalist sociely in a revolutionary overthrow of that
society by both the white and the black working class. With
such wholesale social change the roots of racism will disappear.
(iii) Caste analysis has been used quite extensively within

the study of race as in the case of Dollard (60) and Davis (61).
- Warner, also, as has been indicated, compared race to an
incipient form of caste althoush he studied the negro from the
same standpoint as ethnic groups. This means that the basic
caste marks of physical appearaznce, endogany, hereditary status,
social isolation vis-a-vis other groups, taboos on visiting,
eating and drinking with other groups have been applied to black
groups. The case analogy is found in ons of the most influential
works on race relations in the U.S. : Myrdals The American Dilemma (62).

Firstly, there exists a definitional problem for castg as

a sociological concept, refers to the system of rigid social

stratification found in traditional Indian society (63).
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man to live up to the 'American Creed' - an egalitarian creed.

This perception of the problem means that solutions are seen as
administrative or institutional - in fact some form of social
engineering (67). There is an ideological acceptance of the

status quo, on balance, where the caste theorists are concerned¥*.
(iv) Lastly, there exist a large number of studies (63) in
sociology which see race as an outgroup. The visibility of

the Negro results in the immediate perception of his 'difference'.
This definition, on the whole, places emphasis on the psychological
chdaracteristics of men, who recognising a group as an outgroup
resort to scape-goating behaviour through a process of displaced
aggression or fear of deprivaticn. The 'stereotyping' of the Negro
is involved in this process. For some variants of this type of
approach it is the personality characteristics of certain white
people which is respcnsible for racial prejudice (69). Empirical
study is often utilised to discover the relationship between
prejudice as a psychological variable ,and discrimination as a
behavioural one, in terms of individual indices like class

or personality.

The problem is secen as that of man's reaction to 'outsiders',
nationally or culturally, and the social conditions or human
experiences that transform this. reaction into explicit behavioural
hostility. Socialisation practices are often advanced as partly
responsible for this reaction. Other explanations include, lack
of contact (The Stranger) ignorance and fear (70).

The solutions which are advanced by this approach are multi-
form, but all ‘piecemeal', e.g. better education,mlti-racial
housing estates, legal changes which may affect those with
authoritarian perscnality structures, and many more. The ideo-
logical implication is that it is the individual that must be

tackled through social reform, and not the society. Thus an

*These points apply specifically to writers who use the
‘term caste as an analytical tool rather than a mere

descriptive or illustrative tool.
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implicit legitimisation of society is involved*.

What has occured in this last definition is that the
way in which race relations find expression at the individual
level yand the wide variety of factors contributing to prejudice
and discrimination at that level are presented as the most
important explanation of race conflict. Certainly there is no
doubt that contributions have been made td ah understanding of
individual processes in race relations - but this is at the
micro-level and ignores the -societal roots of racial confliect.
This in itself can be scen as springing from a Weltanschauung
that accepts the social structure through never raising funda-
mental questions about that structure.

The ethnic group analogy of race and the caste definition
have also made certain contributions to the field of race
relations. It is important to compare and contrast ethnicity
and race. But to posit ethnic explanations as primary explana-
tions is not only inadequate, given the concrete historical
differences between race and ethnicity, but also can be seen
as part of a legitimising Weltanschauung. The caste analogy
similarly provides an illuminating parallel with race but again
involves an oversimplification not only of the constituents
of caste, but those of race. Moreover, both definitions do
not raise questions concerning the social structural factors
possibly responsible for racial tension.

The class analogy, on the one hand, does not preclude both
ethnic and caste analysis and on the other hand attempts to
uncover fundemental societal processes for the understanding of
racial tension. It can be seen as being an explanation on a
different level - a more holistic one than the others - and a more
comprehensive one potentially. It is also the only one that is
part of a Weltanschauung that makes explicit its partiality by
denouncing the social structure. In this sense it is as partial

as the others.

*This characterisation applies specifically to writers whose
definition of race as an outgroup is offered as the most

important variable for understanding race relations.
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PART TIT

SOCTOLOGICAL THEORIES OF RACE RELATIONS,

Sociological theories of race relations involve the kinds
of conceptual differences outlined in the last section. The
application of theorepical frameworks to race, as in many other
fields, is unsystematic and unsatisfactory. This is articulated
by Van den Berghe in the following way:

"The field of race relations has been generally
characterised by a high degree of emphasis on
practical policy applications, a low degree of
theoretical integration into the rest of socio-
logy and a high degree of analytical isolation
of race from its general social context." (71)

A sociology of race relations does not in fact exist in
any coherent form. What does exist is a dominance, certainly
institutionally and historically, of the functionalist view
of society where the race problem is defined as one of inte-
gration and assimilation into the mainstream of a consensus
based society. Tne belief in racial integration as a solution
to the American récial problem has been very prevalent within
sociology. R. E. Parks extremély influential theory of the
'race relations cycle' in 1926 is a fore-runner of this:

"The race relations cycle which takes the form,
to state it abstractly, of contacts, competition,
accommodation and eventual assimilation is
apparently progressive and irreversible." (72)

Warner and Srole also express a similar view-point in

1945

"The future of American ethnic groups seems to be
limited; it is likely that they will be quickly
absorbed." (73)

However, despite this orientaticn, a systematic
structural-functional analysis of racism in American society
and the function this has in preserving the equilibrium of that
society, does not exist. Rather, Gunnar Myrdal's view of
racism as 'deviant' within a society vhich is normatively

composed of the American Creed (74) is shared and hope/faith



is expressed that it will disappear given certain institutionzl
changes in the society. Myrdal's emphasis on beliefs and
attitudes as at the core of the racial problem (which Rlumer
calls the prejudice-discrimination axis (75)) has probably

been the main théoretical perspective of the American approcach
to race and has contributed to the lack of focus on social-~
structural factors. This is the 6rientatibn'of what has been
called at various times mainstream sociology, academic sociology
or bourgeois sociology (76)..

An antithesis to the mainsiream orientation within sociology
has been sought in what has been called conflict theory, radical
sociology or Marxist sociology. But this antithesis remains
problematic. This is partly because the nature of radicalism
is itself an issue. For some it means maintaining a critical
perspective on the discipline. The ‘'demythologising' of socio-
logy is taking place in perspectives that are very different,
e.g. ethnomethodology and structuralism, both of which lack
explicit political orientations. For others it means holding
an explicit political position which is opposed to capitalism
and its consequences. Thus what is called 'radical sociolcgy'
includes a large variety of perspectives as related to each
other as to what may be called mainstream sociology, from
symbolic interactionism to non-Marxist conflict theory. The
term 'Marxist sociology' may be a beiter description. But as
Birnbaum states (77); this term is a shorthand and that:

"the systems of thought at issue are complex

and varied, that the two types of sociology inter-
penetrate and that there are serious conflicts and
great differences within each group as well as between
them."

The difference between mainstream/academic and radiczl/

Marxist sociology is expressed by Horowitz (78):
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"Because academic sociology is subservient to

power it doesn't mean that it has nothing to
contribute, analytically, towards the under-
standing of social process. Frcm a generalising
concern with social behaviour and organisation,
there flows a considerable amount of insight into
elements that social orders have in common - into
the management and maintenance of social structures.
But there is no insight into specific features of
capitalist social structure and the determining
effect of these features on social priorities and
on the configuration of power, politics and social
conflict that dominate contemporary historical
development. For this kind of insight it is
necessary to build the analysis on the historically
conditioned class relations that arise from the
effort to maintain and expand the material infra-
structure of the social order, i.e. the theoretical
vantage point first established by Marx."

However, this illustrates the problem of talking about
a Marxist sociology. Although what is sociology would .
require lengthy exploration, historically and traditionally
sociology has been seen as a distinct intellectual perspective
with an emphasis on the ‘'social' roots of human behaviour. If
vhat is meant by'the term then is a discipline which can be
formally separated from econpmics and other social sciences
then there is no 'Marxist sociology'. But in the sense that
the Marxist orientation concerns itself with social siructures,
social class and the dynamics of society, it is sociological.
Shaw (79) makes this point and also argues that certainly
confliet theory cannot be seén to be an alternative orientation
to mainstream sociology:

"Conflict theory as an oppositional trend in
sociology seems to consist of assertions that
there is conflict in society rather than a
serious explanation which is part of a coherent
theory." (80)

and regrets the way in which:

"Marx's ideas are converted into abstractions
independant of capitalism and of Marxism which
can be married to other equally independant
abstractions." (81) :
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may be apparent. Marxist sociology refers to that approach

with explicit political orientations against capitalist society.

I. Mainstream Sceiology.

fa) Pluralist analysis:

The two studies selected here both use the ethnic
group analogy of race. Thesg are Glazer and Moynihan's
"Beyond the Melting Pot" (88), and Milton Gordon's
"Assimilation in American Life" (89).

Glazer and Moynihan argue fdr the existence of cultural
pluralism in America. This refers to the existence of seQeral
groups with their own cultural formations. Cultural pluralism
according 1o Gordon, is the result of strong religious communities
with primarily ethnic boundaries and entails the growth, for
example, of a separate Jewish and Catholic ethic. No social
pluralism is posited as all groups are seen to participate in
the institutions of American society. The Negro differs from
other ethnic groups because he is an American and nothing else -
he has no distinet values or culture to protect. Thus he is
culturally assimilated and oﬁ nis way to full assimilation {social).

For Glazer and Moynihan, the ethnié group is not a mere
carry-over from traditional peasant culture but is a 'new social
form' which is a relatively permanent product of interaction between
such cultures and urban America. Since the Negro_has no specific
culture of his own some differences between his position and
that of other ethnic groups are rescognised.

M. Gordon distinguishes betweén cultural assim%lation
(acculturation) and structural assimilation and argues that
although minorities have been rapidly culturally assimilated,
their assimilation into the institutions of the 'core culture'
at the level of primary participation is limited and will remain
so for the immediate future. Gordon recognises the inter-

relationships between class and ethnicity:






- 32 -

by John Horton (AJS 65-66 P709). Tentative suggestions only
will be made here.

Firstly, the type of plurélism discussed by beth Glazer
and Moynihan and Gordon is different from the one identified
by for example Funivall/96). He posits as John Rex points out
a 'single political unit' "thus recognising coercive ties and
a division of labour 6n racial lines; recognising utilitarian
and economic bonds" (97). The conception of pluralism that
Gordon and Glazer & Moynihan have is not a conflict one but a
consensual one as J. Horton points out (93). For this type of
mainstream sociology analysis American society, however plural,
has a common social-normative order. Van den Berghe uses the
term 'Democratic Pluralism' to identify this type of orientation
and states: ‘ .

"Two assumptions underlie the concept of democratic
pluralism, those of equilibrium and consensus about
ultimate values" (99).

One of the important questions raised by this approach,
then is the sense in which a consensus based society can tolerate
separate cultural entities. As it may seem a contradiction in
terms to discuss ethnic groups'within both the plural and con-
sensual framework, Gordon sees them as separate but assimilated
social structures:

"Structural assimilation then turned out to be the
rock on which the snip of Angloconformiiy foundered
. To understand then that acculturation without
massive structural intermingling at primary group
levels has been the dominant motif in the American
experience of creating and developing a nation of
diverse peoples is to comprehend the most essential
sociological fact of that experience." (100)

It is interesting to note that structural pluralism does
not refer here to differential participation in social institu-
tions but rather tc differential sccial relationships. Thnis
springs from Gordon's definition of social structure as 'mans
crystallised social relationships'. This very definition allows

him to work within both the plural and consensual framework.






Myrdal cornceptualises the Negro as an 'exaggerated American'.
Accordingly, only in his reaction to exclusion from white scciety
does the Negro develop any kind of separate cultural expressiocns -
these are both American and negative. Even thougn the distinective
effects of slavery are recognised as are the effects of the pcst-
Reconstruction Era in creating unique characteristics in the
black community these are described as 'pathological'. For
Myrdal this means that not only do whites have to rid themselves
as prejudice but that negroes also have to shake themselves of
their incapacity to assimilate within the American Dream. He
posits a principle of cumulation which assumes that beliefs
are prime movers for if we can improve Negro status the reason
for derogatory beliefs about Negroes is to the extent of the
improvement liquidated.

C. Silverman (105) states one objection to Myrdals thesis:

"The tragedy of race relations in the U.S., is that

there is no American Dilemma. White Americans are not

torn and tortured by the conflict between devotion to

the American Creed and their actual behaviour. They

are upsei by the current state of race relations to

be sure, but what troubles them is not that justice is

being denied but that their peace is being shattered and

their business interrupted."

The dilemma tnat Myrdal discusses placcs emphasis on
individual irrationalism and argues that peoples intentions
are good but they ‘'cann't help themselves' because of a vicious
circle in American race relations. Negro practice supports
prejudicial beliefs and these in turn react on the practice,
Myrdal states:

"Behind all outward dissimilarities, behind their

contradictory valuations, rationalisations, vested

interests, group allegiances znd animcsities, behind

fears and defence constructions, behind the role

they play in life 2nd the mask they wear, people

are all mucn alike on a fundamental level. And

they are all good peopie. Thney want to be rational

and just. Tney all plead to their conscience that
they meant well even when things went wrong." (106)
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Myrdal's stress on individual failings cértainly contains
the ideological tenet of seeing the 'social whole' as essentially
benevolent in the sams way as pecple too are. The fundamental
fault is howeverfthat our structures of organisations are too
imperfect, eachx by itself and badly integrated into a social
whole" (107).

Myrdal thus has contributed greatly, és-an influential
theorist, to the lack of emphasis on social-structural factors
in the study of race relations. He himself ignores the
possibility as Jordan (108) states that the Negro may have been
necessary as a buttress to the social mobility of other ethnic
groups, and that the American Dream was built through his
exclusion. ’

One of the important assumptions of Myrdal is that the
Negro as an 'exaggerated American' shares with whites a common
normative and cultural framework. One feature, as has been
pointed out by Blauner (109), is ignored - a dislike, admittedly
ambiguous, of the 'man' and the institutions of white society.
Blauner, in fact points 6ut the weakness of the argument agzinst
a distinet cultural heritage which is explicit in Myrdals work.
This is the failure to take into account the method by which
people are physically incorporated or excluded from society.

The Negroes colonial heritage may thus be important in separating
out his cultural life. Some Negro community studies in fact
indicate the possible existence of a distirnct culture. Keil (110)
finds the core of this to be the 'soul ideology' which he suggests
is related to the 'wisdom througn suffering theme'.

The developmental aspect of black culture is worth noting.
The 'exaggerated American' school have an ideological interest
in assuming that the Negro is assimilating to American life in
an ever more comprehensive way as barriers fall. What may also
happen is a concomitant assertion of Negro‘social norms as a
reaction to the operation of major dominant norms - the develop-

ment of a contraculture for blacks and 'radical' whites.



The pluralist analysis of Gordon and Glazer & Moynihan,
and the normative analysis of Myrdal define the solution to
racial harmony as that of assimilation and integration into
the existing structure of American society. As Metzger notes
this involves a benign - view of American society, an "under-
pinning of liberal oppimism and a faith in the inevitable
triumph of reason - there is no analysis of the structural
pre-requisites of racial change because these are thought to
spring from society naturallyl" (111). The credibility of
this type of 'consensus' model of race relations may have
been seriocusly put to the test by'the growth of black militancy
in the 1960's.

This type of orientation (mainstream sociology) quite
clearly shows certaiﬁ contradictions. This.is because clues
exist from race relations studies of an empirical kind which
show that although race prejudice is reduced with contact in
specific situations (e.g. housing or work) this is non-
generalisable to other social situations. The altering
of social attitudes 1s also minimally affected by laws
prohibiting discrimination in public places - in employment etc.
Kardiner and Ovesey in 'The Mark of Oppression' (112) show that
strivings by black people for wnite status ended, in fact,
neither in integration nor the dissolution of prejudice.

The above discussion I think illustirates to some extent
the way in which a Weltanschéuung that legitimises tne existing
social structure expresses itself in the 'mainsﬁream sociology'
approach to race relations,

II. Marxist sociology.

I think that it is possible to extricate two distinct
strands in the Marxist apprcach to race rsiations:

(a) Race is seen as a particular manifestation of social
stratification. Racism constitutes part of the ideo-
logy of the dominzant social class imposing itself on
society as a whole. Tnis ideclogy will be replaced
with the revolutionary overthrow of society into one

that truly reflects feality rather than distorting it.
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Racial tension can only be overcome by the over-

throw of capitalism. Race relations are defined in

terms of class relations. Pernhaps it is possible to

describe this approach as the 'traditional Marxist'

approach at the risk of over-simplification. The

major proponent of this orientation is Oliver Cox (113).

(b) The dynamic of célour symbolism is superimposed on an
essentially class situation. This view allows a degree

of autonomy to racist idéology. This again, as simplifica-

tion, may be referred to as a neo-Marxist approach springing

from, e.g. Gramsciand Lukacs (114).

The analytical difference between this and the 'traditional'
approach will be made clearer in the following discussions.

In the race field, black writers like Fanon (115),
Carmichael (116) and Cleaver (117) utilise this orientation.
Robert Blauner (118), accepts the Marxist orientation put
argues against a strietly class explanation of race. He
discusses the "colonised" status of the Negro in America.

It is this last work that will be looked at under the headihg
'on the Neo-Marxist approach.

(a) The Traditional Marxist Approach.

According to Cox, race relations are labour-profit rglations
or political-class relations. Racism is part of bourgeois ideo-
logy and has the function of rationalising the exploitation of
non-white people during the imperialistic phase of capitalism.
It is also an important capitalist device for dividing the
working class into 'opposing camps'. However, although beth
race relations and the struggle of the white proletariat with
the bourgeoisie are part of a single social phenomenon, race
relations have a significant variation, Cox argues. The
tendency here is for the bourgeoisie to proletarianise a
whole people - that is the whole people is loqked upon as a
class - whereas white proletarianisation only involves a
section of the white people. This significant variation means

that race is marked by visibility and physical distinguishability



as a class. Pnysical differences are present but are not
explanations of racism or race relations - these must be
sought within the processes of.capitalist society.

One criticism of Cox is that he may be seen to offer a
'vulgarised' version of Marxist theory by making racism simply
an epiphénomenon of the system of production. His emphasis on
the 'historical' roots of racism within imperialist forms of
domination means that it is very difficult to apply his theory
to contemporary race relationé in their various ramifications.

It is saying the obvious to indicate that the ideological
aspects of his theory involve an explicit denunciation of the
structures of capitalist society. The political standpoint is
certainly explicit. The solution to the race problem is defined
in terms of the revoiutionary overthrow of society, but this
does not mean that his theory is more ideological than those
found within 'mainstream sociology'- ideology is more imﬁediately
apparent.i

What must be stiressed is that this type of orientation
is more concerned- with discovering the 'social economic roots'
of racism than the ones mentioned earlier. It alone emphasises
social structural factors. It is also the only attempt to
understand race relations within a systematiec theory of society.

(b) A Neo-Marxist Approach - Internal Colonialism.

Robert Blauner in 'Internal Colonialism and Ghetto Revolt'
defines tHe black group in Anerica as an internally colonised
people, Class theory, he argues cannot fully ekplain racism
because (a) black people as an underclass are specially exploited

and economically dispensable in an automating society and

*It is not the concern here to depict the 'total'Weltanschauung
of this orientation in terms of an analysis of the existential
faclors responsible for ils development, nor its relation with

valuations towards other aspects of ‘'human experience'.



(b) racism is, in part, an autonomous variable in white-black
relations. These relations according to him are essentially
those of coloniser and colonised. What has thus been offered

by Cox as a historical explanation of race relations is 'brought

up to date'. The depiction of 'ideology' as relatively autonomous

is also added. o
Blauner does distinguish between the process of colonialism

and colonialism as a social system, but he argues that their

common features relate to the fact that classical colonialism of
the imperialist era and American racism developed out of the
same historical situation and reflected a common world and
economic stratification. According to Blauner, the essential
condition for.both American slavery and European colonialism

was the power domination and technological superiority of the

Western world,in relation to the peoples of non-white and non-

Western origins. This objective supremacy in technology and

military power laid the basis for ideas of cultural superiority

of the West, and racist ideologies were elaborated to justify the

control and exploitation of non-whites. There are four components
to the colonial situation according to Biauner which make the
black ghetto in America an eternal colony.

1. Colonialisation begins with forced involuntary entiry.

2. The colonising power carries out a policy which con-
strains, transforms or destroys indigenous values
orientations and ways of life.

3. There is an experience of being managed and manipulated
by outsiders in terms of ethnic status.

4, Racism is the principle of social domination by which
a group seen as inferior or different in terms cf
alleged biological characteristics is exploited, controlled
and oppressed socially and psychically by a superordinate
group. V
There is certainly a great deal of use of the ecolonialism

analogy within, especially, the writings of black revolutionaries,

like Carmichael (119) and Cleaver (120). Carmichael and Hamilton
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quote Kemneth Clark in their book on Black Power where they
themselves use the internal colonialism thesis:

"The dark ghettoes are social, political, educational
and above all economic colonies. Their innabitants

are subject peoples victims of the greed, insensitivity,
guilt and fear of their masters." (121)

Eldridge Cleaver (112) also states:

"Black people are a stolen people held in a colonial
status on stolen land and any analysis which does
not acknowledge the colonial status of black people
cannot hope to deal with the real problem."

For Blauner, the 'problem' is one of colonialism today by
white America. Solutions are seen mainly in revolutionary
struggle by black people for 'national autonomy' - some form of
liberation struggle. Before this can be achieved, however, an
initial stage of separatism from the institutions of white
society is needed. This separatism has the role of raising
black self-esteem and creating a positive black identit&. Only
when psychological and ideological transformation has taken
place'can black and white workers unite to destroy the capitalist
system that exploits them both in different ways.

Again, like the traditional Marxist approach, the ideology
contained within this theory is explicitly condemnatory of
the social and economic structure of America as a capitalist
society. More autonomy is given to racist ideology as more
stress is placed on the importance of separate black revolutionary
activity. 'There exists within Blauner's approach a greater
explicit identification with the black 'subjective' stage - with
black consciousness and black culture*. Politically this approach
accepts black nationalist movements whether they are seen as
only tactical movements or as fundamentally concerned with

the separation issue.

*Despite the fact that Cox himself is a Negro writer.



(e) Mainstream and Marxist Sociology of Race Relations -
their respective ideologies.

Certainly, an analysis of the respective approaches to
race indicates that mainstream sociology functions partily as
a legitimising mechanism for the exisiing nature of American
society through iils stress on norms, values and individual
processes, and its acceptance of both the possibility and
the desirability of integration within the existing social
and economic structure. Its fundamental lack of concern with
social structural analysis élso Justifies its depiction as
'mainstream' in the sense that we defined this term earlier.

At the same time it is apparent that the Marxist analysis
of race, by concerning itself with structure rather than
culture and failing to envisage a solution to the 'Negro'’
problem within existing society, quite explicitly denounces
that scciety.

Does the existence of a Weltanschauung within socioclogiczal
theory, which either legitimises or denounces the status guo
mean that its contributions to race are distorted contributions
and involve the falsification of reality? If analysis is partial
does this negate explanation? This is the fundamental question
which has concerned and will concern philosophers, sociologisis
and human beings for many yearsp It is the question of 'valid
knowledge'.

The concluding chapter discusses briefly some possible
re-interpretations of the age-old question of ideology versus

validity.
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PART IV

CONCLUSIONS.

In the last chapter, sociology, both mainstream and
Marxist, has been characterised as confaining a partiality
which springs from a particular Weltanschauung. This
characterisation is certainly not a new one: already cited
have been some critiques of sociology from the same standpoint,
both by Mainstream and Marxist sociologists. There have been
attempts by some sociologists, however, to answer these critiques.
Gouldner (123) offers a self-awareness directivef reflexity)
which will make the sociologist more explicit concerning
his ideological framework. This i1s however a weak response
to the kind of characterisation of Weltanschauung as totally
taken-for granted and insurmountable, that has been offered by
Mannheim. Why this is so is not the concern here and in any
case would require a thoroughly detailed and knowledgeable
philosophical discussion beyond the concern of this paper.

Sociology as a descipline has been defended explicitly
or implicitly in various way§.' One of ihe implicit ways i;
that sociologists are now bringing their analytical framework
to bear on ‘radical activists' within the profession,
i.e. Marxists. Some would encompass them into a general analysis
of student activism with psychologistic explanations like Feuer
in '"Trie Conflict of Generatiéns' (124). Others like Gamson {125)
offer certain conditions and factors which might be connected
with 'radicalism', e.g. "outside forces in the society and
longer term more internal factors" within sociology and its
new recruits. Not all by any means of these analysts are hostile

to Marxism and Marxists. But the result seems to be a way of

deviant psychologically or pernaps as the latest volluble irend

in the profession.



A more explicit defense of 'mainstream sociology' against
the attacks of 'conservatism' is provided by Glazer in an
article entitled 'The Ideological Uses of Sociology' 120).
He argues here that the sociologist generally comes from
'marginal' groups in the scciety (relatively unattached to
social class interests - reminiscent of Mannheim's intelligentsia)
and that sociology itself has a debunking modern character
although this is perceived differently by those who have a
stake in preserving the existing social order (expressed in
'a fear of sociology'), and those with a stake in changing
it.

Within the sociology of knowledge Norbert Elias has
argued that sociology possibly has greater potential for
'object-adequacy' than philosophy: '

"The greater potential object-adeguacy of a sociological

theory of knowledge compared with a philosophical theory

of knowledge is essentially due to the different symbolic

representations of the subject of knowledge characteristic

of the two types of theories. 1In the one case the

subject is what we symbolically represent as 'society',

or to make its dynamic character more visible, the

continuous stream of configurations which human beings

form with each other. 1In the other case, in that of

philosophical theories of knowledge the subject of

knowledge is what we symbolically represent as 'individual'
Sociological theories have the edge on them;

their potential object-adequacy is greater." (127)

The problematic nature of this proposal is ccnsiderable
for until‘there is a conception of whati the 'object' actually
is and criteria for adequacy it is difficult to discuss relative
object-adequacies. Elias goes on to say:

"Tn scientific, though not in moral matters, the
concept of 'truth' is an anachronism: criteria of
advance, though not yet highly conceptualised are
widely used in the practice of science." (128)

The question, then, is not whether an approach discovers
'ultimate and final truth', but that it is "an advance in

relation to the existing fund of knowledge" (129).
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Elias does not however clearly present what the criteria
for judging 'advance' are. What Elias does indicate,
is the inadequacy of <he dichotomy between 'truth' and

' and 'subjective'; 'ideology' and

'falsehood': 'obhjective
'science'. The conceptualisation of such a dichotomy has
already been described by Mannheim in the following way as
springing from: o

", . . an intellectualist conception of science

using a universal validitiy criterion for knowledge

and the repudiation of qualitative knowledge with

an emrphasis on consciousness as such." (130)

This intellectualist conception of science, underlying
positivism, according to Mannheim:

"Is itself rooted in a definite Weltanschauung

and has progressed in close connection with

definite political interests." (131)

Norbert Elias makes the following point on the relationship
between objective and subjective which have often been seen as
antithetical:

", even a scientific statement which appears

to be 'objective' or 'true' is also 'subjective',

namely a statemeni about objects as they appear

to the subject." (132)

Scientific knowledge itself is not the absolute that
it has been conceived in the past:

"The autonomy of knowledge in relation to knowers,
though never absolute, can be smaller or greater." (123)

Elias goes on to say:

"Anyone who tries to defend the view that science is

value-free, or who is merecly understood to defend it,

is easily driven into a corner - it is not difficult

to demonstrate that scientists make value-judegments." (134)

But the ongoing relationship between object and subject
doesn't imply that there is no differcnce between truth and
error - the problem is that these have been conceived in the
bast in tneir absolute sense. The question of validity has
been the systematic concern, in fact, of philosophical epistemolozy.
It seems, however, that the search for a universal validity
criterion is itself a result of the dichotomisation of object

and subject.
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scciety-vhere social conflict and power "dominate contemporary
historical development"” (139).

But is it only as a one-sided emphasis that Marxism con-
tributes to knowliedge of capitalist society? Only in its
stress on conflict, power, structure arnd alienation which
must be synthesised with mainstream sociology's concern with
norms interaction conéensus and socialisation processes? Some
Marxists would argue, like Colletti (140) that Marxism is more
than one-sided, it is both ideology and science. Colletti
has a rather circular argument which he doesn't clearly elaborate.
Firstly, he posits the antithesis between Marxism as a science
and Marxism as a revolution. He defines the scientific nature
of Marxism in strictly classico-positivistic terms:

Marxism is a theory of the. "laws of development of

human society."

Marxism essentially consists of the "discovery of

objective causal relationships." (141)

He then explains how this scientific nature of Marxism
is integrally bound up with revolution or the necessity to
"straighten capitalist reality". It is not that capitalist
ideology is false or inadequéte in explaining a given reality,
it is the reality that is distorted; an inverted reality. As
an example, he shows how capitalism inverts reality through its
practice qf depicting labour a part of capital rather than the
whole (as its initiator and recreator).

Another example of inversion is provided fér.instance by
Picconi (142):

"The original producing subject is reduced to the
level of an object to be bought and sold in the
labour market like any other commodity, while the
object that he origirally produced, in becomir
capital, has become the abstract subject - capital
funections as if it were a subject alienating both
worker and capitalist.”
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The empiricist pragmatist quest for validity has ceriainly
many controversies unsolved. But cautiously offercd as merely
an exploratory gesture it could provide some suggestions fer
further discussion. The following are only a few of many
formulations of possible anzlyses to ariswer the question of
Marxism's greater (or lesser) empirical fruitfulness in the
race relations field:

(a) How many of the concepts of Marxism have been encompassed
(separated from the topal framework of Marxist thought)
into the mainstream sociology tradition of race relations,
e.g. conflict, power, domination, class, etc.

(b) How adequate or inadequate are the social programmatics
of mainstream sociology in realising their aims in practice?
Have the legal, administrative educational solutions offered
'worked' in the race field? If not why not?

(¢) Can Marxism explain and encompass developments in race
relations more or less consistently than mainstrea
sociology?

These are only a few of the possible 'operationalisations'
of the idea. It is apparent that they 21l work with certain
assumptions concerning the validity of analyses on these lines.
Not only do the above suggestions reflect an empiricism which
already has been referred to as a problematic orientation
towards validity, but the result of such analyses may derend
in some part on the Weltanschauung of the social scientis®.
Given this it may be well to state my owvn Weltanschzuung at
least in keeping with Mill's and Gouldner's self-zwareness
directive. Already this Weltanschauung is probably apparent;
it involves a rejection of mainstream sociology and an accepi-
ance in large part of trne Marxist orientation. Howe&er, this
does not mean that mainstream sociolcgy is seen as not providing
insights, but they are insights into ways of controlling and

containing human potentialities rather than advancing thnem.
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